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ADVERTISEMENT. 


Tue circumstances which led to the composition of this 
Work, and the history of its completion and publication, are 
fully narrated by Bp. Bull in the Preface to the Reader, pp. 
i. &c., and by Nelson in his life of Bp. Bull, pp. 239, &c., 
in which there is also a valuable review of the state of the 
controversy at that time. An account of the successive edi- 
tions will be found in Dr. Burton’s Preface to the 8vo. edition 
of the Works, first published in Oxford in 1827. The text of 
that edition has been followed in the present Translation, and 
the additional notes which it contains have also been trans- 
lated; those of Dr. Burton being distinguished by the letter 
B. His notes, and the references added by him, as well as 
the few additional references and observations which are 
introduced in the notes to this Translation, are included in 
brackets. Grabe’s longer Annotations are removed from the 
places which they occupy in the Oxford edition, at the ends 
of the several chapters, to an Appendix at the end of the 
Work, in order not to interrupt the continuity of the original 
Treatise. The paging of the folio edition of Grabe, and of 
the 8vo. of 1827, are retained in the margin, the latter 
being included in brackets. 


The passages quoted from the fathers are preserved in 


iv ADVERTISEMENT. 


the original language as notes, and in a few places the con- 
text has been added. 

There was a translation of this and of Bp. Bull’s other 
Works on the Trinity by Dr. F. Holland, in two volumes 
8vo. A.D. 1725. This has been consulted by the trans- 
lator, but so little use has been made of it, that the present 
must be considered as an independent version. 

. The Indices and List of Authors for this and the other 
'* Works on the Holy Trinity, will be placed at the end of the 


volumes, as in Dr. Burton’s 8vo. edition of the originals. 


TO THE MOST LEARNED AND HOLY 
PRELATE, 

THE CHOICEST ORNAMENT OF OUR CHURCH, UNIVERSITY, AND AGE, 
THE RIGHT REVEREND FATHER AND LORD IN CHRIST, 
JOHN, 

LORD BISHOP OF OXFORD, 

AND 
DEAN OF THE 
MOST NOBLE COLLEGE AND CATHEDRAL CHURCH 
OF CHRIST CHURCH IN OXFORD ; 

THIS 
VINDICATION OF THE NICENE FAITH 
IS DEDICATED AND CONSECRATED, 

AS A PLEDGE AND MEMORIAL SUCH AS IT IS 
OF GRATITUDE AND OF THE UTMOST RESPECT, 

BY THE MOST DEVOTED ADMIRER OF HIS VIRTUES, 


GEORGE BULL 


BULL. b 


CONTENTS. xix 
CHAPTER X. 
Page 
Concerning the faith and views of the martyr Cyprian, of Novatian, or the 
author of a treatise on the Trinity among the works of Tertullian, and 
of Theognostus . : : : : : : . 285 
CHAPTER XI. 
In which is set forth the consent of the Dionysii of Rome and of Alex- 
andria with the Nicene fathers . . 902 
CHAPTER XII. 
On the opinion and faith of the very celebrated Gregory Thaumaturgus, 
bishop of Neoczsarea in Pontus : : : : . 922 


CHAPTER XIII. 


Wherein the opinion, touching the consubstantiality of the Son, of the six 
bishops of the council of Antioch, who wrote an epistle to Paul of 
Samosata, as well as of Pierius, Pamphilus, Lucian, Methodius, mar- 


tyrs, is shewn to be catholic, and plainly consonant to the Nicene 
Creed 


CHAPTER XIV. 


The opinion and faith of Arnobius Afer and Lactantius, touching the true 
divinity of the Son is declared. The second book on the consubstantiality 
is wound up with a brief conclusion 


. 336 


n " ^ 
JA CXTLSLEM TM ^. 


TO THE READER. 


Iw the Apology’, which I sent out in defence of a work 
entitled the Harmonia Apostolica, the first-fruits of my theo- 
logical studies, I said^,—being forced to do so by a very grave 
and unjust calumny of my opponents,—“that I had drawn 
out certain historico-ecclesiastical propositions concerning the 
divinity of the Son, in which, as I trusted, I had clearly shewne 
the agreement of the ancient doctors, who preceded the Nicene 
council, with the Nicene fathers, as well concerning the con- 
substantiality of the Son of God as His co-eternity, the tra- 
dition having been derived from the very time of the Apostles; 

,/ but that, owing to ill health, and other cares and business 
of sundry kinds, it had not yet been in my power to put 
together my scattered sheets, and bring to a completion my 
imperfect work." Upon this I was assailed on all sides 
with entreaties from learned friends, that I would apply both 
mind and hand, to finish, as speedily as possible, a work 
which was absolutely needed. For they gave me to under- 
stand that the writings of Christopher Ch. Sandius? were 


@ [Apologia pro Harmonia, &c. tice, exhibitus in Historia Arianorum, 


Lond. 1676. | 

> i.8.[p.317. See Bp. Bull on Jus- 
tification, Pt. ii. and iii.: Anglo-Cath. 
Library, p. 238. ] 

* [Bp. Bull here omits the words 
* against Petavius and others" which 
oceur in the Apologia. The calumny 
to which he refers was a charge of So- 
cinianizing on the doctrine of justifi- 
cation. | 

4 Of the treatise of Christopher 
Christopher Sandius: the first edition 
had been sent out A.D. 1668, the se- 
cond—so much enlarged and corrected 
as, except from its retaining the origi- 
nal title, to be a new work, (ibid.,)— 
was published A.D. 1676, with the fol- 
lowing title, Christoph. Christophori 
Sandii Nucleus Historie Ecclesias- 


tribus libris comprehensa: Quibus pre- 
tina est Tractatus de Veteribus Scrip- 
toribus Ecclesiasticis, secunda editio ab 
Authore locupletata et emendata. Co- 
lonie apud Joannem Nicolai, 1676. 
Prefixed is a Przfatio ad Lectores, 
by Christophorus Philippi Sandius the 
father of the writer. The volume con- 
tains 432 pages (besides Addenda and 
Index); of these 49 pages are occupied 
by the tract de Scriptoribus Ecclesiasti- 
cis: the heading of the pages of the rest 
is Enucleate Historie Ecclesiastice, lib. 
i, &c., though the title-page, as has 
been said, bears the name Nucleus 
H. E. exhibitus, &c. Bp. Bull through- 
out refers to both these tracts, and to 
the Nucleus under both titles.] 
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every where in the hands of our students of theology and 
others, a writer who openly and unblushingly maintains the 
blasphemy of Arius as the truly catholic doctrine, and as 
supported by the voices of all the ancients who preceded the 
council of Nice. Overcome at last by their reiterated re- 
quests, (although I had not even then sufficient leisure, nor 
was my health strong enough for so arduous a task,) I again 
read over the works of the primitive fathers; the testimonies 
out of them, bearing on my subject, which I had collected 
into my note-books, I again submitted one by one to a fresh 
and most searching examination; I added several others to 
them; the passages alleged by Sandius and others in sup- 
port of the opposite side I weighed with increased care ; 
and lastly, I put in order the whole of this, as it were, rude 
and confused mass of my observations, disposing and arrang- 
ing them in the easiest and clearest method that I could; 
and it is now more than five years since I finished the work, 
in the state in which it now comes out. 
.. If you ask, why then has the publication been so long 
delayed? I will tell you plainly. As soon as I had put the 
finishing hand to my MS., I immediately offered it to three 
booksellers in succession, for publication, on the fairest 
terms: they all, however, on different grounds, declined to 
undertake the care and expense of printing the work; 
apprehensive, I suppose, that few would be found to buy a 
book, of which the author was little known, and the subject 
difficult, and which very few indeed would care to bestow 
pains in examining. Nor was I myself,—a person of narrow 
income and with a large family,—able to bear the expense 
of the press. 

In consequence, I brought home again my neglected work, 
to be laid up on the shelves of my bookcase; content to have 
had the will at least to do something for the defence of divine 
truth, and to have complied, so far as lay in my power, with 
the wishes of my friends. 

After I had for some time consoled myself with these re- 
flections, at length, at the suggestion of a friend, I sub- 
mitted my papers, raised as it were from the grave, to the 
Judgment of a most distinguished man and consummate 
theologian, Dr. William Jane, the very worthy Regius Pro- 
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fessor of Divinity in Oxford, who, with his usual kindness, 
did not decline the trouble of reading them through, and 
when he had read them through, and honoured them with 
his approval, he further recommended them to the favour and 
patronage of the great bishop of Oxforde, and easily obtained 
from his singular kindness and zeal for catholie truth, that 
this Defence of the Nicene Creed should at last come out 
from the press at the Sheldonian Theatre, which the bishop 
had fitted up at his own expense. But as that press was 
occupied with different works of other writers, there was for 
a considerable time no opportunity whatever, and afterwards 
only occasionally, for mine; and hence delay has arisen in 
bringing this treatise through the press. 

If I could have foreseen that it would have been so long 
before this treatise of mine was published, you should have 


^certainly had it much more carefully finished, more polished, 


and more rich in matter. But, as I have already said, I 
completed this work at the request of friends, who were 
keenly pressing and unceasingly spurring me on, to revise 
and enlarge the collections which I had by me in defence 
of the catholic faith, made from the reading of ancient 
authors, and, having enlarged them, to publish them as 
speedily as possible, as an immediate antidote to the poison- 
ous writings of Sandius. When, however, I had lost all 
hope of publishing it through the booksellers, what object 
was there for further enlarging and improving a work, which 
was now condemned to the moths and worms? And at last, 


. When an unexpected opportunity was afforded for my papers 


being printed, and I had placed them in the printer's hands, 
they were no longer under my controul. 
It were, indeed, to be wished, that this most important 


subject had been treated by some one very much more 
learned than myself, on whom the providence of God had 
withal bestowed more uninterrupted leisure, a better fur- 
nished library, and all requisites in more abundant measure. 


Very many such persons our English Church has, and such 

I pray Almighty God that she may ever continue to have. 

But no one hitherto, so far as I know, has undertaken to 

work out this subject with the care it deserves. Do not, 
* [Bp. Fell, to whom the work is dedicated. | 
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therefore, disdain to use and profit by what I have done, 
till such time as one appears, who shall have brought out 
from a more ample store a better and more complete work. 
You have here all that it was in my power to do, a man of 
moderate abilities and learning, the possessor of a limited 
store of books, in poor health, hindered by domestic cares, 
and, whilst writing this work, tied to the cure of souls in a 
country parish, and lastly, living far from the society of 
learned men, an exile, as it were, from the literary world. 
This one thing, however, I may venture to assure you of, 
and most solemnly to declare, that in the whole course of 
this work I have observed the utmost good faith. Not a pas- 
sage have I adduced from primitive antiquity in support of 
the decisions of the council of Nice, which, after a careful 
examination both of the passage itself and its context, I did 
not seriously think really made for the cause which we are 
maintaining; not a passage have I garbled, but have put be- 
fore you all entire. The opinions of the Greek fathers I have 
cited not only in Latin, but in the Greek also, in order that 
those who know Greek may be able themselves to form a 
surer judgment of their genuine meaning. Of those passages 
which the modern defenders of Arianism have adduced from 
the ancient doctors in support of it, I have not knowingly 
and designedly kept back any; nor have I ever attempted 
any how to salve over the harder sayings of the ancients by 
cunning artifices; but have endeavoured, by observing the 
drift and purpose of each author, and by adducing other 
clearer statements from their several writings, to establish on 
solid grounds that they not only admit, but actually require, 
to be understood in a catholic sense. To end the matter in 
one word,—while I willingly confess that it is indeed possible 
that I may be mistaken, I resolutely deny that I have wished 
‘to deceive any one. 

As regards the chief point, of which I wish to persuade 
others,—I myself am quite convinced, and that on no hasty 
view, that, What the Nicene fathers laid down concerning 
the divinity of the Son, in opposition to Arius and other 
heretics, the same in effect (although sometimes, it may be, 
in other words, and in another mode of expression) was 
taught, without any single exception, by all the fathers 
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and approved doctors of the Church, who flourished be- 
fore the council of Nice, even from the very times of the 
Apostles. 

I pray you kindly to excuse the mistakes of the printer, 
and the occasional slips of a careless corrector of the press. 
, It has been my misfortune, that I have had the opportunity 
| of examining and correcting, in person, one sheet only, and 
that the last, of this work, as it passed through the press. 
As the only thing I can do, you will find that all the errors 
of the press that are of any moment, are carefully brought 
together and set down in a table prefixed to the work‘. 

And now, reader, whose object is truth and piety, if these 
labours of mine are of any service towards confirming your 
faith on the primary article of the Christian religion, there 
will be good cause both for you and myself to give thanks 
to Almighty God. This only do I ask of you as a recom- 
pense for my labours, (and this I earnestly request,) that in 
your prayers you would sometimes remember me, a sinner, 
and mine. 

Farewell in Christ our Saviour, our Lord and our God. 


f [There was a table of errata prefixed to the first edition of the original work. ] 
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ATTENDE 


OF THE 


PROPOSITIONS DEMONSTRATED IN THIS WORK. 


BOOK I. 


ON THE PRE-EXISTENCE OF THE SON OF GOD. 


THE PROPOSITION. 


THE CATHOLIC DOCTORS OF THE FIRST THREE CENTURIES ALL WITH ONE 
ACCORD TAUGHT THAT JESUS CHRIST, THAT IS, HE WHO WAS AFTER- 
WARDS CALLED JESUS CHRIST, (BEFORE HE WAS MADE MAN, THAT IS, 
BEFORE HIS BIRTH, ACCORDING TO THE FLESH, OF THE MOST BLESSED 
VIRGIN,) EXISTED IN ANOTHER NATURE FAR SURPASSING THE HUMAN ; 
THAT HE APPEARED TO HOLY MEN, AS A PRELUDE TO HIS INCARNA- 
TION ; THAT HE ALWAYS PRESIDED OVER AND PROVIDED FOR THAT 
CHURCH, WHICH HE WAS AFTERWARDS TO REDEEM WITH HIS OWN 
BLOOD; AND THAT THUS FROM THE BEGINNING THE ‘‘ WHOLE ORDER 
OF THE DIVINE ADMINISTRATION" (As TERTULLIAN EXPRESSES iT) 
“HAD ITS COURSE THROUGH HIM ;” AND THAT, MOREOVER, BEFORE 
THE FOUNDATIONS OF THE WORLD WERE LAID HE WAS PRESENT WITH 
GOD HIS FATHER, AND THAT THROUGH HIM THIS UNIVERSE WAS 
CREATED. 


BOOK II. 


ON THE CONSUBSTANTIALITY OF THE SON. 


THE PROPOSITION. 


IT WAS THE SETTLED AND UNANIMOUS OPINION OF THE CATHOLIC DOCTORS, 
WHO FLOURISHED IN THE FIRST THREE CENTURIES, THAT THE SON OF 
GOD WAS OF ONE SUBSTANCE, OR CONSUBSTANTIAL WITH GOD THE 
FATHER: THAT IS, THAT HE WAS NOT OF ANY CREATED OR MUTABLE 
ESSENCE, BUT OF ALTOGETHER THE SAME DIVINE AND UNCHANGEABLE 
NATURE WITH HIS FATHER, AND, THEREFORE, VERY GOD OF VERY 
GOD. 


AN INDEX 


BOOK III. 


ON THE CO-ETERNITY OF THE SON. 


THE FIRST PROPOSITION. 


THE MORE AUTHORITATIVE AND LARGER PART OF THE DOCTORS, WHO 


LIVED BEFORE THE COUNCIL OF NICE, UNAMBIGUOUSLY, OPENLY, 
CLEARLY, AND PERSPICUOUSLY TAUGHT AND PROFESSED THE CO- 
ETERNITY OF THE SON, THAT IS, HIS CO-ETERNAL EXISTENCE WITH GOD 
THE FATHER. 


THE SECOND PROPOSITION. 


THERE ARE SOME CATHOLIC WRITERS MORE ANCIENT THAN THE COUNCIL 


OF NICE, WHO SEEM TO HAVE ATTRIBUTED TO THE SON OF GOD, EVEN 
IN THAT HE IS GOD, A CERTAIN NATIVITY, WHICH BEGAN AT A CERTAIN 
TIME, AND IMMEDIATELY PRECEDED THE CREATION OF THE WORLD. 
AND YET THEY WERE VERY FAR REMOVED FROM THE OPINION OF 
ARIUS. FOR, IF THEIR EXPRESSIONS BE MORE ACCURATELY WEIGHED, 
IT WILL APPEAR THAT THEY SPOKE NOT OF A TRUE AND PROPERLY SO 
CALLED NATIVITY, IN WHICH, THAT IS, THE SON RECEIVED THE BE- 
GINNING OF HIS HYPOSTASIS AND SUBSISTENCE, BUT OF A FIGURATIVE 
AND METAPHORICAL ONE; THAT IS, THEY MERELY INTENDED THIS, 
THAT THE WORD, WHO BEFORE ALL AGES, (WHEN NOTHING EXISTED 
BESIDES GOD) DID EXIST IN AND WITH GOD THE FATHER, AS THE CO- 
ETERNAL OFFSPRING OF THE ETERNAL MIND ITSELF, WENT FORTH IN 
OPERATION FROM GOD THE FATHER HIMSELF, AT THE TIME WHEN HE 
WAS ABOUT TO FORM THE WORLD, AND PROCEEDED TO CREATE THE 
UNIVERSE, AND TO MANIFEST BOTH HIMSELF AND HIS FATHER TO THE 
CREATURES ; AND THAT, IN CONSEQUENCE OF THIS GOING FORTH AND 
MANIFESTATION, HE IS CALLED IN THE SCRIPTURES THE SON OF GOD, 
AND THE FIRST-BEGOTTEN. 


THE THIRD PROPOSITION. 


CERTAIN CATHOLIC DOCTORS, WHO LIVED AFTER THE RISE OF THE ARIA N 


CONTROVERSY, AND RESOLUTELY OPPOSED THEMSELVES TO THE HERESY 
OF THE ARIOMANITES, DID NOT SHRINK FROM THE VIEW OF THE PRI- 
MITIVE FATHERS, WHOM WE LAST MENTIONED, OR RATHER THE MODE 
IN WHICH THEY EXPLAINED THEIR VIEW. FOR THEY THEMSELVES 
ALSO ACKNOWLEDGED THAT GOING FORTH OF THE WORD, WHO EXISTED 
ALWAYS WITH GOD THE FATHER, FROM THE FATHER, (WHIOH SOME OF 
THEM ALSO CALLED HIS CONDESCENSION), IN ORDER TO CREATE THIS 
UNIVERSE; AND CONFESSED THAT, WITH RESPECT OF THAT GOING 
FORTH ALSO THE WORD HIMSELF WAS, AS IT WERE, BORN OF GOD THE 


FATHER, AND IS IN THE SCRIPTURES, CALLED THE FIRST-BEGOTTEN OF 
EVERY CREATURE. 


OF THE PROPOSITIONS. XV 


THE FOURTH PROPOSITION. 


TERTULLIAN, INDEED, HAS IN ONE PASSAGE VENTURED TO WRITE EX- 
PRESSLY THAT THERE WAS A TIME, WHEN THE SON OF GOD WAS NOT. 
BUT, IN THE FIRST PLACE, IT IS CERTAIN, THAT THAT WRITER, THOUGH 
IN OTHER RESPECTS A MAN OF GREAT ABILITY AND EQUAL LEARNING, 
FELL OFF FROM THE CATHOLIC CHURCH TO HERESY: AND IT IS VERY 
UNCERTAIN, WHICH BOOKS HE WROTE WHEN A CATHOLIC, WHICH WHEN 
INCLINING TO HERESY, AND WHICH, LASTLY, WHEN A DECIDED HERE- 
TIC. SECONDLY, TERTULLIAN APPEARS TO HAVE USED THAT EXPRES- 
SION IN A CONTROVERSIAL WAY, AND IN DISPUTATION WITH HIS AD- 
VERSARY, PLAYING ON THE WORD SON ; SO THAT, ALTHOUGH HE SEEMS 
TO HAVE ABSOLUTELY DENIED THE ETERNITY OF THE SON, STILL HE 
REALLY MEANT NO MORE THAN WHAT THOSE FATHERS MEANT, WHOM 
WE HAVE CITED IN CHAP. 5—8 OF THIS BOOK: NAMELY, THAT THE 
DIVINE PERSON, WHO IS CALLED THE SON OF GOD, ALTHOUGH HE 
ALWAYS EXISTED WITH THE FATHER, WAS THEN FIRST DECLARED TO 
BE THE SON, WHEN HE WENT FORTH FROM THE FATHER TO MAKE THE 
UNIVERSE. CERTAINLY THE SAME TERTULLIAN HAS IN MANY OTHER 
PASSAGES TREATED OF THE CO-ETERNITY OF THE SON IN A CLEARLY 
CATHOLIC SENSE, IF WE REGARD THE MAIN DRIFT OF HIS DOCTRINE. 
AS FOR LACTANTIUS, WHO ALSO IN ONE PASSAGE ATTRIBUTES, NOT OB- 
SCURELY, A BEGINNING OF EXISTENCE TO THE SON OF GOD, HIS ESTI- 
MATION AND AUTHORITY IS BUT OF LITTLE WEIGHT IN THE CHURCH OF 
GOD, INASMUCH AS HE WAS ALMOST ENTIRELY UNINSTRUCTED IN HOLY 
SCRIPTURE AND CHRISTIAN DOCTRINE. AND SECONDLY, IT MUST NE- 
CESSARILY BE HELD, EITHER THAT THOSE PASSAGES IN THE WRITINGS 
OF LACTANTIUS, WHICH SEEM TO MAKE AGAINST THE ETERNITY OF THE 
SON, HAVE BEEN CORRUPTED BY SOME MANICHJEAN HERETIC ; OR AT 
ANY RATE THAT LACTANTIUS HIMSELF WAS INFECTED WITH THE 
HERESY OF MANES. LASTLY, HE HAS HIMSELF IN OTHER PASSAGES 
EXPRESSED A MORE SOUND OPINION CONCERNING THE ETERNITY OF 
THE WORD. 


BOOK IV. 


ON THE SUBORDINATION OF THE SON TO THE FATHER. 


THE FIRST PROPOSITION. 


THAT DECREE OF THE COUNCIL OF NICE, IN WHICH IT IS LAID DOWN, THAT 
THE SON OF GOD IS ‘ GOD OF GOD,’ IS CONFIRMED BY THE VOICE OF THE 
CATHOLIC DOCTORS, BOTH THOSE WHO WROTE BEFORE, AND THOSE 
WHO WROTE AFTER, THAT COUNCIL. FOR THEY ALL WITH ONE AC- 


xvi AN INDEX OF THE PROPOSITIONS. 


CORD TAUGHT THAT THE DIVINE NATURE AND PERFECTIONS BELONG TO 
THE FATHER AND THE SON, NOT COLLATERALLY OR CO-ORDINATELY, 
BUT SUBORDINATELY; THAT IS TO SAY, THAT THE SON HAS INDEED 
THE SAME DIVINE NATURE IN COMMON WITH THE FATHER, BUT COM- 
MUNICATED BY THE FATHER; IN SUCH SENSE, THAT IS, THAT THE 
FATHER ALONE HATH THE DIVINE NATURE FROM HIMSELF, IN OTHER 
WORDS, FROM NO OTHER, BUT THE SON FROM THE FATHER; CONSE- 
QUENTLY THAT THE FATHER IS THE FOUNTAIN, ORIGIN, AND PRIN- 
CIPLE OF THE DIVINITY WHICH IS IN THE SON. 


THE SECOND PROPOSITION. 


THE CATHOLIC DOCTORS, BOTH THOSE WHO PRECEDED, AND THOSE WHO 
LIVED AFTER, THE COUNCIL OF NICE, WITH UNANIMOUS CONSENT DE- 
TERMINED THAT GOD THE FATHER, EVEN IN RESPECT OF HIS DIVINITY, 
IS GREATER THAN THE SON ; THAT IS TO SAY, NOT IN NATURE INDEED, 
OR IN ANY ESSENTIAL PERFECTION, SO THAT IT SHOULD BE IN THE 
FATHER, AND NOT IN THE SON ; BUT IN AUTHORSHIP ALONE, THAT IS 
TO SAY, IN ORIGIN ; FORASMUCH AS THE SON IS FROM THE FATHER, 
NOT THE FATHER FROM THE SON. 


THE THIRD PROPOSITION. 


THIS DOCTRINE RESPECTING THE SUBORDINATION OF THE SON TO THE 
FATHER AS TO HIS ORIGIN AND PRINCIPLE, WAS REGARDED BY THE 
ANCIENT DOCTORS AS VERY USEFUL AND ABSOLUTELY NECESSARY TO BE 
KNOWN AND BELIEVED, FOR THIS REASON, THAT BY MEANS OF IT ESPE- 
CIALLY THE DIVINITY OF THE SON IS SO ASSERTED, AS THAT THE UNITY 
OF GOD AND THE DIVINE MONARCHY, IS NEVERTHELESS PRESERVED UN- 
IMPAIRED. FOR ALTHOUGH THE NAME AND THE NATURE BE COMMON 
TO THE TWO, NAMELY THE FATHER AND THE SON OF GOD, STILL, INAS- 
MUCH AS THE ONE IS THE PRINCIPLE OF THE. OTHER, FROM WHICH HE 
IS PROPAGATED, AND THAT BY AN INTERNAL, NOT AN EXTERNAL, PRO- 
DUCTION, IT FOLLOWS THAT GOD IS RIGHTLY SAID TO BE ONLY ONE. 
THIS REASON THOSE ANCIENTS BELIEVED TO BE EQUALLY APPLICABLE 
TO THE DIVINITY OF THE HOLY GHOST. 
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DEFENCE 


OF THE 


NICENE CREED, &c. 


INTRODUCTION. 


IN WHICH THE OCCASION, DESIGN, AND ARRANGEMENT OF THE 
ENTIRE WORK ARE SET FORTH. 


1 
[1] 


l. Tue first (Ecumenical Council, which was held at Nice?, rrrop. 


$1. 


has ever been regarded by all Catholics as of the highest —~—— 


authority and esteem, and indeed deservedly so. For never, 
since the death of the Apostles, has the Christian world be- 
held a synod with higher claims to be considered universal 
and free, or an assembly of bishops and prelates more august 
* For at that council," as Eusebius says, “there 
were assembled out of all the Churches, which had filled the 


whole of Europe, Asia, and Africa, the very choicest! from! rà ápo- 


amongst the ministers of God: and one sacred building, 
expanded as it were by the divine command, embraced at 
once within its compass both Syrians and Cilicians, Phoe- 
nicians and Arabians, and Christians of Palestine; Egyp- 
tians too, Thebans and Libyans, and some who came out 
of Mesopotamia. A bishop also from Persia was present 
at the council, and even Scythia was not wanting to that 
company. Pontus also and Galatia, Pamphylia and Cap- 


* A.D. 325. Cave, Hist. Lit. Sec. 
Arian.— BowYeEr. 

> [Bp. Bull only gave the Latin of 
this extract; and the translation has 
been made according to that Latin; 
but it is thought best to add the Greek 
original. ray yoy ékkAnci&v &racáv, 
al thy Eipémrny Gmracav, Miómv te kal 
thy 'Acíav émAnpovy, 6u0v0 cvvijkro TAY 
TOU @cod Aevrovp'yQy Ta axpoOlyia’ eis 

BULL. 


T€ olkos EVKTHpLos, Gamep ex Ocvd mAa- 
TuvÓuevos evdov exdper kata TU avTd 
ZXópovs Gua kal Kí(Aucas, eolvucds e Kar 
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0ivia. 


2 Number and character of the Nicene Council. 


rvrrop. padocia, with Asia and Phrygia, contributed the choicest 


[2] 


of their prelates. Moreover Thracians, Macedonians, Achai- 
ans and Epirotes, and inhabitants of still more remote dis- 
tricts, were, notwithstanding their distance, present. Even 
from Spain itself, that most celebrated man, [Hosius,] 
took his seat along with the rest. The prelate of the im- 
perial city®” (of Rome, that is,) * was indeed absent on 
account of his advanced age, but presbyters of his were 
present to supply his place. Constantine is the only emperor 
from the beginning of the world, who, by convening this vast 
assembly, an image, as it were, of the company of the Apo- 
stles, presented to Christ his Saviour a garland such as this, 
twined and knit together by the bond of peace, as a sacred 
memorial of his gratitude for the victories which he had 
gained over his foreign and domestic enemies... . In this com- 
pany more than two hundred and fifty bishops were present 4,” 
(Athanasius, Hilary, Jerome, Rufinus, Socrates, and many 
others, assert that three hundred and eighteen bishops sat in 
this council,) “whilst the number of the presbyters who 
accompanied them, with the deacons, acolytes, and crowds of 
others, can scarcely be computed. Moreover of these mi- 
nisters of God some were eminent for their wisdom and 
eloquence, others for their gravity of life and patient en- 
durance of hardships, whilst others again were adorned with 
modesty and gentleness of demeanour. Some also ‘among 
them were held in the highest honour from their ad- 
vanced age; others were young and vigorous in body and 
mind," &c. 

2. The subject treated of in this council concerned the 


dpvyía trols map avtats Tapeixov éx- 
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© See Valesius’s notes on the pas- 
sage. 


4 [bid. 


Karly opponents ; answered by Socrates. 3 


chief doctrine’ of the Christian religion, namely, the dignity g1—3. 
of the Person of Jesus Christ our Saviour; whether He is to capite. _ 
be worshipped as true God, or to be reduced to the rank and 
condition of creatures and of things subject to the true God. — [3] 
If we imagine that in this question of the very utmost 
moment the whole of the rulers of the Church. altogether 
erred, and persuaded the Christian people to embrace their 
error, how will the promise of Christ our Lord hold good, 2 
who engaged to be present, even to the end of the world, 
with the Apostles, and consequently with their successors ? 
For, since the promise extends to the end of the world*, and 
yet the Apostles were not to continue alive so long, Christ 
must most certainly be regarded as addressing, in the per- 
sons of the Apostles, their successors also in that office. 

9. I cannot but feel indignation, nay even a degree of 
horror, so often as I reflect on these things, and consider 
the amazing ignorance, or rather the impious madness of 
those writers who have not shrunk from openly raving 
against the venerable fathers, as if they had, with settled 
evil purpose’, or, at all events, through ignorance and rash- 
ness, corrupted the catholic doctrine respecting the Per- 
son of Jesus Christ, which had been taught by the Apo- 
stles and preserved in the Church during the first three 
centuries, and had obtruded a new faith on the Christian 
world. Not to mention the early Arians, the most notorious 
enemies and calumniators of the Nicene Creed,—it was on this 
account that Sabinus was infamous in former times, a fol- 
lower of the faction of Macedonius, whose rash and shameless 
judgment concerning the Nicene council is mentioned and 
refuted by Socratesf. 'lhat excellent Church historian, after 
saying that he had related the history of the Nicene council, 
in order that, if any persons should be disposed to condemn 
that council as having fallen into error in a matter of the 
faith, we should give them no heed at all, subjoins these 
words2; “Let us not believe Sabinus, the follower of 
Macedonius, who calls those who assembled in that council 
unlearned and simple men. For this Sabinus, bishop of the — [4] 


* malitia. 


* Matt. xxviii. 20.—BowYER. Bull: the Greek is; unde TiO T Evo GAev 
t Eccl. Hist., i. 8. ZaBivy TÓ Mutebovinse ibióras QUTOUS 
& [The translation is based on the kal apeActs kaAoÜvri ToUs exeioe awv- 
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4 Securities that the Council did not err. 


1vrRo». Macedonians at Heraclea, a city of Thrace, who collected into 


! synodo- 
rum acta. 


? ibid qv. 


one work the acts of different synods!, treated with derision 
the prelates of the council of Nice as unlearned and simple 
men, and perceives not that he is herein charging as unlearned? 
even Eusebius himself, who after a long and searching enquiry 
embraced that Creed. "There are some things which he has 
purposely passed over, and others which he has perverted and 
altered, but still he has drawn all to his own purpose and views: 
and yet he praises Eusebius Pamphili^ as a most trust-worthy 
witness, and also bestows encomiums on the emperor himself, 
as one who was exceedingly well acquainted with the doctrines 
of the Christian faith; at the same time he finds fault with 
the Creed, which was set forth at Nice, as if it were compiled 
by ignorant and unlearned men ; and thus does he knowingly 
despise and neglect the express declaration of an author 
whom he acknowledges to be a wise man and a truthful wit- 
ness; for Eusebius declares, that of the ministers of God who 
were present at the Nicene synod, some were eminent for 
their eloquence and wisdom, others for the firmness and for- 
titude of their life; and that the emperor himself, who was pre- 
sent, by leading all to concord, made them to be of one mind 
and of one consent, At the same time, however, Socrates!, 
in the ninth chapter of the same book, censures Sabinus, be- 


cause he did not also reflect, “that, even if the members of . 


that council were unlearned men, and yet were illuminated 


by God and by the grace of the Holy Ghost, they could by © 


no means have erred from the truth." For Socrates seems 
to have thought that the illuminating grace of the Holy 
Ghost is always present with a council of bishops truly uni- 
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Socinus’ statements on the faith of the early Church. 5 


versal, to keep them free from error, at least in the necessary | § 3, 4. 
articles of the faith. And if any one is unwilling to admit [5] 
this supposition, the argument of Socrates may still be stated 
and presented to him thus; suppose the Nicene fathers to 
have been unlearned and unlettered men, still they cer- 
tainly were for the most part men of piety; and it is in- 
credible that so many holy and approved men, meeting 
together out of all parts of the Christian world, could pos- 
sibly have dishonestly conspired for the purpose of making 
an innovation on the received faith of the Church, respect- 
ing the primary article of Christianity; especially as, what- 
ever may have been their lack of learning in other respects, 
they could not have been ignorant of the elementary doc- 
trine of the most holy Trinity, which was wont to be taught 
even to catechumens, nor of what they themselves had re- 
ceived from their fathers concerning that subject. 

4. But to come to more modern writers; within the memory 
of our fathers, Faustus Socinus of Siena, in his second letter 
to Radecius*, asserts, that the knowledge of the true doctrine 
concerning God, namely, that the Father alone is very God, 
continued down to the time of the council of Nice. “This 
knowledge!" he says, “without any controversy ceased not 
to exist even until the period of the council of Nice, and for 
some time afterwards, among those who professed the name 
of Christ. For throughout the whole of that period, as is clear 
from the writings of all who then lived, the Father of Jesus 
"Christ alone was believed to be that one true God, of whom 
the Holy Scriptures every where make mention.” In this pas- 
sage, when he says, that this was the belief of all the ancients 
down to the council of Nice, “ that the Father of Jesus Christ 
alone is the one true God," if it be understood of that special 
prerogative of the Father, by which He alone is of Himself’! ipse solus 
very God, then we acknowledge it to be most true. But this “ oer 
does not make any thing in favour of Socinus ; anditis certain [6] 
that the knowledge of this doctrine not only * continued 
until the time of the council of Nice, or some time after," but 
has ever continued in the Church of Christ. But if, on the 


k [Opera, ed. 1656. vol. i. p. 375.] whom He had sent," S. John xvii. 3, 
; |! [The knowledge of the Father,as according to the Socinian interpreta- 
ES the only true God, and Jesus Christ — tion.] 
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6 Episcopius’ calumnies against the Council ; 


other hand, this proposition, “The Father of Jesus Christ 
alone is the one true God,” be taken altogether exclusively, 
so as to take away from Christ His true divinity, and to 
deny what was defined by the Nicene council, namely, that 
the Son is very God of very God, (and it is but too evident 
that this was what Socinus meant,) then we contend that 
it is manifestly false, that “all the ancients, down to the 
council of Nice, did so believe ;” nay, we shall shew that 
they all taught that the Son is of the same nature with the 
Father, and therefore is very God, equally with the Father. 
Accordingly even Socinus himself in another place, i.e. in his 
third letter to this same Matthew Radecius™, (contradicting 
himself, as he is apt to do,) confesses, * that almost from the 
very earliest period of the existence of the Church’, even to 
our own times, so many men most distinguished for piety 
no less than for learning, so many most holy martyrs of 
Christ, as to be past numbering, have followed that error, 
in other respects most serious, that Christ is the one true 
God, who created all things, or, at least, was begotten of 
His proper substance." But surely, that the Son of God 
was begotten.of the proper substance of God, and is, there- 
fore, very God of very God, is the sum and substance of the 
doctrine, which the Nicene fathers asserted against Arius. 

9. M. Simon Episcopius, a most learned theologian in all 
other respects, but an utter stranger to ecclesiastical anti- 
quity, although he held different views from those of Socinus, 
and even publicly maintained, in opposition to him, the pre- 
existence of the Son, not only before [His birth of] the blessed 
Virgin, but also before the creation of the world, still has 
spoken in his works in a way altogether shameful and in- 
tolerable concerning the Creed authoritatively put forth by 
the Nicene fathers. For he inveighs (whether with greater 
want of learning or of modesty is not easy to say) against 
the Nicene Creed, and those, framed and composed after 
the third century, which agreed with it; “As regards the 
other Creeds" (he says") ** which followed after, which were 
framed at so-called general councils, as they are of more re- 
cent date, they are not worthy to be compared with these"— 


™ Ibid., p. 391. " [n-titutiones Theologice, iv. 34, [sect. 2.] 


answered by statements of Constantine and Eusebius. 7 


that is, with the creeds and confessions of faith, by which, as ¢ 4, 5. 
by marks and watch-words, Christians and Catholics, during — 
the first three centuries, used to be distinguished from un- 
believers and heretics—‘ And if the truth must be spoken, 

they ought to be regarded as precipitately framed from ex- 
citement, if not fury, and a maddened and unblessed! party imalefe- 
spirit, on the part of bishops who were wrangling and con- "^*^ 
tending with one another with excessive rivalry, rather than 

as what issued from composed minds." And that you may 
understand that the Nicene Creed, especially, is glanced at 

by him in this passage, he presently adds, * Who does not 
know, what keen contests, and obstinate bickerings, were 
raised amongst the bishops at the Nicene council?" Nay, 
rather I would say, who is there that does not perceive that 

all this issues from a mind far from sound or composed? 

Was it so clearly the part of a sober and moderate man, to 

tear and rend with revilings the venerable prelates of that 

most august council? But to proceed to the matter itself. 

He is not ashamed to say that the Nicene Creed was “ pre- ' 
cipitately framed by the bishops out of fury and maddened 

and unblest party spirit." Yet Constantine the emperor, 

who himself presided as moderator in the Nicene council, 
expressly testifies of it, in his Epistle to the Churches, that 

in his presence? “every point had there received due exami- 
nation.” Again, in the letter which he specially addressed [8] 
to the Church of Alexandria, he says, that being present 
amongst the bishops assembled at Nice, as though he were 

one of their number, and their fellow-servant, he had under- 
taken the investigation of the truth, in such a way, as that? 

“all points, which appeared to raise a plea either of ambi- 
guity?," (for it is clear that this is the true reading from the * aup:o- 
same clause being soon after repeated by Socrates) “ or 
difference of opinion, were tested and accurately examined." 

On this letter of Constantine, Socrates makes these observa- 
tions? ; “This account the emperor wrote to the people of 


9 &mavra THS Tpoa obo s TETUXNKEV menting on the letter, p. 31,] 7) 9:xo- 
é£erdaews.— Euseb. de Vita Constant. ^ voías mpdpacw eddKel veway Socrats 
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8 Statements of Zuicker and Sandius, 


Alexandria, to inform them that the definition of the faith 
had not been made lightly’ or carelessly, but that they had 
put it forth after much discussion and strict testing ; and 
it was not the case that some points had been mentioned at 
the council, whilst others had been passed over in silence, 
but that all things, which were meet to be alleged for esta- 
blishment of the doctrine?, had been mooted, and that the 
matter had not been hastily? defined, but had been first dis- 
cussed with exact accuracy." Nay, Eusebius himself, an 
author of the utmost integrity, and of temperate disposition, 
and not unfair towards the Arian party, and who seems to 
have had the chief place next to the emperor in the Nicene 
council’, expressly states, that all the bishops subscribed with 
unanimous agreement to the creed drawn up in that council, 
ouk àve&eraaTós, “not without examination," not hastily and 
inconsiderately, but after an exact, deliberate, and careful in- 
vestigation, in presence of the emperor, of each separate pro- 
position, (and, as he specifies by name, of the clause relating 
to the homoousion, “of one substance.”) See Eusebius’ letter 
to his own diocese, in Socrates, Eccles. Hist. i. 8. [pp. 22, 23.] 
At the opening of the council, indeed, there were considerable 
disputes among some of the bishops, but, as Eusebius also in- 
forms us, they were soon and easily settled and lulled by the 
pious and mild address of the emperor. 

6. The anonymous author’ of a book published some time 
ago under the title of * Irenicum Irenicorum,’ &c., boldly pro- 
claims, that the Nicene fathers “were the framers of a new 
faith ;" and this he labours to prove, throughout his work, 
by heaping together such testimonies, out of the remains of 
the ante-Nicene fathers, as have the appearance of being 
inconsistent with the Nicene Creed. This book is said by 
Stephen Curcelleust to contain “irrefragable testimonies 
and arguments.” "The like web has been woven over again, 
very lately, by Christopher Sandius, in what he calls his 
* Kernel* of Ecclesiastical History, now in the second edi- 
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and of Petavius, on the Ante-Nicene Fathers. 9 


tion, and enriched by a very copious addition of fables and _§5—7. 
contradictions. In this book, the shameless author is en- 
tirely bent upon persuading such readers as are unlearned, 
and have very little acquaintance with the writings of the 
ancients, that the ante-Nicene fathers, without exception, 
simply held the same doctrine as Arius. 

7. There is, however, one great man fully furnished with 
learning of every kind, Dionysius Petavius, at whom I can- 
not sufficiently wonder; for, whilst he professes the utmost 
reverence for the Nicene council, and on all occasions de- 
clares that he receives the faith therein affirmed against the 
Arians, as truly catholic and apostolic, still he freely gives up 
to the Arians, that which (if true) would very greatly tend to 
confirm their heresy, and to disparage, nay, rather, utterly 
to overthrow, the credit and authority of the council of 
Nice; I mean, that almost all the bishops and fathers before 
the council of Nice held precisely the same opinions as Arius. 
For thus he writes, (Of the Trinity, i. 5. 7.) “ Accordingly 
there was this settled opinion in the minds of some of the 
ancients, touching the Godhead and the diversity of Persons 
in It, viz., that there is One supreme, unbegotten, and in- 
| \visible God, who put forth, without, from Himself, as vocal 
and sounding, that Logos", that is, that- Word, which He 
had laid up within (évdud@erov), yet not, like a voice or 
‘sound, passing away and capable of being dissipated, but 
‘of such sort, as that, as though embodied and subsist- 
ing, It might in turn afterwards create all other things. 
Moreover, they said, that the Word was put forth by the 
_ Supreme God and Father at the time when He determined 
| ,O0n.creating this universe, in order that He might use Him 
as His assisting Minister. This opinion some intimate more 
clearly, others more obscurely. But these may be specially 
mentioned’; Athenagoras, Tatian, Theophilus, Tertullian, and ! sed isti 
Lactantius. Both these authors, however, and the rest*, whom id 


[10] 


" [Qui Aóyorv, id est, Verbum, vel Ser- 
monem, quem évdid@eror, intus inclusum 
tenebat, ex sese foras produxerit, voca- 

‘lem et sonantem.—Petay. de Trin. i. 

5. T. 
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the volume, substituted aliqui alii, ut 


Origenes, * spme others, as Origen." 
And the passage thus amended is cited 
by Bp. Bull, iii. 4. 10.—B. It is so 
amended in the later editions of Peta- 
vius. Bp. Bull, however, in the pas- 
sage referred to, cites only part of Pe- 
tavius' correction. 
Dr. Burton's note on it. ] 
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10  Pelavius? statements tend to encourage Arianism ; 


I have mentioned,” (and which of the primitive fathers had he 
not before mentioned?) “thought that the Father was superior 
to the Word, in age, dignity, and power; and, although they 
asserted, that the Son was of the substance or nature of the. 
Father, (in which point alone they made His mode of exist- 
ence! to differ from that of all other beings, which are properly 
called creatures;) still they conceived that He had a begin- 
ning no less than the creatures; in other words, that He had 
by no means been a distinct Person? from eternity." But in 
the second section of the eighth chapter of the same book he 
speaks still more plainly. “It is most clear," he says, “that 
Arius was a genuine Platonist, and that he followed the 
opinions of those ancient writers, who, while as yet the 
point had not been developed and settled?, had fallen into 
the same error. For they also taught that the Word was 
produced by God the Father, yet not from eternity, but be- 
fore He formed the world, in order that He might use Him 
as His assisting Minister for the accomplishment of that 
work. For they conceived that He had not created all 
things by Himself, and without the intervention of any 
one*; a doctrine which Philo also followed in his book on 
the Creator of the World. And therefore I take it to have 
been in a rhetorical and exaggerated way of expression, that 
Alexander, in his epistle, and others of the fathers, who wrote 
against this heresy, complained that Arius had been the 
author of that opinion?, the like to which had been unheard 
of before his time; inasmuch as we have brought forward a 
great number of early writers who previously taught the 
same doctrine as Arius." | 

8. If, therefore, reliance is to be placed on Petavius, we shall 
have to lay down, first, that the heresy of Arius, which was 
condemned by the Nicene fathers, agreed, in the most im- 
portant point, with the commonly received view of the 
ancient Catholic doctors, who preceded him; secondly, that 
the doctrine concerning the true divinity of the Son was not — 
settled and developed? before the council of Nice; thirdly, 
that Alexander, and the other Catholies, who accused Arius, 
as the author of a doctrine which was new and unheard of 
previously in the Catholic Church, said this in a rhetorical 
and an exaggerated way ; that is to say, (if the thing is to be 
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more plainly stated,) that they uttered a notable falsehood, § 7,8. 
I suppose in the Jesuit fashion, to subserve the Catholic 
cause. Unlucky Arius! that Petavius was not yet born, 
to become the patron and advocate of his cause in the 
conflict at Niesa. It is not, however, easy to say, what 
Petavius had in view when he wrote thus. Some suspect [12] 
that in his heart he cherished the Arian heresy himself, and 
wished craftily to pass on the cup to others. This was the 
opinion of Sandiusy, whom I have just before mentioned, 
who thus remarks of Petavius; * But when I recollect that 
Petavius asserts, that the ante-Nicene fathers taught the 
same doctrines as Arius, and, also, that the articles of the 
faith are to be proved by traditions, I think it impossible 
but that Petavius must have been persuaded of the truth of 
the conclusion, which infallibly follows from these premises, 
namely, that the Trinity which the Arians hold, and not the 
consubstantial Trinity',is an article of the faith. And as to 'Trinita- 
his wresting the argument to a contrary conclusion, I pre- En 
sume he did this with a twofold view; 1. To escape the in- 
“conveniences? which commonly fall on those who secede from ? adversa. 
the Roman Catholic to the Arian party; 2. That the Arians 
might be able to derive a stronger proof ‘of their doctrine 
from a father of the Society of Jesus, as from an adversary ; 
especially since it is sufficient to prove premises, from which 
any person of sound mind can draw such a conclusion, as 
will make it plain what his opinion is about the Trinity.” 
These are the words of Sandius; in my opinion, however, it 
is most clear from the writings of Petavius himself, that the 
conjecture of this most vain writer is entirely false. Ifindeed 5 
it must be said that Petavius wrote thus with any sinister 
purpose, and not merely from that bold and reckless temper 
which is his wont in criticising and commenting on the holy 
fathers, I should say that, being a Jesuit, he wished to pro- 
mote the papal, rather than the Arian, interest. For, from 
the fact (for which Petavius contends) that almost all the 
Catholic doctors of the first three centuries fell into the self- 
same error which the Nicene council afterwards condemned 
as heresy in the case of Arius, these two things will easily 
follow; 1. That little authority is to be assigned to the 

Y Sandius’ Nucl. Hist. Eccl. i. p. 156. last edition [1676. ] 


12 Petavius discredits the authority of the Primitive Fathers. 


introp. fathers of the first three centuries,—to whom Reformed 
— [13] Catholics are wont to make their chief appeal,—as being 
persons to whom the principal articles of the Christian faith 
‘satis per- were not as yet sufficiently understood and developed'; 
E 2. That cecumenical councils have the power of framing?, or, 
2condendi. as Petavius says, of settling and developing? new articles 
à oe of faith ; by which principle it may seem that sufficient pro- 
tefaciendi, vision is made for those additions, which the fathers of Trent 
patched on to the rule of faith, and thrust upon the Christian | 
world; though not even in this way will the Roman faith 
stand good; since the assembly at Trent is to be called any 

thing rather than a general council. 

But so it is: the masters of that school have no scruples in 
building their pseudo-catholic faith on the ruins of the faith 
which is truly catholic. The divine oracles themselves, must, - 
forsooth, be found guilty of too great obscurity, and the most 
holy doctors, bishops, and martyrs of the primitive Church be 
accused of heresy, in order that, by whatever means, the faith 
and authority of the degenerate Roman Church may be kept. 
safe and sound. And yet these sophists (of all things) exe- 
crate us as if we were so many accursed Hams, and deriders 
and despisers ofthe venerable fathers of the Church; whilstthey | 
continually boast that they themselves religiously follow the 
faith of the ancient doctors, and reverence their writings to the 
utmost. That Petavius, however, wrote those passages with 
this wicked design, I would not venture to affirm for certain, 
leaving it to the judgment of that God who knoweth the hearts. 
At the same time, what the Jesuit has written, as it is most 
pleasing to modern Arians, (who on this account with one con- 
sent look up to and salute him as their patron,) so we confi- 
dently pronounce it to be manifestly repugnant to the truth, | 
and most unjust and insulting to the holy fathers, whether 
those of the council of Nice, or those who preceded it. 

9. For this is the plan of the work which I have undertaken, 
—to shew clearly that what the Nicene fathers laid down 

[14] concerning the divinity of the Son, in opposition to Arius 
and other hereties, was in substance (although sometimes 
perhaps in other words and in a different mode of expres- 
sion) taught by all the approved fathers and doctors of the 
Church, without a single exception, who flourished before the 
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period of the council of Nice down from the very age of 
| the Apostles. 

.. And, O most holy Jesus, the co-eternal Word of the eternal 
| ‘Father, I, the chief of sinners, and the least of Thy servants, 
do humbly beseech Thee that Thou wouldest vouchsafe to 
bless this labour of mine, undertaken (as Thou, O searcher 
of hearts, dost know) for Thine honour and the good of Thy 
holy Church ; and to succour and help mine infirmity in this 
most weighty work, for Thine infinite mercy and most ready 
favour towards them that love Thee. Amen ! 

10. The Nicene Creed, as it is quoted by Eusebius? in his 
epistle to his own diocese of Cxsarea, by Athanasius in his 
letter to Jovian? De Fide, and by other writers, is as follows: 

II.crevouev eis Eva Ocóv IIarépa, mavtoxparopa, zrávrov 
OparOv Te kai àopárov moinTHy’ kai eis Tov Eva Kópuov 
'"Incobv Xpicrov, tov vidov tod Ocod, yevvg0évra éx vo) IIa- 
Tpos jLovoyevhn, Tovréa viv ex THs ovcias Tov IIavpós: Ocóv éx 
Ocod, Pas Ex ors, Ocóv arnyOuvov ex Ocod arnOwod, yevvn- 
0évra o) mwowÜévra, dpoovovov to llarpi, Qt o0 Ta mávra 
éyévero, TA TE EV TQ obpavd, Kal rà érri THs fj" TOV Ov Huds 
Tovs avOparous Kai dia THY T)uerépav cwTHpiav KaTEAOOTA, 
kai capkoÜévra, évavÜperrijaavra, TabovTa, Kal avactavTa 
Th TpiTn ")uépa, Kal averNOdvTa eis Tovs ovpavods, Epyopevov 
Kpivat Cavtas kai vexpovs’ kai eis TO IIveüua T0" Aywov. Tovs 
dé Aéyovras,^ Hv mote, Óre ov Hv, Kal ply yevvnOhval, ovk 
3v, kai OTe €£ ovK dvT@v €yévero, 7) é£ érépas vmoováoceos 1) 
oUcías dcokovras eivai, 7) kr.o TOV, 7) TPETTOV, 7) AAXOLWTOV 
Tov viov ToU Oo, rTovrovs avalepariCer 7) kaÜoXuc?) Kal aTrO- 
a ToXUc) éxkAnaoia’ 1. e., * We believe in one God the Father, 
Almighty, Maker of all things visible and invisible. And 
in one Lord Jesus Christ, the Son of God, begotten of the 
Father, only-begotten, that is, of the substance of the Fa- 
ther; God of God, Light of Light, very God of very God, 
begotten not made, of one substance with the Father, by 
whom all things were made, both which are in heaven and 
which are on earth ; who, for us men and for our salvation, 
came down, and was incarnate, and was made Man, and 
suffered, and rose again the third day, and ascended into 


* Socrates Eccles. Hist. i. 8. pp. [21, 22.] 
a [$ 3. vol. i.p. 781. Bp. Bull follows Athanasius.— B. ] 
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the heavens, who cometh to judge the quick and the dead. 
And in the Holy Ghost. But as for those who say, There 
was a time when He was not ; and, Before He was begotten 
He was not, and, He was made out of what existed not; 
or who assert that the Son of God is of another hypostasis 
or essence, or that He was created, or is capable of change 
or alteration, them the Catholic and Apostolic Church doth 
anathematize.” 

1l. The doctrine respecting the Son of God, contained in 
this Creed, so far as it concerns our present design, may be 
reduced to these heads. 

Tue First ; concerning the zrpoVvzap£is, or Pre-existence, 
of the Son of God, before [His Incarnation of] the blessed 
Virgin Mary, nay, rather, before the foundation of the 
world; and concerning the creation of the universe through 
the Son. 

Tur SrEcoND; concerning the ógooíciov (“of one sub- 


stance") or Consubstantiality, of the Son; that He is not — 


of any such essence as is created or subject to change; 
but of a nature altogether the same with His Father, that 
is, that He is very God. 

Tur Turm»; concerning the cvvaidiov, the Co-eternity of 
the Son; that is, His existence co-eternal with His Father. 

THe FounrH; concerning the subordination of the Son to 
the Father, as to Him who is His author and principle’, which 
is expressed by the Nicene fathers in two ways, in that, first, 
they call the Father * One God ;” and then, in that they say 
that the Son is “God of God, Light of Light,” &c. 

On all these points we shall make it manifest, that the 
faith of the ante-Nicene fathers is quite in harmony with the 
Nicene Creed ; going through each particular in the order in 
which we have just proposed them. 


a a 
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ON THE PRE-EXISTENCE OF THE SON OF GOD; BEFORE [HIS INCARNA- 
TION OF] THE BLESSED VIRGIN MARY, NAY RATHER, BEFORE THE 
FOUNDATION OF THE WORLD; AND ON THE CREATION OF THE UNI- 

VERSE THROUGH HIM. 


CHAPTER I. 


THE PROPOSITION STATED; AND THE FORMER PART OF IT, NAMELY, THE PRE- 
- EXISTENCE OF THE SON BEFORE [HIS INCARNATION | OF THE BLESSED 
VIRGIN MARY, DEMONSTRATED. 


1. Wnar the opinion of the Catholic fathers, who preceded — soox 1. 
the council of Nice, was concerning the Pre-existence of the Sa E 


Son of God, we will unfold in the following 


PROPOSITION. 


The Catholic Doctors of the first three centuries all with 
| |one accord taught that Jesus Christ, that is, He who was 
[afterwards called Jesus Christ, (before He was made man, 
that is, before His birth, according to the flesh, of the most 
blessed Virgin) existed in another nature far surpassing 
the human; that He appeared to holy men, as a prelude 
to His Incarnation; that He always presided over and pro- 
vided for that Church, which He was afterwards to redeem 
with His own blood; and that thus from the beginning 
the “whole order of the divine administration" (as Tertullian ! disposi- 
expresses it?) “had its course through Him ;” and that more- "9?! 
over, before the foundations of the world were laid He was 
present with God His Father, and that through Him this 
universe was created. 


-* [A primordio omnem ordinem divine dispositionis per ipsum decucurrisse. 
—Adv. Prax., c. 16. p. 510. ] 


16 Appearances of the Son under the Old Testament. 


ow THE Though this was never denied by the Arians, it may still 
Istenen perhaps be worth while to demonstrate it briefly against other 
OF THE opposers of the catholic doctrine concerning our Saviour. 
= In this proposition we assert two things (in a kind of cli- 
B , max) concerning the primitive fathers, namely, that they be- 
incremen-, lieved and taught, I. That Jesus Christ, before He became 
tum qued= man, existed, appeared to holy men, &c.: II. That He was 
present with God the Father before the foundations of the 
world were laid, and that through Him this universe was 
created. 
2. As to the former part of the proposition, the fathers of 
the first centuries agree in teaching, that the Son of God 
frequently appeared to holy men under the Old Testament ; 
and further they expound of the same Son of God Himself all 
those appearances, in which the name of Jehovah and divine 
honours are attributed to Him who appears, although at other | 
times perhaps He is called an angel. One who is ignorant 
of this, is a stranger to the writings of the fathers. For the 
sake, however, of students in divinity, who perhaps have not 
yet advanced to the reading of the fathers, (with whichcertainly, | 
“next after the holy Scriptures, they ought to have commenced | 
their theological studies,) I wish to produce here some testi- | 
monies out of the writings of those ancient authors. 
. 9. Justin Martyr, in his Dialogue with Trypho, shews at 
length that it was Christ who appeared to Abraham at the. 
oak in Mamre^; that He was that Lord, who received from | 
the Lord in Heaven, é« IIarpós tov ÓXcv, that is, from the - 
Father of all, to send down upon Sodom a shower of fire and 
brimstone*; who appeared in dreams to Jacob, wrestled with 
him in the form of a man, comforted him in his exile; who, 
lastly, appeared to Moses in the burning bush?. i 
[19] 4. Ireneus held the same opinion as Justin concerning 
Him who appeared to Moses and Abraham: for he thus 
writes*; * He, therefore, who was worshipped by the prophets 
Adyos. a8 the living God, is the God of the living, and His Word, 


» Page 275. [56. p. 150.] Verbum (Aédyos) ejus, qui et locutus 

© Page 277. | p. 152.] est Moysi, qui et Sadduczos redarguit, 

4 Page 280—282. [58, 59. pp. 155, — qui et resurrectionem donavit.—Adv. 
156.] Heres. iv. 11. ed. Paris, 1639. [c. 5. 


* Qui igitur a prophetis adorabatur p. 232.] 
Deus vivus, hic est vivorum Deus, et 
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who also spake unto Moses, and confuted the Sadducees, 
and also bestowed [the gift of] resurrection." And in the 
twelfth chapter of the same book, he says of Abraham; “In 
Abraham man had before learnt and had been accustomed 
to follow the Word of God. For Abraham according to his 
faith, following the command of the Word of God, with a 
ready mind yielded up his only-begotten and beloved son as 
a sacrifice to God*." And a little farther on he writes, ** The 
Lord therefore, whose day he desired to see, was not unknown 
to Abraham ; nor again was the Father of the Lord [unknown 
to him], for he had learned from the Word of the Lord and 
believed in Him," &c. &c. 
5. Theophilus of Antioch (writing to Autolycus, book 11.) 
, asserts, that it was the Son of God who appeared to Adam 
_/ shortly after the fall, and that “assuming the person of the 
| Father and Lord of all, He came into paradise in the person 
| of God and conversed with Adam." I confess that in this 
passage Theophilus seems to speak less honourably than he 
ought of the Son of God; but this I shall notice elsewhere ?. 
6. Clement of Alexandria teaches almost the same as Justin, | 
(Pedag. i. c. 7)"; where he asserts, that the Instructor! (by ! pedago- 
whom he every where means Christ) appeared to Abraham, 5" 
was seen by Jacob, with whom also He wrestled, and lastly 
shewed Himself to Moses. He also in another place teaches, 
that Christ gave to the world the written law of Moses as 
well as the law of nature, (Strom. vii)!; '** Wherefore the 
Lord" (here also he means Christ, as is evident from what 
goes before) “gave His precepts, both the former and the à 


[20] 


latter, drawing them from one fountain, neither through neg- 


* In Abrahamo predidicerat et as- 
suetus fuerat homo sequi Verbum Dei. 
Etenim Abraham secundum fidem 
suam secutus preceptum Verbi Dei 
prono animo unigenitum et dilectum 
filium suum concessit sacrificium Deo. 

.. Non incognitus igitur erat Dominus 
Abrahez, eujus diem concupivit videre: 
sed neque Pater Domini: didicerat 
enim a Verbo Domini, et credidit ei, 
&c.—Ibid. [A few of these words are 
extant in the Greek, rpo@duws rv lütov 
povoyery kal ayarnroy Tapaxwphoas Ov- 
cíav TG Ocg.—B. | 

f avarauBdvey Td mpócwrov Tod Ta- 
Tpós kal Kupiov ràv ÓAcv [otros] mape- 

BULL. 


ytvero eis Tbv mapábewrov ev poc dme 
ToU QOco0, kal Gutde TG '"Abdu.—Ad 
cale. Justin. Martyr., ed. Paris. 1615. 
p.100. 

8 [Book iii. ch. 7. sect. 1 sqq. ] 

^ Edit. Paris. 1641. p. 110. 

i $d Kal Tas évroAàs as edwKer, TAS 
T€ TpoTÉpas Tas TE deur épas éic pas 
Gpurrduevos mwyüs 6 Kupios, obre Tous 
mpd vópov dvduous elvat brepibiv, ovr’ 
abroUs [ab Tous Sy Iburg. ] wh ématovras 
TO, BapBápov pirocogias pico TOY 
xXwphoas. TOIS MeV yàp évroAàs, rois O6 
pirooopiay mapas xav, ouveKdetoey THY 
&micTíay eis Thy mwapovolay K.T.A— 


[cap. ii. p. 834. ] 
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18 Tertullian and the rest on the Appearances of the Word ; 


ligence allowing those who lived before the law to be without 
law, nor yet permitting those who heard not the teaching of 
barbarian philosophy to be without restraint, for having given 
precepts to the one, philosophy to the other, He shut up their 
unbelief unto His coming.” 

7. In like manner Tertullian writes, (Against the Jews), 
chap. 9;) * He who used.to speak to Moses, was the Son of 
God Himself, and it was He that at all times appeared *."* 
But he speaks most openly and fully on this point in his 


‘treatise against Praxeas, chap. 16!; “It is," he says, “the 
Son who hath executed judgment from the beginning, throw- 


! ordinem 

suum pre- 

struens. 
[21] 

? or ** prae- 

tising." 


3 fidem 
sterneret, 


ing down the haughty tower, and dividing the tongues, punish- 
ing the whole world by the violence of waters, raining upon 
Sodom and Gomorrah fire and brimstone, ‘the Lord from 
the Lord? For He Himself it was, who also at all times 
came down to hold converse with men, from Adam on to 
the patriarchs and the prophets, in vision, in dream, in 
mirror, in dark saying; ever from the beginning laying the 
foundation of the course [of His dispensations'], which He 
meant to follow out unto the end. ‘Thus was He ever learn- 
ing? and the God who conversed with men upon earth 
could be no other than the Word, which was to be made 
flesh. But He was learning, in order to level for us 
the way of faith?, that we might the more readily believe 
that the Son of God had come down into the world, if we 
knew that in times past also something similar had been 
done." 

8. Let it suffice, as I am anxious to be brief, simply to refer 
to the remaining testimonies. See Origen against Celsus, iii." 


) Qui ad Mosen loquebatur, ipse erat 
Dei Filius, qui et semper videbatur.— 
Cont. Jud., p. 194. 

k See also his book de Carne Christi, 
c. 6. [p. 311;] and his Treatise against 
Marcion. ii. 27. [p. 895;] and iii. 6. [ p. 
400 ;] and his Treatise against Prax. c. 
14. [p. 507.] 

! Filius est qui ab initio judicavit, 
turrim superbissimam elidens, linguas- 
que dispertiens, orbem totum aquarum 
violentia puniens, pluens super Sodo- 
mam et Gomorram ignem et sulphu- 
rem, Dominus a Domino. Ipse enim 
et ad humana semper colloquia descen- 


dit, ab Adam usque ad patriarchas et 
prophetas in visione, in somnio, in spe- 
culo, in zenigmate, ordinem suum pre- 
struens ab initio semper, quem erat 
persecuturus in finem. lta semper 
ediscebat, et Deus in terris cum homi- 
nibus conversari non alius potuit, quam 
Sermo, qui caro erat futurus.  Edisce- 
bat autem, ut nobis fidem sterneret, ut 
facilius erederemus Filium Dei de- 
scendisse in seculum, si et retro tale 
quid gestum cognosceremus. — Ady. 
Prax., p. 509. 
m Ed. Cant. 1658. [§ 14. p. 456. ] 
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p. 119, and vi. p. 829"; Novatian on the Trinity, cc. 25-— — soox 1. 
27°; Cyprian, Tract 3. De Simplicitate Prelatorum*». "Phe 27^ 
Catholic Doctors of the Church after the council of Nice agree ^ — — 
on this point with the ante-Nicene Fathers. See Athanasius, 
(Orat. iv. against the Arians;) Hilary, (books iv. and xii. on 
the Trinity ;) Philastrius, (Heresy 84;) Chrysostom, (Homily 
to the people of Antioch, chap. 8, and on the seventh chapter of 
the Epistle to the Hebrews;) Ambrose, (book i. On those who 
are Initiated, chap.3 ;) Augustine, (Epistles 99,111,112 ;) Leo, 
(Epistle 17;) Theodoret, (Question 68. on Genesis, &c.) 
9. I am aware that there are some who ridicule these 
views, as the mere dreams and dotings of the good fathers, 
and who are too self-satisfied, laying it down as certain, 
that the Angel who appeared of old to the patriarchs and 
holy men and was worshipped by them, was only a created 
angel, fulfilling the office of an ambassador in behalf of? ! pro. 
the most high God, and bearing His name and character", ? personam 
To such I answer; 1. Supposing that the fathers were UNA 
in error on that point, still this remains fixed and certain, 
that they themselves believed that our Saviour Jesus really — 9 
existed before His birth, according to the flesh, of the 
most blessed Virgin; which is enough for our purpose. 
But it will be said, it is very likely that they, who erred in [99] 
their premises, were also deceived in their conclusion. I grant 
it, if they had built their conclusion only upon these pre- 
mises, which are supposed to be false. But in this in- 
stance the case is quite different. For the fathers, although 
they sometimes establish the pre-existence of the Son of God 
by this argument, do yet throughout their writings? intimate 3 passim. 
that they were led to this view from other very plain testi- 
monies of Scripture, as well as from the tradition of the Apo- 
stles; this we shall hereafter shew clearly in its own time and 
place. But, 2ndly, I have, and always shall have, a religious 
-scruple in interpreting the Holy Scriptures against the stream 
of all the fathers and ancient doctors, except when the most 
evident proofs compel me to do so; this, however, I do not 
believe will ever happen. For certainly the consentient judg- 
ment of antiquity, especially of primitive antiquity, ought 
" [$ 78. p. 691.] p [This treatise is not believed to be 
° [Page 723, &c.]- Cyprian’s.—B. ] 
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20 The statement that an Angel appeared consistent 


to outweigh the force of many probabilities and reasonings 
from likelihood. But it will be said, there are in this instance 
the most evident reasons for thinking otherwise. Well then, 


let us see. 
10. The first objection they urge is, that in Exodus ii. 4 


we read, that God spoke to Moses out of the burning bush; 


and, in Exod. xix. 20, and xx. 1, that God gave him the 
law; whilst yet it is clear from other passages of Scripture, 
that it was a created angel, who in each case appeared and 
spoke to Moses. For by the author of the Epistle to the 
Hebrews, ii. 2, the law is called “the word spoken by an- 
gels," with which compare Gal. 11.19. Stephen also, Acts 
vii., clearly says that an angel appeared to Moses in the 
bush, ver. 80, and that the law was ministered by the dispen- 
sation of angels, ver. 53. They add, that in that well-known 
appearance to Abraham in Mamre, Gen. xviii. 1, 2, although 
one of the three is distinguished by the name of Jehovah, yet 
it is certain that all the three were angels; since the author 
of the Epistle to the Hebrews expressly says, that they were 
angels whom Abraham and Lot hospitably entertained, xin. 2. 

1]. My answer is; when the fathers agree in asserting, 
that the angel who appeared to Abraham and Moses, and to 
whom the name of Jehovah and divine honours are attributed, 
was the Son of God, their statement admits of two senses; 
namely, either that it was God, (that is, the Son of God,) de- 
signated by the name of an angel, inasmuch as He assumed 
a body or visible appearance such as angels are accustomed 
to use; or that the Son of God was in the angel; that is, that 


,it was an angel who assumed the bodily shape, and that the 
Son of God was in the angel ; I mean, by a special mode of ac- 


companiment* and presence. . On the former hypothesis, the 
objection alleged is met by saying that the Son of God is called 
an angel also, that is to say, “ the Angel of the covenant ;" and 
that in these appearances He is called an angel, because He 
imitated the manner and way in which angels used to appear 
to men; moreover, that it is not true tliat it was a created 
angel who spoke to Moses in the bush and on mount Sinai ; 
noris this proved from its being said both by Stephen and 
the author of the Epistle to the Hebrews, that the law of 
Moses was “ given by angels,” in the plural number ; because 


with the appearance of the Word, in two ways. 21 


nothing hinders but that God might have been Himself  soox 1. 
present on Sinai, although, to set forth His majesty, He 8911. 
was attended by a multitude of angels: nay, from Deut. 

xxxil. 2, and Ps. lxvii. 17, it most certainly appears that 

God Himself was present by a special presence on mount 

Sinai amongst those myriads of angels. And in the case 

of the appearance of the three, who turned aside to [visit] 
Abraham, [we should say] that two of them indeed were 
created angels, and that this is quite enough to preserve 

the truth of the Apostle's words in Heb. xin. 2; but that 

the third was the Son of God, since even Abraham recog- 

jnised i in Him the marks of the Divine Majesty, and therefore 
'interceded with Him as with the supreme Judge, that, if it 

were possible, He might delay the destruction of the five 

cities [of the plain]. And very much in this way does 

the celebrated Andrew Rivet (among others) answer the ob- [24] 
jection in his Commentary on Hosea xii. 4—6. The second 
hypothesis, however, is adopted by many ancient writers, 

both Jewish and Christian. Trypho the Jew, in Justin4, 
contends, that in the appearance to Moses in the burning 

bush, two were present together, God and an angel; that it 

|was the angel which appeared in the flame of fire, whilst it 

was God, (that is to say, in the angel) who spoke with 
Moses. Justin answers him, that this may be allowed with- 

out affecting the truth of his hypothesis—that it was the 

Son of God, I mean, who spoke to Moses; although he 
afterwards tries to shew that the Son of God alone appeared 

to Moses. And indeed the view of Trypho seems to have . 

been received and approved amongst the more ancient Jews. 

For even Stephen himself clearly teaches that it was an angel 

which appeared to Moses in the bush, Acts vii. 30, but that 

it was God Himself who spoke these words to Moses, “I am 

the God of thy fathers," &c., Acts vi. 831, 32. Compare 

Exod. iii. 2, with verses 4—6. Clement of Alexandria, the 

same who affirms that He who was over the children of 

Israel in the wilderness, was the Instructor *, that is, the Son? Pedago- . 
of God, expressly teaches, and that in the very same passage’, 9" 

3 Dialog. cum Tryphon.,pp.282,283.  orhoas ToU Adyou Stvamiv,. . . Td 


[e. 60. p. 156, &c.] déiowa TO Kkvupiakbv uAdTTOv.—Pzda- 
T chy evayyeAwoyv kal Tyeuóriov emi- gog. i. 7. pp. 110, 111, [p. 133.] 


22 The joint Presence of the Word and of the Angel. 


ox tue that He who conducted Moses was an angel, “setting over 
istence. him the evangelizing’ and guiding power of the Word,” and 
or THE ‘yeserving the dignity of the Lord." And a little after- 
— wards he adds, that, under the Old Testament, “the Word 
xo. was an angels,” that is, appeared to men by means of 
angels. In which sense also he, by and by, calls the Son 

10 “the mystic Angel*," as concealing, as it were, at that period, 
His divine majesty under the guise of an angel. The same 
view was entertained by many of the fathers who wrote 
after the council of Nice. Thus Athanasius (Orat. iv. against 
the Arians"), speaking concerning the angel which appeared 
to Moses in the bush, says, * He who appeared was an angel, 
but it was God who spoke in him." Jerome (on chap. iii. 
of the Epistle to the Galatians) says*, * But in that he asserts 
that the law was ordained by angels, this is what he would 
have understood, that, whenever throughout the Old Testa- 
ment an angel is first said to appear, and afterwards God, as 
it were, is introduced speaking, it is really an angel, one of 
many ministering spirits, whoever he is, who appears, but it 
jis the Mediator who speaks in him, who says, ‘I am the God 
. of Abraham,’” &c. Augustine (against Maximinus, book ii. 
near the end») says, * Who was it, I ask, that appeared to 
Moses in the flame, when the bush is burning, but was not 
consumed? Although Holy Scripture itself declares, that 

in this case also it was an angel which appeared, in the 
words, ‘ But there appeared unto him an angel of the Lord 

in a flame of fire out of the bush, yet who doubts that 
God was in the angel?” Gregory (Preface to Job, ii.^) says, 


[25] 


5 Adyos &yyedos Hv.—[Id. ibid. ] 

t pug Tucis &yyedos.—! Id. ibid.] 

u 6 Bey pawdpevos hy “tyyedos" 6 6€ 
Gebs ev avrà €Adde.—Tom. i. p. 467. 
[ Orat. iii. 14. p. 563.] 

* Quod autem ait, lex ordinata per 


batur et non urebatur? quanquam et 
ilie angelum apparuisse Scriptura ip- 
sa declarat, dicens, Apparuit autem illi 
angelus Domini in flamma ignis de rubo ; 
in angelo autem Deum fuisse quis du- 
bitat?—[Lib. ii. 1]. vol. viii. p. 742.] 


angelos, hoc vult intelligi, quod in om- 
ni Veteri Testamento, ubi angelus pri- 
mum visus refertur, et postea quasi 
Deus loquens inducitur, angelus qui- 
dem vere ex ministris pluribus, quicnn- 
que sit, visus; sed in illo Mediator lo- 
quatur, qui dicat, Ego sum Deus Abra- 
ham, &c.—Ed. Par. “1627. [tom. vii. p. 
441. ] 

* Quero, inquit, quis apparuerit 
Mosi in igne, quando rubus inflamma- 


? Angelus, qui Mosi apparuisse de- 
scribitur, modo angelus, modo Do- 
minus memoratur; angelus videlicet 
propter hoc, quod exterius loquendo 
serviebat; Dominus autem dicitur, quia 
interius praesidens loquendi efficaciam 
ministrabat. Cum ergo loquens ab in- 
teriori regitur, et per obsequium an- 
gelus, et per inspirationem Dominus 
nominatur.—[ Grag. M. vol. i. p. 8.] 


A mere angel would not receive Divine Honour. 23 


)“ The angel which is described as appearing to Moses, is nook 1. 
_ sometimes mentioned as an angel, at other times as the Lord ; ca " 
‘as an angel, that is, as it seems, by reason of his doing service 

by outward speech; but yet he is called the Lord, because it 

was He who, presiding within, supplied the power’ of speech ; ! efficacia. 
as then he who speaks is guided by Him who is within, he hath 

both the name angel by reason of his service, and the name 

Lord by reason of His inspiration.” With these agree Ful- 
gentius (against Maximus) and other writers ; and this opinion 

of the ancients seems to me to receive complete confirmation 

from that passage in Exodus xxiii. 20, where God, that is, the 

Son of God, according to the opinion of all primitive anti- 

quity, speaking to Moses, promises that He will send His [26] 
angel before His people, through the wilderness, and that “ His 

Name shall be 32253, in the midst of him ?.? It was, there- ? in medio 
fore, in very truth an angel who went before the people of ?"* 
Israel to the promised land ; but yet an angel in whom the 

Son of God placed His name, that is, His own divine virtue 

and power; in whom, that is to say, He was Himself pre- 

sent in some peculiar manner. However, from the words of 
Trypho in Justin, which we have just now quoted, it is clear 

that that notion never entered into the minds of the 
ancient Jews, which in our age has been entertained by 
certain learned men among Christians; namely, that He 

who appeared and spoke to Moses in the bush and on 
mount Sinai was a mere angel, who called himself the God 

of Abraham, and willingly permitted divine worship to be 

paid to him under the name of God. Surely such an opinion 

is too absurd, and is simply horrible. For it is impious to 
suppose that angels ever practised the art of actors, and 

that God ever communicated to them His incommunicable 
Name, or such a representation as that by it a creature 
should take to himself? all that belongs to God. Rightly *sibi at- 
also does the learned Cameron remark*; “It is true advo- "Pee 
cates do often personate their clients; but it has never been 

even heard of that any ambassador, in setting forth the 
mandates of his prince, spoke in any other than the third 
person, ‘My sovereign says this) Of which usage we have 

a remarkable testimony in the prophets, with whom, as it is 

, * In Annot. ad Heb. ii. 2. 
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! singula- 
rem. 


? ingessit 
sese. 


3 émoaibaryó- 


yeu. 


* [a]. “ful- 
filled at."] 


[28] 


24 Principle on which this interpretation is based. 


well known, the customary formula of expression is, ‘Thus 
saith the Lord.’ Nay, even in visions angels acknowledge 
that they are sent.” Hence Grotius himself allows in one 
places, that he, who promulgated the ancient law on Sinai, 
was indeed a special’ angel, accompanied by a retinue of 
others; not however a mere angel, but one with whom the 
Word was present. 

12. Let it be granted then, you will say, that it was God 
who by an angel, or under the figure of an angel, appeared 
and spake to holy men in the Old Testament; yet by what 
reasoning, we ask, were the (ancient) doctors led to believe 
that this was the Son of God? I answer, by the best of 
reasoning, if I am not mistaken, which they had learnt from 
apostolical tradition. I mean this; God the Father, as He 
at first framed and created the world through His Son, so 
through the same Son did He afterwards manifest Himself to 
the world. Therefore the Son of God, although in the last 
times, through the dispensation of His incarnation, He has 
at length held familiar intercourse with mankind, still al- 
ways, even from the very earliest period of its existence, pre- 
sided over the Church; and even under the Old Testament, 
though by a hidden and secret dispensation, shewed Himself? 
to holy men. Clement of Alexandria (Pedagog.i. 11?) says; 
“Of old time, then, the Word performed the office of instructor? 
through Moses, and afterwards also through the prophets.” 
Origen (against Celsus, lib. vi.) writes thus ; “It was not as if 
God had awaked out of a long sleep, and sent Jesus to the 
human race; for although He (for good reasons) assigned unto* 
this time the dispensation of the Incarnation, yet had He 
always been a benefactor to mankind ; for nothing of what is 
good among men was ever done, except by the Word of God 
visiting the souls of those who, even for a little while, were 
capable of receiving such influences of the Divine Word." 


b Vide Athanas. Orat. iv. cont, Ari- — airías émikAmpócavra  [wAmpócavra, 


an., p. 466. | Orat. iii. 12. vol. i. p. 561.] 

¢ Ad Gal. iii. 19. 

4 dra u&v otv dia Mec ées ó Adyos 
émaibaryóeyei, Érevra kal 514 mpoomráv.— 
Pag. 132. (p. 155.] 

e ovx Gomep ard uakpoU brvov dia- 
vacTrüs 6 Oeds Ereupe Tbv "lqcoÜv Td 
yévet TOV àyÜpómrav, Thy Mey karà Thy 
evowmudtwow oikovouíav voy 0 ebAdyous 


ed. Ben.], àel 86 Tb yévos ràv àv0pó- 
Mwy evepyeTncavTa ovdey yap Tay év 
&vOpómois kaAQv ‘yeyévntat, wh ToU 
Belov Adyou émiBmufavros mais Wv- 
xats rÀv kv OALyov kaipbv Bebvvmué- 
vov Oétac0ai. Tas Toidade TOD Belov Aó- 
you évepyelas.—Pag. 329. [ § 78. p. 691. ] 
Vide et lib. iii. p. 119. [$ 14. p. 456. ] et 
lib. iv. p. 165. [§ 6. p. 506.] 


Apparent opposition to Heb. 1. 2 explained. 25 


Tertullian, however, expresses himself most plainly and fully 
(against Praxeas, c. 15. [p. 509‘]); “It was the Son who was 
always seen, and the Son who has always worked by the 
authority and will of the Father, for ‘the Son can do nothing 
of Himself, but what He seeth the Father do,’ &c....Thus, ‘all 
things were made by the Son, and without Him was not any 
thing made.’ And think not that only the works which per- 
tain to the [creation of the] world were made through the 
Son, but also whatever: since that time has been done by 
God.” Afterwards, c. 168, follow the words which we have 
quoted above; “The God, who conversed with men upon 
earth, could have been no other than the Word, which was 
to be made flesh." 


BOOK I. 
CHAP. f. 
§ 11—14. 
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13. There remains a second objection, which is held up by | 


certain very learned men as unanswerable’, and it shall be 
discussed by me in but few words. They urge then, that this 
opinion of the fathers is diametrically opposed to most ex- 
press words of Holy Scripture. For, say they, the inspired 
author of the Epistle to the Hebrews, i. 1, 2, plainly says that 
“God, who in divers manners spake in times past unto the 
fathers and prophets, hath at length in the last days spoken 
[unto men] through His Son:” but it is,evident that by the 
last days is meant the age of the Gospel; therefore before 
that time the Son of God had never spoken, or God through 
His Son; otherwise, the author would not have been correct 
in opposing the last days of the Gospel to the early period 
of the ancient law, if the Son of God, or God through the 
Son, has appeared and spoken in both. 

14. Ludovicus de Tena proposes this objection, and an- 
swers it in words to the following effect®; “ Paul only 
makes a difference between this last appearance of the 


f Filius visus est semper, '[ Filius 
conversatus est semper] et Filius ope- 
ratus est semper, ex auctoritate Patris 
et voluntate, quia Filius nihil à semet- 
ipso potest facere, nisi viderit Patrem 
facientem, &c... . Sic omnia per Fili- 
um facta sunt, et sine illo factum est 
nihil. Nec putes sola opera mundi per 
Filium facta, sed et que a Deo exinde 
gesta sunt.—- Tert. adv. Praxeam, c. 15. 
p. 509. 

8 Deus in terris cum hominibus con- 
versari non alius potuit, quam Sermo, 


qui caro erat futurus.—[ Ibid. c. 16. ] 

h Respondeo Paulum solum ponere 
discrimen inter hanc ultimam appari- 
tionem Filii Dei, et priores V. T. quia 
iste fiebant in creatura corporali, non 
hypostatice unita Filio Dei; etita me- 
dio supposito creato corporeo, imo et 
angelico, loquebatur Filius Dei. At 
vero in illa apparitione Verbi incarnati, 
de qua asserit, novissime locutus est no- 
bis in Filio, non mediat aliquod suppo- 
situm creatum, neque corporeum, ne- 
que angelicum ; sed Verbum divinum 


linvictam. 


[29] 
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sum. 


[30] 


26 The Word Incarnate spoke without any intervening Person. 


Son of God, and the earlier ones of the Old Testament, 
in that those were made in a created body, not united 
hypostatically to the Son of God ; and so the Son of God 
spoke through the medium of a subject', created, corpo- 
real nay rather angelic. But in that appearance of the 
incarnate Word, of which he asserts, ‘He hath in these 
last days spoken unto us by llis Son,’ no created subject 
intervenes, either corporeal or angelic, but the Divine Word 
immediately, without the intervention of any subject, spoke 
unto men. Nor is it any difficulty that this had been done 
through the medium of His human nature, because that na- 
ture was without any subject of its own, and was immediately 
united to the Word as its subject. Now this is the legitimate 
sense of the words, and thus the contrast spoken of, when ~ 
rightly explained, holds good; and the superiority of the gos- 
pel over the ancient law." This answer of the very learned 
writer, though barbarous so far as the expressions are con- 
cerned, (after the fashion of the schools, is nevertheless 
sound and solid in sense, and, as 1s evident from the testi- 
monies adduced a little above, in agreement with the mind 
of the ancient fathers. To this may be added the following : 
Justin Martyr in the Apology for the Christians, which in 
the common editions is called the first, though in reality it 
is the second, speaks thus of the Word or Son of God!; 
* For He was and is the Word, who is in every thing; who 
foretold what should come to pass, both through the pro- 
phets, and through Himself, when He had become of like 
passions with us, and had taught us these things." In this 
passage Justin teaches, that the Word or Son of God under 
the Old Testament manifested Himself to the prophets in a 
certain manner, and through them to others; but that in 
the last days, having taken our nature unto Himself, He | 
by Himself? delivered unto us His heavenly doctrine ; and 
that herein especially consists the excellence of the gospel 
over the old law. To this agrees Clement of Alexandria, 


immediate immediatione suppositi lo- 


gelii supra legem veterem.—In cap. i. 
es : 
quebatur hominibus. Neque obstat, 


quod hoc fuerat media humana natura, 
quia haee caruit proprio supposito, et 
immediate fuit unita supposito Verbi. 
Et hie est legitimus sensus horum ver- 
borum, et sic manet recte explicata 
dicta eontrapositio, et excellentia evan- 


Epist. ad Heb. difficult. 2. $ 2. [ p. 32.] 

| Aóryos "yàp hv kal éotw 6 ev mavrl 
àv, kal 8i& Tay mpopynTav mpoevróv và 
IL éAAovra *yivea0a1, kal 8. éavroU duoto- 
va000s *yevouévov kal Siddéavros rara. 


— Pag. 48, 49. [ Apol. ii. 10. p. 95.] 
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(Pedag. i. 7*;) * For the Lord was, indeed, the Instructor’ soox 1. 
of His ancient people by means of Moses, but by Himself $14 15 
is He the guide of His new people, face to face.” And a Y 
little after; * Previously indeed for the elder people there gus. 
was an elder covenant, and the law schooled the people with 
fear, and the Word was an angel; but now unto His new 
and younger people a new and younger covenant has been 
given, and the Word has come to be [unto us], and fear 
has been turned into love, and that mystic Angel is born, 
even Jesus," And no other was the meaning of Tertullian, 
when, in the passage which we have quoted a little above! 
he teaches, * That the Son of God came down to converse 
with men, fróm Adam to the patriarchs, in vision, in dream, 
in mirror, in dark saying," &c. 

15. Thus no solid objection can be brought out of Holy Scrip- 
ture against this opinion of the ancient fathers. Let us now 
enquire, whether the Holy Scriptures do not plainly enough 
favour this view. Concerning the angel who led the people of 
Israel in the wilderness, (of whom 1t is written, * Beware of Exod. 
His face, and obey His voice, provoke Him not, for He will <<<"? 
not spare thee, nor pardon thy transgressions; for My name 
is in Him,”) St. Paul expressly teaches, that He was the Son 


Scripture evidence for the truth of this view. 


of God, who afterwards was called Christ. ‘‘ Neither let us 1 Cor. x. 9. 
tempt Christ," he says, “as some of them also tempted, and [31] 
were destroyed of the serpents™.” At least these words shew 
that Christ was present with the children of Israel in the 
wilderness, and was tempted by them. The heretic Socinus, 
indeed, here objects, that it is written by St. Paul, * Let us 

12 


not tempt Christ, as some of them also tempted,” but that it 
is not written, *as.some of them tempted Christ;" and 


, therefore that the sentence may be very suitably filled up with 


another word, for instance “ God ;" but this is clearly futile. 


For very many instances of this elliptical mode of expression are 


to be found in the Scriptures ; 


k kal yap hv és &Am08s Sia wey Mo- 
céws moudaryeryds 6 Kóptos Tod Aaovd Tov 
markaov' Ov abToU 6, Tov véov Kabny<- 
pv Aaod, mpdgwmov mpbs mpoowmor. 

.. TO pev ody TpOTEpOY TH mpea Bur épq 
Aag mpecButépa 01a01)c hv, kal vóuos 
émaibaryóryet Tov Aaby per or $óBov, ical 
Adyos üyyyeXos Hv? auri 0€ kal véew Aad 
Kaw) Kal véa Oia05:1 Sedapnrau, kal 6 


thus St. John viii. 56, * Abra- 


/ 
Adyos yeyevntat, Kal 6 PdBos eis &yá- 
ayy meTatéetpaTTal, kal 6 wuoTiKds ékei- 
vos &yyeAos “Inoots TikteTat. — Pag. 


110, 111. [p. 132.] 
G 


z pndé exemerpaCeomev Tov Xpirrdy, 
Kaos kal tives avT@Y emelpacay, kai im 
Tov peor &àmóANovro. 1 Cor. x. 9. 
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28 It was Christ whom the Israelites tempted. 


ham rejoiced to see My day, and he saw ;" there is no repeti- 
tion of “and he saw My day,” but that is understood. But 
we have a most apposite instance of this kind of expression - 
in Deut. vi. 16; “Thou shalt not tempt the Lord thy God, - 
as thou temptedst in the place of temptation ;" where it is 


obvious that the latter clause refers to Him, whose name 


was just before mentioned, *the Lord thy God," without. 
any repetition of it. Besides, we might ask the heretic in turn, 
why it was not added, “as some of them tempted God ^?" | 
Surely, if that be the sense of this verse, which the heretic 
fixes on it, no reason can be given for the ellipsis; but, if | 
the meaning of the passage be that which we give it, as it 
certainly is, the reason for the ellipsis may most easily be 
given. For it would have been a much more unusual form 
of expression if the name of Christ had been repeated. 


| Lastly, the particle «ai, ** also,” in this place is of great force; - 
'as shewing that the words of the Apostle must necessarily 


[32] 


! omnino, 


? vetus La- 
tinus. 


be so taken, as if he meant, “that Christ was tempted 
in the wilderness by the Israelites.” For to what purpose 
would it have been for him to have said, * as also," when in 
the former clause there was no mention made of God, but 
only of Christ? Accordingly Grotius®, perceiving with his — 
usual acuteness that this quibble of the Socinians is clearly 
absurd, himself east about for some other way of escaping 
[the force of the words.] *'*' The clause,” he says, “‘ must ne- 
cessarily! be read 4586 érkvreupátojuev Tov Oeov, ‘neither let 
us tempt God." Is it really so? must it be so read “ neces- 
sarly?" Let us have a reason. “ Because,” he says, “that 
most ancient MS.” (the Alexandrine?) “so reads the pas- 
sage.” But surely those most ancient MSS., which were 
used by the Syriac, Arabic, and the old Latin? translators, 
and by Ambrose, Chrysostom, and Theophylact, all have 
Xpicrov, (Christ) not Oeóv, (God:) and this reading too 


? Vide Cameron in loco. 

» In loco. 

P And the Ethiopic version of the 
New Test. (Mill in loco.) Certainly as 
there agree with the printed text, not 
only Ireneus, Theodotus in émro- 
pais, and very many Greek and Latin 
writers, but also all the manuscript 
copies without exception, and particu- 
larly the Codex Claromontanus and the 


Codex Germanensis, both Greek- Latin 
MSS., and that Vulgate which seems 
to have been earlier than the time of 
Marcion; I am quite of opinion that — 
the Apostle himself wrote Xpicrdy, 
which was altered into Oebv by some 
daring critic, who could not see the 
truth of the common reading, that the 
Israelites tempted Christ in the wil- 
derness, 7d. ib.—Bowyer. 
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is followed by all those other copies which are presented  zoox 1. 
to us in the Polyglott Bibles, except that the Lincoln has $15, 16. 
Kopiov, which also is in the New Testament a name of 
Christ*. And the Codex Alexandrinus is not of so great au- 
thority as that it should be set against so general an agree- - 
ment. This very distinguished man, however, adduces an- 
tother reason; “Christ,” he says, “is the name of a man, 

who, it is certain, did not exist at that time." The answer 

is most easy. Christ is here put for the Son of God, who 
afterwards in the fulness of time, when He had taken unto 

Him human nature, was called Christ; so that there is here 

a synecdoche, as it were, of the whole, as in other passages of 
Scripture’. By the same sophism, Grotius also eludes the [33] 
force of a most express testimony to the divinity of the Son 

of God, that in Col. i. 16. [4 By Him were all things created, 

that are in heaven, and that are in earth, visible and invisible, 
whether they be thrones, or dominions, or principalities, or 
powers; all things were created by Him, and for Him.’’| 

* [t is certain," he says, “ that all things were created by the 
Word; but the preceding context shews that the Apostle is 
speaking of Christ, which is the name of a man. So that it 

would be more correct to render the word é«río 09, ordinata 
sunt—were placed in a new condition." But if these words 

of the Apostle do not speak of a creation, properly so called, 

I should believe that Holy Scripture laboured under inex- 
plicable difficulty, and that no certain conclusion could be 
deduced from its words, however express they might seem 

to be. 

16. From these things, however, it is clear, that, what the 
primitive fathers taught concerning the appearances of the 
Word, or Son of God, to the patriarchs and saints under the 
Old Testament, were no vain imaginations of their own, but 
derived from the very teaching of the Apostles. There is this 
further (which I put before the reader as especially useful for 
him to observe) that neither were the Apostles of Christ the 
first to teach these truths, but that they derived them from the 
ancient cabala or tradition of the Jews; or, at least, that those 

a MS. inthe possession of Dr. J. Co-  shews that Kvpioy is found in several 
vel; Theodoret and Epiphanius have MSS.—B.] 


Kópiov.—BowyvERn. [The Slavonic ver- t See Vossii Instit. Orat. iv. 7. 
sion confirms @edy; and Griesbach 
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30 View of the Jews, that it was the Word who visited 


things which the Apostles were taught on this subject, by the 
[inspiration of] the Holy Ghost, agrees well with that tradi- 
tion. Thus Philo the Jew, just like St. Paul, explains the angel, 
who led the children of Israel in the wilderness, of the Word 
and first-begotten Son of God, through whom God directs 
and governs the universe. In his book Of Agriculture’ there 
is a most express passage; * For God as a shepherd and king 
guides by a certain order' and law, as if they were a flock, 
earth and water, air and fire, and again whatsoever they con- 
tain, plants and living beings, whether mortal or divine; the 
nature of the heavens too, and the circuits of the sun and 
moon, as well as the turnings and harmonious movements of 
the other stars; having set over them His true Word", even His 
first-begotten Son, to undertake the care of this sacred flock, 
as some vicegerent of a powerful king; for in a certain place 
it is said, * Behold I am, and I will send My angel before thy 
face to keep thee in the way." Philo also understands, as 
the ancient Christians did, that God, who appeared to Adam 
in paradise after his fall, to Moses in the bush, and also to 
Abraham, was the Word. For thus he writes in his work 
Of Dreams‘; “The sacred Word to some enjoins as a king 
with authoritative command what they ought to do; whilst 
others He instructs in what will profit them, as a teacher his 
intimate disciples; to others as a counsellor suggesting the 
best advice, He greatly aids such as of themselves know 
not what will be for their good ; again, to others as a friend, 
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üAAcv àcTépowv Tpomás re ad kal xopelas 
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TavTns &yéAms, oid Tis ueydAov Baai- 
A€ws trapxos Diabé£erou. kal yap elpm- 
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ct éy Tfj 60g.— De Agric., p. 195. edit. 
Par. 1640. [vol. i. p. 308.] 
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De Somn., pp. 593, 594. [vol. i. p. 649.] 
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the world under the Old Testament; from Philo. SL 


with gentleness and persuasion, He communicates many 
even of His secrets, none of which is it lawful for the un- 
initiated to hear; at times also He enquires of some, as He 
did of Adam, saying, Where art thou?... But when the Word 
has come into the assembly of His friends, He does not begin 
to speak, until He has called each of them, and addressed him 
by name, that with ears intent and with quietness and atten- 
tion they may lay up His oracles in never-failing memory ; 
as in another place also it is written, ‘ Be still, and listen.’ In 
this way Moses is called at the bush, * For when the Lord,’ 
he says, ‘saw that he drew near to see, God called him out 
of the bush, and said, Moses, Moses ; and he answered, What 
is it?’ &c. So also Abraham,” &c. 

In the same book" also he was of opinion’, with the holy 
fathers of the Church, that the Lord who rained brimstone 
and fire upon Sodom and Gomorrah was the Word ; for after 
quoting those words out of Genesis, **'The sun was risen upon 
the earth when Lot entered into Zoar?, and the Lord rained 
upon Sodom and upon Gomorrah brimstone and fire;" he 
immediately adds, * For when the Word of God visits our 
terrestrial system, He gives help and succour to such as are 
akin to virtue and incline to it, so as to afford to them a 
refuge and complete security ; whilst upon His enemies He 
sends irremediable destruction and ruin." 

17. This testimony is not weakened by the observation, 
which Grotius has made, that the created angels themselves 
lare called by Philo throughout, the Words, ro)s AXóyovs; 
doubtless because they also are, according to their measure, 
the messengers and interpreters of God's willto men. For 

.although this is most true, still it is evident that Philo, 
in the passages quoted, (to which it would be easy to add 
many others,) designates as the Word, one certain individual 
being?, so called by way of pre-eminence, who is the first-be- 
gotten Son of God, superior to all the angels, and even to 
the whole universe. And if this same Philo has, in some 
instances, used expressions concerning the Word and first- 
begotten Son of God, which are not worthy of His majesty, 

" ó yàp ToU Ocoü Adyos, Ürav éml Td  cavylNv Kal owrnplay abrois wopifew 
ye&8es Sub» ovoTqua adlenta, Tots  mavTeASy Tots 06 avtimadots OA eÜpov kai 


piv àperíüjs cwyyyevéci Kal mpds àperip — $0opàv àvlarov émiméumei—Vag. 578. 
amoxAtvovow píryec kal Bonet, ws ka- — [p. 633.) 
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39 . Philo's statements confirmed by the Book of Wisdom. 


this is easily to be excused in an age in which the mystery 
of the most Holy Trinity had not, as yet, been fully revealed 
to the Jews. Nay, it is rather to be wondered at that a man 
should have seen so clearly in so great a darkness. For in 
Book ii. Of the Allegories of the Law *, he says, that this Word 
of God is “above the whole world, the oldest and most uni- 
versal! of all things which have been made." And in his work 
Of the Creation of the World’, he calls the same being “ the 
Word of God that created the world." And, afterwards’, he 
speaks of *the divine Word, and the Word of God, invisible 
and perceived by the mind, a supercelestial star, the fountain 
of the stars which are perceived by sense." Also in his book 
On the Confusion of Tongues’, he calls Him not only “the 
most ancient and the most sacred Word of God," but like- 
wise “ His eternal image.” 

18. Lest, however, any one should suspect that Philo 
Platonizes* in these expressions, (an opinion which many have 
entertained who are not acquainted with Jewish literature, 
whereas it should rather be thought that Plato Philonizes?, 
that is, that he derived his notions concerning the Logos 
from the doctrines of the Jews, which were, I may say, the 
mother tongue of Philo,) the Jewish author of the book in- 
titled “the Wisdom of Solomon," (who it is certain from 
most evident proofs, was much more ancient than Philo, and 
not, as some have imagined, Philo himself) propounds the 
same doctrines concerning the Word. For in xviii. 15, speak- 
ing of the Angel who smote the first-born of the Egyptians, 
he says, ‘Thine almighty Word leaped down out of heaven 
from off Thy royal throne, as a fierce man of war, into the 


x bjmepáve TavTbs ToU kócQov, kal 
mpeafirarov Kal yevuk&rarov TGv boa 
yéyove.—Leg. Allegor. p. 93. [lib. iii. 
y0l.1, p. 121.] 

Y Oeoü Aóvyov kocQoToiU)vra.—De 
Opif. Mundi, p. 5. [vol i. p. 5. So 
quoted by Bp. Bull; Dr. Burton says; 
**In citing these words this great man 
has made a slight mistake. Philo’s 
words are: ei 8é ris. é0eAfjoeie "yvuvo- 
Tépois xpíjrag0ai tots Ovóuaciv, oddty 
by érepov eroi: bv vosrbv elvai kócuov 
7) Gov Aóryov H5n Kocporo10dvTos.”’ ] 

t TOV adparoy kal vontdy 8etov Adyor, 
kal Geo. Aóvyov, bwepovpdvioy aoripa, 
THI Ty aidOntav dor épwy.—Ibid., p. 


6. [So quoted by Bp. Bull; Dr. Burton 
says; ‘‘ He here also cites Philo’s words 
inaccurately: rbv 8€ àóporov kai voyróv 
0ciov Adyov kal Ocod Aóyov eióva Aévyet 
O«co0, kal rabrqs cikóva Td vontov pes 
ékeivo, 6 0clov Adyou yéyovey eikàv TOD 
Siepunvedoavros Thy *yéveciww abToU' Kab 
got jmepovpavios aoThp, Twy) TeV 
aicOntav aotépwy.’” | 

* [The whole passage is, xal yap € 
uiyro ikavol 0eoU watdes vouí(ea 0a. ye 
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TOU, Adyou ToU ieperárov' O«oU yap ei 
Kav, Adyos ó pea Bóraros. ]—De Conf. 
Ling., p. 341. [vol. i. p. 427.] 
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midst of a land of destruction ;" where it is clear that the 
author is speaking of a personally-subsisting Word!. And it 
is no less evident that it is not some ministering angel, as 
Grotius would have it, but a Divine Person, that is designated 
in this place; for the author calls this Word? * Almighty,” 
and also assigns to Him “a royal throne in heaven.” We 
may further add what he afterwards says of the same Deing 
in the 16th verse; “ And standing up, He filled all things with 
death; and He touched the heaven, but He walked upon 
the earth;" in these words are signified the greatness and 
power of Him who filleth all things, and displays His power 
in heaven and on earth. The author possibly erred in this 
point, (I say, possibly, for I will not venture to assert cer- 
tainly that he has erred,) in expounding the destroying angel 
of the Word, inasmuch as learned commentators in general 
have thought that he was a mere angel. However, it is 
clear from this passage that this ancient and venerable 
writer believed that the Word Himself, being sent by God 
the Father, sometimes came down from His royal throne in 
heaven unto men in the form of an angel, and that on this 
account He is in Scripture called by the name of an Angel. 
For the same view Masius quotes, out of the Jewish Rabbis, 
the very ancient book Tanchumah, and the Rabbi Gerun- 
| densis ; whose words he cites at some length in his com- 
| mentary on Joshua v. 18, 14. 

—. 19. It is, however, to be especially observed here, (as has 
been long ago remarked by learned men,) that almost always 
in the Scriptures of the Old Testament, when God is men- 
tioned as speaking to us, assisting us, or in short holding any 
sort of intercourse with us, the Chaldee Paraphrases render 
;the name of God by son» or ao», Verbum, the Word; no 
doubt signifying hereby, that in such passages it is the Son 
of God who is spoken of, who is called the Word, and whose 
peculiar office it is to hold converse with us. Thus in 
Gen. iii. 8, instead of *'They heard the voice of the Lord 
God," the Targum of Onkelos, and the Targum ascribed to 
Jonathan, have, “They heard the voice of the Word of the 
Lord God.” In the same chapter, verse 9, instead of, “ And 
God called unto Adam,” the Jerusalem Targum has, “ And 


the Word of the Lord cálled unto Adam ;" just as we have 
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stood to mean, “And God Himself came from the face of 
God," &e. So, according to the testimony of Petrus Gala- 


said pq, unto His Word, Sit Thou on My right hand ;" 


94 Attempt to explain this usage otherwise; fruitless. 


before seen that Philo understood the passage. In Gen. 
xxi. 20, instead of, “ And God was with him,” Onkelos has, 
“And the Word of the Lord was with him, to help him ;” 
and in the 22nd verse, instead of “ God is with thee,” Onkelos 
has, “The Word of the Lord is with thee for a help.” So in 
Hosea i. 7, instead of, “ And I will save them by Jehovah 
their God,” the Targum of Jonathan has, * I will save them 
by the Word of the Lord their God'.” This passage the ancient 
Christian writers also agreed in explaining of the salvation of 
God’s people to be obtained through Christ. To elude the 
force of these places, (similar ones to which are contained in 
the Targums throughout?,) some writers remark, that xp» 
or ww» is occasionally used for a?Tós, “ himself*.”’ But this 
is to no purpose, for though we should allow the fact, we yet 
on good grounds deny that that mode of expression applies 
to the passages before us. For, besides that it is plain from 
the evidence alleged above out of Philo and the book of Wis- 
dom, that the ancient Hebrews recognised a certain Word of 
God the Father, [as] a Person really distinct from God the 
Father Himself, who used to come down [from heaven] to 
men and converse’ with them; there are also in the Chaldee 
Paraphrases some passages which altogether refuse to admit 
the interpretation in question. In Gen. xx. 3, where the 
Hebrew text has, * And God came to Abimelech," the Tar- 
gum of Onkelos (with which the Targum of Jonathan agrees) 


translates it, “ And » pup ya "9% the Word from the face of — 


God came to Abimelech ;" which cannot, certainly, be under- 


tinus, iii. 28, and that writer of very great learning and inte- 
grity, Paulus Fagius, on Deut. v., the Targum of Jonathan, 


on Ps. cx. 1, (for the part of that Targum which is on the - 


Psalms has now either altogether perished, or at all events is 
not extant in print,) paraphrases the words thus, “The Lord 


which cannot possibly be understood to mean, the Lord 
said unto Himself, &c. But enough on this point. 


_» Onthis see more in Poole's Synop- — see Jacob. Capellus in his Annotations 
sis on Joh. i. 1.—Bowyer. on John i. 1. 
* For the reason of this expression 


These considerations also establish His Consubstantiality. 35 


20. From all that has been said, it is now manifest on  nooxr 

how great authority the ancient doctors of the Church & 19, 20, 
affirmed that it was the Son of God who in former times, — 
under the Old Testament, appeared to holy men, distin- 
guished by the Name of Jehovah, and honoured by them 

with divine worship. But the attentive reader will observe, 

that here, whilst I have aimed at proving by the testimo- 

nies adduced the pre-existence of the Son before [His birth 

of] the Virgin Mary, I have at the same time furnished no 
inconsiderable confirmation, also, of His consubstantiality. 
(Inasmuch as from what we have thus far said, it is most 
evident, that the ante-Nicene fathers, with one consent, 
taught, (im accordance with the Holy Scripture of the 

Old Testament, and the teachers of the ancient Jews,) that 

He who appeared and spoke to Moses, in the burning bush 

and on Mount Sinai, who manifested Himself to Abraham, 

|&c., was the Word, or Son, of God. It is, however, certain, 

that He who appeared is called Jehovah, I am', the God of! Eum qui 
Abraham, of Isaac, and of Jacob, &c., titles eh clearly ae 

are not applicable to any created being, but are peculiar to 

the true God. And this is the very reasoning which the fathers 

all employ to prove, that in such manifestations it was not 
. a mere created angel, but the Son of God, who was present ; 

that the Name of Jehovah, namely, and divine worship are 

given to Him who appeared; but that these are not com- 
municable to any creature, and belong to the true God 

alone; whence it follows that they all believed that the Son 
was very God. ) This, however, I must simply pass over, until 

I come to the proof of the second proposition. Meanwhile 

let us proceed to what remains bearing on the division 
already before us. 
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CHAPTER II. 


THE SECOND PART OF THE PROPOSITION IS ESTABLISHED, RESPECTING THE 
PRE-EXISTENCE OF THE SON BEFORE THE FOUNDATION OF THE WORLD, AND 
THE CREATION OF ALL THINGS THROUGH HIM. 


l. I Pass to the second portion of our Proposition, that 
is, to shew that the Doctors of the first ages of the Church 
believed that the Son was begotten of God the Father be- 
fore the foundations of the world were laid, and that this 
universe was created through Him, It will not be neces- 
sary to spend much time on this; since in the following 
books we shall adduce many passages out of these writers, 
which declare far more excellent things of the Son of God. 
At present, therefore, I shall be content with a few testi- 
monies from such writers as flourished either in the very age 
of the Apostles, or in that of their first successors! ; during 
which times especially, our modern Photinians impudently 
aver, that their tenets obtained in the Church of Christ. 

24, An Epistle is extant, which was printed* for the first 
time in our own days, bearing the name of St. Barnabas. 
That the Apostle Barnabas was the author of it, was the 
opinion of our own very learned Hammond, the illustrious 
Isaac Vossius, and others’; and chiefly on the ground that 
Clement of Alexandria, Origen, and other ancient writers, 


frequently quote it under his name. Nor have the patrons of 


the opposite opinion? any thing else to advance against them, 


except that the author of the Epistle appears to have inter- - 


preted some passages of the Old Testament too mystically. 


A probable reason for this, however, is given by Hammond 


in his first Dissertation against Blondel ; where, after having, 
in the preceding chapters, drawn the character of the Gnos- 
tics, he says, *"The Epistle of the Apostle Barnabas, which was 
published not long ago, will admit of easy explanation from 


3 [Grabe's annotations on this sec- * [Pearson, Cave, Du Pin, Wake.— 
tion will be found in an Appendix at  D.] 
the end of the work. ] € [ Basnage, Jones (on the Canon of 


* [Paris. 1645, cum notis Menardi the N. T. q. v.)—B. 
et Dacherii.— B. ] ^ Chap. 7. $$ 4, 5, pp. 22, 23. 


The Epistle of St. Barnabas; testimonies from it. — 37 


this one characteristic of the Gnostics: whereas otherwise (as a 
complicated and lengthy riddle) it will most certainly create 
a difficulty to its readers. Those disciples of Simon (Magus) 
arrogating to themselves knowledge (yv»ócur), that is, the 
power of interpreting Holy Scripture mystically, were in the 
habit of accommodating many mysteries of the Old Testa- 
ment to their own impure uses. Hence Barnabas, almost 
throughout the whole of this Epistle of his, opposes to the 
doctrines of the Gnostics very many passages, also mystically 
and cabalistically interpreted." And in the following chap- 
ters he shews how well the whole Epistle serves to refute the 
wild notions' of the Gnostics. Be that however as it may, 
.at any rate he is proved to have been an author of the very 
earliest antiquity, by the testimonies of the ancients cited 
above, by his use of expressions which are peculiar to the apo- 
stolic age, by the simplicity of his style, and lastly, by the 
heresies which he opposes, and which are such only as sprung 
up’ in the time of the Apostles themselves. Now this author, 
not far from the beginning of the Epistle, according to the 
old Latin translation, (for the Greek original in that part is 
lost, thus speaks of our Saviour, chap. 5!; “ And for this 
end the Lord endured? to suffer for the salvation of our souls, 
though He is the Lord of all the earth, to whom He said on 
the day" (perhaps we should read “to whom God said") 
[Deus for die] ‘before the creation of the world, ‘ Let us 
make man in our own image, and after our own likeness.’” 
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And a little afterwards he calls the sun the handy-work* of * opus ma- 


the Son of God. It is a remarkable passage in the same 
chapter, which runs thus*; * He at that time manifested 
. Himself to be the Son of God; for if He had not come in 
the flesh, how could men have been saved by looking on 
Him? For in looking on the sun, which will one day cease 
to be, and which is His handy-work, they cannot endure to 
fix their eyes full upon its rays." Lastly, in chap. 12 he 


i Et ad hoc Dominus sustinuit pati 
pro anima nostra, cum sit orbis terra- 
rum Dominus, cui dixit die (forte le- 
gendum, Deus) ante constitutionem 
seculi, Faciamus hominem ad imaginem 
et similitudinem nostram.—Pag. 217, 
218. ed. Voss. ad calcem Ignat. Lond. 
1680. [p. 60. ] 


k Tóre éoavépeoev éavrüv vibv Oeod 
elvat. ef yap uy HAGev ev capi, mas àv 
3 Z / > 
écbOnucy &vOpwrot BAémovres avTov; 
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ic XVovciv eis ürrivas advTov àvroQOaA- 
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98 The Shepherd of Hermas; its antiquity and authority ; 


speaks thus of our Saviour!; *'*Herein also you have the 
glory of Jesus, because by Him and for Him are all things." 

3. Hermas, or the author of the book entitled the Shep- 
herd, most expressly delivers the same doctrine concerning 
our Lord. If you enquire about the antiquity of this au- 
thor, hear the opinion of Grotius"; * Hermas,” he says, 
* whatever his authority may be, is certainly of the highest 
antiquity, as is evident from Irenzus and Clement, who 
quote his words." Indeed it is clear that this author was 
contemporary with Clement of Rome"; for in his second 
Vision?, towards the end, the old woman thus addresses him ; 
* You shall then write two books, and send one to Clement, 
and the other to Grapta; and Clement will send it to the 
foreign cities, for it is permitted him," &ec. But as to 
the credit and authority which are due to this author, 
Blondel?, indeed, as if stung with madness, raves against 
him and his writings in a strange way, calling them “the 
dreams of an insane prophet," and the author himself “an 
impure dogmatist, the fountain-head of the Novatians and of 
the Pelagians, and the sink of Montanist superstitions.” If 
you ask what made him so angry, I imagine that it will 
be found that the man was vexed, (though he avow it 
not,) because in more than one place the Shepherd? has ex- 
pressly acknowledged that the order of bishops is above [that 
of] presbyters, contrary to what Blondel wished. The primi- 
tive Church, however, thought very differently of both, and 
in comparison of her judgment, we justly consider the criti- 
cism of Blondel, notwithstanding his very great learning, as 
of little weight, or rather of none. By Irenzus' the tract 
called the Shepherd, is quoted as Scripture; “Well, then,” he 


|! Éxeis kal ev tovtTw tiv Sdtay Tod 
"Inood, ott év abr wavta kal eis abTÓv. 
— P. 238. [ p. 40.] 

m Annot. ad Mare. ii. 8. 

^ Dodwell coneeives that Clement 
occupied the see of Rome from the 
year 64, or 65, to the year 81. The 
bishop of Chester [ Pearson] from the 
year 69 to 82. Cave, Hist. Lit. in 
Herm.— Bowyer. 

9 Scribes ergo duos libellos; et mit- 
tes unum Clementi, et unum Graptz. 
Mittet autem Clemens in exteras civi- 
tates; illi enim permissum est, &c. 
[ Lib. i. p. 78.] 


^ Apol., pp. 16, 17. 
4 See Hermas, Vis. iii. et Simil. ix. 


[i.e. lib. i. Vis. iii. 9. p. 80. et lib. iii. - 


Sim. ix. 15. p. 119.] 

r Bene ergo, inquit, pronuntiavit 
Scriptura: Primo omnium crede, quo- 
niam unus est Deus, qui omnia con- 
stituit et consummavit, et fecit ex eo 
quod non erat; &c. [c. 20. p. 253. 
The Greek is given by Eusebius, v. 8, 
and others: kaAds oiv elmev 7 ypaph, 
T Aéyovca, mp&rov mávrcv mlorevoor, 
óri eis €orly ó Oebs, 6 rà mávra krícas 
kat karaprícas, kal morjcas ek TOU uy 
Üvros eis Td elvai rà mávra.—BD. | 


referred to by Ireneus, Clement. Alex., and Tertullian. 39 


says, “has the Scripture spoken, which says, ‘Before all oorr. 
things believe that God is one, who created and perfected all “g2,3." 
things, and made them ‘out of that which did not exist," &c, H»tas. 
Where by Scripture Eusebius (E. H. v. 8) observes, that 

the treatise called the Shepherd is meant: and the pas- 

sage quoted by Irenzus is found, word for word, in the 
writings of Hermas, which are now extant, (Book ii. Mand. 1 ;) 

and on this Bellarmine appositely remarks, that *'Irensus 

would not have given the title of Scripture simply! to the ! absolute. 
book of an author of his own age, who had neither been an 
Apostle, nor a hearer of the Apostles*."  Hermas is also 
quoted frequently by Clement of Alexandria, who also in 
express terms acknowledged “the power, which. spoke by 
revelation to Hermas, as speaking divinely.” (Strom. 1. near 

the end‘.) Tertullian, whilst yet a Catholic, in the twelfth 
chapter of his treatise On Prayer, [p. 134,] replies to certain 

men who alleged the writings of Hermas in favour of a cus- 

tom of which he himself disapproved, in such a way as by no 

means to reject the authority of the writing’, but to endeavour ? scripture. 
to evade the force of his words by a suitable explanation of [49] 
them, as is usually done in weighing the sense of other Holy 
Scriptures. Nay more, in his treatise On Chastity, c. 20, 

[p. 572,] after he had fallen into the heresy of Montanus, 
although he is somewhat bitter against the Shepherd, and, 
therefore, with want of modesty enough calls him “an 
apocryphal shepherd of adulterers,” (because in accordance 

with the whole of Scripture he allowed a second repentance 

to the adulterer and fornicator,) and consequently denies his 
canonical authority, he yet does it in such a way that all per- 

sons of sound judgment must think that he bestows on it no 
despicable character. He says"; “ ‘The Epistle of Barnabas” 
(meaning the Epistle to the Hebrews, which he attributed 

to Barnabas) “is a more received book in the Churches 

than that apocryphal Shepherd of adulterers.” Well, indeed, 

will it be for the Shepherd, if the second place after the 


8 Bellarm. de Script. Eccles., con- 
cerning the author of the book called 
the Shepherd, [vol. vii. p. 25. Op., ed. 
1601—1617. ] 

t Qeíos roivuy 1) OUvagus dj TQ 'EpuG 
kar’? ü&mokdAvijiw AaAo0ca . .. no 


K.7T.A.—[ P. 426. ] 

" [Et utique receptior apud Ecclesias 
Epistola Barnabz illo apocrypho Pas- 
tore moechorum.—Tert. de Pudicitia, 
€; 10: p2572;] 
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40 Origen, Athanasius, Ruffinus and Jerome, on Hermas. 


Epistle to the Hebrews be given it! When, therefore, Ter- 
tullian (in the tenth chapter of the same book*) calls the writ- 
ing of the Shepherd “ false and spurious '," he must certainly 


radulteram. Po so understood as to be thought only to deny that that 


? instru- 
mento. 


3 scriptu- 
ram. 


[46] 


treatise “ was worthy to be inserted in the divine Canon’;” as 


indeed he explains himself in so many words in that very 
passage. The Shepherd is also very frequently quoted by 
Origen, who (on Rom. xvi.) even pronounced it to be not 
only a *very useful writing?," but also **divinely inspired." It 
is also quoted by Eusebius, out of Irenzus, Eccl. Hist. v. 87; 
also by Athanasius?, On the Incarnation of the Word, who 
likewise calls it a “ most useful" treatise; and this judgment 
of the great doctor will be readily assented to by any one who 
peruses the work attentively and without prejudice. Rufinus 
(On the Creed, c. 38") allows to the Shepherd the same place 
in the New Testament which the books of Tobit, Judith, and 
the Maccabees, had in the Old. Lastly, Jerome in his Pro- 
logus Galeatus [to the book of Kings*] reckons the treatise, 
called the Shepherd, among the ecclesiastical books, with the 
book of Judith and 'Tobit: and in his treatise On the Ecclesias- 
tical Writers, he says, **'The Shepherd is at this time publicly 


read in some of the churches of Greece ; itis a really profitable 


book; and many of the ancient writers have employed testi- 
monies out of it." Whoever would know more concerning 
the antiquity and authority of this book, may consult the 
Vindication of the Epistles of St. Ignatius, by the very learned 
J. Pearson, the present most worthy bishop of Chester*. 

4. As however I think it of no small moment, that the 
authority and estimation with which this apostolic writer 
was regarded in the ancient Church should be maintained, 
I have deemed it fit, in passing, briefly to weigh the princi- 


Xpig rbv míoTis ... $no1 dia Mwoéws... 


x [Sed cederem tibi, si scriptura 
dia DE Tis HpeAimwrdrns BíBXov To) 


Pastoris, . . . divino instrumento me- 


ruisset incidi, si non ab omni concilio 
Ecclesiarum etiam vestrarum inter 
apocrypha et falsa judicaretur, adul- 
tera et ipsa, &c.—c. 10. p. 563.) 

y [Puto tamen quod Hermas iste sit 
scriptor libelli illius qui Pastor appel- 
latur, quze Seriptura valde mihi utilis 
videtur, et ut puto divinitus inspirata. 
— Vol. iv. p. 683.] 

* [See p. 38. note r.] 


» [5 8€ &v0cos Qao kaA(a, kal 7] mera 


TOULEVOS" TpóTOV qígTeugov, ITA; —De 
Incarnatione Verbi, § 3. vol. i. p. 49. ] 

» [Opuse., p. 189. ] 

€ [Vol. ix. p. 454. ] 

4 Pastor, inquit, apud quasdam Gre- 
cic ecclesias jam publice legitur: re- 
vera utilis liber, multique de eo scrip- 
torum veterum usurpavere testimonia. 
—L[e. 10. vol. ii. p. 833.] 

© Pearson, Vindic, part i. [c. 4.] 
p. 39, &c. 


Objeclions against Hermas ; 1. as teaching Purgatory. 41 


pal reasons which have influenced certain modern theolo- 
gians, especially amongst the reformed, to cast him out en- 
tirely from the catalogue of approved doctors of the Church, 
and to drive far off from the fold of the Church that very excel- 
lent Shepherd, as if he were a wolf and an enemy to the flock 
of Christ. They allege as objections against him sundry 
doctrines, little befitting one who was a disciple of the Apo- 
stles. What then are these doctrines? First, says Scultetus, 
who is followed by Rivetus, “ Purgatory is brought forward 
by a certain old woman in the third Vision.” But (let me 
say it, with all deference to men so great) they are very 
much mistaken. Let the words of the passage be produced. 
Hermas is enquiring, whether the grace of repentance and 
a place within the tower can be again accorded to such as in 
the vision had been cast forth out of the tower into the fire? 
The aged woman replies‘, **'They have [the grace of | repent- 
ance, but they cannot meet in this tower'; but they shall 
be put into another place, much lower, and this after they 
have been tormented, and have fulfilled the days of their 
sins. And for this cause shall they be transferred, because 
they have known the Word of righteousness. And then it 
shall befall them to be transferred from their punish- 
ments, if the evil deeds which they have done shall arise 
‘up in their hearts; but if they do not arise in their hearts, 
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1 convenire 
in hac 
turre. 
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L47] 


they shall not be saved, by reason of the hardness of their - 


heart.” Precisely akin to this is a passage’ at the end of 
the sixth Similitude, [lib. i1.] ; * For the passionate man, 
gratifying his habitual feelings, receives therein his pleasure ; 
the adulterer also, and the drunkard, and the slanderer, and 
the liar, and the covetous man, and the fraudulent, and 
whosoever commits any thing like unto these, yielding to 
his disease?, derives pleasure from what he does?. All these 
delights and pleasures* are hurtful to the servants of God ; 


f Habent poenitentiam ; sed in hac 
turre non possunt convenire. Alio au- 
tem loco ponentur multo inferiore, et 
hoc, cum cruciati fuerint et impleve- 
. rint dies peccatorum suorum. Et prop- 
ter hoc transferentur, quoniam perce- 
perunt Verbum justum. Et tunc illis 
continget transferri de poenis, si ascen- 
derint in corda ipsorum opera, quz 
operati sunt scelesta. Quod si non as- 


cenderint in corda ipsorum, non erunt 
salvi propter duritiam cordis sui.—[$ 7. 
p. 80.] 

8$ Etenim iracundus satisfaciens mo- 
ribus suis percipit voluptatem suam 
(rpv$&); et adulter, et ebriosus, et 
detractor, et mendax, et cupidus, et 
fraudator, et quicunque iis simile ali- 
quid admittit, morbo suo parens, per- 
cipit ex ea re voluptatem (rpup@ot ev 


? morbo. 

3 ex ea re. 
4 mpa£eis, 
dulcedines 
ac volup- 
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1 verberi- 
bus, 8epó- 
eva. 


49 The words of Hermas alleged as implying Purgatory, 


on account of them therefore they are tormented and endure 
punishments. There are, moreover, pleasures which bring 
salvation unto men. For many in performing good works 
find pleasure in them, being drawn on by the sweetness 
thereof. Such pleasure, then, as this, is profitable to the ser- 
vants of God, and procures for such persons life; but those 
hurtful pleasures, which were before mentioned, produce 
torments and punishments. And, whosoever shall continue 
in them, and not repent of what they have done, shall bring 
death upon themselves.” I regard it as certain that, in 
these passages, the thing spoken of is not the popish pur- 
gatory,(that is a mere figment of the monks, which none of 
the ancients who flourished in the three first centuries even 
dreamed of^, but only to those cleansing punishments, or 
afflictions, which God, in His mercy, is wont to send upon 
sinners, for their amendment, in this present life. For so 
the Shepherd most clearly explains himself in the same sixth 
Similitude!, in a passage before tbat just cited. Hermas there 
relates, that he saw some sheep, which a certain shepherd 
* was driving into a place full of precipices, and thorns, and 
briars, so that they could not extricate themselves from the 
briars and thorns; but they fed there, entangled, as they 
were, in the briars and thorns, and were grievously tortured 
with his lashes’; for he continued to drive them about, and 
allowed them neither space nor time to rest." Hermas then 


Tf Tmpá£e: abrQv). Hee omnes dulce- 
dines ac voluptates noxiz sunt servis 
Dei: propter has itaque cruciantur et 
patiuntur poenas. Sunt etiam volup- 
tates, salutem hominibus afferentes. 
Multi enim opera bonitatis facientes 
percipiunt voluptatem, dulcedine sua 
tracti. Hee ergo voluptas utilis est 
servis Dei, et vitam parat hujusmodi 
hominibus, Ille vero noxiz, quze su- 
pra dictz sunt, tormenta et poenas pa- 
riunt — Quicunque vero permanserint 
in illis, nec admissorum suorum ege- 
rint poenitentiam, mortem sibi acqui- 
rent. [§ 5. p. 110. The text of the old 
Latin version is given, being that which 
Bull used. Of some portions only has 
the original Greek been recovered, and 
that since he wrote: it has been used 
in this translation to determine the 
sense of the Latin, and in one instance 
to correct it. The variations do not 
affect any doctrinal point. ] 


^ [Dr. Burton here refers to his note 
on Bp. Bull’s first Sermon, (Works, 
vol. i. p. 33,) which is as follows; 
* For the opinion of the ante- Nicene 
fatherson this passage, (i. e. 1 Pet. iii. 19, 
20,) see Hermas, iii. sim. 9. c. 16; 
Irenzus, iv. 27; Clem. Alex. Strom. 
lii. 4. p. 526, vi. 6; Excerpta. Theod. 
ad fin. Clem. Alex., p. 973; Tertull. 
de Anima, c. 7. 55; Origen, c. Cels. ii. 
43; In Exod., $ 6; In Reg. Hom. ii. 
vol. ii. p. 497 ; in Psalm.,p. 553; Hip- 
pol. de Antichristo, $ 26, 45.’’ ] 

i Visa sibi pecora, quae pastor qui- 
dam compellebat in przecipitem locum 
quendam ac spinosum, tribulisque con- 
sertum, usque adeo ut de spinis et tri- 
bulis se non possent explicare ; sed im- 
plicita ibi pascebantur spinis et tribulis, 
et graves cruciatus experiebantur ex 
verbis (s. verberibus) ejus (8epóueva tm” 
avrov): agebat enim ea, et nec consis- 
tendi eis locum ante (s. aut.) tempus 
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shewn to refer to chastisements inflicted in this life. 43 
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goes on to say; “ When, therefore, I saw that they were 
thus lashed, and suffering such misery, I was grieved for 
them, because they were greatly tormented, and no rest was 
given them, and I said to the Shepherd' that was with me, 
Who, Sir, is this shepherd that is so unmerciful and cruel, 
and is not at all moved by compassion towards these sheep? 
He answered, This shepherd is indeed the angel of vengeance, 
and he is one of the righteous angels, but is appointed over the 
punishment [of sinners]. To him, accordingly, are handed 
over those who have strayed from God, and served the de- 
sires and pleasures of the present world. For this cause 
doth he punish them, as they have each deserved, with 
varied and cruel punishments. Sir, was my reply, I would 
fam know of what sort are these various punishments? Hear 
then, said he; these are the various penalties and torments 
which men tire daily IN THEIR LIFETIME”. For some suffer ?in vita sua 
losses, others poverty, and others divers sicknesses. Some Wok ae 
of them suffer from unsettledness?, others suffer injuries at "?- 

‘the hands of unworthy men, and many other trials and ian 
ij When, therefore, they shall have en- 

dured every vexation and discomfort, then they are deli- 

|vered over to me for good instruction, and are strength- 

'ened in the faith of the Lord, and serve Him the rest 

of the days of their life with a pure mind. And when 

they have begun to repent for their sins, then their deeds 


HeErRMAS. 
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Aw pastori. 


inconveniences. S. 


permittebat (kal dAws amrdmavow avrots 

ovx éb(8ov, od loravro.) Cum viderem 
’ 

ergo sic ea flagellari, et miscrias expe- 


homines quotidie IN VITA SUA pati- 
untur. Aliienim (Biwrikal ciow Báca- 
Vol, €mràv yap &mroo Tct ToU co, vouíCov- 


= 


riri, dolebam pro eis, quia valde crucia- 
bantur, necullarequies eis dabatur. Di- 
co ad Pastorem illum, qui erat mecum 
(T &y'yéAo Td eT! £uo9 Aa ovi). Quis 
est, Domine, hic pastor tam implaca- 
bilis, e£ tam amarus, qui nullo modo 
miseratione movetur adversus hzc pe- 
cora? Hic, inquit, Pastor pro justis 
quidem nuntius est, (oórós éorw 6 &y- 
"ye^os THs Tu&cpías* ex 06 TOY ayyéAwY 
dixalwy éoTl,) sed prepositus poena. 
Huic ergo traduntur qui a Deo aber- 
raverunt, et servierunt desideriis ac 
voluptatibus szeculi hujus. Punit ergo 
eos, sicut meruit unusquisque eorum, 
S®Vis variisque poenis. Vellem, in- 
quam, nosse, Domine, varias has poe- 
nas, cujusmodi sunt. Audi, inquit ; va- 
riz poenze atque tormenta hec sunt, quae 


Tes ev dvamavoe: elvou kal TAOUTM) de- 
trimenta patiuntur; alii inopiam alii di- 
versas zegrimonias(à&a0eveíaus). Quidam 
inconstantiam (d«ataoTaclats), alii in- 
jurias ab indignis patientes, multaque 
alia exercitia et incommoda ... Cum 
igitur perpessi fuerint omnem vexatio- 
nem etomneincommodum, tunc tradun- 
tur mihi ad bonam admonitionem, et fir- 
mantur in fide Domini, et per reliquos 
dies vite serviunt Domino mente pura 
(ial Xovróv. airiQyroa Thy kÜpiov Kal ovK 
&véxovrai TAS Aovras NuEpas AVTaV €mi- 
a Tpéjavres 9ovAeUsat TH Oed ev Kabapa 
kapbüíg). Et cum cceperint delictorum 
agere poenitentiam, tunc ascendunt in 
praecordia eorum opera sua, in quibus 
se nequiter exercuerunt (7óre avvióct, 
drt Sid TA epya abrÀv Ta mÓvmpa ovK 


44 Statements opposed to Purgatory. Obj. 2. taught Free-will. 


ox tae in which they have wickedly exercised themselves, rise up 
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their hearts; they then give honour to God, confessing 


Tm soy. that He is a just judge, and that they have deservedly 


[49] 


! pariter, 


suffered all according to their doings. And for the time to 
come they serve God with a pure mind, and have success in 
all they undertake, obtaining of the Lord whatsoever they 
ask. And then they give thanks to the Lord, that they have. 
been handed over unto me; and do not henceforward suffer 
any thing of cruelty," &c. &c. Now what can be clearer 
than this explanation? Nay, you may read statements in 
our Hermas which utterly overthrow the popish purgatory. 
For he writes thus in his third Vision*; ‘They, therefore, 
who have yet to repent, if they shall have repented, will be 
strong in the faith; that is, provided they shall repent Now, 
whilst the tower is in building. For if the building shall 
have been finished, from that time no one hath a place left 
wherein he may be put, but he will be a reprobate. That man 
alone will have this, who is ALREADY placed on the tower." 

Another objection of these same learned persons, that 
free-will is asserted by Hermas, is a frivolous one. For a 
free-will, acting with and under divine grace, which alone 
Hermas maintains, is equally! asserted both by Holy Scrip- 
ture, and by all the Catholic doctors of the first ages. 

There is a graver charge which is made against him both by 
reformed and popish theologians, to the effect that he allows 
but one repentance to such as have lapsed into the more 
heinous sins, after receiving the grace of the Holy Ghost in 
baptism. But let us once more hear the very words of the 
Shepherd; thus then does he write (in the second book, in 
the fourth Mandate, near the end';) “I tell thee, if any one, 


evodovvro). Et tunc dant Deo hono- fide, si NUNC poenitentiam egerint, dum 


rem, dicentes justum Judicem eum 
esse, meritoque se omnia esse perpessos 
secundum facta sua. In reliquum vero 
serviunt Deo mente pura, et successum 
habent in negotiis suis omnibus, acci- 
pientes a Domino quaecunque poscunt. 
Et tune gratias agunt Domino, quod 
sint mihi traditi, nec jam quidquam 
crudelitatis patiuntur, &c.—[§ 2. p. 
109. See the Greek in ed. Coteler.— 
B.] 
* Qui ergo pceenitentiam acturi sunt, 
si egerint poenitentiam, fortes erunt in 


edificatur turris. Nam si consummata 
fuerit structura, jam quis non habet lo- 
cum, ubi ponatur, sed erit reprobus. 
Solummodo autem hoc habebit, qui 
JAM ad turrim positus est.—[§ 5. p. 80.} _ 
! Dico tibi, quod post vocationem 
illam magnam et sanctam siquis ten- 
tatus fuerit a Diabolo, et peccaverit, 
unam poenitentiam habet. Si autem 
subinde peccet, et pcenitentiam agat, 
non proderit homini talia agenti; dif- 
ficile enim vivit Deo." —[$ 3. p. 91.] 


Obj. 3. allowed but one repentance ; his words explained. 45 


after that great and holy calling, shall have been tempted of  soox x. 
the devil, and shall have committed sin, he hath one repent- “gy 
ance. But if from time to time’ he sin and repent, it shall Hurmas, 
‘not profit the man that doeth so; for hardly will he live unto  ?"binde. 
God.” The Shepherd seems to be speaking of such as, after 
receiving the grace of regeneration, having fallen away, and 
having been restored through repentance, again relapse, swd- 

inde, that is, often, into the same or similar grievous sins, [50] 
and, as often, repent. That this desultory repentance, so to 

call it, profits a man nothing, he does with good reason affirm. 

He does not, however, altogether despair of the salvation of 

such persons, he only declares that “it is difficult” for men 

of such a character, who thus, as it were, sin and repent by 18 
turns, “to live unto God;” and this is most true. So also in 

an earlier part of the same chapter™ the Shepherd opposes 

to one repentance the “sinning often.” For shewing how a 
husband ought to behave towards a wife, who has been put 

away because of adultery, and who repents of her sin, and 

seeks to be received back again by her husband, he says, “ He 

ought to receive the offending woman who has repented, but 

not often; because to the servants of God there is but one re- 
pentance.” But if you interpret subinde by deinde, [from 

time to time” by “afterwards,” see above, | and so understand 

the mind of the Shepherd as if he meant indeed to allow 
repentance to such as had only once lapsed, after they had 
received the grace of the Holy Ghost, but not to those who 

had fallen a second time, (1i. e. into the more grievous sins,) 

then the Shepherd must be regarded as speaking of the pen- 

ance to be performed before the Church, and of the absolu- 

tion consequent upon it, which the severer discipline of that 

age in many places used to allow once only to such lapsed 
persons; although, at the same time, it did not entirely 
exclude such as had repeatedly lapsed, from the hope of ob- 
taining remission with God. In this way Acesius in Socrates 
explains the opinion of the Novatians themselves concerning 

such as had once only after baptism fallen into sin which is 

unto death"; “ How that it is not fit that they who, after bap- [51] 
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46 — Hermas testimony to the Pre-existence of the Son; 


oxtue tism, have committed a sin which the Holy Scriptures call ‘a 
vance or Sin unto death,’ should be admitted to the participation of the 
THE SON: divine mysteries; still they ought to be exhorted to repent- 

ance, and to look for the hope of remission, not from the 
priests, but from God, who is able and has full power to 
forgive sins," Indeed, in whatever other way you interpret — 
the passage of the Shepherd, this is certain, that the lapsed, 
of whom he is speaking, are not by him wholly shut out from 
the hope of living with God; forasmuch as he only says, as 
I have remarked already, that “it is difficult for them to live 
unto God.” On account of a similar passage, however, it was 
a long time before the Epistle to the Hebrews was received 
into the canon by the Church of Rome. See the learned 
annotations of Grotius on the fourth and following verses of 
the sixth chapter of that Epistle. I thought that I ought, 
by the way as it were, once for all, to say thus much in de- 
fence of Hermas, whose authority we shall hereafter use in 
contending against the Arians. 

5. Let us now hear the very remarkable testimony of this 
venerable and apostolic writer respecting the pre-existence 
of the Son. In the ninth Similitude», then, he thus speaks 
concerning the Son of God; ‘The Son of God indeed is more 
ancient than any creature, so that He was present in counsel 
with His Father, in order to the creation of the world.” 
This passage of Hermas is allowed by the author of the Ireni- 
cum Irenicorum, who agrees with me respecting the antiquity 
and authority of the writer. For the purpose, however, of de- 
fending his own most absurd opinion, (by which he lays down 
that it was Justin who first introduced into the Christian 
Churches, out of the school of Plato, the doctrine of the pre- — 
existence of the Son before the formation of the world, and of 
the creation of the world through Him,) he endeavours to elude — 

502] the testimony of Hermas in this manner; “It is altogether | 
uncertain," he says?, * whether by the Son of God he means ~ 
Christ, when, in the ninth Similitude, he says that the Son of 
God was more ancient than any creature.” What? Is it un- | 


| 
| 
| 


mporpémeu' éXmíba Bé Tis à$éocews uy ° Filius quidem Dei omni creatura 
mapa Tav lepéev, &AAà Tapa ToU GOeot antiquior est, ita ut in consilio Patri 
ékBéxea0at, Tod Svvauévov kal é£ovoíav suo adfuerit ad condendam creaturam. 
Éxovros cvyxepeiv gapríju«ra.—So0- —[ Lib. iii. $ 12. 1. Sim. ix. 12. p. 1184] 
crates, E. H. i. 10. P Iren. Irenic., p. 21. 


Objection; that the Holy Spirit is referred to; answered. A7 


certain? Is it altogether uncertain ? Then, say I, sceptics are — soox x. 
the wisest of men, and there is nothing certain in human "eds o 
affairs! “Nay,” says this anonymous author, “the Holy Spirit Heras. _ 
is called by Hermas the Son of God, both in the fifth Simili- 

tude, and in other places.” Here, however, the heretic is 

wholly mistaken, and but too manifestly displays, as is his 

wont, his ignorance of “ primitive antiquity, and of the faith 

of the early Christians," which, nevertheless, he boasts‘ of 

* having set before men's eyes, more clearly than it ever was 
before.”  Hermas nowhere calls the Holy Spirit, the third 
Person of the Godhead, the Son of God. "The words of his 

in the fifth Similitude', to which the anonymous author re- 

fers, are as follows; “The Son of God is the Holy Spirits." 

- Where, it is true, the Son of God is called the Holy Spirit ; 

but the Holy Spirit, if you understand the third Person of 

the Godhead, is not called by the title of the Son of God, 

which will be easily seen by one who examines the passage. 

The truth is, the whole discourse of Hermas in that place 

relates to the Son of God, who for our salvation became a 
servant, and assumed a body, in which He’ conversed as a? quod. 
servant. You will, however, ask on what principle Christ, 

the Son of God, is by llermas called the Holy Spirit? I 
answer, in respect of His divine nature’, or Godhead ; inas- 2 ;5, ets, 
much as He, being Himself a most Holy Spirit, hath His 97s. 
being from God the Father, who is a most Holy Spirit. 
In which sense the designation of Holy Spirit may be ap- 
plied to each Person of the most Holy Trinity. The appel- 
lation of Holy Spirit is given, indeed, peculiarly to the 
ps Person of the Godhead, not in regard of nature’, 
‘(for i in this respect both the Father* is a Holy Spirit and 
the Son also, but by reason of that ineffable spiration‘, 
whereby He" proceeds from the Father, through the Son. 
The ancient ecclesiastical writers, however, did not always so 
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3 picews. 


* spiratio- 
nis. 


19. 


SUP: 13. 

* ($ 5. p. 107.] 

s [ Hermas' words are, Filius autem 
Spiritus Sanctus est. Servus vero ille 
Filius Dei. Whoever reads the entire 
similitude, will perceive that ‘the 
Son" and *the Servant" are two per- 
sons. Hermas therefore does not say 
that *the Son of God is the Holy 
Spirit The reader, however, should 


consult the passage.—B. | 

; TQ mar ph kal T@ vie Kar, T toov 
hte Tov met Lar os ka 3) ToU &ylov kAfj- 
cis Tapa Tis ypadfjs épapuóterai.— Gre- 
gor. Nyssen. Orat. i. contr. Eunom. p. 
67. ed. Paris. 1615. [Orat. ii. vol. ii. 
p. 485. | 

u [* Ipsa" scil. tertia Divinitatis omó- 
eTacis, the third Person of the Godhead 
just mentioned. ] 
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48 The Divine Nature of our Lord frequently called the Spirit. 


accurately keep’ up this distinction between the generation 
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mode of spiration’; as the great Grotius has most truly re- 
marked, in his notes on Mark ii. 8; “The divine nature in 
Christ is called Spirit, not merely on account of its incorpo- | 
reality?, in the sense in which that name is suitable to the 
Father, but also because they used to designate that which, 
for the purpose of distinguishing between the Word and the 
Holy Ghost, is expressed by the word generare, and sometimes 
among the Greek fathers by the word &avydátew also, by 
the more wide expression spirare; meaning by this word 
an emanation* of whatever kind, or, as Tertullian designates 

it, tpoBor7; for in his treatise against Praxeas he has spoken | 
of the Son as * proceeding,’ no less than as ‘derived.’”” Be 
that, however, as it may, it is most certain that the Son of 
God, the second Person of the Godhead’, is in the writings 
of the Fathers* throughout called by the title of * Spirit,” 
« Spirit of God," and * Holy Spirit.” Ifthere be any one so - 
much a stranger to the works of the ancients as not to know 
this, he may consult the author I have just quoted, Hugo 
Grotius, in the passage referred to, where he will find this | 
very point demonstrated by many most evident testimonies ; 
and in that numerous collection of quotations our Hermas is | 
expressly mentioned as one who had sanctioned this mode of | 
expression. ‘To the passages adduced by Grotius, I will my- 
self add two remarkable passages out of the most ancient 
writers of the Church, viz., the author of the Epistle attri- 
buted to Barnabas, and Ignatius. The former in the seventh 
chapter of his Epistle, [p. 21,] thus speaks concerning Christ?; | 


*axevos rov ** He Himself was about to offer up the vessel of the Spirit? — 


TVEVUATOS. 


as a sacrifice for our sins." Where “the vessel of the 
Spirit” is the human nature of Christ, in which His Divi- 
nity, which is called Spirit, was received as in a vessel. For 
the author afterwards expressly expounds this vessel of the 
flesh of Christ, Whence (to remark it in passing) may be | 
easily gathered, if it were not otherwise clear, the meaning 
of the author of the Epistle to the Hebrews, chap. ix. 14, 
x With which agree the Holy Scrip- pared with 56. 
tures. See Mark ii. 8; Rom. i. 3, 4; Y abrds bmtp rÀV Tuerépov &uapriQw — 


1 Tim. ili, 16; Heb. ix. 14; 1 Pet. iii — 7jueAAe oredos ToU Ylveógaros TpocQé- 
18—20. See also John vi. 63, com- pew 6voíav. 


The passage and context of Hermas examined. 49 


wherein Christ is said to have offered Himself without spot  zoox x. 
| to God, “ through the eternal Spirit'." That is to say, the ^S 56 
meaning of the words is that the eternal Godhead of Christ, Hurwas. 
or the Divine Person of the Son of God, offered up to God ' 54 rveé- 
on the altar of the cross, the human nature, which was per- Cais 135 
sonally* (as they express it) united to Himself. Ignatius again, ? persona- 
in the very inscription of his Epistle to the Smyrneans’, wishes am. 
to them “fulness of joy through the immaculate Spirit, the tically.” 
Word of God." Where the Word, who is the Son of God, is 
plainly called the “immaculate,” or holy, * Spirits." 
6. But what need is there of many words on a point which 
is clear? If any one is moved by this most perverse difficulty, 
raised by this anonymous writer, so as still to doubt what Her- 
mas meant, in the passage quoted, by “the Son of God, who 
is more ancient than every creature," let him consult the 
passage itself, as it occurs entire in the ninth Similitude, 
[$12;] and if I am not mistaken he will at once lay aside all 
doubts. Near the beginning of that Similitude, Hermas's shep- 
herd had exhibited to him a very large plain, surrounded by 
twelve mountains; and in the midst of the plain a huge and 
very ancient rock, higher than those twelve mountains, which 
had a new gate, that seemed to have been lately hewn out, [55] 
and exceeded the sun in brightness. When the shepherd 
had finished the entire similitude, Hermas at last asks for 
the interpretation, and first enquires concerning the rock and 
the gate; ‘First of all, Sir," he says, “shew me what this 
rock and gate are?" “This rock and this gate," answered 
the shepherd, “‘is the Son of God."  Hermas proceeds in his 
enquiries, * How is it, Sir, that the rock is old, but the gate 
new?" To whom the shepherd replies”, ** Hear, O simple one! 
and understand. The Son of God, indeed, is more ancient 
than any creature, inasmuch as He was present in counsel 
with His Father in order to the formation of all created 
things. But the gate is therefore new, because at the end 


* [p. 33.] intellige. Filius quidem Dei omni crea- 

® [See infra, ii. 10. 2.] tura antiquior est, ita ut in consilio Patri 

^ Primum omnium, domine, inquam, — suo adfuerit ad condendam creaturam. 
hoc mihi demonstra; petra hzc et por- Porta autem propterea nova est, quia 
ta quid sunt? Audi, inquit, petra hec in consummatione in novissimis die- 
et porta Filius Deiest. Quonam pacto, bus apparuit, ut qui assecuturi sunt 
inquam, domine, petra vetus est, porta salutem, per eam intrent in regnum 
autem nova? Audi, inquit,insipiens, et  Dei.—[$ 12. p. 118.) 
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50 The Son of God, spoken of by Hermas, is Christ. 


[of the world,] in the last days*, He hath appeared, that they 
who shall attain unto salvation, may by it enter into the 
kingdom of God.” Then, to illustrate the similitude of the 
gate, he proposes the example of a city surrounded by a wall, 
and having only a single gate; and adds‘; “ As, therefore, 
one cannot enter into that city but by its gate, so neither can 
one enter into the kingdom of God, otherwise than by the 
name of His Son, who is most dear unto Him ;” and a little 
afterwards; * But the gate is the Son of God, who is the only 
way of access unto God; for no man shall enter in unto God 
otherwise than by His Son.” Immortal God! is it possible 
that in so clear a light any one can fail to see! Is there any 
one who bears the name of Christian, who knows not who 
is that Son of God, most dear to His Father, who has ap- 
peared in these last days, who is the only gate through 
which there is open to us sinners an access unto God the 
Father, and an entrance into the kingdom of heaven? And 
yet many other expressions follow presently in the same . 
similitude, which also most plainly shew who that Son of | 
God is, of whom the Shepherd is speaking. For instance, 
the Sbepherd shews that upon the rock—the Son of God | 
—the tower, which is the Church, is built. And having - 
spoken concerning the various gifts and graces of the Holy - 
Spirit, (which he had in the similitude* shadowed forth under 
the figure of virgins,) he says, “They who have believed in 
God, through His Son, have put on this Spirit;" where also 
he plainly distinguishes the Son from the Spirit of God, 
that is, from the third Person of the Godhead. He then, a ~ 
little after, makes mention of the Apostles and doctors (re- 
presented in the similitude by stones) who preached the 

coming of the Son of God. Lastly, concerning the Gentiles | 
converted to the faith of the Son of God, (whom he had in 
the similitude symbolised by mountains,) he speaks in these - 
words‘; “ All the nations, which are under heaven, have heard 


v [Cf Heb. ix. 26: drat éml cvvre- carissimus; ... Porta vero Filius Dei 


Aelia TrÀv aióvev semel in consumma- 
tione seculorum.—Vulg. Once in the 
end of the world hath He appeared, 
& c. ] 


* Sicut ergo in illam urbem non po- 


test intrari, quam per portam ejus; ita- 


- nec in regnum Dei potest aliter intrari, 


nisi per nomen Filii ejus; qui est ei 


est, qui solus est accessus ad Deum; 
aliter ergo nemo intrabit ad Deum, nisi 
per Filium ejus.—[§ 12. p. 118.] 

€ Ti, qui crediderunt Deo per Filium 
ejus, induti sunt Spiritum hunc.—[$ 
13. p. 118.] 

‘ Universe nationes, que sub ccelo 
sunt, audierunt et crediderunt, et uno - 


The testimony of St. Ignatius. Bil 


and believed, and have been called by the one name of the Son ko 

of God." Who is there then, I ask again, so blind as not to § 6,7. 

see at once that all this is spoken of that Son of God which Hrmwas. 
is Christ? Surely there can be no one of any piety, but 

must from his heart detest the extreme shamelessness of 

the anonymous writer, when he asserts, that “It is alto- 

gether uncertain whether Hermas, when he says, in the 

ninth Similitude, that the Son of God 1s more ancient than 

any creature, by the Son of God means Christ." Thus much 

of the testimony of Hermas. 

7. After Hermas let Ignatius come, who was appointed Ienarius. 
bishop of Antioch8 by the Apostles themselves. That the 
seven Epistles mentioned by Eusebius,—which were first 
published in Latin by the most reverend Abp. Ussher, from 
two MSS. discovered here in England, and afterwards in 
Greek by the very learned Isaac Vossius from the Medi- 
cean MS., (with the single exception of the Epistle to the 
Romans,)—are his genuine remains, has been sufficiently 
proved against Blondel by Vossius and Hammond; and the 
bishop of Chester^, whom I have mentioned above, has so 
very clearly and fully demonstrated the fact in reply to Daillé, 
that in the view of fair judges the question about the writ- 
ings of Ignatius and the whole controversy is considered to 
be settled. For no lover of truth, who is even moderately 
versed in this sort of learning, will be in the least degree 
induced to doubt respecting those Epistles, by the sophis- 
tical * Observations" which an anonymous authori, in the 
year 1674, published at Rouen in reply to Pearson.  Alto- 
gether useless is the attempt of this writer to rally and put 
again in array the broken and scattered forces of his friend 
Dailé. Ignatius, then, in his Epistle to the Magnesians, 
having before spoken of Christ, adds as follows*; ** Who was 
with the Father before all ages, and in the end appeared." 
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| 
| 
: 
| 


nomine filii Dei vocati sunt.—[§ 17. 
pp. 120, 121.] 

8 About the year 67. Cave in Ignat. 
—Bowyer. 

^ [Bp. Pearson, in his ‘ Vindiciee 


Ipnatiane.’’ | 


[The title of the book is, * Obser- 


vationes in Ignatianas Pearsonii Vin- 


dicias, et in Annotationes Beveregii in 
Canones S. Apostolorum, Rothomagi, 


1674." The anonymous author was for 
atime unknown; Dr. Allix was after- 
wards suspected, as appears from a copy 
in the Bodleian library. Placcius, how- 
ever, (i. p. 149,) has sufficiently proved 
that the true author was Matthew Lar- 
roque.—B. } 

* Os mpd aidvwy mapa Tlarp) 7v, kal &y 


TéeAet epdvn.—p. 33. ($ 6. p. 19.] 
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52 The testimony of St. Justin Martyr. 


We shall, however, adduce from Ignatius in a later part of 
the work more numerous and more marked! testimonies. 

8. Justin the philosopher lived and wrote! and was crowned 
with martyrdom™ some years before the close of the gene- 
ration immediately succeeding that of the Apostles’. For the 
generation immediately succeeding that of the Apostles, as 
the distinguished Hen. Valesius" has justly observed, extends 
as far as to the times of Marcus Antoninus; as it was under 
that emperor that Polycarp, the disciple of John the Apostle, 
(now more than a hundred years old,) obtained the crown of 
martyrdom, that is to say, according to the Roman Martyro- 
logy, on the twenty-sixth of January, A.D. 167. But Justin 
addressed both his Apologies to Antoninus Pius?, who died 
in the year 161 of the Christian era; and under the same 
emperor shed his blood for the Christian religion, as the 
same ValesiusP maintains. All, however, are agreed that 
that holy man met death for the faith of Christ before the | 
year 167. Hence in his Epistle to Diognetus, Justin calls” 
himself “a disciple of the Apostles*." Now this most an- 
cient father and glorious martyr freely throughout his writ- 
ings professed and strenuously maintained, both against Jews — 
and Gentiles, the doctrine of the pre-existence of the Son 
before the foundation of the world, and of the creation of 
the universe through Him, and that as the common and re- — 
ceived view of the Church in his time. It will be enough 
here to adduce two passages; in the Apology, which in the |. 
editions of his works is called the first, having spoken of 
God the Father, he goes on to speak thus concerning the © 
Son‘; “ His Son, who alone is properly called Son, the Word, 
who, before all created things, was both in being with Him, 
and begotten [of Him],—when in the beginning He created 
and set in order all things through Him," &c. In his Dialogue 


! He presented his first Apology to 
Antoninus Pius about the year 140. 
Cave in Just. Mart.— Bowyer. 

m About the year 164.— Bowyer. 

? [n his notes on Eusebius, p. 34. 
[ii. 23.] 

? [His first Apology was presented 
to Antoninus Pius A.D. 140; his second, 
some years afterwards, to Marcus An- 
toninus.—LARDNER.—BD.] 


P Notes on Eusebius, pp. 66, 67. 
[iv. 16.] 

3 ó Dé vibs exelvov, 6 uóvos Aeyóue- 
vos Kupiws vids, 6 Aó-yos mpd TG moinud- 
TGV Kal cuvav, kal yevvauevos, bre THY 
&pxijv 0v avtod TdvTa Ékrice kal ékó- 
ounoe, K.T.A.—p. 44. [Apol. ii. 6. p. 
92. See the rest of the passage below, 
iii. 2. 1.] 


Testimonies of Tatian and Athenagoras. 


with Trypho he thus writess ; 
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* But this His offspring’, that »oox 1. 


CHAP. II. 


was in very deed put forth from the Father, was in being § 7—11. 


with the Father before any created things, and Him the Justin M. 
Father addresses;" that is, in the words which he had pre- 
viously quoted, * Let us make man," &c. 

9. Tatian', the disciple of Justin, in his Oration against Taran. 
| the Greeks, in setting forth the opinion held in common by 
‘the Christians of his time, concerning the Son of God, says"; 

* We know that He was the Beginning’ of the world." And ?rnàpxfv. 
a little afterwards*; * For the heavenly Word, having come 
forth a Spirit from the Father, and a Word from out of the 
Intellectual Power, in imitation? of the Father that begat 3xara ri» 


Him, made man an image of His immortality.” 
after a few intervening words ; 


“The Word, then, before the 


formation of man, becomes the creator of the angels." 

10. Athenagoras the Athenian, almost contemporary with Arnena- 
Justin’, a very learned philosopher, and a distinguished or- 
nament of the Christian profession, in his Apology* for the 
Christians, which he addressed to Mareus Aurelius Antoni- 
nus and his colleague in the empire, putting forth the con- 
fession of Christians concerning the most holy Trinity, after 
having spoken of God the Father, subjoins*; “By whom, 
the universe was made through His Word, and set in order, 


and is now held together." 


He also, a little after, calls the 
Son “the first offspring? of the Father, as having come forth 5 


[from Him] to be the idea and energy of all things.” 
11. Lastly, Irenzeus? (who in his youth was an attentive? 
hearer of Polycarp, and is therefore justly said by Eusebius? 


to have reached’ to the first 


S GAAà ToUro TO TH OvTL ad TOU 
Tlarpos mpoBAndev yevvnpa. apo TdvTOGV 
Tay Toupee wy cuv TÓ Ilarpi, kat 
Toit» 6 llar?p mpocomirAct.—p. 285, 
[Ibid., § 62. p. 159. ] 

t Flourished about the year 172. 
Cave in Tat.—Bowyer. [He wrote 
about the year 165.— LARDNER.— D. ] 

" ToUTOV lapev ToU kÓcgov THY Gpxiv. 


. p. 145. ad calcem Just. Martyr. Par. 


1615. [§ 5. p. 247.] 

* Aóvyos yap 6 émovpários, Tvetua 
yeyovós ard Tov Ilarpós, kal Adyos ék 
THS AoyiKHs Suvdmews, KATA THY TOU 
yevvíjcavros avrov Tlatpos ulunciv ei- 
kóva Ths bavacias tov üvÜpwmov émoí- 


succession after the Apostles) 


qoe... . Ó wey ody Adyos mpd THs TOV 
avSpav karackevijs &yryéXcv Snuoupyos 
yíverau.—p. 146. [§ 7. p. 249.) 

Y He flourished about the year 177. 
Cave in. Athen. — Bowyer. 

: ip 00 yeyénymoa TO Tay Sia ToU 
avTod Adyou, kai Siakexdountal, Kal ovy- 
Kpareiral ... mp&rov yevynua Tov Ta- 
Tpos, ws [Tay bAUKeY] cvumávrov. . .. 
idéa kol évépyeia eivar mpoeA0óv.— Ad 
calcem Just. Mart. Par. 1615. p. 10. 
[$ 10. p. 286.] 

@ Born A.D. 97, wrote his treatise 
adv. Hzereses A.D. 175. Cave.—Bow- 
YER. 

b Hist. Eccles. v. 20. 
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54 Testimony of St. Ireneus. 


has these words concerning the Word, or the Son of God‘; 
“Nor yet can any one of those things, which were consti- 
tuted, and are [now] in subjection, be compared to the Word 
of God, through whom all things were made, who is our Lord 
Jesus Christ. For that, whether they be angels or arch- 
angels, or thrones or dominions, they were both constituted 
and created by Him, who is God over all, through His Word; 
John has thus declared. For after he had said, concerning 
the Word of God, that ‘He was in the Father, he added, 
‘all things were made by Him, and without Him was not 
any thing made.’” Again‘; * For these things did the Son, 
who is the Word of God, prepare beforehand' from the be- 
ginning; the Father standing in no need of angels in order 
to effect the creation, and to form man, for whom also the 
creation was made.” 

That the other fathers of the first three centuries taught? 
the self-same doctrine concerning our Saviour, all are well 
aware who are acquainted with their writings; let those 
who are not versed in them rely on my assurance, until 
with their own eyes they shall have seen the testimonies 
of those writers themselves, which declare far greater things 
than these respecting the Son of God, which I have to quote 
in the following books. "Thus far, then, respecting the pre- 
existence of the Son. 


€ Sed nec quidquam ex his, que 
constituta sunt, et in subjectione sunt, 
comparabitur Verbo Dei, per quem 
facta sunt omnia, qui est Dominus nos- 
ter Jesus Christus. Quoniam enim 
sive angeli, sive archangeli, sive throni, 
sive dominationes, ab eo, qui super om- 
nes est Deus, et constituta sunt et facta 


per Verbum ejus, Joannes quidem sic 
significavit. Cum enim dixisset de 
Verbo Dei, quoniam erat in Patre, ad- 
jecit, Omnia per eum facta sunt, et sine 
eo factum est nihil.—Lib. iii. cap. 8. 
[p. 183.] 

4 Idem iv. 17. Leap. 7; p22861 
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CHAPTER I. 


THE SUBJECT PROPOSED, THE WORD óuooócios, “OF ONE SUBSTANCE*," EX- 
PLAINED AT LENGTH. THE NICENE FATHERS CLEARED FROM THE SUS- 
PICION OF EMPLOYING NEW AND STRANGE LANGUAGE! IN USING THIS WORD * kavopw- 
TO EXPRESS THE TRUE GODHEAD OF THE SON. THE OPPOSITION? BETWEEN »." 
THE COUNCIL OF ANTIOCH AGAINST PAUL OF SAMOSATA, AND THE COUN- 
CIL OF NICE AGAINST ARIUS, RECONCILED. PROOF THAT THE TERM 
óuooóci0s WAS NOT DERIVED FROM HERETICS. A BRIEF REVIEW OF THE 
HEADS OF THE ARGUMENTS BY pg THE ANTE-NICENE DOCTORS CON- 
FIRMED “THE CONSUBSTANTIALITY.' 


2 üyriXo*y(a. 


1. On the question of the Consubstantiality of the Son 
of God we shall dwell longer, since it is the hinge on which 
the whole controversy between the Catholics and the Arians 
turns. On this subject, then, we propose, for very copious 
illustration and confirmation, the following Proposition. 


PROPOSITION. 


It was the settled and unanimous opinion? of the Catholic ? constans 
Doctors, who flourished in the first three centuries, that the cententix. 
‘Son of God was of one substance’, or consubstantial with * suoodcis 
God the Father; that is, that He was not of any created oy ia tia- 
or- mutable essence, but of altogether the same divine and lis. 
unchangeable nature with His Father; and, therefore, very - 


God of very God. 


Before, however, we proceed to the proof of the proposi- [70] 
tion, it will be necessary to premise some observations on 
the true meaning and ancient use of the word ópooíotos, 
* of one substance," which was placed by the Nicene fathers 


* [The Greek word oyuooto.s has used eyusdem substantice,or essentie,)and 
been translated by the English words ; “ of one substance." The last has been 
* consubstantial," ‘‘of the same sub- | preferred, as being that to which we are 
stance, or essence," (when Bp. Bullhad accustomed in the Nicene Creed. ] 
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56 The meaning of the word ópoovotos, 


in their Creed. The followers of Arius in old time spoke in 
a way so strangely tragical about that term, that at length 
not a few, even amongst the Catholies, wearied out by 
their importunate clamours, in their love of peace began 
to disapprove of the word, as we learn from Hilary, in his 
book On the Synods, and from other writers. That im- 
pious and restless faction pretended, at one time, that 
the phrase ój00$c:os favoured Sabellianism; at another, 
by reasoning altogether opposite, that it set up a divi- 
sion of the divine essence; and, lastly, what was mere 
trifling, that it introduced a substance prior both to the 
Father and the Son, of which afterwards the Father and 
the Son were equally partakers. I shall clearly shew, how- 
ever, that this contest about words' was raised by them 
without any just grounds. 

2. By approved Greek writers, that is styled éuoovcvop, 
“ consubstantial,” which is of the same substance, essence, or 
nature with some other^; a sense which the very etymology 
of the word carries on the face of it: Porphyry, On Abstinence 
from Animal Food, book i. n. 19, says; * Since the Eis 
of animals are óuoo)vctot, of the same essence? with ours.’ 
The anonymous author of the celebrated Opinions respecting 
the Soul, published with the Philocaha of Origen, quotes a 
DIRE of Aristotle, wherein he says; “All the stars are 
ópoo)cia, of the same essence or nature? In the same 
sense lrenzus frequently uses this word in explaining the 
doctrines of the Valentinians ; for instance, (in book i. chap. 
15) he says that those heretics taught that, * whatsoever is 
spiritual could not Py any mentis have been formed* by Acha- 
moth, since it was d4oovciop, of the same essence? with her." 
And presently afterwards he says; “In the first place [they 
say that] she (Achamoth) out of living substance formed the 
parent and king of all things, both of those things which are 
of the same essence with him, (ràv ré 6uwoovciwy abro.) and 
of those which were engendered of passion and matter.” Again 
in the same chapter after some interval ; that 4 * Hylicus was 
in image very like unto God, but not of the same essence with 


» [But see the concluding words of abràv) Loppacat, émei03] óuoobciov Tj» 
the extract from St. Basil, p. 62.] abrg: ]—9.22-[e aaa 

¢ [The words of Irenzus are, &AAà 4 p. 24. [$ 5. p. 27.] 
Tb mvevpatiKoy Qj 0eüvv)o0a. avTf) (s. 
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“of one substance ;" as used by Greek writers. 57 


Him, (zapazXjotov uev, AXN ovy ójoovciov TQ Oed.)” And xzoox m. 
after a few intervening words; ** Not even the Demiurge ^54 208 
knew of the offspring! of the mother Achamoth, which she Howoov- 
brought forth through the contemplation of those angels by ? partum, 
whom the Saviour is surrounded, in that it was a spiritual off- «#1. 
spring of the same essence with its mother, (ó100vctov vrápxov 

TH uyrpi zrvevparucóv.)" The same word, used in the same sense 

by the Gnostics, is also found in the extracts from Theodotus, 

at the end of the works of Clement of Alexandria®. And here, 

(to mention it by the way,) I am quite of opinion that these 
heretics accommodated this word, which was at that time in 

use among the Catholics in speaking of the most Holy 
Trinity, to their /Eons, as they did many others. And this 

view receives no slight confirmation from the circumstance, 

that the author of a book entitled ITocuwavdpns, a very early 
Christian writer’, and (whatever else his madness may have 

been) far enough removed from the mad dreams of the Gnos- 

tics, expressly called the Word, or Son of God, duoovcros, “of 

one substance” with the Father, as we shall afterwards shew. 

But to return from our digression. ‘The author of the trea- 

tise which bears the title of Questions of the Greeks to the 
Christians, published amongst the works of Justin, thus writes 
concerning the soul?; ‘‘ We say that the reasonable soul is, 

a spirit endued with thinking powers, vital and possessing 

the power of self-motion; with which, we say, that both the 

angels and the demons are consubstantial?.”. Where the [72] 
word opoovccous is joined with a genitive case, as in the ex- * fs éuoov- 
tracts from 'Theodotus; though it more frequently governs ue 
the dative case. Be atic in Photius (Bidleothec. Cod. clxxix.) oe 
is said to have taught amongst other impious doctrines, “ that $aíuovas. 
the soul is consubstantial with God?." Afterwards in the °7” Wwxi» 
same place Photius says concerning this same Agapius?; “With CST e 
shameless irreverence he descants of the sun and the moon 9*9. 

as of divine things, and proclaims them to be consubstantial 


with God." Lastly, Theodoret, in his dialogue “ àcvyxvr0s;" 


€ p. 796, 797. [c. 42. p. 979. and c. 
90. p. 981.] 

{Who seems to have flourished 
about the year 120. Cave in Herm.— 
Bowyer.—| The editor of the works of 
Dionysius of Alexandria, preface, p. 
XXXVil, contends that this writer was 


not a Christian, but flourished in the 
reign of Ptolemy Philadelphus.—B. | 
5 p. 203. [p. 538.) 
h Hatoy O6 Kal cem dv ara XUvrGs 
OecoAoyel, Kal duoovoia KnpUTTE Ocq@. 


—[Phot. Bibl. c. 179.] 
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53 The sense in which the term was used by 


adduces a passage from Apollinaris, where he says; * Men - 
are of the same substance (duoovevor) with brutes, as touch- 
ing their irrational body ; but of another substance (érepov- 
ovo) so far as they are rational." 

3. That this was the very sense in which the bishops at Nice — 
called the Son “ of one substance!" with the Father, will be 
manifest to all men who are fair minded and not of a temper | 


| thoroughly contentious, from the very terms of the Nicene — 
Creed). For after sayingthat the Son of God is “begotten ofthe | 
, Father, only-begotten,” the fathers immediately add the words, 


2 ei THS ob- 
cías. 


3 @cdy ék 
@cov, k.T.À. 


[73] 


4 é£ érépas 
b107Td- 
> 
ccs 1) ov- 
4 
Olas, K.T.À. 
5 mper 1) 


GAAOLwT OV. 


6 aliene. 


* that is, of the substance’ of the Father;” and then they shew 
the meaning of that expression in the words which follow; 
“God of God?, Light of Light, very God of very God, begotten, 
not made." Lastly, they subjoin ópoobctov TO vaTpi, “of one: 
substance with the Father," as if it comprised all that had 
been.before said of the Son. Again, at the end of the Creed — 
they shew plainly enough what they meant to be understood 
by the word óuoo?otos, when they anathematize the Arians, | 
* who assert that the Son of God 1s of another substance or 
essence’, or that He was created, or is capable of change or 
alteration?." It is evident, then, that the Nicene bishops: 
called the Son of God “of one substance” with the Father, 
in a sense opposed to the blasphemies of the Arians; that | 
is to say, that He is not of any essence that is created, or 
other than that of the Father, or changeable; but altogether 
of the same divine and immutable nature as His Father. In. 
this way entirely the word óuoovoios was interpreted by — 
those Catholic doctors, who (it is reasonable to suppose) best | 
understood the mind and view of the Nicene fathers. For. 
thus speaks the great Athanasius, when disputing against 
those Arians, who falsely pretended that they embraced the 
Nicene Creed in all other respects, and only shrunk with 
dread from the term ópoov/cios, as new and dangerous*: 
* Now if even after all this—even after both the testi- 
mony of the bishops of former times, and the subscrip- 
tion of their own fathers, they pretend (as if in ignorance) 


1 of &vOpwrot rois GAdyos Cóois Óuo- x vel, Me kal pera Tooara, perà kal 

ovotot karà T0 cua Td ÁXo'yyov: érepob- THY Hapruplay Tav apxalwy emioKdm av, 
M 

oot 5€, Kabd Xo'yucoí. kal meTa THY broypapiy Tay idlwy maté= 


J [See the Greek of the Creed above, pov, poc Tol00vTQA,. @s &yvooÜvres, THY 
p. 13.] Aélw poBeicOa ToU duoovalov, eimdtw- 


4 


i Y 
was a time when He was not; 


! *T and the Father are one. 


ihe Fathers of Nice; shewn from St. Athanasius. 59 


to dread the word dpoovotos, let them in simplicity and »oox rm. 
truth confess and believe that the Son is Son by nature; S2 5. 
and let them also anathematize (as the council enjoined) Homoov- 
such as say that the Son of God was made or created’; or *'°™- 
that He was made out of what existed not; or that there, 27. " 
and that He is liable to moízua. 
‘change and alteration, and is of another substance’; and 2 ¢ érépas 
‘thus let them flee from the Arian heresy; and we have full AUT 
confidence that in sincerely anathematizing these things 

they do therein? confess that the Son is ‘of the substance eis. q.d. 
of the Father, and ‘of one substance’ with Him‘. For on e d 
this account it was that the fathers, after having asserted clas rai 
that the Son is ‘of one substance, immediately. added, gece tay 
‘Those who say that the Son is made or created, or that vi» ré nd- 
He was made out of what existed not, or that there was a [4] 
time when He was not, the Catholic Church anathematizes ;? 
in order that they may make it known hereby, that this is 
what the expression ópootctos, ‘of one substance,’ signifies ; 
and the force of the word ojuoototos is ascertained from [the 
assertion that] the Son is ‘neither created nor made; and 
that whosoever says that He is ‘of one substance,’ does not 
believe the Word to be a creature; and whosoever anathema- 
tizes the before-mentioned propositions, does at the same time’ 
believe the Son to be ‘of one substance? with the Father ; 
and whosoever says that He is ‘of one substance,’ acknow- 
ledges the Son of God to be the real and true [Son,] and 


whosoever calls Him the real [Son,] understands that saying, 
222 


^ 


5 Gua 


5. In the same manner Hilary also, in his treatise On 
Synods against the Arians!, says; “Is any one displeased 


[75] 


/ i3 / M 
cav kal ppovelrwoay àmAojoTepov uev 
^ "d 
kai àAm0Gs Tov vidv, mucet viby, àvaOe- 
/ 
paticdtwoay O6, ws mapiyyeAcy 7] ov- 
vod0s, rovs Aéyovras KTioMa 7) Toinua, 1) 
> > P4 me. ¢ > = € € 
€£ ok Üvrcv, 7) "v more Ste ovK Hy 6 vids 
TOU OcoÜ* Kal ti Tpemrós Kal &AXouorós 
€or, kal é£ érépas bmoardoews" Kal of- 
i ^ ^ 
Tas pevyerwoay amd THs Apeiavijs aipé- 
^ / ^ 
ces, kal Oappodpev, OTL *yvijoies TAVTA 
avubeuatiCovres duodoyovaw eb0Us, ex 
THS ovolas xal Guoovoiy eivai TOV vibv 
^ y. ^ ^ \ \ € / 
TQ llarpí. 514 rovrTo yap Kal oi marépes 
» > 
eipnkdtes duoovotoy elvat Toy viby ém1- 
yaryov «vous, Tous 8€ Aéyovras KTioua, 
H 2 > P 3 a 
3) Toinua, 3) €& obi byTwY, 3) "v more Ore 


ovk Hy, avabeuaTiCe: 7) kaÜoAuc) exKAn- 
cia’ iva Bià rovrov yywplowow, ort Tad- 
Ta onuaiver TO Óógoobciovy' Kal 7] TOU 
dmoovoiou Svvapmls yweoKeTat ek TOU ui) 
eivat iría ua 7) Tolnua Toy vidv' Kal Ort 
6 Aéycev Suovvotoy ov Ppovel KTicpa el- 
var Tov Adyov' Kal 6 avabeuaTifwy Ta 
mpoeipnuéva duootcroyv Ga. ppovel elvai 
Tov viby TQ Tlarpl kal 6 duootvo.oy Aé- 
"yov, *yvfja vov kal adnbivdy Aéyei TOV vibv 
TOU @cod" kal 6 *yvíjciov Xéyev voe? 7d, 
'Eyó kal 6 Marhp &v éouev.—1n Epist. 
ad African. Episcop., vol. i. p. 940. 
edit. Paris. 1627. [$ 9. vol. i. p. 898.] 
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60 From St. Hilary. His statement as to what is implied 


that the term homoousion [*of one substance?] was adopted 
in the Nicene council? If so, he must necessarily be pleased 
that the Arians refused to admit it. For they refused to 
admit the homoousion, that it might be said of God the 
Son, not that He is begotten of the substance of God the 
Father, but that He was formed out of nothing, after the 
manner of created beings. It is nothing new that I am 
saying; the faithlessness of the Arians is published in many 
works, and witnesses against itself. If on account of the 
irreligion of those who denied | the homoousion], the mean- 
ing put on it by those who confessed it at that time was re- 
ligious, I ask why at this day it is sought to do away with 
that which at that time it was religious to adopt, because it 
was irreligious to refuse to admit it. If it was religious to 
adopt it, why has an appointment of religion come to be 
matter of accusation, which religiously extinguished irreligion 
by the very means by which irreligion was caused? Let us 
see then what the Nicene council laid down’ in confessing the 
homoousion, that is the [article] ‘of one substance:’ not 
surely to bring to the birth that heresy which is conceived of 
an erroneous notion of the homoousion. They will not, I 
imagine, say this, that the Father and the Son divided by 
partition one anterior substance so as to form their own sub- 
stance.” Then after reciting the Nicene Creed, he thus pro- 
ceeds; “Surely in these words the most holy council of re- 
ligious men is not introducing a prior substance, one knows 


not what, such as to have been divided into two; but the 


Son begotten of the substance of the Father. And do we 
at all deny it? or [if we do] what else do we confess? 


nodo Niczena homoousion esse suscep- 
tum? hoc si cui displicet, necesse est 
placeat, quod ab Arianis est negatum. 
Negatum enim idcirco est homoousion, 
ne ex substantia Dei Patris Deus Fi- 
lius natus, sed secundum creaturas ex 
nihilo conditus przedicaretur. Nihil no- 
vum loquimur: pluribus edita literis 
ipsa Arianorum perfidia sibi testis est. 
Si propter negantium impietatem pia 
tum fuit intelligentia confitentium, 
quero cur hodie convellatur, quod 
tum pie susceptum est, quia impie 
negabatur? Si pie susceptum est, cur 
venit constitutio pietatis in crimen, 
que impietatem pie per ea ipsa, qui- 


bus impiabatur, extinxit? Videamus 
igitur, quid Niezna synodus statuerit, 
[ed. Benedict. l. studuerit,] homoou- 
sion, id est, unius substantie, confi- 


tendo: non utique heresim parturire, - 


qua de homoousii vitiosa opinione con- 
cipitur. Non, opinor, illud loquentur, 
quod unam anteriorem substantiam 
Pater et Filius in substantiam suam 
pa:tiendo diviserint. . .. Non hie sanc- 
tissima religiosorum virorum synodus, 
nescio quam priorem, que in duos di- 
visa sit, substantiam introducit; sed 
Filium natum de substantia Patris. 


x ve 


Dum iuo imi ^ 


-—-—— c ns MZ l2 
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Numquid et nos negamus? aut quid | 


aliud confitemur ? 


Et post caeteras | 


in the expression “ of one substance.” 61 


Further, after setting forth those other statements of our 
common faith, it says, ‘begotten, not made; of one sub- 
stance with the Father,’ which they express in Greek by the 
word ópoovctos. What opening is there here for an errone- 
ous meaning? The Son is declared to be begotten of the 
substance of the Father, not made, lest the begetting of 
the Godhead be accounted a handy-work of creation. And 
therefore it is, ‘of one substance,’ not as though He sub- 
sist singly and alone, but to express that [the Son], being 
begotten of the substance of God, hath not His subsist- 
ence from any other; nor yet that He subsists in any differ- 
ence of [a] diverse substance. Or will it be said that our 
faith is not this, that His subsistence is not from any other 
[than the Father,| and that it is not a dissimilar subsist- 
ence? Or does the homoousion here witness to any thing 
other than that there is one essence of the two, and that 
no way dissimilar, according to natural propagation, because 
the essence of the Son is not from any other [than the 
Father]: and masmuch as it is not from any other, it will 
be correct to believe that both are of one essence; because 
the Son hath the substance which was begotten from no other 
original than from the nature of the Father.” 

6. The great Basil, in his three hundredth Epistle™, arguing 
against such as embraced the Nicene Creed in all other par- 
ticulars save that they were unwilling to admit the expression 
* of one substance," after other things, which will be brought 
forward hereafter in a more suitable place, thus writes"; *And 
forasmuch as there were still at that time some who affirmed 
that the Son was brought into being out of what existed not, 


communis fidei expositiones ait, Natum, 
non factum, unius substantie cum Patre, 
quod Grece dicunt óuoo?ciov. Que 
hie vitiose intelligentize occasio est? 
natus esse de substantia Patris Filius, 
non factus, predicatur; ne nativitas 
divinitatis factura sit creationis. Id- 
Circo autem unius substantie; non ut 
unus subsistat, aut solus, sed ut ex 
substantia Dei natus non aliunde sub- 
Sistat; neque ut in aliqua dissidentis 
Substantize diversitate subsistat. Aut 
numquid non hec fides nostra est, 
ut non aliunde subsistat, neque quod 
indissimilis subsistat? Aut aliud hic 


testatur homoousion, quam ut una 
atque indissimilis duum sit secun- 
dum nature propaginem [ed. Bene- 
dict. l. progeniem] essentia, quia 
essentia Fili non sit aliunde; quz 
quia aliunde non est, unius recte esse 
ambo credentur essentie; quia sub- 
stantiam nativitatis Filius non habeat 
nisi de paternz auctoritate nature ?— 
pp. 241, 242. ed. Basil. 1570. [$ 83. 
p. 1197.] 

m [Ep. lii. 2.]1 r 

n Kad ered) é£ ov üvrcv eis TO elvat 
maphxOa Tbv viv ru vóre fjcav oi Aé- 
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? Berga. 


[78] 


the Semiarians at Antioch. 


62 From St. Bail; 


to cut off this impiety also [the fathers of Niczea] used in ad- 
dition the words 
Son with the Father is without time or interval'. 
ceding words, indeed, sufficiently prove that this was their 
meaning; for after they had said ‘light of light,’ and that. 


the Son was ‘begotten of the substance of the Father, not - 


made, they introduced after this the words ‘of one sub- 
stance; shewing, as by an example, that whatever defini- 
tion of light one would give in the case of the Father, the 
same will apply also in the case of the Son; inasmuch as 
true light compared with true light (as respects the mere 
notion of light) will allow of no difference. 
the Father is light, without original, and the Son is light, 


begotten; and both of them are severally light, [the fathers] | 
justly used the term ‘of one substance,’ in order to set forth” 


the equal dignity of their nature: for not those things which 


are near akin? to one another, are said to be ‘of one sub- - 
stance, as some have conceived; but when both the cause, - 
and that which has its being from the cause, are of the 


same abu. they are [in that case] said to be of one sub- 
stance." 


7. Moreover, that this is the true meaning of the expression 
“of one substance," the semi-Arians themselves at length ad- - 
mitted, in the council of Antioch, [held] under the emperor | 


Jovian ; instructed, it would seem, by Meletius, who presided 
in that council; for that he was a true Catholic is abundantly. 
certain from Basil’s statement in his fifty-second, fifty-third, 
and following Epistles?, and in his three hundred and twenty- 


fifth? to Epiphanius. For they in their synodical letter to the 
excellent emperor have these statements respecting the Nicene 


council?; * Whereas also that which seems to some to be a 


‘of one substance; for the union of the . 
The pre- | 


Since, therefore, |. 


&céBeiav, Tb Óuoobciov mpoceipfyicag, 
&xpovos yap xal adidoraros 7) TOU vioU 
mpos tov Tlarépa cvwvádeia. Snot dé Kal 
Trà TpoAaBóvra pnuara, Tavray eivai 
Ta avipav Tijv Oidvoiaw. etmovres yàp 
pas ék duwrbs, kal ék Tis odclas ToU 
Tlatpds rbv vidy yeyervijo ba, obxi 8e 
memoinoba, emhyaryov Tovrots Td OjL.000- 
ciov' mapadevivres, Ott dvTep üv Tis 
arose pwrds Adyov em) Tlarpds, oUTOS 
&puócei kal em) viod. pas yap GAndwoy, 
mpos pas &Anfivóv, kar’ a’thy Tof perds 
Thy evvoway, vvdeniay &Eei TapadAraynhy. 


émel oüv ée Tiv &vapxov $às 0 Tarnp, yev= 


untoy 8€ bas 6 vios, Pas BE Kal Pas Ex 

Tepos, ójooóciov elrav Dukalos, va Tb THs 
Qóreos óuóriuov TapacThawow. ov yap 
TO, aderpa GAANAOLS ópoobcia Aéyerau, 
Ümep Twes bm eiX fiai GAN Stray kal Td 
alriov, kai To"ex ToU aitlov Thy traptw 
€xov, Ths avTis brdpxn picews, óuoob- 


cia Aéyera.— vol. iii. p. 292. edit. 


Paris. 1638. [vol. iii. p. 145.] 
? [Ep. Ixix., xxv.] 
P | Ep. eclviii.] 
q ómóre kal rb SoKody ev abTy "uel 


The expression not new ; testimony of Eusebius. 63 


[new and] strange term in it, we mean that “of one sub- 
stance,” hath received a safe interpretation among the fathers, 
intimating that the Son was begotten of the substance of the 
Father, and that in substance He is like unto the Father: 
and the term substance is not taken [by the fathers of the 
council] as if there were any idea of passion! with respect to 
that ineffable generation, or according to a certain Greek 
use of the word; but for the purpose of overthrowing the 
impious doctrine, which was presumptuously ventured on by 
_ Arius, of the Son being out of what existed not." I ap- 
prehend that by this time all sufficiently understand what is 
the legitimate sense of the expression ‘‘of one substance,” 
as it stands in the Nicene Creed. 
_ 8. But further, that this word was not first invented by 
the Nicene fathers, nor yet used by them in a new sense in 
he question about the Godhead of the Son (as many have 
_ thought), but that it had been passed on from the genera- 
. tions which preceded to those which followed, is expressly tes- 
- tified by Eusebius in his Epistle to his own diocese of Czesarea. 
His words are as follows" ; * We were aware that some learned 
and distinguished bishops and writers [even] among the an- 
cients made use of the term, * Of one substance,’ in treating 
of the Godhead of the Father and the Son." There is 
no doubt that Eusebius had access to many monuments of 
primitive antiquity, which are not now extant any where, 
but have long ago perished, from which he could have 
most fully established this assertion of his; for even we 
(notwithstanding the great and deplorable wreck of ancient 
writers) are not without testimonies such as may sufficiently 
prove it. Tertullian, at the beginning of his treatise against 
| Praxens*, expressly says that the Father, the Son, and the 
Holy Ghost are “of one substance ;” and affirms’ that this is 
moreover contained “in the rule of faith" and “ the mystery 


TOAUNOEVTOS 


Eévov dvoua, Td ToU Ópoovoíov pamer, 
aoparods rerÜxqmke Tapa rois TaTpaoLY 
Epunveias, onpauvovons OTL ék THS ob- 
cías ToU Tarpds 6 vids eyevyn On, Kat 
ort Spoios Kar’ obcíav TQ Tarpi* obire 
dé ds méBous Tubs mepl Thy &ppntov yev- 
vct» émiwvoovuévov, ore KATA TVA xpij- 
ow EAANVURhY AapBaver au [ [rots mar pact | 
TÓ Sv ojo, Tfs ovotas’ eis &vorpomiv dé 
Tov é£ obk Üvrcwv mepl Tod vio) dceBas 


'Apeío. — Apud Soerat. 
H. E. iii. 25 ; et Sozom. H. E. vi. 4. 

: iege TOY Takaldy Tiwàs Xo*- 
ovs Kal édipaveis émwakómovs Kal owy- 
ypapéas eyvmmev, éml THs ToU Tlarpds 
Kad vioU Deodoryias TÓ TOD bjoovatov ovy- 
xpnoaj.évovs óvóuari.— Apud Socrat. 
HE. ds 8. [p223.1 

$ [See below, ch. vii. 8 6, where the 
words of Tertullian are quoted. ] 
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nionem. 
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7 sententia. 


64 “Of one substance" used by Tertull., Origen, Dionys. Alem. 


of the dispensation!," which was observed and kept by the 
Catholics. But what, I pray you, does the Latin expression - 
unius substantie denote, but the same as the Greek óuoobotos? 
nor have I any doubt that Tertullian, as he. almost every 
where studiously imitates the Greek ecclesiastical writers | 
(as learned men are well aware*) so here also translated the 
word óuooUcios—which he had found used with respect to 
the most holy Trinity, in writers of that class, of earlier date 
than himself—by the words of his mother tongue, wnius 
substantie. Rufinus (On the Adulteration of the Works of 
Origen) testifies that this word was often met with in the 
writings of Origen; when’ he says", “Is it possible that he ' 
could have forgotten himself in the same portion? of the same - 
book, sometimes (as we have said) in the very next chapter? 
For example; after he has declared the Father and the Son. 
to be of one substance, (which in Greek is expressed by 
ójoovci0s,) could he possibly, in the very next chapters, 
pronounce Him to be of another substance and created, 
whom he had just before asserted to be begotten* of the 
very nature of God the Father?" Pamphilus adduces an in- | 
stance [of his use of it] in his Apology’, where he sets before 
us the following words of Origen, out of his Commentary on. 
the Epistle to the Hebrews ; “These illustrations most plainly 
shew, that the Son hath a communion? of substance with 
the Father. For an effluence^ seems to be consubstantial 
(6~poovctos,) i. e. of one substance with that body from. 
which it is either an effluence or vapour.” Athanasius, in 
his treatise On the Views’ of Dionysius of Alexandria, in 
opposition to the Arians, states that this Dionysius, (who 
was a disciple of Origen,) in an Epistle to his namesake 
Dionysius of Rome, said that Christ was “of one substance” 
with God, óuooíctos rà Ocd*; and that Dionysius of Rome 


t B. Rhenanus says of Tertullian, tibus statim capitulis alterius esse sub- 
that from his constant reading of Greek — stantis et creatum poterat dicere eum, 
authors he had imbibed so much of quem paulo ante de ipsa natura De 
Greek forms of speech, as to be unable — Patris pronuntiaverat natum ? 
to forget them even in writing his La- Y Qua similitudines manifestissime 
tin. ostendunt, communionem substantia 

" Numquid in eodem opere ejusdem — esse Filio cum Patre: aporrhcea enim 
libri, interdum, ut diximus, statim in — óuoocios videtur, id est, unius substan- 
consequenti capitulo oblitus sui esse tice cum illo corpore, ex quo est vel 
potuit? V. G. ut qui Patrem et Filium — aporrheea vel vapor.—[ c. 5. p. 33.] 
unius substantie, quod Grzce duood- * [Vide Dionysii Opera, p. 90.] 
ciov dicitur, designavit, in consequen- 
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had required of him to state this in plain terms. Now it is sooxu. 
clear, from this statement of Athanasius, that even in the “gs.” 
time of these Dionysii the term ópgoovcios was in frequent Howoov-- 
use; and that such as rejected ' it (which was falsely laid to the ae 
charge of the Alexandrian Dionysius) incurred the censure of ruisse. 
the Church. I am therefore astonished at the ignorance or 
impudence of Sandius, whichever it be, in saying’, that even 
Athanasius was amongst those who acknowledged that the 
term ójoovctos was ultimately? fabricated in the Nicene coun- ? demum. 
cil. Nay, in another passage also, this very Athanasius says 
expressly, that this word, as it stands in the Nicene Creed, 
was “approved by the testimony of the bishops of former 
times," 1. e. of those who were anterior to the council of Nice. 
Look back at the passage which we quoted a little above 
from Athanasius, out of his letter to the bishops of Africa. 
But if any doubt the good faith of the great and excellent 
Athanasius, there is extant at this day an epistle of that very 
Dionysius of Alexandria against Paul of Samosata, in which 
he expressly says, that^ *the Son was declared by the holy 
fathers to be of one substance with the Father." These [81] 
words of Dionysius also plainly shew that the holy fathers 
who preceded him had used the term ójoovatos of the Son; 
and thus they remarkably confirm the testimony of Eusebius, 
which I just now quoted. In short, from the circumstance 
that the martyr Pamphilus in his Apology for Origen, (which, 
as we shall afterwards shew, rightly bears the name of Pam- 
| philus,) contends that Origen expressly said that the Son 
|. was “of one substance" with the Father, and therefore was 
catholic in the article of the Godhead of the Son; from this 
very circumstance, I say, it is most evident that the word 
" Óópoovcios was in use among Catholics even prior to the 
Nicene council and employed in explaining the doctrine 
concerning the Godhead of the Son; for this Pamphilus 
received the crown of martyrdom* some years before the 
council of Nice, in the persecution, that is, under Maximin, 
as Eusebius, On the Martyrs of Palestine, chap. 7, and Jerome, 
in his Catalogue, expressly testify. After this, perhaps 1t may 


| Y De Script. Eccles, pp. 39, 40. edit. tom. xi. p. 277. [Opera, p. 214.] 

|  Secund. et pp. 121, 122. 4 In the year 209. Cave in Pam,— 
| ? óuoobciov Trj Tarp) eipquévov rb Bowyer. 

| Tov Gyiev marépwy.—Biblioth. Patr., 
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be worth while to observe, that the author of the book entitled 
IIouiáv8pys, and attributed to Mercurius Trismegistus, in 
the first chapter, expressly says that “the Word of God is of 
one substauce' with the Father.” ‘It is true that Petavius 
has proved on solid^ grounds that the writer was an im- 
postor, that is, not Trismegistus himself, but a Christian 
falsely assuming his name; yet Petavius also acknowledges, 
that that forger? was of very early times, and lived shortly 
after the Apostles; which is also clearly shewn by testimonies 
being cited from him by Justin Martyr. 

9. Some perscns, however, have thought that there is a very 
strong presumption against the term óuoovotos (“ of one sub- 
stance") in the fact, that the council of Antioch, which was held 
against Paul of Samosata about sixty years before the Nicene, 
expressly repudiated the term. Theclogians, both ancient 
and modern’, have been at pains‘ to account for the contra- 
dictory language of these councils. In accordance with my 
Hilary, towards 
the end of his book On the Synods, against the Arians, states 
that Paul of Samosata confessed that word ópoovcios in a 
bad sense, and that, on this account, the fathers of the coun- 
cil of Antioch rejected the term. ‘The Samosatene," he 
says?, “did ill when he confessed the homoousion. But did 
the Arians do better in denying it?” In what sense, how- 
ever, could the Samosatene have confessed it? Petavius gives 
the following answer®: * He might have admitted the term 
in the same sense as Sabellius, with whom he coincided in 
opinion on the doctrine of the Trinity ; that is to say, by 
laying down the substance and essence’ of the Godhead to 
be singular, which involved the entire separation of Christ 


> De Trin. i. 2. § 3, 4. 

« [The editor of the works of Diony- 
sius Alex. (Pref. p. xl. &c.) proves by 
many arguments that the fathers of 
Antioch did not by any means repu- 
diate the word óuooócios.—BD. See Dr. 
Burton's view fully stated in Mr. Fa- 
bers Apostolicity of Trinitarianism, 
vol. ii. p. 302. ] 

4 Male, inquit, homoousion Samosa- 
tenus confessus est; sed numquid me- 
lius Ariani negaverunt ? —( Hil. de Sy- 
nod., $ 86. p. 1200.] 

* Ea ratione potuit admittere, qua 
Sabellius, cui in Trinitatis dogmate 


consentaneus erat; uti scilicet unicam 
substantiam divinitatis et oboíav poue- 
ret, a qua plane separandus esset Chris- 
tus; qui ne duoovcios Deo constitue- 
retur, in tempore Deus esse coepisset. 
Quod enim eodem sensu ógoobciov 
Verbum esse Samosatenus affirmarit, 
quo Sabellius, ibidem Hilarius [de Sy- 
nod., $ 81. p. 1196.] ostendit, cum il- 
lum dicit duootoroy esse Filium do-- 
cuisse, quod in Antiochena synodo Pa- 
tres usurpari vetuerunt, quia per hanc 
unius essentia nuncupationem solitarium 
atque unicum sibi esse Patrem et Filium 
predicabat, —De Trin, iv. 5. 2. 
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from it; who, that He might not be set down as of one sub-  soox x. 
stance with God, must have had His beginning as God in '* 8.9. 
time. For, that the Samosatene asserted the Word to be of Houoov-- 
one substance in the same sense as Sabellius, is shewn by ?'?*- 
Hilary in the same passage, when he says, that Paul had 
taught that the Son is of one substance! [with the Father,] ' 4«oovcvws. 
a statement which the fathers im the council of Antioch for- 
bad to be used, ‘inasmuch as by this use of the term ‘ of one 
essence, he pronounced,the Father and the Son to be one 
only single and solitary Being?" But this, and I say it with all ? solita- 
deference to the venerable Hilary, does not seem to me to be "4 aique 
by any means likely. For, granting that the Samosatene here- sibi. 

tic held precisely the same opinion touching the Son of God as 
Sabellius, (a position, however, which might with good grounds 

be questioned,) yet surely Sabellius himself would never have 
willingly affirmed that the Son is consubstantial (d~woovcvos) 

with the Father, but rather identically-substantial (ravroov- 

o.os.) Besides, if the Sabellians before the council of Nice — 30 
had used the word óuoosctos in order to spread their heresy, 
dt is no way credible, that the fathers of Nice,—who certainly [83] 

| abhorred the Sabellian, no less than the Arian, heresy,—would 

have inserted that word in their Creed. Sandius‘, however, 
confidently maintains “that the followers of Sabellius em- 

braced the term * of one substance ®,’” that is, of course, before * homoou- 
the Nicene council, for if this be not his meaning, his assertion ??** 
would be nothing to the purpose. Hence in another place 

he expressly says, that Sabellius himself used the word “ of 

one substance.” Let us see by what evidence he proves this 
assertion of his: ‘ For they," his words are, ** who repudiated 

the term ‘of one substance,’ affirmed that those who ap- 

proved of it, were introducing afresh the opinions of Monta- 

nus and Sabellius, (observe their agreement in doctrine,) and 
accordingly they called them blasphemers. Socrat. Eccl. 

Hist. i. 28, and Sozom. ii. 18.” My reply is, that Socrates 

and Sozomen, in the places cited, do, it is true, relate that 

after the Nicene council there were great contentions con- 
cerning the word osoovovos amongst the very bishops who 
subscribed to the Nicene Creed, especially between Eusebius 
Ben and Eustathius of Antioch; the former with his 

f Enucl. Histor. Ecclesiast. i. p. 112. 
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party charging Eustathius and his party, who asserted the 
article “of one substance," with Montanism and Sabelli- 
anism ; the latter, again, objecting against them [that they 
introduced] the polytheism of the heathens; both sides in 
the meantime professing their belief to be this? ; ‘ That the 
Son of God has a proper subsistence and being; and that 
there is one God in three persons '." For this we have the 
express testimony of Socrates, and that derived from a care- 
ful reading of the tracts and letters which those bishops wrote 
(in answer) each to the other. It must however be especially 
observed, that Eusebius and his party no way pretended that 
the word djoovcvos in itself, or according to its proper signifi- 
cation, went to confirm the heresy of Sabellius, much less that 
the Nicene fathers wished, by its use, to give the Christian 
world to taste [the cup of?] Sabellianism; but that he merely 
said this, that Eustathius and his party, who embraced the 
term “of one substance,” wished to introduce Sabelhanism ; 
that is, so interpreted the word as to make it altogether to 
favour the Sabellian heresy. Indeed it is expressly said by 
Socrates", that Eusebius, in the very letter in which he ac- 
cused Eustathius of Sabellian error in his use of the word 
ójooUctos, openly professed that * he himself did not trans- 
gress the Creed of Nicsa." Whether Eusebius charged 
Eustathius justly with Sabellianism, there is no need for us 
to enquire anxiously. Certainly, however, Marcellus, who was 
the teacher of Eustathius, maintained pure? Sabellianism 
in his writings, as is perfectly clear from the books of Euse- 
bius, which he composed against him. "Therefore Hilary, (in 
his book to Constantius,) and Basil the Great, (in his letters 
52, 74, and 785) and others, expressly class Marcellus amongst 
heretics. The circumstance of his being, at least for a con- 
siderable time, in very warm favour* with the great Athana- 
sius, must, I think, altogether be ascribed to his cunning and 
hypocrisy, and to the zeal and ardour which he displayed 
against the Arians. With regard to Eustathius himself, (al- 


e 


8 évundatarév T€ Kal évvmdpxovra 
d c > ^ ^ e > 
Tov viby elvat ToU Oeo, Eva Te Ocdy ev 


valent to it. 


Tpiciv brocráceoiuv elvai. I am per- 
suaded that Eustathius did not use the 
very word brooraceot: but some other 
term which Socrates considered equi- 


h [EbcéBios wey, thy ev Nukaíg mí- 
cw ob not rapaBalvew* SiaBdrAde be 
Evord@.ov 6s thy SaBedAlov dédtav €io- 
d-yovra.—Socrat. E. H. i, 23.] 

i (Ep. Ixix., celxiii., and exxv.] 
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though I should be unwilling without due grounds at all to . soo i. 
detract from the reputation or estimation of a man who was 9"25* 
held in much esteem by very many Catholics, and who was oyoou. 
also ennobled by the friendship of the great Athanasius) still 10v. 

I candidly confess that I do not know how it could have come 

to pass, that the bishops assembled at Antioch, although they 

may have been—the greater part of them—Arians, singled 

him out from all those who asserted the article * of one sub- 
stance," for the charge of “ holding rather the opinions of Sa- 
bellius, than those which the council of Nice decreed ;" and [85] 
on that account deposed him from the see of Antioch, (which 
Socrates witnesses to from the relation of others, although he 
expresses, on very slender grounds indeed, his own doubts of 

their trustworthiness, 1. 24,) unless he had himself given them 

at least some handle and occasion for a charge of such a na- 

ture. What is to be said to the fact, that Cyrus, bishop of 
Bercea, who, (according to the relation of George of Laodicza, 

the Arian, in the same passage of Socrates, was the man 

who accused Eustathius* of Sabellianism before the council, 

was a Catholic, and was afterwards himself deposed by the 
Arians on account of his maintaining the Catholic doctrine, 

as Athanasius testifies in his letter To those who were living 

in Solitude? George indeed, says, that this Cyrus also was 
deposed for his Sabellian doctrine; but by Sabellian doctrine 

the heretic in that place had no other idea than the doctrine 

* of one substance," as Valesius has correctly observed! ; 

and this observation easily reconciles the apparent discre- 

pancy ‘in the statement of George, which perplexed Socrates. ! évayrio- 
But how does all this make for the purpose of Sandius 2°” 
What sort of conclusion, I ask, is this? Eusebius Pamphili 
accused Eustathius of Antioch, of so interpreting the expres- 

sion ‘‘of one substance,” which was correctly understood by 21. 
the Nicene fathers, as to subserve the introduction into the 
Church of the heresy of Sabellius ; therefore the followers of 


k [ am quite of opinion that Eusta- 
thius was an over-pertinacious main- 
tainer of the one hypostasis (ula broora- 
gis) in the Godhead; at the same time 
that perhaps he meant by the term hy- 
postasis nothing else than essence or 
substance (otoíav): on which account 
also the party, which after him were 


called Eustathians, were shunned by 
other catholics as Sabellians: and 
thence followed a great schism at An- 
tioch. See Petavius, de Trinit. iv. 4. 
10, &c. 

! See the note of Valesius on So- 
crates, p. 14. [i. 24. p. 58. ] 
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Sabellius, before the council of Nice, employed and embraced 
the very expression “ of one substance.” The incidental ob- 
servation of Sandius, on the agreement of Montanus and Sa- 
bellius in their doctrine respecting the most Holy Trinity, 
we will consider by and by, in a more suitable place. I there- 
fore say again, that it seems to me by no means probable that 
the Sabellians ever used the expression “ of one substance” of 
their own accord and willingly ; although, after the word had 
been sanctioned by the authority of the Nicene council, they 
endeavoured to drag it (as it were) by force’ into the service 
of their own heresy. For the expression “ of one substance” 
in itself is so far from agreeing with the Sabellian heresy, 
that it is plainly repugnant to it; as was excellently observed 
by the great Basil (Epistle 300) in these words"; “ This ex- 
pression corrects also the evil of Sabellius; for it takes away 
the identity of the personal subsistence’, and introduces the 
idea of the persons as complete; since a thing is not itself 
‘of one substance’ with itself, but one thing with another.” 
I therefore conclude that Paul of Samosata, as agreeing 
with Sabellius on the doctrine of the Trinity, did not use the 
words “of one substance" for the purpose of expressing his - 
heresy: and that the fathers assembled at Antioch did not 
on that account reject it. 

10. No one could have understood this question better than 
the great Athanasius ; for he was himself present at the coun- 
cil of Nice, where, when they were most carefully examining 
all points respecting the article “of one substance," this main 
objection (concerning the definition of the fathers in the 
council of Antioch) must without any doubt have been among 
the first to be discussed. He declares in his book, On the 
Synods of Ariminum and Seleucia, that Paul of Samosata did — 
not acknowledge the article “of one substance," but rather, 
out of that term, which had been employed by the Catholies 
in explaining the doctrine of the Divinity of the Son, con- 
trived a sophism, for the purpose of overthrowing that doc- 


 trine; and that it was for this reason that the fathers at 


? suppri- 
mendam. 


Antioch decided that the word should be suppressed*. We 


mM airy 8e 7 evi kal Tb TOD SaBer- od yàp abrb rl értw éavrd Ópuoobctw0v, 
Alov kakbv émavopÜobraw | àvoipet yàp GAN érepov érép~.—l[ Ep. lii. 3. vol. iii, 
Thy TavTéTnTa THs boo TG ews, kal eia - p. 146.] 
d'yei TeAclay TY mMpoodmay Thy Évvoiay* 


the expression “‘ Of one Substance" was rejected at Antioch. 71 


will quote his own words, which most clearly explain this whole  soox x. 


subject, but only in Latin, contrary to my custom, because the "75 
extract is a long one?. Athanasius then, in that work, after [87] 


shewing, that, prior to the synod of Antioch, the phrase “ of 
one substance" had received the sanction of Dionysius, 
bishop of Rome, and of a council of bishops assembled 
under him at Rome to consider the case of Dionysius ar 
Alexandria, and had further been acknowledged also by that 
Dionysius of Alexandria himself, afterwards proceeds to 
treat fully of the discrepancy between the councils of 
Antioch and Nice®; “If, then, any one blames; the Nicene! eulpat. 
bishops as having spoken contrary to what their predeces- 

sors had decreed, he may also with (equal) justice? blame the ? cixdras 
seventy (bishops) who were assembled at Antioch against PJ" 
Paul of Samosata, as not “having kept to the statements of 

their predecessors ; for such were the two Dionysii and the 

(other) bishops, who were assembled on that occasion at Rome. 

But it is not right to blame either these or those; for they 

all cared for the things of Christ’, and all directed ies zeal 3 émpé- 
against the heretics. One party, indeed, condemned the Z9*"^ 7 


Xp 00 
Samosatene, and the other the Arian, heresy; but both que 


these and those defined rightly and well according to the PAP TUM 
matter before them. And as the blessed Apostle, in his "*'* 
Epistle to the Romans, said, ‘ the law is spiritual, the law is Hein vii. 
holy; and the commandment holy and just and good ;’ and 

yet a little after added, ‘for what the law could not do, in mes viii, 
that it was weak, &c. . . . and yet no one would charge the 

samt, on this account, with writing what was inconsistent 

and contradictory, but would rather admire him as writing 


n [The Greek is here supplied, see 
the next note. ] 

° efmep oiv népoeral Tis Tots év Ni- 
Kala, cvveAQoUaw, @s eipnkdot mapà Th 


a’Tav yap Trav of Atovdctol, kol of év 
‘Poun 15 THviKadTa cuveA0óvres émí- 
ckoTOt, GAN” obre ToUTovs, obre ékci- 
vous 0ctov aitidcacbat’ Trávres yap émpé- 


8ótavra Tots mpd avTGv, [The old read- 


ing was ws eipqkóci Tdvra và Dótavra. 


Tots mpo avt@y, which Bp. Bull, not 
without cause, seems to have corrected 
to ós wh eipnkóci, k.7.A. The Bene- 
dictine reading however is better, ws 
eipnkóct Tapa rà Sdtavta.—B. This has 
been followed in the translation. Some 
of the words added in the Latin version 
of this extract given by Bull, are re- 
tained in parentheses.] 6 adrbs péeu- 
Wait’ &v eikóres Kal rois EBdounKovTa, 
Ór. wh Ta THY mpb avTav epvAratay’ mpd 


c Bevov rà Xpiotod, kal wayvres o movüljv 
écXfjkaci. karà THY aiperucQv: kal oi 
A / [3 N E] N 
piv TOY Zouccaréa, oi 06 thy " Apeiavijv 
opea kar éxpway. 6p9as 8€ kal ovToL 
KaKelvol, kal KaA@S pds rivi BroKewevny 


Subbcew Yyeypádact. kal & domep 6 pakd- | 


pios amdaToAos ‘Pwmators uev émi0TÉA- 
Acv, éAeyev, 6 vóuos mvevuarikÓs eat? 
13 
kal 6 vduos yios' Kal, ?j €vroA3) ayla, 
/ $ 125 be \ BUS iA 
kal Sirala, kai ayabh’ Kal uer OALyov, 
Tb yop addvatov Tod vóuov ev @ 00évev 
. kal oun &y Tis airida auro Tov &yLov ws 
/ - 
évavtia Kal uaxópueva ypdpovTa, GAA 
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unto each suitably to the occasion, &c. ...; so also, if the 
fathers of the two councils used different! expressions in 
speaking of the term ‘of one substance,’ still we ought not 
for that reason by any means to dissent from them, but to 
search out their meaning and view’; by doing which we shall 
certainly discover that both councils agree in opinion. For 
they who deposed the Samosatene, apprehending * ‘One sub- 
stance’ in a corporeal sense ;—Paul (that is) wishing to so- 
phisticate, and saying, ‘If Christ did not of man become 
God, then is He of one substance with the Father; whence 
it necessarily follows, that there are three substances, one 
which is prior‘, and the other two which have their origin 
from it ;—on this account with good reason, guarding against 
sophism such as this on the part of Paul, they said that Christ 
was not ‘of one substance;’ for the Son is not so related to 
the Father as he imagined. They, however, who anathema- 
tized the Arian heresy, having perceived the craft of Paul, 
and having considered that the expression ‘ of one substance’ 
has not this meaning, when applied to things incorporeal, and 
especially to God; knowing, moreover, that the Word is not 
a creature, but an offspring of the substance? [of the Father, | 
and that the substance of the Father is the origin, root and 
fountain of the Son; and He was the very true? likeness of 
Him that begat; not as of separate growth, as we are, is He 
parted from the Father: but as of Him’, a Son, He exists un- 
divided ; as the radiance is to the light; and having likewise 
before their eyes the illustrations of Dionysius,that of the foun- 
tain for instance, and (what else is contained in) his Apology 
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for the words ‘of one substance,’ and especially’ that saying Book ir. 
of the Saviour, expressive of unity’, ‘I and the Father are 
one,’ and, ‘he that hath seen Me hath seen My Father also ;? 
on these grounds they also, with good reason, were led to 


declare? that the Son is ^ of one substance.’”’ 


a few words goes on to say ; 


that the Son was not before Mary, but received from her the 


He then after , 


CHAP. I. 


Homoou- 
SION. 


[89] 


‘mpd Tov- 


* For since the Samosatene held te» impri- 


mis. 
2 unitri- 


beginning of His being, on this account the assembled bishops cem, 
condemned the man as a heretic and deposed him; but touch- 


ing the Godhead of the Son, writing in simple fashion, they 


did not busy themselves about the exact meaning of the ex- 


pression ‘of one substance ;’ 


but, as they apprehended? the 


‘One substance,’ so did they speak of it; for they were only 
intent on overthrowing what the Samosatene had devised, 
and on setting forth that the Son was before all things, 
and that He did not become God from being man, but being 
- God, He put on the form of a servant; and being the Word, 
He became flesh, as St. John said. And thus was the blas- 
phemy of Paul dealt with. But when the party of Euse- 
bius and Arius taught that the Son was indeed before all 
time, yet that He was made, and was one of the creatures; 
. and as to the expression, ‘Of God, did not believe it in the 
sense that He was the true Son of the Father, but affirmed 
that to be ‘of God’ held good of Him in the same sense as 
of the creatures; and, as to the oneness of likeness of the 


j 


Son to the Father, did not confess that it is in respect of es- 


/sence’ or nature, that the Son is like the Father, but is on 
, account of the agreement of doctrines and of teaching; nay 


delyuata, Thy mnyhy, Kal Thy wep) Tod 
6Moovolov &roAo'yíav: mpd 8€ TOUTwY THY 
TOU SwrTHpos évoeib5 pwvhv' eyw kal 
6 maTnp ev éguev: kal, 6 éwpakós enue, 
éópake Toy Tor épa TobTOV Évekev eikó- 
TwS eipijkag. Kal avtol ójuooUc10v Toy viv 
e Erebi) “yap 6 Sapmocared’s eppdvet 
Hn elvat mpd Mapias TOV uilby, BAN &m 
QUTIS àpxT)v eoxnKévat Tod elvat, rovrov 
evexev of TÓTe TUVEAOSYTES, kaÜeiAov MeV 
avTOv kal aiperixdy amépnvay’ mepl 02 THs 
Tov vioU 0córqros GmAOVOTEPOY "ypddor- 
TES, OU kareyévovro wep) THY ToU duo- 
oucíov axpiBevav, GAN ores ws éEeiMf- 
$aci wept Tov duoovcilov eiphKact’ THY 
ppovrida yap elxov mücav, ómep émevó- 
noev ó XoauocareUs, üyeAeiv, kal Oei£a, 


mph müvrwv elvai Toy vibv, kal STL ovK 
e£ àvOpármov "yévyove Gebs, àAAà Gebs àv, 
évedvcato SovAov moppnv’ kal Adyos àv, 
yévyove aáp£, ws cimev Iwdvyns’ Kal odTw 
uev KaTa THS Brac pnutas TlavAov Té- 
mpakTat, émeibi] dé oi mpl EvcéBiov cai 
"Apetov, mpb xpóvev pev eivai Tiv viov 
ÉAeyov, memoinoba névTOL, Kal Eva TÀV 
KTitmaTwy avToy e@didacKkov, kal 7d, ék 
TOU cov, ovx ws viby ék TaTpos Xe 
gi0V, émígTevov, GAN ws TA KTioMmaTa, 
obrc kal én’ avTod Td ék TOD Ocod elvar 
diaBeBasodvro, Thy Te Suoimoews évórqra 
Tov viod mpos Tbv TaTépa, ovK &Ae'yov 
karà Thy ovclav, ovde KaTa THY bou, 
as ati vids Buotos Tarpl, &AXà bid THY 
cunpwviay r&v Soyuatwy Kal Tíjs 010a.- 
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oxtum and also severed off, and made entirely alien the substance of 
CONSUB- the Son from the Father, devising for Him another origin of 
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being, and bringing Him down to the number of the crea- — 


tures: on this account the bishops who assembled at Nice, 
having perceived the craftiness of those who held this opinion, 


and having brought together' the sense out of the Serip- 
tures, used the phrase ‘of one substance’ to express it more 
clearly 2, in order that by this the truth and genuineness of 
His Sonship might be known, and that created beings? might 


have nothing in common with Him. For the precision of 
this term both detects their hypocrisy, if they use the formula 
‘of God,’ and also excludes all their plausible arguments, 
whereby they seduce the simple-minded. At any rate, they 
are able to put a sophistical construction upon, and to change 
the meaning of all other words as they please; this phrase 


—~——s- Vee 


only, as detecting their heresy, they dread; which very phrase 


the fathers set down as a bulwark against all their impious 
Thus far the great Athanasius. 

11. He is, moreover, supported in his views by the great 
Basil, in his three hundredth Epistle; where, having spoken 
of the publication? of the Nicene Creed, he subjoins the fol- 
lowing words’; “Of this the other portions indeed are alto- 
gether incapable of being assailed by calumny; but the 
word ópooíctos, having been used in a wrong sense by | 
some, there are persons who have not yet accepted it. 
These one might with justice blame, 
second thoughts, they might be deemed excusable; for, al- 
though a refusal to follow the fathers and to consider the 
word adopted by them, as of more authority than one's own 


speculations.” 


ckaAÍas, AAG yap Kal &meoxotvitov Kol 
ametevovyTo mavrTeAQs Thy obsíav Tod 
viod amd Tov marpbs, érépav apxny 
abTQ Tod elva: émivooÜvres, kal eis TA 
rrlcuaTa karaépovres abróv: TobTov 
xdpiw of ev Nucaía evveA0óvres, 0ewpt]- 
cavres Thy mavovp'ylav TÀv obrw dpo- 
voUvTGV, kal cuvayayorTes ex TOY ypa- 
ov Tiv didvovay, Xevkórepov ypadovtes, 
eiphkaot Tb Óóuoobciov' tva kai Tb *yvfj- 
giov &An0Às ex ToUTOV "yvecÓfT) ToU viod, 
kal undev koiwbv Exn mpds roUrov Ta "ye- 
ynTa’ 7 yap THs Ackews TavTns axpiBeia, 
Tív Te brÓkpigiV avT@y, Ear A€ywou Td 
ex TOU Ocod pyrody, diereyxet, kal wdoas 
avray tas midavdrntas, év ais dpapra- 


EU ee oS m 


and yet again, on | 


Covci ToUs ükepalovs, ékBdAAei  mávra 
yoo Suvdwevor gopiterPar kal pera 
moiety, ws 0cXovat, A udyny Thy Aé- 
tw, ws DieAéyxovcav. aUTÓV Tv aipegiv, 
8e8íaciv: hy oi Tar Epes, Gomep émirei- 
xima, Kata máams aoeBods émivoías ab- 
TeV, évpapov.—Athan., tom. i. pp. 919, 
920. edit. Paris. 1627. [$ 45. vol. i. p. 
758.] 
4 ob rà ev &AXa TayTdracw early 
dovKopdyTnra, Th 6€ tod duoovolov 
err, KaKO@S mapd. TIV@V exAnpbetoar, 
eit tives of uíjyro mwapadetduevor. ods 
kal wéubar’ &v ris dixalws, kal mA 
bev Toi ovyyvduns avtovs àEiwceiev, 
Td pev yap marpdci uh &koAovdeiv, K 
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opinion, be deserving of blame, as fraught with wilfulness ; sooxm. 
still on the other hand, the suspecting it, in consequence of $1555, 
its having had an ill name given it! by others, seems in some Hmowoov-.- 
measure to exonerate them from that blame. For, in truth, yn 
they who were assembled in the matter of Paul of Samosata, Cir WI a 
did give an ill name? to this word, as not conveying a good ? 88 ado» 
meaning?; for they said that the term ópooctos, ‘of one sob efon- 
substance,’ suggests the idea of a substance and the things ^^" 
which are formed from it; so as that the substance being 
divided into parts, gives the appellation *of one substance" 
to the things into which it is divided. And this notion 
has some force" in the case of metal, and the pieces of 
money made from it; but in the instance of God the 
Father and God the Son, there is not contemplated any 
substance elder than or overlying* both; for to think or *pecg/- 
assert this were something beyond impiety.” You per- mun 
ceive that in these words Basil expressly testifies, that «vn. 
the word dpoovcvos was rejected by the fathers of Antioch [91] 
‘only so far as it seemed to denote a certain divine sub- 33 
 |stance anterior to the Father and the Son, which was sub- 
 "sequently divided into the Father and the Son. Now it 
. js most clear, that neither Paul of Samosata nor Sabellius 
confessed the doctrine “of one substance"' in this sense. 
It therefore follows, that the assertion of Athanasius is 
quite true, that Paul framed an argument for impugning 
the divinity of Christ out of the word ójoovotos, which he 
was aware was in use among Catholics, (and possibly so ex- 
plained by some of them, as to give occasion to its being 
spoken ill of,) and that the fathers, accordingly, determined 
| on the suppression of it altogether. 
| 19. And this view of the case receives no little confirma- 
tion from the history of the Nicene council. It is, I mean, 


[92] 


Thy ékelvov dwvhyv Kupiwtépay Tí0ec0oi 
THS EavTa@v *yvójums, éykXfjuaros tiov, 
@s ov0adelas yéuov’ Tb be máAw dp’ éré- 
^ Se e Y 
pev 31aBAm0eicav avryy Uromtoyv Exel, 
TOUTÓ Tws SoKEl TOD eyKANMaTOS avTOUS 
Metpiws éXev0epotv. kal yap Td Üvri oi 
> 1 / ^ ^ / 
exl TlavAw TQ Zauogcaret cvveAO0vrTes 
/ 2 
dieBodov T)v Aébw, Bs ovK eÜomuov. 
^ ^ , 
€Qacav yap ékeivoi, Thy ToU duoovatov 
$wviv TapwTGv evvowy obcías Te Kat 
TOV aw aris, bore karauepicOetcav 
Thy ovolay mapéxew TOV duoovalov Thy 


mpoonyoplav Tots eis & BippéOn. TodTO dé 
ém) xaAKod uev kal TOY an’ avTOD vopu- 
cudrev exer Twà Aóvyov vb Oiavónua* 
éml Bé Ocov matpds, kal OcoU viov, oUK 
ovala mpecButépa ovd bimepkeiuévm au- 
$otv Oewpeirav aoeBelas yap éméiewa 
TovTo Kal vofjcou kal $Oévytac001.—O p. 
Basilii, tom. iii p. 292. [Ep. lii. 1. 
p. 145.] 

* Hoc quidem verissimum est, &c., 
is the Latin translation. 
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bishops and Constantine himself explained the word more — 
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altogether probable, that the word djwoovcvos was rejected | 
by the fathers of Antioch for the very same reason, for 


76 Confirmed by Eusebius’ account of the discussions at Nice, — 


which it was also disliked by certain catholic bishops at the 


distinctly. Now what was that reason? Was it because 
the word in question favoured the opinions of the Samo- 
satene or Sabellius; or that those two heretics had em- 
ployed it in explaining their heresy? Nothing is further | 
from the truth. The actual reason was, because, on the 
contrary, the word appeared to some to imply that partition | 
of the divine essence, which I just now mentioned; this is - 
expressly declared by Eusebius Pamphili, in his letter to 
his diocese of Czesarea, respecting the Nicene council, in the 
following words’; “After they had dictated this formula,” (i.e. 
the formula of faith now called the Nicene Creed,) “ we did 
not pass over without examination their expressions, ‘of the 
substance of the Father,’ and ‘of one substance with the 
Father) In consequence many questions and answers arose 
on these points, and the meaning of the terms was tested by | 
discussion; and in particular it was admitted by them, that the 
expression ‘of the substance,’ was intended to signify that 
the Son is indeed of the Father, but yet does not exist as a 
part of the Father. And as to these points it seemed to us also 
right to assent to the meaning.” Previously, in the same let- 
ter, Eusebius had said that Constantine himself satisfied some 
of the bishops who raised a question about the expression, “ of 
one substance," by these words‘; that “he did not use the 
words ‘of one substance’ with reference to what takes place 
in the case of bodies’, nor yet that the Son subsisted ?, either 
by way of? division or any kind of abscission from the Father; 
inasmuch as it was not possible that the immaterial, intel- 


skal 03 tabrns THs ypapys tr a)- OecOa Tjj Siavola [ris eva eBobs SidacKka- 


TGV trayopevdelons, Orws elpytat ators 
TO Éék THs ovalas ToU Tlatpds, kal Td TE 
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Kal Tuv. exer Kadas Éxeiv ovo kararí- 


Alas, «.7.A. ]—A pud Socrat. Eccl. His 
i 8. [p. 24] 
* Ort uh karà TH TOV CwUdToY Th 
Aéyoi TY Suoovatoy, ote ody karà dial- 
peow, ore kará Tiva GroTOMY eK TO 
Harpós brocrivat. uite yap dvvacé 
Thy &vdAov, kal voepàv, kal dowuatoy ov 
ow cwuatikdy tt whos idlotracbat* Bel. 
ois 0€ kal Gmropphros phuact mpoohK 
Ta ToLavTa voew.—| Ibid. | 
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lectual, and incorporeal nature should be the subject of any  zoox m. 
corporeal affection; but of divine and mysterious terms it NU 
is fit that we conceive in like manner,” [i.e. in divine and Homoou- 
mysterious thoughts.] Lastly, before the time of Paul of *'?*- 
Samosata, Sabellius also had himself denied the genera- 
tion of the Son, into a distinct Person, of God the Father 
Himself, i.e. His being “of one substance," for the same 
reason, namely, that there would thence follow a division, 
and a cutting asunder, as it were, of the Divine Substance; 
as Alexander informs us, not obscurely, in a letter to his 
namesake, the bishop of Constantinople, given in Theodo- 
ret; where he says that the Son" * was begotten, not out 
of what is not’, but of the Father who Is; not after the! od« é« ro? 
likeness of [material] bodies, by cuttings off, or by stream- "" ry 
| ings off, which imply division, as Sabellius fancies.” These Ed 
words of Alexander admit plainly of a twofold meaning. 
. Either, first, that Sabellius himself supposed that the Son 
| was begotten of God the Father, after the manner of [ma- 
terial] bodies, by a cutting into or partition of the Father's 
substance; or secondly, that that heretic thought that such 
| a partition of the Father's substance necessarily resulted 

from the view of the Catholics, who taught that the Son 
| was so begotten of the very substance of the Father as to be 
a distinct Person? from the Father, and that on that account ? hyposta- 
|! he rejected that catholic doctrine. The former of these ~~ 
senses is altogether absurd, since it is known to every one 
| that Sabellius taught that God is one Person only; and that ? uovospóz- 
he recognised no real distinction of Persons in the Divine ^"^^ 
Essence, much less a partition thereof. It remains, then, 
| that we must certainly take the words in the other sense. 
_ And indeed the earliest forerunners of Sabellius, whose 
heresy is stated and refuted by Justin Martyr, (in his Dia- 
logue with Trypho,) opposed a distinction of Persons in the 
Godhead by the same argument, as we shall afterwards shew*, 
where we treat of the doctrine of Justin. Nay, it is certain 
that all the heretics who have ever denied a distinct sub- 
sistence of the Son of God in the Divine Essence, (whether 

" yevynbévta obk ex ToU wy óvros,  ZXageAA(e Soxet.—Kccl. Hist. i. 4. p. 
BAN’ ài TOD Üvros Tlarpds, ob korà Tas 17. edit. Valesii. [p. 18. ] 


TOV THOMATwWY ÓuoióT")TaSs, TAls TOMats 1) X See chap. iv. sect, 4. of this Book. 
Tas ék Siaipécewy Qmoppoíous, Gomep 
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. of the Father's essence, but by a simple communication, such — 


78 Bp. Bulls opinion as to the true way of reconciling the — — 


they were Sabellians, followers of the Samosatene, or, lastly, - 
Arians, have invariably placed the chief support of their - 
cause on this very sophism. And I have no doubt that the | 
Nicene fathers wished to counteract this wrong conception — 
of the doctrine of the “ consubstantiality” of the Son, when 
(after saying that the Son is “ begotten of the substance of - 
the Father") they subjoined immediately, “God of God, light | 
of light.” For by these words they signify that the Son of | 
God is so begotten of God the Father, God of God, as light | 
is kindled of another light; not by a partition or diminution 


as (if any illustration of so great a mystery may be derived - 
from things material) is the communication of light from: 
another light, without any division or diminution of it. | 
13. And thus after carefully weighing every thing, we are. 
led to the decided opinion, that the following is the most sim- - 
ple way of reconciling this apparent contradiction! between | 
the councils of Antioch and Nice. "The Catholies before the 
time of Paul of Samosata, and the council convened at An- 
tioch against him, were accustomed to say, in discoursing of | 
the Godhead of the Father and the Son, that the Son is “ of - 
one substance” with the Father; as is abundantly proved by 
the testimonies of the ancient authors prior to the council of 
Antioch, which we have alleged before. Paul, however, in. 
striving by every means to overthrow the received doctrine | 
of the divinity of the Son, employed a sophistical argument, _ 
derived from a wrong understanding of the meaning of the | 
expression * of one substance :” as thus: Ifthe Son be of one _ 
substance with the Father, as you (Catholics) say, it will fol- 
low, that the Divine Substance is, as it were, severed into 
two parts, whereof one constitutes the Father, and the other; 
the Son; and thus that there existed a certain Divine Sub- 
stance, anterior to the Father and the Son, which afterwards 
was distributed into those two. The fathers of the council 
of Antioch with good reason abhorred this interpretation of 
the word; and therefore, not caring much about words in 
a question of such moment, they were content to suppress 
the term itself in silence, in order to cut off all occasion 
for the cavils of the heretics, provided only that the thing 
was agreed on, i.e. the true divinity of the Son. When, 


| 
| 
| 


| 


| bishops assembled at Nice with good reason formally re- 
| called (as from exile!), and inserted in their Creed, this most ! quasi 
, fitting expression, which, as they were aware, had been re- 


| standing, as is plain, the Son to be of God in such sense as 
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however, the Arians afterwards denied the thing itself, which 00x n. 


| 1s really represented in the word, that is to say, the true § 12, 13. 


divinity of the Son, and adduced (as is probable) the de- Homoov-. 


finition of the fathers of Antioch to screen their heresy, the [96] 


postlimi- 
nio. 


ceived and approved by holy fathers prior to the council of 


_ Antioch, and which Catholics had then had taken from them, 
| simply on account of the absurd cavils of the impious Sa- 
| mosatene; such an explanation being added in the Creed 
itself, as no one but an heretic could reject. This will 
| be sufficient before fair judges to vindicate the venerable 


fathers of Nice for adding the word óuooscuos to their Creed ; 


| an additional reason, however, is given by Athanasius, in 
|.the fore-cited passage, and that with great truth; to the 
| effect that the most holy fathers were by a kind of neces- 


sity, driven to place that word in their confession of faith, 
(although it nowhere occurs in the Scriptures, and even 

had, on somewhat slight grounds, been rejected by some of 

their predecessors,) driven that is to say; by reason of the. 

* unprincipled cunning *” of the Arians, such as can hardly * ry ma- 
be believed, and such as all good men must simply detest, or "PY" 
(to use another expression of Athanasius’) “the wickedness? ? viv ka- 
and evil artifice of their impiety." For those eminent mas- Nd 
ters of pretence and dissimulation did not reject any one form oe T 
of speech, which the Catholics had adopted and used, either out rexvia». 
of Scripture or from tradition, with the sole exception of the 

word ópooícios; as being a word of which the precision and 
exactness precluded all attempt at equivocation. When they 

were asked whether they acknowledged that the Son was 


begotten of the Father Himself^? they used to assent, under- E ipso 
atre, 


all ereatures are of God, that is, have the beginning of their 
existence from Him. When the Catholics enquired of them 
whether they confessed that the Son of God was God, they 
forthwith answered, Most certainly. Nay more, they used of s ultro 
their own accord openly to declare? that the Son of God is QU 
true God®. But in what sense? Forsooth being made true ° àas6wóv 


«eov. 
Y [Epist. ad Afric. 8 7. vol. i. p. 93.) : 
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[God], He is true [God]; that is, He is true God who 
was truly made God*. Lastly, when they were charged by - 
the Catholics with asserting that the Son of God is a creature, 
they would repel the charge not without some indignation : 
with the secret reservation of its being in this sense, that the — 
Son of God is not a creature, as all other creatures are; they | 


being created by God mediately through the Word’, not im- 


mediately, as the Word Himself. The word óuoovotos, “ of | 
one substance,” was the only expression which they could not - 
in any way reconcile with their heresy. Read by all means : 
what Athanasius has written on this subject, in his letter to - 
the African bishops, given by Theodoret, (Eccl. Hist. 1. 8 ;) 
where this is especially to be observed; that Athanasius asserts 
that the Nicene fathers had designed to construct the con- 
fession of their faith from passages of Scripture exclusively ; 
aud that they would have carried. this into effect, had they 
not been diverted from their purpose by the impious and 
abominable cunning of the Arians in perverting and wrest- 
ing the words of the sacred oracles, of which they had full 
proof before their eyes. As to the observation of Atha- 
nasius, that the expression duoovcvos, “of one substance,” 
was the one word upon which the Arians could not put any 
false colour, it is remarkably confirmed by Ambrose, (in his 
treatise On the Divinity of the Son, c. 4,) in these words*: 
* [n short, even now they might (so far as the word is con- 
cerned) use the phrase osoovavos, as they have all others 
also, if they knew how to pervert it to another meaning by 
putting a distorted sense on it; but perceiving themselves to 
be shut up by this word, they wished that no mention at all 
should be made of it [in the Creed."] And, in fact, the com- 
plete truth of this declaration of Athanasius and Ambrose is 
abundantly attested by the various and manifold confessions 
of the Arians, (as they are recorded by Athanasius himself in 
his treatise On the Councils of Ariminum and Seleucia, and by 
Hilary in his work On the Councils against the Arians, and 


* yevduevos GdnOivds, dAnbivds éarw. — telligentiam sczvo sensu perverterent. 
i.e. Verus est Deus, qui vere factus est | Sed cum viderent, se in hoc verbo con 
Deus. cludi, nullam omnino hujus mentionem 

* Denique et nunc possent óuooóciov, fieri voluerunt.—{ Several critics deny 
sicut et czetera, verbo tenus nominare, that this work is by Ambrose. Vol. ii. 
si haberent quomodo illud ad aliam in- — Append., p. 351.— B.] ! 
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by other writers ;) inasmuch as in these confessions the word soox ir. 
óp.oovctos, “ of one substance," is uniformly omitted, although N 15.1 p 
well-nigh all the other statements! of the Catholics concern- nouoov- 
ing the Son of God are found in them. Sothat the Arian fana- 59v. 
ties, in burning with such excessive fury against that word,, Ne 
seem to me to act like mad dogs, that snarl at the iron chains | 
by which they are confined, and attempt in vain to break 
them with their teeth. 

14. Forthe rest; we are by no means to listen to Stephen 
Curcelleeus”, who could affirm without a blush, that ‘ the in- 
sertion of the word óuooscios into the confession of faith by 
the Nicene bishops, as a watchword of orthodoxy, after it had 
been excluded from it as heretical by the council of Antioch 
sixty years before, happened through an oversight, in that the 
bishops who met at Nice had heard nothing of the decree of 
Antioch; and that afterwards when it came to their know- 
ledge, after the council was dissolved, it was no longer open? *integrum. 
to them to make any alteration." For what man that is in 
his .senses, and (to use an expression of Curcelleus") that 
has not been possessed by a spirit of dizziness, would think 
it likely, that out of three hundred and eighteen bishops, 
of whom some (as we have before seen from Eusebius) 
were remarkable for learning, and others also venerable from 
their advanced age, there should not be one who knew what 
had been decreed in a very celebrated council, of which the 
remembrance was yet fresh. But even supposing we were 
to allow as a concession to Curcellzus, that all the rest of the 
prelates were so ignorant of the history of the Church, it was 
at any rate quite impossible that Eusebius, bishop of Ce- 
sarea, should have been unacquainted with this fact ; seeing 
that he was a man, beyond all controversy, most thoroughly 
acquainted with ecclesiastical matters. What is to be said 
to the fact that Athanasius, who, as it has been said before, 
was himself present and taking a part in the Nicene council, 
expressly testifies, in the passage above quoted, that the 
fathers assembled at Nice thoroughly understood the craft [99] 
of Paul’, that is, of Paul of Samosata, in procuring by his? rv vav- 
sophistry, among the bishops at Antioch, the throwing aside app 
of a most apt expression, which had been of old in use among ^ov 


^ Quatern. Dissertat., Dissert. i. p. 138. [$ 71. p. 852. Op., ed. 1675.] 
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82 The assertion, that the word was derived from heretics, 


the Catholic doctors ; and that, in consequence, they had re- 
called it again into the use of the Church. Nothing could 
have been said more express than this against the fabrica- 
tion ' of Curcellzeus. 

15. But before we bring to a close our enquiry respecting 
the word “ of one substance,” we must once more briefly meet 
a statement of Sandius, who in the first book? of his “ Ecclesi- 
astical History laid open ?," maintains, that the word ópoov- 
cios was first fabricated by hereties, that is to say, by the 
Valentinians and other Gnostics; from whom the phrase was 
afterwards taken up by Montanus, Theodotus, Sabellius, 
Paul of Samosata, and the Manichees; and alleges that this 
is witnessed to by Irenzeus, Clement of Alexandria, and 
others. I ask him what his meaning is, when he says 
that this word was first fabricated by the Valentinians and 
other Gnostics. Does he mean this, that the Gnostics were 
the first to devise the Greek word, and to bring it into use? 
I suppose he was not so utterly foolish as this. At any rate, 
as has been already shewn, the heathen writers among the 
Greeks used the very same word. Or did he mean that the. 
Gnostics used that word respecting some of their /Eons? We 
allow that they did; and no more than this is attested by 
Irenzeus and other Catholic writers". But what of that? 
Surely these same Gnostics also applied to their Mons the 
words Aóyos, ccT5p, mapakdynTos, and very many others 
which were in use among the Catholics in speaking of the 
divine Persons. Are we then, on this account, to say, that the 
Gnostics were the first to invent them? and are the words, 
on this ground, to be excluded from use in the Church? 
Certainly not. The remark of Tertullian is to the purpose, 
(against Praxeas, chap. 8*;) ** The truth does not refrain from 
the use of a word, because heresy also uses it. Nay, heresy 


has rather borrowed it from the truth, to frame it into herown 


counterfeit.” Lastly, was this what he meant, that the Gnos- 
ties were the first to teach that the Word, or Son of God, was 


à p. 122. [p. 504. The Latin is given in full; 

" See above, § 2. the words in brackets were omitted by 

* Non ideo, inquit, non utatur et veri- Bp. Bull, and “ utatur’’ altered to “ uti- 
tas vocabulo [isto (sc. mpoBoAyy) et re — tur;" the words * utitur, imo heresis”’ 
et censu ejus,] quia et haeresis (utitur, have been restored in the translation, to 
imo heresis] potius ex veritate accepit, complete the sense. ] 
quod ad mendacium suum strueret. 


refuted; Montanus orthodox on this doctrine. — 88 ^ 


of one substance with God the Father? He must surely soox m. 
allow, either that this was his meaning in the passage I have N TEE 
cited, or that his observations were not at all to the point. nowoov- 
Now, this is entirely false; neither Irenzus, nor any one of 5!o*- 
the ancient writers makes such a statement. On the contrary, 

it is most certain that the Gnostics (I mean, the Cerinthians, 
Valentinians, &c.) entirely denied the consubstantiality of 

the Logos, i. e. of the Word, or Son of God; and were on 

that account condemned by the Catholics who wrote against 

them, as guilty of heresy. Indeed they separated the Logos 

so far from the essence of the most high God, the Father 

of all, that that /Eon was totally ignorant of that his first 
parent; as we learn from Jesus. Tertullian, and others. 

So they also denied the coeternity' of the Word, affirming ! r^ ewat- 
. that Silence preceded the Word; and that, consequently, "^" 
there was a time when the Word did not exist at all; and 
from this cause also they were vehemently opposed by the 
most ancient Catholic doctors of the Church. In a word, the 
heresy, which was afterwards called the Arian, had the Gnos- 
tics for its first authors and parents; as we shall most clearly 
prove in a subsequent portion of the work?. Of Sabellius 
and Paul of Samosata, I have already said what may suffice. 
With regard to Montanus, by what argument will Sandius 
prove that he was heretical on the article of the most holy 
Trinity? His authorities are Socrates, i. 23, and Sozomen, 
ii. 18. "They associate Montanus with Sabellius, as thinking 
alike on the doctrine of the most holy Trinity. But letus [101] 
hear what the excellent Valesius? has observed on the pas- 

sage in Socrates; ‘It is not clear," he says, ‘‘ why Socrates 

joins Montanus and Sabellius together; for we have the 36 
testimony of Epiphanius, (On the Heresy of the Montanists,) 

and of Theodoret, (in his third book On the Fables of the 
Heretics,) that Montanus himself made no innovation in 

the doctrine of the Trinity, but adhered to the faith of the 
Catholic Church; some of his followers, however, did away 

with the distinction of persons, with Sabellius, as 'Theo- 

doret in the passage cited above expressly writes‘, ‘Certain 


4 See book iii. 1. § 15, 16. olws npyhicavTo, Toy avTov elvat Aéyovres 
? Notes on Socrat., P. 14. LP. 57. | kal martépa, kal viby, kal &yiov mveüpa. 
f rwes 06 avTav Tas Tpeis imrocTá- | —'Theodoret. Heret. Fab. iii. 2. vol. iv. 
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84. Various statements of the Ante-Nicene Fathers, 


of them, almost in the same way as Sabellius, denied the 
three Persons of the Godhead, alleging that the Father, the 
Son, and the Holy Ghost are the same person'.’” To the 
observations of Valesius I will add this also; Tertullian in his 
treatise against Praxeas, (a work which was certainly written 
by him after he had become a Montanist,) most strenuously 
assailed the heresy which Sabellius embraced ; for? Praxeas 
entertained the very same opinions as Sabellius afterwards 
[did.] It is, therefore, more than certain, that neither Mon- 
tanus himself, nor his earliest followers, entertained the same 
views as Sabellius on the doctrine of the Trinity. If San- 
dius had understood this, he might easily have corrected his 
many mistakes in the first book of his Hist. Eccl. Enucl., in 
which he treats of Montanus and his heresy. But what, I 
ask, is the meaning of Sandius, in enumerating Theodotus 
among the upholders of the word ‘ of one substance." Does 
he mean Theodotus the Tanner, who in the time of Pope 
Victor taught that Christ was a mere man?? But what an- 
cient writer, nay what human being, before Sandius, main- 
tained that Theodotus ever dreamt of the consubstantiality of 
the Son? Then, with respect to the Manichees, Augustine in- 
deed states, (as Sandius afterwards quotes him, when he is 
treating of those heretics,) that they acknowledged the Father, 
the Son, and the Holy Ghost to be of a nature not unequal. 
Be it so. But whatthen ? Sandius may sooner draw water 
from a pumice-stone, than hammer out of these facts any 
thing to suit his purpose! Meanwhile, it is no great merit 
in the Manichees to confess that the three Persons of the 
Godhead are of a nature not unequal; for (according to San- 
dius’ own statement) they thought that angels also, and the 
souls of men had their existence of the divine substance. 


And thus far of the word ópoo?c:os, “of one substance.” 


Let us now deal with the thing itself. 

16. We affirm that it was the concordant and uniform 
view of the Catholic doctors, who flourished in the first three 
centuries, that the Son of God is, in the aforesaid sense, of 
one substance with God the Father; that is, that He is 
not of any created or mutable essence, but of altogether the 
same divine and unchangeable nature with His Father; and 
therefore is true God. The ancient writers, indeed, teach 4 


, 


E 


i 


t 


which all imply the doctrine ‘ of One Substance.’ 85 


^ 


this doctrine in many different ways. 1. They teach the doc- »oox. 
trine “of one substance," so often as they affirm that the ; 15, 16. 
Son of God is put forth and begotten, not only by the Fa- Howoov- 
ther’, but of Him. For that is a most certain axiom, DR n 
ék Ocod ryevvgÜcv, Ocós éor,.£, “What is begotten of sed exipso, 
God, is God." 2. They teach the same, so often as they i2 ors 
declare that the Son is the true, genuine, proper, and na- 

tural Son of God the Father. 3. The very same do they 
declare by the similes with which they are accustomed, as 

best they may, to illustrate the generation of the Son. 

They say that the Son is begotten of? the Father, as a? geuerari 
tree proceeds out of the root, a stream out of the foun-** 
tain, a ray out of the sun. But the root and the tree, the 
fountain and the stream, the light in the disc of the sun and 

that in the ray, are clearly of the same nature; so are the 

Father and the Son of altogether the same substance. But 

;you will find no simile, in which the fathers take more [103] 
| delight, than in that of light out of light, as when fire is 
kindled of? fire, or the beam put forth* out of the sun.?ex. 
Hence the Nicene prelates in their creed inserted that ex- j PET 
pression das éx datos, * Light of Light,” in illustration of 

the article “of one substance." 4. They most openly confirm 

the doctrine “of one substance," when (as they all do) they 

except the Son of God from the number of created beings, 

and expressly deny that He is a creature; for there is nothing 
midway between God and a creature. 5. They affirm the 

same, so often as they ascribe to the Son of God attributes 

which belong to the true God only. 6. Lastly, they teach 

this very truth, so often as they explicitly pronounce the Son 

of God to be not only God, but true God also, God by na- 

ture, one God with the Father. In most of the fathers all 

these arguments for the consubstantiality may be found; 

whilst most of them occur in all. But let us now hear them 

speak for themselves. 


* [Irenzus, i. 8. 5. p. 41.] 
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CHAPTER II. 


27 
THE DOCTRINE OF THE AUTHOR OF THE EPISTLE ASCRIBED TO BARNABAS, OF 
HERMAS, OR THE SHEPHERD, AND OF THE MARTYR IGNATIUS, CONCERNING 
THE TRUE DIVINITY OF THE SON, SET FORTH. 
ON THE I win begin with the apostolic writers. The author of the 


CONSUB- k . . 
srantra- Epistle which bears the name of Barnabas, in the passages 


wy ot Which we have cited before? in proof of the pre-existence of 
- — — the Son of God, remarkably declares His true Godhead also. 
For therein he calls the Son of God * Lord of the whole earth ;" 
and that antecedently (as they express it) to that dispensa- 
!econo- fion ', which He vouchsafed to undertake for our salvation ; 
DU — he says also, that the glory of Jesus is so great, that “through 
? peripsum Him and for Him areall things?:" that is, by Him, as the effi- 
er cient cause, all things are made, and to Him’, as their end, all 
[101] things are referred; which certainly cannot, without blas- 
*in ipsum. phemy, be said of any creature. To this may be added a | 
remarkable passage in the sixth section of the same Epistle; — | 

where he teaches that the Lord, who foreknew all things, | 

for this reason said that He would take away from His peo- 

ple their heart of stone, and would put into them a new 

heart of flesh; * because! He was about to be manifested in 

the flesh, and to dwell in us; for the habitation of our heart, 

my brethren, is a holy temple to the Lord;" where he is 
speaking expressly of the Lord, who manifested Himself in 

the flesh, or the nature of man, that is, of the Son of God; 

and declares that He is the Lord, who hath His dwelling 

in the hearts of the saints, as in temples consecrated unto 

God. Now these expressions so clearly set forth the divine 

majesty and omnipresence of the Son, as to require no expla- 

nation from me; and there are several other passages of the 

like import, which you may read throughout the same Epistle. 

2. llermas, a writer whose antiquity and authority we have 


53, 2. 2. [ p. 36. ] &BeAdoí uov, TQ Kuplw Tb karoumriíüpur 
! OTe EuerAev év gapkl pavepoioba, — Tuv Tis kapdlas.—p. 222. [p. 19.) 
Kal év huw kaTOIKelV. vaós yap &y.os, 


Testimonies from the Shepherd of Hermas. 87 


5 


already * abundantly established, delivers most plainly the soox m. 
same doctrine. For besides teaching, in the ninth Simili. nec 
tude, (as was shewn above,) that the Son of God was in 
being before any creature, and was present with His Fa- 
ther, and that as His counsellor’, at the creation of all! ctusov- 
things, (statements which, with all men of sound mind, ^** 
suffice to declare the true divinity of the Son; for who 

can suppose that the counsellor of God is not Himself God ?) 

in the same Similitude also, a little after, he expressly attri- 

butes to the Son of God the upholding of the whole world, 

and of all the creatures that are in the world, (a truly divine 

work, and immensity, which in like manner belongs to [105] 
the true God alone. His words are; ‘The name of the 

Son of God is great and immeasurable; and the whole world 

is sustained by Him!" And afterwards; “Every creature 

of God is sustained by His Son ;” wherein also he most ex- 
plicitly distinguishes the Son of God from every creature 

of God.  Hermas also expressly denies that the Son of God 

is put in the place or condition of a servant. There is a proof 

of this in his third book, Simil. v., where upon Hermas' en- 
quiring ™, * Why is the Son of God, in this similitude, put in 

the place of a servant ?? the Shepherd returns answer; ‘“ The 

Son of God is not put in the condition of a servant, but in 

great power and rule." Now the expressions, * to be put in 

the condition of a servant," and * to be a creature," are equi- 
valent; forasmuch as every creature stands in the relation 

of a servant to God, the supreme Lord of all. And rightly 

doth the author of a treatise, entitled An Exposition of 
Faith, (é«0eous miotews,) ascribed to Justin, say"; “ For if 

any thing is among the number of things existing, its na- 

ture is either created or uncreated. Now that nature which 

is uncreate is sovereign and free from all necessity ; whilst 


HERMAS. 


k See book i. 2. 3. [p. 38.] P ef tt ydp éoriw ey mois ovo, 1) 
1 Nomen Filii Dei magnum et im- — ürricv0s icis early, 4) rw f. GAN m 
mensum est, et totus ab eo sustentatur tv lucri Tos, Oeo or uci) Kal mda ns &vdy- 
orbis. . . . Omnis Dei creatura per kns éAevOépa: 7 Se, ÜovAuct) Kal vóuois 
Filium ejus sustentatur. — [S 14. p.  8eomorikois émouévg. kal 5 uiv kar 
119.] étovaíay & dy BovaAeTat, kal moi00ca, Kal 


m Quare Filius Dei in similitudine — 8vvauévay 5j 0$ Thy Siaxoviay udvny, hv 
hae servili loco ponitur? respondet ap’ avris THs @edryToOs elAmde, Kal dv- 
Pastor: In servili conditione non po- vayuévy, kol mot 0ca.—p. 374. [$ 4. p- 
nitur Filius Dei, sed in magna potes- 422, | 
tate et imperio.—[§ 5, 6. p. 107.] 
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88 The assertion that Hermas is speaking of a power 


the other is servile and subject to the laws of a master. 
And the former, with full power, doeth, and can do, what- 
everit will; the latter only can do, and only doeth, that service 
which it hath received from the Godhead Itself." Whence 
the holy Apostle himself also, in his Epistle to the Philippians, 
ii. 6, 7, (which single passage, if rightly considered, is enough 
to refute all the heresies against the Person of our Lord 
Jesus Christ,) opposes “the form of a servant" (wopdiv 6oUXov) 
to “the form of God" (uopdó?)v Oeod): by the form of a ser- 
vant understanding (not that condition of wretchedness, which 
the Lord endured for our salvation, when He was beaten with 


scourges, spitted upon, and at last nailed to the cross, for of 


that, as a further degree of humiliation, he afterwards in the 
same passage speaks distinctly; but) that very nature of 
man, in likeness of which Christ is said (in the words im- 
mediately following, which are manifestly added by way of 
explanation) to have been made: for of a truth every man, 
of what condition soever he be, nay, every creature, when com: 
pared with God, holds altogether the relation of a servant. 

3. Petavius himself adduced this remarkable passage of 


Hermas, in support of the true Godhead of Christ; although | 


the Jesuit is, in consequence, charged by the author of the 
Irenicum Irenicorum with a want of good faith’. It is thus he 
addresses him^; * But if it had been your wish, not to de- 
ceive, but to inform others, you ought here, Petavius, to have 


added what power, and what dominion that was, of which the 


Shepherd spoke; not, it is plain, of a power and a dominion 
equal to the Father's, but of a power delivered to Him by 


the Father after His death, and a dominion over His own . 
people, whom in like manner the Father had given Him, . 
and over whom Christ Himself placed teachers*?. And on - 
this account he says that Christ both is, and is introduced, — 
not as a servant, but as the Lord of His people." But in this |. 
instance, O nameless one‘, the charge recoils on yourself; for - 
had you not wished to deceive, rather than to inform others, — 
you ought here to have added what is necessarily connected - 


® [renic. Iren., p. 20. ligo. Quoniam, inquit, eis quos Filio 
» [The words of Hermas following ^ suo tradidit, Filius ejus nuntios przepo- 


those last quoted are; Ei dixi, Quo- suit ad conservandos singulos.—$ 6. ] a 
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conferred on Christ by the Father, untrue. 89 


with the words which you have alleged, and thus presented 
to your reader the text of Hermas entire. The matter stands 
thus: in this fifth Similitude the Shepherd had represented 


^ 
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Christ our Saviour under a twofold condition!, as Son of! oxéos. 


God, and as servant of God. For this is his own explicit 
interpretation of the parable of the Son and the servant‘; 
“The Son,” he says, “is the Holy Spirit; but the servant 
‘is the Son of God.” For as is plain, the Son of God whom he 
calls the Holy Spirit, is one and the same as the Son of God 
whom he had in the similitude represented as a servant. 
By both he certainly means our Saviour, whom he desig- 
nates both as Son of God, and as a servant; but in a differ- 
ent view in each case. He calls Christ the Son of God, be- 
cause of that Holy Spirit, that is, the divine nature?, or the 
Word, (as was observed above',) which was united to the 
man Christ in one person, by a most intimate and ineffable 
connexion. On the other hand he introduces that same 
Christ as the servant of God, in respect of that body, (as the 
Shepherd soon after speaks,) or that human nature, which 


- the Son of God put on, and in which in very deed He assumed 


the form of a servant. Nor is it unusual with our Shepherd, 
by reason of Christ's twofold nature, to attribute to Him, in 
the same similitude, a twofold condition also. In the ninth, 
for instance, he had represented Christ under the figure alike 
of an ancient rock, inasmuch as He is Son of God, being 
before all creatures with the Father; and of a new gate, in- 
asmuch as in these last days He the same [Person] became 
man, and appeared [on earth] ; as we have also shewn before. 
Hermas, however, not yet understanding this, and being un- 
able to comprehend in what way He, who is the Son of God, 
is also the servant of God, asks this question of his Shepherd ; 
* Why is the Son of God in this similitude put in the place 
of a servant*?" In answer to this question, the Shepherd does 


. indeed say those words which the author of the Jrenicum just 


now quoted, of all power being given to Christ by the Father, 
&c.; but this does not make up the full answer of the Shep- 


4 Filius autem, inquit, Spiritus sanc- r Vid. i. 2. 5. [p. 46.] : 
tus est: servus vero ille Filius Dei.— S Quare Filius Dei in similitudine 
[8 5. p. 107.] hac servili loco ponitur? [§ 5. p. 107.) 
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90 Hermas to be understood with reference 


herd; since, shortly after, other statements are subjoined by — 
him, which contain a more full and distinct solution of the 
question put to him, and which are not so much in accord- | 
. ance with the wish and the view of this anonymous author. 


The Shepherd, as is plain, again distinguishes between the 
Holy Spirit, or the divine nature! in Christ, and the body, or 
human nature of Christ ; and states in express terms that the 
condition of a servant, in which the Son of God had been 
represented in the similitude, is to be referred solely to the 
flesh, or that human nature. For, after he had said respect- 
ing this Holy Spirit, that * It was first of all infused into the 
body, in which God would dwell^;" he adds presently after- 


wards; “This body, therefore, into which the Holy Spirit | 
was brought, served that Spirit, walking in modesty, uprightly | 
Seeing, then, — 


and purely, nor ever at all defiled that Spirit. 
that the body had at all times been obedient to the Holy 
Spirit, and had laboured righteously and chastely with It, nor 
had given way at any time, that wearied body lived indeed 
the life of a servant, but being mightily approved together 
with that Holy Spirit was received by God*.” In these words 
it is quite clear, that the Shepherd is speaking of the body, 
or the human nature of Christ; and that it is of that body 
alone that he affirms that it lived the life of a servant ; and 
that after, and by reason of, that life of a servant finished on 
earth, being approved together with the Holy Spirit, or Word, 
in which it subsisted ?, it was received by God, that is to say, 


was raised to the right hand of the Divine Majesty in the 


highest. Hence [it seems, that] the Shepherd had shadowed 
forth the exaltation of the man Christ in the similitude, by 
the figure of the servant whom the Lord of the farm, that 


is, God the Father, by reason of the good service which He 


had performed, willed to make fellow-heir with His own Son. 


* Quiinfusus est omnium primus in 
corpore, in quo habitaret Deus,. . 
Hoc ergo corpus, in quod inductus est 
Spiritus Sanctus, servivit illi Spiritui, 
recte in modestia ambulans et caste, 
neque omnino maculavit Spiritum il- 
lum. Cum igitur corpus illud paruisset 
omni tempore Spiritui Sancto, recte at- 
que caste laborasset cum eo, nec suc- 
cubuisset in omni tempore, fatigatum 


corpus illud serviliter conversatum est, 
sed fortiter cum Spiritu Sancto compro- 
batum, Deo receptum est.—An allusion. 
; ptume n allusio 
is here evidently made to the words of 
Paul, é8ucauc0 év mveduari, “justified 
in the Spirit;" and àveAfj$0m év 5ó£m, 
“received up into glory," 1 Tim. iii. 16. 
See a similar passage of Justin, ob- 
served on iii. 2. 2. 


~ 


to the two Natures in Christ. 91 


A 


For by the servant he means the body, or human nature of soox ir. 


Christ; and by the Son, the divine nature in Christ, as we ^P 
have more than once intimated to the reader. The servant, gigas 


therefore, became fellow-heir with the Son, at the time when 
| the body, or human nature of Christ, after His resurrection, 
| was set on the right hand of God, and was made associate 
| and partaker, as far as it was capable of it, of the same glory 
and honour which the Son of God (or the Word) possessed 
| with His Father even before the foundation of this world. The 
| same was the meaning of the author of the so-called Epistle 
| of Barnabas, who was undoubtedly contemporary with Her- 
| mas, when, in the eleventh chapter, after citing the words 
of Christ by the prophet, ** Jacob" is to be praised above all! ! super 
| the earth,” he after his manner thus interprets it"; ** By this "% Gi 
_ He means the vessel of His Spirit," (that is, of His divinity,) 
| which He was about to glorify.” Any one who shall have 
carefully perused the fifth Similitude of Hermas, will at once 
| perceive that I have here given the true meaning of the 


| Shepherd. And from all these proofs it is now most clear, that 

, according to the doctrine of the Shepherd, the Son of God, 

| jas Son of God and as God, in no wise hath, nor ever had, even 

E respect of God the Father, the relation of a servant; and 

_/that in no other way, than on account of the dispensation of 

| His incarnation?, which He voluntarily undertook, was He  incarna- 

| at any time the servant of God ; which is the very point we M 

| hadto prove. But of a truth, in this case, the words with which nem. 

the author of the /renicum* twitted Petavius may very fairly 

be turned against himself; * These and other statements of 

_ the same kind are made by our author concerning the Son; 

| Which are widely different from what thou, hiding thy name, 

 representest unto us." 

_ 4, Tam ashamed and grieved to state what the author of 

_ the Jrenicum and Sandius have adduced, in support of their [110] 

heresy, in opposition to these testimonies of Hermas so clear 

and express for the Catholic doctrine ; but, lest I should seem 

| to shrink? from meeting them, I will notwithstanding bring Pele 
arl. 


p 
ur [Bp. Bull’swords are; Jacoblauda- it is not identical with the LXX ver- 
bilis super omnem terram. The original _ sion. ] 
18; kal jv 4) YH TOD "laxwB emawouuevy Y TOUTO Ayer TH akeÜDos TOD Ilveó- 
Tap mücar thy yhv, and the passage patos abro) 0 9o£dtei.—p. 235. [ p. 38.] 
probably refers to Zeph. iii. 19; though X. Iren. Lrenic., p. 21. 
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99 . Hermas assertion, that there is One God, does not 


t 
them forward. In the first place, then, they both allege | 
as an objection the words of the Shepherd in book ii., (which. 
is especially entitled the Shepherd,) Mand. 1*; “ Believe that 
there is one God, who [created and] constituted all things, 
and caused them to be, who is able to comprehend all things, 
and is not comprehended of any." But what the sophists | 
would extract from these words in furtherance of their cause; 
I cannot even divine: unless indeed they imagine that. it 
is impossible for any one, who acknowledges a Trinity off 
divine Persons of one substance’, to believe that there is | 
one God. But if this is what they think, they are greatl aa 
deceived ; seeing that at this day all Catholics believe both, 
And the primitive Catholic Church professed the same also in. 
her rule of faith, as Tertullian testifies at the opening of | 
his book against Praxeas, where he says*, * We believe in 
one only God indeed, but yet under this dispensation, 
which we call ‘economy,’ that there is of this one only 
God, the Son also, His Word, who proceeded from Him,” 
&c. And a little after; ‘One is all, in that^ all are of - 
one, by unity, that is, of substance; and nevertheless the 
mystery of the economy is guarded, which distributes the 
unity into a Trinity, placing in their order three [Persons,] 
the Father, the Son, and the Holy Ghost.” The author of 
the Zrenicum, however, and Sandius plainly appear to have 
entertained the same notions as those “ unwise and simple : 
men? whom Tertullian presently after mentions in the 
same place”, who, “forasmuch as the rule of faith itself 
transfers [them] from the many gods of the world, unto one 
only and true God, not understanding that He must be be 


Y Irenic., p. 19; Sand. Enucl. Hist. 


Eccl, p. 55. 

x Crede quoniam unus est Deus, qui 
omnia constituit et fecit, ut essent om- 
nia, omnium capax, et qui a nemine 
capitur. —[p. 85. The Greek is; mpé- 
TOV TÜVTGV wlorevoov 67) eis eorly 6 
Oebs, 6 rà wayTa krícas kal Karaprioas 
rat Toinoas €k TOU uy byTOS eis TO elvai 
7a mávra. Bp. Bull follows Irenzus, 
who quotes the words of Hermas, iv. 
20, 2. p. 253.—B.] 

* Nos unicum quidem Deum credi- 
mus, sub hac tamen dispensatione, 
quam oikovouíav dicimus, ut unici Dei 
sit et Filius, Sermo ipsius, qui ex ipso 


processerit, [per quem omnia facta sunt 1 
et sine quo factum est nihil.] . 
[Quasi non sie quoque] unus sit ta 
Bull, | omnia, dum ex uno omnia, pe 
substantiz scilicet unitatem : et nihil- 
ominus custodiatur oikovouías sacra- 
mentum, quz unitatem in oni en | 
disponit, tres dirigens, Patrem, [ e] 
Filium, et Spiritum Sanctum.—[2. } 
501.] j 
? Quoniam et ipsa regula fidei a plu- 
ribus Diis sxculi ad unicum et verum 
Deum transfert, non intelligentes ni 
cum quidem, sed cum sua olkovo T 
esse credendum, expavescunt ad oik 
voulay. Numerum et dispositionen 


exclude a Trinity of Persons. 93 \ 


lieved to be indeed one only, but yet with His own [proper] soox u. 
economy’, are startled at-that economy. They assume that "25" 
number and mutual relation? in the Trinity is a division of giis 
the unity: whereas the unity, deriving the Trinity out of! oiovouta. 
itself, is not destroyed, but rather ministered unto, by eh [111] 
| Whatever these modern dogmatisers may think, it is at any Sune 
rate clear and certain, that our Hermas, who wrote in the 
apostolic age, was not ignorant of that most sacred economy. 
For, we may observe, his Shepherd did himself believe, and 
taught others to believe, that there is one God, in such sense 
_as at the same time to confess, that the Father of all things 
| hath His Son, who was in being with Him before all crea- 
tures; and who was also present with Him in the framing 
| of all things as His counsellor and fellow-worker ; who, even 
as His Father, is infinite, and sustains the universe by His 
| almighty word’; who, lastly, in Himself and in His own na- * «the 
ture hath no way the relation of a servant to God the Father ; MAS of 
as has been shewn from the very words of Hermas himself, power.” 
which have been already quoted. 

5. The passages, however, which the author of the Jrenicum . 
adduces besides out of Hermas, against the Catholics, are in- 
| deed astonishing ^; * Whatis to be said to the fact," says he, 
| *that it evidently appears from his (Hermas’) fifth Similitude, 
| that he either acknowledged the Son of God as man only, or 
| atleast believed Him to be much inferior to the Father, nay 
| and to the Holy Spirit. For in the passage which has been 
| quoted he introduces the Son not only as the servant of the 
Father, but also as the servant of the Holy Ghost, and obe- 
dient to Him. His words are?; ‘And on this account the body 
of Christ, that is, of the Son of God, into which the Holy Spirit 
“had been infused, was subservient to this Spirit" &c. And 
| here I am myself well-nigh stupified at the stupidity of the 
heretic. For first, were we to grant him, that by the Holy 
| Spirit, in this passage of Hermas, the third Person of the 
Godhead ought certainly to be understood, what will the un- 
happy man gain thence in support of his impious and desperate [112] 


Trinitatis divisionem presumunt uni- € Irenic., p. 2.1, 

, tatis: quando unitas ex semetipsa de- 4 Et propterea corpus Christi, seu 
riyans Trinitatem non destruatur ab Filii Dei, cui infusus erat Spiritus 
illa, sed administretur,—[p. 6.] Sanctus, huic Spiritui servivit, &c. 
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94 Of the Human Nature in Christ being subservient 


cause? Surely nothing whatever! For can any one be found so - 
blind as not at once to see, that Hermas is there expressly 
speaking only of the body, or human nature, of Christ? And 
what wonder is it, if this, being a creature, be said to be sub- 
servient to the Holy Spirit, who is God? But, secondly, I 
have already at some length and most clearly proved, that 
Hermas, in this passage, under the designation of the Holy 
Spirit, understood the Word, or divine nature in Christ, 
which is most properly called the Son of God. This is so 
obvious from the tenour of the whole parable, that it is strange 
that Petavius himself did not perceive it. That very learned - 
man was, I suppose, misled by the circumstance that Her- 
mas, soon afterwards in the same passage, says that the Holy | 
Spirit dwells in our bodies likewise. But in that place it - 
must either be said, that the Shepherd abruptly passed to: 
another signification of the Holy Spirit; or it must be un- © 
derstood (as I should rather think) in the sense in which " 
every true Christian is said to be a sacred dwelling- place - 
and temple of the whole most holy Trinity. [It is] at any | 
rate [true that] the Word, who is joined! to the man Christ i 
Jesus “by a communion supreme and not to be surpassed,” - 
(dxpa kal ávvmepBMjre Kowevig,) as Origen somewhere* — 
expresses the hypostatic union, as He Is every where by 
His influence and power, so does He fix for Himself a place 
and an habitation, by a peculiar mode of presence, in the 
hearts of the godly*. Hence Ignatius in his Epistle to the 
Ephesians$, speaking of the Son of God, exhorts the saints — 
in this manner; * Let us then do all things as having Him 
dwelling in us, that we may be His temples, and that He 
may be within us, [who is] our God.” And, above, Barnabas 
called our heart a habitation (katovxntypiov), and a temple | 
(vaóv) of the Son of God. Thus also Justin Martyr says", - 
that God the Father has firmly fixed within our hearts the - 
holy and incomprehensible Word, whom He had sent down 
from heaven to men. And indeed even from this it is evi-- | 
dent that those most ancient doctors of the Church believed | 


* [Contra Celsum, vi. 48. p. 670.] ^ [abrbs am olpavay rhy dide Kal 
"See Apocalypse iii. 20, and John à» Adyow rb» &yiov kal &repwónrov à e. | 
xiv. 23. (Add Ephes. ii. 17.— 6pómois evidpuce, kal eyKatearhpite Tals 
GRABE.) Kapdias avt@v.|—Epist. ad Diognet. 1 


* [8 15. p. 15. Vid. infr, p. 114.] p. 493. [§ 7. p. 237.] 
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the Son of God to be true God, and that in the very highest soox. 
sense !. 085,6. 
Of Hermas I shall say no more, after I have informed the "adio 
reader, that even Petavius, who is in other cases, at least on : ipsissi- 
this question, a most unfair critic of the fathers, expressly Ho 
allows! that this Hermas “was never accused by any," that 
is by any ancient catholic writer, “of heresy or false doctrine, 
specially * concerning the Trinity :” which is indeed most true ? maxime. 
and worthy of remark. As to what that modern and most 


| trifling writer, Sandius, further objects to him, that he taught 


that “the Holy Spirit converses with man, not when He wills, 
but when God wills," any one will clearly see that it is utterly 


frivolous, who weighs carefully the actual words of Hermas 
|, on that subject; (book ii. Mand. 12k.) For he will perceive 


that the words, * not when he wills," refer, not to the Holy 
Spirit Himself, but to the man to whom the Holy Spirit 
speaks. 
6. After Hermas we have next to speak of Ignatius. In Ienartus. 

his genuine Epistles, edited by Isaac Vossius! (and these 
alone, I may once for all inform my reader, I shall employ 
in this work,) he throughout declares the true divinity of the 
Son of God in the clearest terms. His Epistle to the Smyr- 
neans begins with these words"; “I glorify Jesus Christ, the 


‘God who has given unto you such wisdom." In the salutation 


of the Epistle to the Ephesians”, he styles them predestined 


| and chosen, “ by the will of the Father and of Jesus Christ, 


our God." And in the Epistle itself he writes?; “There is [114] 
nothing hidden from the Lord?, but even our secret things ? rév Ké- 
are nigh unto Him. Let us, therefore, do all things as °°” 
having Him dwelling within us, that we may be His temples, 


i Pref. in tom. ii. Dogm. Theol, c. " éy OeX fuori TOU Tarpds ial *Inood 
2. § 6. XpucToU ToU Scot Tu&v.—p. 16. [p. 
* [$1. p. 100. Spiritus, qui desur- 11.] 
sum est, quietus est et humilis—et o gvdev AavOdver Toy Küpiov, &AAÀ 
nemini respondet interrogatus,nec sin- kal rà kpvmTà T&v eyyds abrQ éoTiv. 


gulis respondet: neque cum vult ho- mdvta oiv moiÀuev, as abToU év TW 
mini loquitur Spiritus Dei, sed tunc  seroikoüvros, va Guev abro vaol, ol 
loquitur cum vult Deus. ] abTOs jj ev "uiv QGeós $uQw Ümwep Kal 
1 A.D. 1646. cori Kal oavíaera TPO TPOTHMOV 1MGV, 
M dofd(w 'IqcoUv Xpicrby tov Ocdv, ét Qv Sixalws ayanGuev abróv.—p. 26. 


| tov ofros ópüs copicavra.—p. 1. [p. [$ 15. p. 15 ] 
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ow rum and that He may be within us, [who is] our God; which | 
costes. indeed is so, and will be manifested before our face, where- ' 
LiTY or fore we justly love Him." That Ignatius in this passage 
eee is speaking of Christ, there can be no doubt, not merely 
from the word Kópios (Lord), by which he always desig- 

nates Christ, but also from the whole context of his dis- 

- course, which treats only of Jesus the Saviour. Again, in. 

his Epistle to the Romans?; “Permit me to be an imita- 

tor of the suffering of my God." But there is a most re- 
markable passage in the Epistle to the Ephesians; where 
Ignatius thus speaks of Christ‘; ‘There is one Physician, 

![or*be- both fleshly and spiritual; made and not made’; having 
gotten and become God incarnate,” év capi yevdouevos Ocds, (instead 


not begot- 
ten,” of which Athanasius, Theodoret, and Gelasius have év àv- 


pee: Opere Ocds, “God in man," which comes to the same 
boc y, thing) “true life in death," év Oavat@ Swi) adi, (for so, 
lows. } not év àQaváro, “in the immortal," ought it to be read, as. 
Athanasius, Theodoret, and Gelasius agree in reading, and 

as the sense certainly requires,) “both of Mary and of God.” 

[115] Here we rightly translate yevyntos xai dryévvqyros, * made and 
not made," as did Gelasius, since the sense requires it, and. 

it is very well known that by the Greeks the words yevyros 

and ryevyntos were used promiscuously ; although the Catholic. 

writers of the Church for the most part, especially such as 

lived after the third century, distinguished more accurately: 
between them, in the question of the divinity of the Son. 

2Instead Theodoret, indeed, (Dial. i.,) reads yevynros é£ dyevvyQrov, 
over" (begotten of the unbegotten;") the reading, however, 
&yévvros. which I have followed, is confirmed not merely by the 
Greek MS. of the Medicean library, and by the ancient 

41 . Latin version of Ussher, but also by Athanasius, On the 
Synods, and Gelasius", On the two Natures; and it is also 
absolutely required by the manifest antithesis, which is car- 

ried on throughout the passage, between the two natures of 


Christ and the attributes peculiar to each, “ fleshly and 


P émirpéjaré pot pas Tiv elvar [700] ev capkl *yevóuevos @cds, ev 0aváre Cul 
md0ovs Tod Ocov pov.—p. 60. [§ 6. p. | &Xm6uÀ, kal ex Mapías kal éx GeoU.—p. 
29.] 21. [8 7. p. 13.] 

" eis imrpós éoTiv, capkikós T€ kal t Tertullian too read the passage i 
MVEUMATLKOS, ‘yevynTos kal wyévyntos, this way. Seechap. 7. $ 3. of this book. 


Twofold meaning of ayévntos or aryévvqros. on 


spiritual,” &c., which is broken off by the reading of Theo- soox m. 
doret. I make no doubt that Theodoret herein followed a Tu c yo 
copy transcribed by some smatterer, who, thinking that &yév- Tos rius, 
yntov necessarily meant * unbegotten," that is, one who hath 
the principle of his being from none but himself, (in which 
sense the word is applicable to God the Father alone,) pre- 
sumed to alter &yévvgros into é& dyevvntov. And for the 
same reason the interpolator of his works has entirely omitted 
this clause of the sentence in Ignatius, yevyntos kai dyévvg- 
Tos: justas,inthe Epistle to the Trallians, he has pronounced 
accursed all who say that the Son of God is ayévvgros, (in 
the sense, namely, in which that is the peculiar property of 
God the Father,) on those, that is, who make no distinction 
between the Father and the Son. Hence also, before the 
passage of Ignatius which we are now considering, he in- 
serts some remarks of his own concerning God the Father, 
in which he says that He alone is dyévyntos. If Sandius 
had understood this, he would never have wearied himself 
and his reader so uselessly, about the condemnation of the 
word dyévwqros by the pseudo-Ignatius, as he does in the first [116] 
book of his “ Ecclesiastical History laid open,” where he treats 
of Ignatius. The genuine reading of the passage being thus 
established, every one must perceive that these words of Igna- 
tius are a death-blow to the Arian blasphemy ; inasmuch as 
Christ is herein not only acknowledged as God, truly im- 
mortal, in flesh which at one time was mortal, but is also 
‘expressly declared to be not-made, that is, uncreate. And 
| so the great Athanasius has admirably expressed the mean- 
^ ing of Ignatius in the following passage, in which he has 
| also accurately distinguished the twofold acceptation of the 
! word dyévnros or ánévvgros, as we find it used by the ancients: 
' * We are persuaded," he says, “ that the blessed Ignatius also 
wrote correctly, when he designated Him [the Son of God] 
as generated because of His flesh, for Christ ‘ was made flesh ;’ 
yet withal ingenerate, inasmuch as He is not of the number 
of things made and generated, but Son from Father. And 


pb eyévero &yévmrov be, d ore wn TOV Ton 
‘ Bret ined ÓTi Kat 6 pardpios 'y- prev kal Yyernrày eoTw, GAN? vids ex 
var Los Óp8às Éypoie, yevnroy avTOv A€-  Ylarpós. ovk ayvoovpey dé, drt kal oi 


yor 81 Thy capka’ 6 yap Xpiords aàp£ — elpmkóres ev Td Gyévmrov, TdY Tlatépa 
BULL. H 
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98 The objection, that Ignatius was mistaken in the 


we are aware also, that such as have asserted that the inge- 
nerate is One, meaning the Father, wrote this, not as though 
the Word were generate’ or made, but because [the Father] 
has not any who is to Him a cause [of being], and rather 
Himself is Father of Wisdom, and by Wisdom hath made all 
things which are generated?"." We shall, however, adduce 
more out of Ignatius afterwards, in the third book*, concern- 
ing the Co-eternity? of the Son. 

7. And now we must have a few words with the author of 
the Irenicum and Sandius. The remarkable passage of Ig- 
natius, which I have quoted, had been also brought forward 
by Petavius, out of Theodoret and Athanasius, with some 
others in addition out of Theodoret only. But what does 
the author of the JrenicumY say in reply to them? listen, 
and you will be surprised at his effrontery! “The passages,” 
he says, ‘which Petavius has quoted from Theodoret, and 
which he supposes to be quite* genuine, may be understood 
of the man Christ only, as born through the Spirit of God.” 
Is 1t indeed so? in that case, say I, any words may be made 
to mean any thing. And so the author of the Jrenicum 
himself, not venturing to abide by this answer, devises an- 
other most suited to his desperate cause! His words are; 
“The passages alleged out of Theodoret are not of force to 
shew that the profession of a twofold nature in Christ was de- 
rived from the tradition of Christ and the Apostles. For 
even allowing this profession to have existed at that time also, | 
why may it not have been a tradition from some false Christ - 
or false apostle, and not necessarily ? a tradition of Christ and 
the Apostles; just like some other strange? and even absurd 
notions of Ignatius or of other ancient writers, which even 
Petavius himself does not admit?" With what knot are you 
to hold this Proteus? With what argument to bind such an — 
opponent? He affirms that Justin first originated the notion 
of the divine nature of Jesus Christ; we prove against him, 


Aéyovres, obx &s *yevryroU kal movhuaros " [Concerning the words ‘yeynrds 
Üvros Tov Adyou obrws &ypayay, GAX and yevynrds, compare Suicer on the 
Ort uh Exes Tv afriov, kal uàAXov abrbs | words &yévqros and 'yevgrós. Huet, | 
Tlarhp uév eort Ths coplas, Tà BE ye~ — Origen.ii. 2. 2. § 23. Waterland, Works, . 
vyrà vávra ev copia meroínke.—De Sy- — vol. iii. pp. 239, 260.— B. ] r 
nod. Arim. et Seleuc., tom. i. p. 922. * [See book iii. chap. 1.] 
[vol. i. p. 761. $ 47.]  ]renic., p. 27. 
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that Ignatius, who was earlier than Justin, nay even contem- zoox 11. 
porary with the Apostles, held the same opinion. He next g 6,7. 
miserably wrests the words of Ignatius! and at last, distrust- Tenarios. 
ing this his own interpretation, comes to such a pitch of 
madness as not to shrink from asserting that it is by no means [118] 
improbable, that even Ignatius himself was deceived by some 
false apostle! I suppose, if at last we were to adduce as a wit- 
ness some Apostle in person!, we should effect nothing with ! ipsissi- 
him. Indeed experience has by this time shewn, that persons "'"?* 
of this party toss about [as worthless] the very writings of 
the Apostles, (which certainly speaks no less clearly of the 
divinity of Christ than do the remains of the fathers;) and 
by their glosses, so strangely alien from the evident mean- 
ing of the words, pervert and misinterpret them, at the same 
time that they omit no contrivance or labour whereby to 42 
depreciate their trustworthiness and authority. If these 
hereties would at length openly make profession of their 
unbelief, and publicly aver that the doctrine of the divine 
nature of Jesus Christ, which has been delivered by the 
Apostles and all the Doctors of the Church, is in their opi- 
nion repugnant to sound reason; (in their opinion, I say, 
mere weak men as they are, that crawl upon the ground, and 
are unable to explain perfectly the nature of even the little 
worm, * who is their brother," much less to comprehend in 
the narrow limits of their minds the infinite essence of the 
most high and holy God, and of the effluence? of His mind !) ? àxojjolas. 
and [would say] that on that account they call into question 
the whole of the Christian religion, (confirmed though it be 
by miracles so many and so great, and, further, fully approv- 
ing itself to us by its own innate light and authority, in all 
those points which do not go beyond our powers of compre- 
hension, especially in those which relate to virtue and mo- 
rality ;) [were they to do this,| they would exhibit, I think, 
not much greater impiety, and certainly far more can- 
dour and ingenuousness! But, says the author of the /reni- 
cum, Ignatius entertained some notions not only strange"? incom- 
but even palpably absurd, which you yourselves even do not "**** 
admit. Where, I ask, doth he state them? Produce a pas- 
sage, thou nameless one, out of the genuine Epistles of Ig- 
natius, and we willat once yield you the victory. Certainly no 
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100 Sandius quotes the spurious and interpolated Epistles. 


one of all those adversaries who have been most opposed to 
Polycarp’s Collection” [of those Epistles], neither Blondel, 
nor Salmasius, nor Daillé, nor Daillé’s recent anonymous 
champion’, have yet produced any thing of this kind out of 
that collection, but what very learned men, Ussher, Vossius, 
Hammond, and Pearson, have clearly proved to have been 
blamed without cause. Besides, if we were to allow that 
Ignatius in certain more minute points had turned aside 
a little from the doctrine of the Apostles, can it, on that 
account, seem probable to any one that he was thus 
shamefully mistaken in so momentous an article of the 
Christian faith? Is there any one, that would even harbour 
a suspicion, that he, who had conversed so familiarly with 
the true Apostles of Jesus Christ, and whom the tradition 
of all antiquity has declared to have been a martyr for the 
apostolic faith, was deceived by some false apostle in a pri- 
mary doctrine of Christianity ? 


Credat Judzeus A pella, 


Non ego 


8. I now come to Sandius, who in book 1. of his Hist. 
Eccl. Enucl., in treating on Ignatius?, is altogether silent? 
on the testimonies which we have adduced out of the genu- 
ine Epistles of Ignatius in favour of the Catholic doctrine ; 
whilst from the interpolated Epistles of Ignatius, as well 
as from those which have been falsely ascribed to him, he 
brings forward several passages, and endeavours by them 
to establish the blasphemies of Arius. One would suppose 
that he had never seen the editions of Ignatius by Ussher 
and Vossius, nor ever read what these same learned men, and 
Hammond and Pearson, have written concerning the Epistles 
of Ignatius. And yet he mentions Ussher's edition in this 
same place; and elsewhere, I mean in his book on the Eccle- 
siastical Writers, where also he treats of Ignatius, he men- 
tions the editions both of Vossius and Ussher; and we cannot 
doubt that he was even at that time acquainted with Ham- 
mond's Dissertations, and still more with Pearson’s Vindicie, 
which latter was published in the year 1672, that is, four 


* [i. e. the collection of the Epistles of St. Ignatius, sent by St. Polycarp to 
the Philippians, with his own Letter still extant ] 
® p. 70. 


Of the seven genuine Epistles of St. Ignatius. 101 ' 
years previous to the second edition of his Hist. Eccl. Enucl. soox n. 
For the sake of such of my readers as are not familiar with For 
ecclesiastical antiquity, I will add a brief and fair statement J J vis. 
of the whole subject. Besides the Epistles bearing the name 

of Ignatius, which are extant only in Latin, and which at 

this day all critics, whether Roman Catholics or belonging to 
ourselves, unanimously reject, there are twelve Greek Epistles, 

of which seven are mentioned by Eusebius>, but not the 
remaining five. The seven mentioned by him are; 1. That to 

the Ephesians; 2. To the Magnesians; 3. To the Trallians ; 

4. To the Romans; 5. To the Philadelphians; 6. To the 
Smyrneans; 7. To Polycarp, bishop of Smyrna. The other 

five are; 1. That to Maria Cassobolita; 2. To the people of 
Tarsus; 8. To the people of Antioch; 4. To Hero, the dea- 

con; 5. To the Philippians. Further, of the seven Epistles 

which were known to Eusebius, the Greek editions are of 

two classes; one which has been long extant, the other that 

which was first edited by Isaac Vossius from the Medi- 

cean MS. Of the five Epistles on which Eusebius is silent, 

the very learned Pearson thus most truly writes*^; “A dis- 
tinetion seems to be correctly drawn between those seven 
Epistles which are mentioned by Eusebius, and which the 

rest of the most ancient fathers frequently quote, and five 
others, which were not acknowledged by any Greek writer, 

until after several centuries, and on that account are, with 

good reason, either called in question, or even entirely re- 

jected : and that, not only because it is unlikely, that if they 

had been extant in his time, they could have been un- 
known to Eusebius, or could have been passed over by him, 

if he had known them ; but also from the circumstance that, 

both in style’, they appear to be very different from those modus 
enumerated by Eusebius; and, in subject matter, are more doe 
in harmony with the doctrine, the institutions, and the cus- 

toms of the later Church, and resemble the Ignatian Epistles 
mentioned by Eusebius only through imitation and that ex- 
cessively affected." As to Sandius’ assertion’, “that the 

style of the five Epistles," which were unknown to Eusebius, 

“so agrees with the former undoubted Epistles, that it is 


> ['Euseb. E. H., lib. iii. c. 36.] Ignat., c. 4. 
* In Procemio ad Vind. Epist. S. 4 De Script. Eccles., p. 18. 
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absurd to doubt of Ignatius being their author,” it was reck- 
lessly made, as his way is. Certainly if by the former un- 
doubted Epistles he means the seven mentioned by Euse- 
bius, as they were published! prior to the edition of Vos- 
sius, it is certainly true that there is a very great simi- 
larity of style between them and the other five. And what 
wonder? It was the judgment of Ussher* (and the thing 
speaks for itself) that it was the same forger * who interpo- 
lated? the genuine Epistles of Ignatius, and increased them 
by adding as many moref?^ Let any one, however, compare 
the seven Epistles, when the interpolated passages are taken 
out?, as edited by Vossius, with the remaining five, and he will 
certainly admit, if he is able to judge of the case, that there 


'is a very wide difference between the two, in respect both of 


4 impor- 
tune. 

? sorex pro- 
datur. 


6 auctori- 
tas. 


[122] 


7 cleganter. 


style and of doctrine. In this one particular alone is there 
an apparent resemblance; in that the impostor, who patched 
together the five Epistles, employs sundry forms of construc- 
tion, and expressions which are in familiar use in the genuine 
Ignatius; but these too are so studiously affected by the 
forger, and so thrust in out of place’, that from this evi- 
dence alone the imposture may be detected?. In the same 
place Sandius further argues in this way; ** Origen, in his sixth 
Homily on St. Luke, quotes some words from the Epistle to 
the Philippians," (one, that is, of the five which we reject,) 
“from which its genuineness’ is evident.” But here the sophist 
writes with his usual shamelessness. The words of Origen 
(in his sixth Homily’ on Luke) concerning Ignatius and his 
Hpistle, are as follows ; ** I find it well? remarked in a letter of 
a certain martyr,—I mean Ignatius, who was bishop of An- 
tioch next after Peter, and who, in a persecution, fought with 
beasts at Rome,—that ‘the virginity of Mary was unknown 
to the prince of this world?" Not a word is here said about 
the Epistle to the Philippians ; whilst in that written to the 


Ephesians, (one of Eusebius’ seven,) we now read as follows" ;. 


” \ E ^ ^ c 
€AaÜe Tov apxovta Tod aidvos roórov fj mapÜevía Mapias, 
“the virginity of Mary was unknown to the prince of this 


* Proleg. ad Epist. Ignat., c. 5. dico, episcopum Antiochize post Pe- 
‘(Ussher rejected the Epistle to trum secundum, qui in persecutione 
Polycarp, thus making the number of Rome pugnavit ad bestias, Principem 
the spurious and genuine equal.] seculi hujus latuit virginitas Marie.— 
g Eleganter in cujusdam martyris  [vol. iii. p. 938.] 
Epistola scriptum reperi, Ignatium ^ [19. p. 16.] 
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world.” Granted, that this sentence is repeated by the im- 
postor who aped Ignatius in the spurious Epistle to the 
Philippians, what follows? In order, however, that the impos- 
ture of the author of this Epistle to the Philippians may be 
more clearly seen, even out of Origen himself, we must ob- 
serve that the passage of Ignatius, which he cites, is indeed 
found, word for word, in the Epistle to the Ephesians, thus, 
* the virginity of Mary was unknown to the prince of this 
world ;” whereas in the Epistle to the Philippians it has been 
altered, a ridiculous apostrophe being made to the devil, thus! ; 
* For manythings are hidden from thee; the virginity of Mary, 
the strange birth," &c. But for the present leaving Sandius, 
la writer who deserves the detestation of all lovers of truth and 
fairness, let us return to the right reverend Pearson, who 
further sets forth his own judgment, and that of other very 
learned men, concerning the seven Epistles, known to Euse- 
bius, as they existed in the Greek text prior to the edition 
. of Vossius. His words are; “ It has been correctly observed 
by very many persons, that even the seven most ancient and 
most genuine Epistles, in the Greek edition of that period," 
(i.e. before the edition of Vossius,) * were interpolated and 
corrupted; and this is plain from the passages adduced by 
the ancient fathers, which in that edition either do not appear, 
or are not correctly given, as well as from many other pas- 
sages, which agree neither with antiquity, nor with the senti- 
ments of Ignatius, and are inserted 1n a way that does not 
harmonize with the general tenour of the Epistles." The 
worthy prelate has also, throughout his very lucid work, proved 
on sure grounds, and to the satisfaction of all learned men, 
who are not biassed by excessive party-spirit, the genuineness 
of the seven Epistles of Ignatius, enumerated by Eusebius, as 
they have been edited by Vossius. Now if, out of these seven 
Epistles, (as they were published after the Medicean MS.) 
agreeing as they do with the quotations made from them by 
Athanasius, Theodoret, Gelasius, and others of the ancients, 
Sandius can produce one single iota, which is repugnant to 
the Nicene creed, we will no longer refuse to admit, that Ig- 
natius, an apostolic bishop, and most celebrated martyr, de- 
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serves to be classed with the forerunners of the impious heresy 
of Arius. This, however, we are perfectly certain that he never" 
will be able to do. We are not therefore by any means to 
account Ignatius an Arian, but Sandius, rather, an egregious 
calumniator of a most holy father. It must also in the mean- 
time be observed, that even in the spurious and interpolated 
Epistles of Ignatius, (such as Sandius employs,) very many 
things are found diametrically opposed to the Arian heresy ; 
and that the passages which have been brought forward by 
Sandius out of these same Epistles, will for the most part 
easily admit of a catholic construction; this it would not 
have been difficult (had we now leisure for it) to demonstrate. 
But enough of Ignatius*. And thus far have we heard the 
venerable triumvirate of apostolic writers confirming by their 
witness the creed of Nicza. 


CHAPTER III. 


CLEMENT OF ROME AND POLYCARP INCIDENTALLY VINDICATED FROM THE 
ASPERSIONS OF THE AUTHOR OF THE IRENICUM, AND OF SANDIUS. 


1. Or the writers of the apostolic age, besides those whose 
views we set forth in the preceding chapter, there remain 
in all two others, Clement! of Rome and Polycarp. I have 
not mentioned them, hitherto, amongst the witnesses of the 
catholic tradition in the apostolic age, both because very few 
genuine remains of them are extant at this day, and because, 
even in those which exist, they touch sparingly and with less 
clearness on the doctrine of the divinity of the Son, as being 
intent upon other subjects. Since, however, the author of 
the Jrenicum and Sandius have laid hold of this very circum- 
stance as a handle for making false charges against them, 
(the one dragging forward these most holy fathers by force 
and against their will’, into a sanctioning of the Socinian 
blasphemy, the other of the Arian,) I have thought it best, in 


* [For other testimonies to the Ni- ! Clement succeeded to the Roman 
cene faith from the genuine Epistles of see in the year 64 or 65, and occupied 
St. Ignatius, see Grabe's notes on  ittothe year 81 or 83. Cave in Clem. 
this chapter in the Appendix.] — Bowyer. 
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passing, to say a few words in opposition to their fallacies. oox rr. 
I will first treat of Clement. IS 

2. Both the author of the Jrenicum and Sandius (on the c, n.- 
suggestion of Petavius!) observe, that Photius long ago sus- ! Petavio 
pected him of heresy against the divinity of Christ. Photius, "e"itere. 
it would seem, in treating of Clement and his Epistles, after 
mentioning certain other things in his first-Epistle as deserv- 
ing of censure, remarks this also" ; “That in calling our Lord 

. Jesus Christ a high-priest and defender’", he does not em- ? zpoord- 
ploy concerning Him those expressions which are of a higher "?^ 
character and suitable to God ; not however that he any where 
openly utters blasphemy against Him inthese respects." But 
Photius, who is too severe a critic of the ancients, must 
himself bear the disgrace of his own rashness; and let no 
one blame me for expressing myself freely respecting a com- 
paratively recent patriarch of Constantinople ?, who, wantonly 
and without any cause, brings under the suspicion of heresy 
a Roman patriarch appointed by the Apostles themselves. 
Those persons, indeed, have always appeared to me very ab- 
surd, who, upon reading an epistle or short treatise of an [134] 
ancient writer, (and that perhaps the only undoubted relic 
of the author which has been preserved,) and finding there 
some doctrine of the Christian faith either altogether un- 
touched, or not explained with sufficient clearness, (because 
the author, as his subject requires, is intent on some other 
point,) at once suspect him of some heresy or other. It is, 
however, enough for our purpose, that Clement nowhere 
in his Epistle, (on Photius’ own admission,) blasphemes our 
Lord Christ. 

9. Leaving Photius, then, I come to the author of the 
Irenicum, who thus argues against the received catholic 
doctrine?, from the first Epistle of ClementP; “It is cer- ? traditio- 
tain that Clement, upon examination, wil be found to^ 

| speak continually in such wise as to leave* and attribute * relinquat. 

i ; to the Father a superiority? over Christ, by calling Him * preroga- 


tivam pre 


. on all occasions Almighty God, the One God, the Crea- cii, 


" Bre àpxiepéa kal mpootatny Tov » [Photius refers to S. Clem. ad Cor. 
Kvp.ov "iv *Inootv XpioTbv étovouá- i. § 36, 58; pp. 168, 181.] 
fov, ovde Tas Ücompermeis icai bymAorépas > Elected patriarch in the year 858. 
apie mepl aUTOU pwvds* ov uv ovS Cave on Photius.—BowyER. 
&rapakaAÜTTOS abrov ovdauy ev ToUTois. P Irenicum, pp. 238, 24. 
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ox tae tor of all things, and God, &c. Whereas, on the other hand, 
sawra. he describes Christ, (as I have also remarked of Hermas,) in 
Lity or such a manner only as to seem scarcely! to have acknow- 
eee ledged in Him any nature other than the human." What 
he here alleges concerning the pre-eminence? of the Father 
being so religiously observed by Clement, does not excite in 
me the very slightest difficulty ; inasmuch as I well know, and 
recollect, that the Apostle Paul also did the same, (though to 
my mind it is beyond all controversy, that he both believed 
and taught the true Godhead of the Son,) and that the same 
expressions were employed respecting God the Father by all 
the fathers, even by the Nicene fathers themselves, and by 
those who wrote subsequently to that council. The reason for 
this, indeed, we shall clearly explain below, in the fourth book, 
On the Subordination ofthe Son, &c. And now to those words — 
of the anonymous writer, in which he says that Clement, as 
also Hermas, *describes Christ in such a manner only, as that 
he scarcely seems to have acknowledged in Him any nature 
[135] other than the human,” I reply, that what he says of Hermas 
4 er): is a glaring? falsehood, as I have already most clearly proved. — 
And as regards Clement, the heretic was cautious in adding 
that word * scarcely ;" for it would have been too great effron- 
tery to have said, that nothing could be found in the Epistle - 
of Clement, to indicate that there was in Christ any other than 
a human nature. Of this kind, for instance, is the passage | 
in which, describing the magnificent gifts (rà peyaXeta TOV 
Swpeav), which were of old bestowed by God on the family of |. 
49 Abraham on account of his faith, the author says; “From - 
him [came] our Lord Jesus Christ, according to the flesh ;" | 
where by the limitation, “ according to the flesh,” it is plainly | 
intimated, that there was in Christ another nature besides the | 
human, or that flesh which He derived from Abraham. Be- 
sides, it is very unlikely that Clement should have entertained 
notions of Christ so mean and low, as to regard Him asa - 

'Vviv- mere man', when he dignifies Him with titles so exalted. 


1 vix, 
? é£ox$. 


porro. : 

m For he styles Christ’, “The effulgence of the Majesty of 
God (aratyacua ths weyaXecUvgs ToU O6o));" and soon 
after teaches us, that the superiority of Christ over all 


3 ef abrod 6 Kópios 'Iqcos 7b Kata cápika.—p. 72. [§ 32. p. 166. 
t p. 82. [§ 36. p. 168.] Rae M 
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the angels consists in this, that they are ministers (Aewrovp- moox rn. 

roi), that is, servants of God, the Lord of all creatures; Ee ae 

whilst He is not a servant, but the Son of God. Here, Gi Rp 

however, Clement agreed in expression with the author of 

the Epistle to the Hebrews, and indeed the learned Junius 

discovered in many passages such a resemblance, both of 

thought and expression, between that Epistle and this of 

Clement, that (following Jerome and other ancient writers) 

he imagined that the same person was the author of both. 

Now he must be blinder than a mole, who does not perceive 

that by the words atavyaoua tis S0&ns tod Ilarpós, *' the 

effulgence of the Father's glory," Heb. i. 8, is meant that 

divine nature and majesty of the Son, in which, before the 

world was’, He existed with God the Father, in which He [136] 

Himself made the worlds’, and in which also, by His own 'ante se- 

almighty power, He even now upholds and governs the fa- RUE i 

bric of the universe. ipsa condi- 

4, Elsewhere*, in the same Epistle, Clement had also s 
“called our Saviour, * The'sceptre of the Majesty of God;" 

(ró oKHTTpOV THs peyadwovrvns tod Ocod.) Now if this 

passage be brought forward entire, and the scope and con- 

text of the author be considered, it will sufficiently shew 

what the view of this apostolic writer was concerning 

Christ. In it he is exhorting the Corinthians to humility 

or lowliness? of mind, from the amazing example of Christ, ? modes- 

in these words*; “The sceptre of the Majesty of God", PME 

our Lord Jesus Christ, came not in the pomp of pride 

and arrogancy, though He might have so come, but with 

lowliness of mind*." I consider it certain, that Clement in * rerewo- 

these words meant to express the divine nature and majesty °°” 

of the Saviour, in which He subsisted before His birth of 

the most blessed Virgin. Nor is there room for doubt on 

this point, when it is observed, that Clement calls Christ 

* the sceptre of the Majesty of God," in that state in which 

He existed before His coming into the world. For if Christ 

were not the sceptre of God's Majesty prior to His advent 


* p. 36. ($ 16. p. 156.] romeiwoopovày' K.T.A.—[ Ibid. ] 

Tb cKijmTpov THs peyadwovvyns ToU u i, e. the power of God, (1 Cor. i. 24,) 
cov, ó Kópios nuav Xpiotds '"1g000s, by a metonymy of the sign for the 
ovk Tcv ev kóumwq àXotoveías, ovde thing signified. 
trepnpavias, «aímep Suvduevos’ GAA 
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among men, of what nature, I ask, will be that condescen- . 
sion' of His, which Clement so greatly celebrates; in that, 
during the period of His advent, He did not demean Him- 
self as the sceptre of the Majesty of God? Besides, Clement | 
in this passage proposes Christ as an example of infinite - 
condescension, which, in our own small measure, we may 
and ought to imitate indeed, (just as we should the perfect 
holiness of God, Matt. v. 48; 1 Pet. i. 15, 16,) though we shall 
never be able to equal it. For thus, after quoting the words 
of Isaiah and David, predicting the humiliation of Christ, — 
the holy man goes on to say"; “Ye see, beloved, what that 
pattern is which has been vouchsafed to us. For if the Lord 
was so lowly in. mind, what shall we do, who have come 
beneath the yoke of His grace?" Where, however, is that — 
infinite disparity, if you conceive Christ to be merely and - 
simply man’? This passage of Clement is clearly parallel to 
that of St. Paul to the Philippians, ii. 6, &c.: for whereas there | 
it is, being in the form of God,” here it is, “the sceptre of 
God's Majesty ;? and whereas there it is, * He thought it 
not robbery to be equal with God,” here it is, ** He came not 
in the pomp of pride and arrogance, though He might have | 
so come.” And even as Paul commends’ the infinite con- | 
descension of Christ from this circumstance, that, being in | 
the form of God, He made no display of His equality* in 
honour with God, (for this is what is signified by the words 
* He thought it not robbery? to be equal with God,") so 
Clement teaches, that Christ, though in very deed the sceptre 
of the Majesty of God, still concealed His greatness when 
He came [to sojourn] among men ; i.e. a stress should be laid 
upon the words, “although He might have so come:" (kaízep 
Ovráuevos. Lastly, Pauls expression, “ He made Himself 
of no reputation,” (é«évecev éavróv,) is evidently tantamount 
to that of Clement, * He was lowly in mind,” (érazewodpó- 
voce.) If the reader wants an interpreter to open more clearly | 
the meaning both of Paul and Clement, let him by all means 
consult the noble passage of Justin, which we shall adduce be- - 
low, out of his Epistle to Diognetus, chap. iv. § 7 of this book. 


* épare, üvbpes &yemrol, Tis 6 bTO- ev queis, of bwd rov Cvybv THs xápvros | 
"Yypaupbs ó Sedomevos nuiv. ei yap ó Kó- — abroU [80 abtod] eaddytes.—p. 40. [§ 
oLos ores eramewoppdvngev, Tí morhoo- 16. p. 157. | 


Of the second Epistle of St. Clement of Rome. 109 


5. But there is extant another Epistle under the name of soox ir 
Clement in a mutilated condition, which, Eusebius says*, * was ps pee 
not known equally with the former one.” Without doubt, Crem. R. 
the first Epistle of Clement, whether you look to the abund- 
ance of' matters treated of in it, or to its vigorous style, is far ! copiam. 
superior to the second; and accordingly, as it deserved, was 50 
held in greater esteem, and was more frequently quoted by 
the doctors of the Church. From this circumstance it was 
that Jerome and Rufünus, in this instance not very happy 
interpreters of Eusebius, have stated, that the second Epistle 
was absolutely rejected and disallowed by the ancients as 
altogether spurious. But it has been truly said by an excel- 
lent man, “ Reliance ought to be placed on the author, not on 
the interpreters." But that this Epistle was called in ques- 
tion by some persons, even in ancient times, seems to me to 
have arisen from the fact that the first alone, for the reasons 
I have mentioned, was judged worthy of being read in the 
publie assemblies of the Church ; whilst the other, not being 
thus honoured, was by degrees neglected, as if it were not 
really the writing of Clement. On this account also other 
Epistles of his (for it is, in my opinion, beyond doubt, that 
the holy man wrote others also) have been utterly lost’. 2 intercide- 
At any rate the second Epistle, as it is called, was circulated ""^* 
in Clement’s name before the time of Eusebius; it was ad- 
dressed to the Corinthians ; like the first, it was engaged in 
refuting their error concerning the resurrection of the body ; 
expressions and phrases familiarly used by Clement occur 
throughout it; and in short there is in it nothing strange or 
unworthy of Clement, so as to warrant us in suspecting it 
to be the forgery of an impostor. An additional argument 
in its favour may be found in the fact, that both the Epistles [139] 
of Clement are equally received in the Apostolic Canons, 
(in the last canon,) and are acknowledged by Epiphanius and 
others. Now, in the very beginning of this second Epistle 
we ready; “ Brethren, we ought so to think of Jesus Christ | 
as of God." And afterwards; “It behoves us not to en- 


* ox Óuoles TH porépa *yvdpuuos.—  Kpav].... Kal od Bet Huds pikpà po- 
Eeccl. Hist. iii. 38. veiv wep THs owrnplas Huav’ ev TH "yàp 
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rtain low views of our salvation!; for whilst we think little 
of Him, little have we to hope to receive [of Him]." No 
doubt the allusion here is to the heresy of Cerinthus, which 
was not unknown either to Clement or the Corinthians. It 
is, however, especially to be observed, that Clement herein 
instructs us, that we ought not only to call Christ God, (which 
neither the Arians nor the Socinians refuse to do,) but to 
think of Him in very truth as God ; that is to say, we must 
conceive that idea of Christ in our minds, as of Him who is 
God, not a mere creature; and that they who think other- 
wise of Christ endanger their salvation. There is a remark- 
able passage concerning the twofold nature of Christ, in the 
ninth chapter’ of the same Epistle, (according to the division 
of the last Oxford edition, and, as I hear, of Cotelerius’ also,) 
in which the author, in treating of the resurrection of the 
body, writes thus; * Jesus Christ the Lord, who saved us, 
being at first spirit, became flesh, and thus called us. In 
like manner we also shall receive our reward in this flesh.” 
He here calls the divine nature of Christ, in which He sub- 
sisted before His assuming flesh, spirit (zveüpa); as do also 
his contemporaries, the author of the Epistle ascribed to Bar- | 
nabas, Hermas, Ignatius, and the divinely inspired writers of | 
the New Testament, as I have already shewn?. Besides these 
passages it may be mentioned, (by way of addition?,) that 
Basil (in his work, On the Holy Spirit, c. 29) brings for- - 
ward a remarkable testimony of Clement of Rome, on the 
doctrine of the most Holy Trinity. The passage of Basil 
stands thus^; * But Clement also, in more primitive style, 
says, * God liveth, and the Lord Jesus Christ, and the Holy 
Ghost; " where there is no doubt that Clement said “ God 
liveth” in the same sense in which in Scripture God is called | 
“the living God ;" that is, in contrast with the idols, and 
dead and feigned gods of the heathen. He declares, there- - 
fore, that God the Father, and Jesus Christ, (that is to say, 
in so far forth as He is spirit, subsisting even before His 
assumption of our flesh, nay? from everlasting,) and the 

* [as] (5 Ingots) Xpiords & Kípios, b GAAG Kal 6 KAfjums apxatkwrepov" 
6 cácas Nuds, dv pev Tb Tp&rov Tvedua, Zh, pnoly, 6 @eds, kal ó Kópios 'Igcobs 
eyeveto odpé, kal obtws ju&s ékdXeoew Xpiords, kal b Tlveüua Td &y.ov.—tom. 
ores Kal juets év taity 7H capkl &mo- — ii. p. 358. edit. Paris. 1637. [vol. iii. p. 


AnYoueba tov pic0óv.—| p. 188.] 61. $ 72.] 
* [Book i, chap. 2. $ 5.] 
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Holy Ghost, are that living and true God, whom alone, re- soox 11. 
nouncing idols, we ought to worship and adore. Now Iam "75 
well aware that these words of Clement are nowhere to be Gp 
found either in the first^ Epistle to the Corinthians, or in 
that fragment of the second which is extant: whether they 
occurred in that part of it which is lost, I know not. But 
the credit due to the great and excellent Basil plainly re- 
quires us to believe that Clement, that very early father, 


somewhere wrote to that effect. 1 talia 

6. I now come to Sandius, who brings the charge of Arian- ^ P^ 
ism against the holy Clement of Rome?, out of the books of 
the Constitutions. One would think that the man, after hav- [141] 


ing made shipwreck of faith and a good conscience, had lost 

all shame too. For all the reformed divines agree in say- 

ing, that those Constitutions are not the work of Clement, nor 

is it denied at this day by the more learned among the Ro- 

man Catholics, indeed the facts of the case speak for them- 

selves, And who can endure a man, who, whilst boasting 

that he has brought out the very kernel? of ecclesiastical ? nucleus. 
history, obtrudes such wares upon his reader? Meanwhile 

most, if not all?, the passages, which he has adduced out of s pleraque 
the Constitutions, as making in favour of the Arians, can 9mnae. 
without difficulty be accounted for*, on the ground that they * excusari. 
are said by the author in reference to that pre-eminence? of s ezoysy, 
the Father, which He has as the fountain of Deity, and that he 

wished to distinguish the Son from the Father, in opposition 

to that heresy which Sabellius embraced ; as will at once be 

plain on examining the passages themselves. There is, indeed, 

one statement objected against the author of the Constitutions 

by Sandius, which admits of no defence; it is to this effect, 

that “the Son of God was created out of (or from) nothing, s ex (vel 
and once did not exist." But I do not remember ever hav. 9) "ihilo. 
ing read this in the books of the Constitutions; nor do I think 


* [See, however, the passages cited 
by Grabe from Ep. i. 46, in his anno- 
tations ad locum.—B. | 

4 Enucl. Hist. Eccl. i. p. 67. 

€ The eight books of the Constitu- 
tions, which were written at about the 
same period as the Canons, (i.e. to- 
wards the close of the second century,) 
appear to have been originally com- 
piled out of the various instructions 


(818a kaALat)and rules (81rá£ecs) which 
apostolic men of that time used to issue. 
It is most clearly certain that these 
Constitutions, which had been seriously 
corrupted by heretics in the time of 
Epiphanius, are very different from 
those which previously existed; as 
might easily have happened in conse- 
quence of additions, mutilations, and in- 
terpolations. Cave in Clem.—BowYER. 
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1 condito- 
rem et opi- 
ficem. 


? cope 
pappary. 


3 unum 
mundi 
architec- 
tum. 


4 uel? o0. 


5 Bo£oAo- 
»yía. 
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that any such thing is any where to be found therein. At any Y 


rate the author expressly teaches the contrary in the forty- 
first chapter of book vii., which very chapter is enumerated 
by Sandius amongst those, in which [he says] Clement Arian- 


izes. For setting forth there the profession of faith which 


had to be made by the candidate for baptism, he thus explains | 


the belief concerning God the Father!; “I believe, and am 


baptized, into One Unbegotten, Only True God Almighty, the — 


Father of Christ, the Creator and Maker’ of all things." You 


see here that God is distinctly said to be the Father of Christ, | 


not His Creator or Maker, whilst of all the creatures He is — 


distinctly called the Creator and the Maker. Then, after- 
wards, the author thus paraphrases the article on the only-be- 
gotten Son of God 8; “ And in the Lord Jesus Christ, His only- 
begotten Son, . ... begotten, not created, by whom all things 
were made." Words, which by no clever charm?, (except 


such as would deserve to be laughed at, rather than re- | 


futed,) can be made to agree with the Arian doctrine. Again, 
in book vi. chap. 11, he teaches that the faith of the Apo- 
stles was that by which we believe?, that “there is one God, 
the Father of one Son, not more; of one Paraclete through 
Christ; the Maker of all other orders ; one Creator?; Maker, 
through Christ, of the various creatures." In this place, 


also, he clearly excepts the Holy Spirit from the class of | 


things created by God. To these passages may be added | 


the frequent occurrence, whenever this author recites the | 


liturgy of the ancient Church, of this form of doxology!; 
* With whom* (that is, the Son) to Thee (God the Father) 
be glory, honour, praise, glorification , and thanksgiving ; 
and to the Holy Ghost, for ever and ever, Amen." 


Itisso 


in book vii. chap. 38; whilst in the fifteenth chapter of the | 
same book, near the end, the same doxology is expressed in | 


these words?; * To Thee (the Father) be glory, praise, majesty, 


fmiotedw Kal Bamrítouc eis eva 
ayévyntov uóvov &dAnOwdy @cdy mavro- 
Kpáropa, Tov matrépa ToU Xpiorod, kTi- 
cT]v Kal Omuiovpybüv tay amrdvrwy.— 
[ Apost. Const. vii. 42. p. 447:] 

« kal eis Toy Kópiov 'Igcoürv rbv Xpi- 
cTOÓV, TOV povoryerh abroU viüv,. . 
"y evvuÜévra, ov krio0évra, 8) ov rà máv- 
Ta éyévero, [ kx.T.A.—bid.] 


/ 
^ [karayyéAAouey] Eva @edv, évds 
vx 
viov maTépa, ov TAÀeióvav' évós mapa- 


kAfjrow 81à XpigToUV* tev AAwY Tay- 
u&rov ronthy’ €va dnusoupydv’ Siapdpov 
kríceos 814 Xpiorod mwoinrhy.—| Ibid. 
vi. 11. p. 383. ] 

i we 08 cor 9óta, Tiu), alvos, DoEo- 
Aoyla, ebxapiría, kal TG aryl Tved- 


. uar. eis rT obs ai@vas, &uhv.—t 1bid. viii. 


38. p. 503.] 


i gol BóEa, alvos, ueyaAompémeia, a- 


Bas, mpookdynois* kal TQ o@ Tob) 'lg- 


coÜ TS XpwrQ cov, TH Kuplw T)juGv, kal 


H 
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worship, and adoration ; also to Thy child Jesus, Thy Christ, soox u. 
our Lord, and God, and King; and to the Holy Ghost, ZH EH 
both now, and ever, and world without end. Amen." See Crem. R. 
also, chapp. 16, 18, 20—22, 29, 39, 41, of the same book. [143] 
Now in this ascription of glory, the same honour, the same 

glory and majesty, is evidently given to the Father, the 

Son, and the Holy Ghost, conjointly. But on this point there 

is an excellent remark of the Pneumatomachi in Basil*; 

. * We maintain that connumeration’ (to be reckoned together) ! cwapie- 
is suitable to such as are equal in honour; but subnumer- ^?^** 
ation * (to be reckoned after) to such as differ so as to be? $zapó- 
inferior?" Hence the Arians never willingly used this form D " 
of Boxplogy, but changed the ped’ oo (with Whom), into xeipov za- 
18v 0%, or év à (through Whom, or, in Whom), with the design, NR 
of course, of intimating, that in nature the Son is inferior to, 

and therefore alien from the Father*. On the other hand’, * adeoque 
' several, even of the Catholics, prior to the Council of Nice, (as , "Ade 
also the author of the Constitutions in other places,) em- 

ployed the phrase 6.’ od (through Whom), and others again 
combined the two ov o? and pe’ ov; understanding, that is, 

that it is through the Son that the glory of the Father is 
manifested, and that all the glory of the Son redounds to the 

Father, as the fountain of deity: and that the Son, never- 
theless, ought to be adored together with the Father, as a 
partaker of the same divine nature and majesty. To speak 

more plainly, the ancient Catholies, when they glorified the 

Father through the Son, meant to express the subordination 

of the Son, in that He is the Son, and the pre-eminence* of € Patris 
the Father in that He is the Father; and on the other hand, 5exfv. 
by worshipping the Son with the Father, they meant to express 

His consubstantiality, and His subsistence’ with the Father 7 subsis- 
in the same divine essence and nature. That the Arians ‘?%™. 
however altogether disliked the expression j,€0* ov, and ac- [14] 
cordingly, whenever they were in power, changed that re- 

ceived formula of doxology in the public Liturgies into 6?’ 

ov, is testified by ecclesiastical history!. Nay, Philostorgius 


5 alioqui. 


eg, kal Baci e? kal TÓ &yle myeU- Td xeipov mapmAAoyuévois THY bmopi0- 
pari, vüv, Kal Gel, kal eis Tovs aiQyas TOv pnow.-—Lib. de Spirit., c.17. [$ 42. p. 
aióvev, &pufv. 36. | 

K jis ois Mey duoriuors pamev ! See Socrates ii. 21. and Sozomen 
Tiv cvvaplOunow mpémew' Tors dé mpos iii. 8; and Valesius’ notes on both. 
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1 conco- 
quere. 


[145] 


114 Antiquity of these Doxologies. 


himself, the Arian historian, iii. 13, states that Flavian of - 
Antioch, an upholder of the Nicene Creed, having collected 
a multitude of monks”, “ first raised the acclamation, Glory 
to the Father, and to the Son, and to the Holy Ghost ; for 
that of those before him some, indeed, said, Glory to the 
Father, through the Son, in the Holy Ghost; (and that this 
was the form of acclamation most in use;) but that others 
said, Glory to the Father, in the Son, and in the Holy Ghost.” 
This assertion, however, is altogether false, that Flavian was 
the first to introduce into use in the Church the form of dox- 
ology, ‘Glory be to the Father, and to the Son,’ (or, with 
the Son,) ‘and to the Holy Ghost,’ the expressions, ‘through 
the Son,’ or ‘in the Son,’ having alone been in use before him. 


For in the ancient formule of prayers which obtained in the ~ 


Church prior to [the time of] Flavian, and even of the 
Nicene Council, the same doxology was in use, as is evident 
from the Constitutions. We shall afterwards" shew, that 
the same doxology is found in the writings of certain of the 
ante-Nicene Fathers, and in particular of Clement of Alex- 
andria (who moreover paraphrases that formula in such a 
way as no Arian could digest'). Lastly, the fact that the 
words 4e0" oó (with Whom), were approved and employed 
by writers even of the apostolic age, will appear presently, 
when we come to treat of Polycarp. In the meantime, 
you may learn from this, how unpalatable the words ped’ 
ov, (with Whom,) and the form, “ Glory be to the Father, 
and to the Son,” &c. were to the Arians. I return to San- 
dius, who attempts to prove, out of the books of the Recog- | 
nitions also, that Clement was an Arian. But that these 
Recognitions are the work of Clement, no one who is in - 
his right mind will seriously affirm ; they have accordingly 
been disallowed and rejected®, as spurious and certainly forged 


" TpÓTOv avaBojoat, Adga marrph, Kal 
vig, kal &ylo. mveUuaTi. TOV yàp mpd 
avTou, ToVs Im Ata marpl 8 viod év 
ayly my enar Aéyeiw'* Kal Tabrqv Man- 
Aov Thy exepavnow émimoA df eu" TOUS O6, 
Aóta TaTpl ev vig kal aylw mTvebuari.— 
[ Philost. E. H., iii, 13. p. 495.] 

* Can. 6 4. 

° The books (of the Recognitions) are 
spurious (pseudepigraphi) and apocry- 


phal, composed in the second century . 
by a learned and eloquent man, who 
was however more of a philosopher and 
philologist than a theologian, and by no 
means skilled in the invention and 
arrangement of fictitious narratives. 
Cotelerius, 
cogn. [Patr. Apost., 


tom. i, 490. ]— 
Bowyer. 


Judicium de libris Re- — 
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by most, if not all’, the learned, both of our own and soox u, 


the papal communion. And thus far concerning Clement of UCM y 
Rome. TW 

/ T7. lI now proceed to PolycarpP. Of him Sandius? only omnibus. 
Porvcanr. 


observes in a summary way, that “In his Epistle to the 
Philippians, he frequently distinguishes Christ from God." 

The author of the Irenicum, however, urges this at greater 
length, and wrests him to the support even of the Socinian 
heresy. He writes to this effect"; “Nothing of his (Poly- 
carp's) writings has been left to us, except his Epistle to 

the Philippians, and a few fragments preserved by Eusebius. 

But the Epistle to the Philippians contains nothing whatever 

to prove the divinity of Christ ; nay, Christ is not only always 
distinguished from the Almighty, or supreme, God, (who is 

also called the God of our Lord Jesus Christ,) but is con- 
tinually introduced, (as in the previously-mentioned? Epistle ? superiori. 
of Clement of Rome,) merely as a man, and as one who has [146] 
come in the flesh, having been constituted, that is, the ser- 

vant? of all, and at length raised up [from the dead] and ex- 3 minister. 
alted by God, and Who [now] is our Lord and High-Priest for 

ever, in Whom therefore, all men ought to believe, &c." 

Let us, then, first consider about the Epistle of Polycarp; 

and to begin; What though we granted to our anonymous [ob- 
jector], that that Epistle “contains nothing to prove the 
divinity of Christ?" it certainly would not therefore by any 
means follow, that Polycarp did not acknowledge the divinity 

of Christ. For is it necessary that one who believes that 
Christ 1s God, should profess that belief of his as often as he 
writes any letter? Ridiculous! How many lengthy epistles 

may you read of ecclesiastical writers, who from their hearts 
believed the divinity of the Son, in which notwithstanding 

you will not find even the least word* to prove the divinity of * ne yp? 
Christ. Take, for example, the epistle of Cyprian to Anto- IS 
nianus, the fifty-second in Pamelius’ edition; it is a pretty 

long one, yet Cyprian doth not make any express statement 

in it respecting Christ as God; nay, he throughout *'dis- 
tinguishes Christ from God." Suppose now, that this alone 


* P Polycarp, a disciple of the apostle Polycarp.—Bowyer. 
! John, was appointed bishop of Smyrna q Enucl. Hist. Eccles., i. p. 75. 
' by him, about the year 94. Cave in bp. 28.4] 
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had been extant of all Cyprian’s letters: might not the 
spirit of that most blessed martyr with justice complain 
of very grave injury done to him, by the man who should 
thence conclude that Cyprian did not acknowledge the 
divinity of Christ? Most certainly he might. For from 
many other writings of the same Cyprian still extant, we 
gather assuredly that he most thoroughly held the divinity 
of Christ. So likewise of Polycarp; Irenzeus testifies (in an 
epistle to Florinus, in Eusebius’ Eccles. History, v. 20,) that 
beside his Epistle to the Philippians, he wrote others, both 
to the neighbouring Churches, and also to certain of the 
brethren, from which the purity of his doctrine might be 
gathered. What if in these he declared more explicitly 
his faith in the divinity of Christ? Indeed Jerome actually 
enumerates Polycarp amongst the ancient and apostolic wri- 
ters, who by their works refuted the heresy against the 
divinity of Christ, which Ebion was the first to maintain 
of the Jewish, and Theodotus of Byzantium of the Gentile 
Christians. His words, against Helvidius, are as followss; 
“Can I not bring forward against you the entire series of 
ancient authors, Ignatius, Polycarp, Irenzeus, Justin Martyr, 
with many other apostolic and eloquent men, who wrote 
volumes full of wisdom against Ebion and Theodotus of 
Byzantium (and Valentinus'), who held these same opinions? 
If you had ever read these, you would be a wiser man." 
And it is extremely probable, that out of the other epistles 
of Polycarp, now lost, were taken those five fragments by no 
means to be despised, which Feuardentius first published (at 
the end of his notes on Irenzus, |. iii. c. 31.) from a MS. 
in very ancient characters; as they are quoted in it by Vic- 
tor, bishop of Capua, eleven hundred years ago. Now in 
the third of these fragments the following words of Polycarp 


* Numquid non possum tibi totam 
veterum scriptorum seriem commovere, 
Ignatium, Polycarpum, Ireneum, Jus- 
tinum Martyrem, multosque alios apo- 
stolicos et eloquentes viros, qui adver- 
sus Ebionem et Theodotum Byzanti- 
num (et Valentinum) hzc eadem senti- 
entes plena sapientize volumina con- 
scripserunt? quse si legisses aliquando, 
plus saperes.— Chap. ix. [$ 17. vol. ii. 


p. 225.] 

* Marianus Victor observes that this 
[i e. the reference to Valentinus] is 
wanting in most copies; indeed the 
thing speaks for itself, that the name 
of Valentinus was inserted into the text 
by some sciolist; for it is plain, that 
the heresy of Ebion and Theodotus was 
widely different from the views of Va- 
lentinus concerning Christ. 


Md 


Divinity ; intimations of it in his Epistle. PI 


occur"; * John who was settled at Ephesus, where, being ook 1. 
Gentiles, they’ were ignorant of the law, began his Gospel UST. ae 
with the cause of our redemption; which cause is apparent pozycanp. 
from this, that God willed His own Son to become incar- ! qui. 
nate for our salvation. Luke, on the other hand, commences 
with the priesthood of Zacharias, that by the miracle of his 
son’s nativity, and by the office of so great a preacher, he 
might manifest to the Gentiles the divinity of Christ." In 
this passage the very holy man most distinctly avows and ac- 
knowledges a Son of God, who was such before He was made 
man, and who afterwards became incarnate, in other words, 
was made man, for the salvation of mankind, at the time 
and in the manner that God the Father willed ; and further 
he expressly teaches, that John meant to describe a Son of 
God of this kind, in the beginning of his Gospel. He affirms, 
moreover, that Luke's purpose also at the commencement of 
his Gospel was, to proclaim to the Gentiles, by the wonder- 
ful birth of the forerunner of Christ, and by his preaching, 
the divinity of Christ Himself. 

8. But, secondly, there are some things even in Polycarp's 
Epistle to the Philippians which imply (and that not ob- 
scurely) the divinity of Christ. Of this kind is that very 
passage referred to by the author of the Irenicum, the words 
of which in the Latin version (for the Greek of that part is not 
extant) are as follows*; “The God and Father of our Lord 
Jesus Christ, and the everlasting High-Priest Himself, the 
Son of God, Jesus Christ, build you up in faith and truth, 
and in all meekness and freedom from wrath, in patience also, 
and long-suffering, and endurance, and chastity, and grant 
unto you a lot and portion amongst His saints," &c. In 
these words Polycarp invokes Christ, the Son of God, along 
with God the Father, as the Giver of grace in this life, and 


[148] 


of glory in a future life. 


" Joannes ad Ephesum constitutus, 
qui legem tanquam ex gentibus ignora- 
bant, a causa nostre redemptionis evan- 
gelii sumpsit exordium; quz causa ex 
eo apparet, quod Filium suum Deus 
pro nostra salute voluit incarnari. Lu- 
cas vero a Zacharie sacerdotio incipit, 
ut ejus filii miraculo nativitatis, et tanti 
predicatoris officio, divinitatem Christi 
gentibus declararet.—[p. 205, ed. Co- 


Now that an invocation of this 


teler.] 

* Deus autem et Pater Domini nos- 
tri Jesu Christi, et ipse sempiternus 
Pontifex, Dei Filius Jesus Christus, 
zedificet vos in fide et veritate, et in 
omni mansuetudine et sine iracundia, 
et in patientia, et longanimitate, et to- 
lerantia, et castitate; et det vobis sor- 
tem et partem inter sanctos suos, &c. 
— Page 23. [p. 191.] 
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kind is suited to God alone, and not befitting to any creature, 
(however the Arians and the Socinians may fret against 
it’,) Holy Scripture, right reason, and the unanimous opi- 
nion of the ancient catholic doctors agree in teaching us. ~ 
Especially clear’, again, are the words of Polycarp, con- 
cerning Christ as the Overseer and the Judge of all men; 
* For we are before the eyes of our Lord and God, and 
must all stand before the judgment-seat of Christ and 
give account every one for himself. Thus then let us serve 
Him with fear and all reverence, as He hath Himself com- 
manded, and the Apostles, who preached the gospel unto 
us, and the. prophets, who foretold the coming of our Lord." 
In this passage Polycarp eitheris speaking concerning Christ 
alone, calling Him both God and Lord, (as indeed he seems 
to be speaking of a single Person,) or, at any rate, he joins 
with God the Father Christ His Son, as equally the uni- 
versal Overseer, wavteromrTns, unto whose eyes all things 
are subjected: as also the universal Judge, vravroóuaoc?)s, 
at whose tribunal all men, without exception, will have 
to stand: and by this argument he exhorts the faithful 
to serve the same Lord Jesus with fear and all reverence. 
And the sense of this passage of Polycarp is made clear 
by a parallel passage of the blessed Ignatius, in his Epistle 
to the Ephesians, * There is nothing hidden from the Lord,” 
&c., which we adduced in the preceding chapter’. 

9. But let us at length pass to the fragments of Polycarp, 
which are preserved by Eusebius. Amongst them is espe- 
cially memorable that prayer of Polycarp*, now on the 
point of suffering martyrdom, preserved in Eusebius! Eccl. 
Hist. iv. 15 ; it concludes with this remarkable doxology?; 
“Wherefore also for all things I praise Thee, I bless Thee, 
I glorify Thee, through the eternal High-Priest, Jesus Christ, 
Thy beloved Son, through whom, unto Thee, with Himself, 
? He suffered A.D. 175. 


y > / ^ ^ ^ , 
&Tévavri yap tay Tod Kupiov kal Cave. 


OcoU écutv dpOaruay, kol mdvras Se? 
mapa vat Té Bhpari TOU Xpiorod, kai 
€kagTOv imép €avTroU Adyov 8obvai. ot- 
Tws obv DovAeóc uev aT pera $óBov 
kal maons evdAaBelas, Kabds abTds &ve- 
teiAato, kal oi evayyeAcduevor Tuas 
&róc'ToXo:, kal of mpooiyrau, of ™poknpv- 
£avres THY CAevaiw TOD Kuplov nudv.— 
§ 6. p. 188. ] 
* [c. ii. 8 6. p. 95. ] 


Bowyer. 

> 5ià ToDTO kal Tepl mdvTwY c€ aivà, 
at evA0ya, ot Dotátfw Siu ToU aiwviov 
&pxiepéos "Incod Xpicrov, tod ayamrn- 
TOU god madds* Ov o9 coi civ abTQ ev 
mvebguari aylw dda kal viv kal eis ToUs 
MéAAorTas aidvas’ 'Aufjy.—| Euseb. E. 
H., iv. 15, Mart. Polyc, § 14, Patr. 
Ap. ii. 201.] 


nnd 
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ii the Holy Ghost, be glory both now and for ever. Amen.” 


You perceive that here God the Father is glorified not only 
through, but also together with the Son, one and the same 
glory being attributed to them both “in the Holy Ghost.” 
And I have already in this chapter in part shewn, how alto- 
gether opposed is this form of doxology to the heresy of those 
who deny the true divinity of Christ. Indeed Petavius him- 
self had alleged this passage, in proof of the doctrine of the 
most holy Trinity. But what answer does the author of the 
Jrenicum make to him? “ With respect," he says‘, ‘‘to the 
short prayer’ ascribed to Polycarp, and which Petavius 
adduces in confirmation of his [opinion concerning the] 


BOOK II. 
CHAP. III. 
§ 8, 9. 


POLYCARP. 


1 precati- 
unculum. 


Trinity’, it is more to the prejudice than to the support of ? pro Trini- 


his cause: inasmuch as in it he manifestly calls the Father 
of Jesus Christ alone the true God and Creator of all things, 
and invokes Him through the Son, whom he merely names 
High-Priest. I ask, therefore, what does this mode of speech 
indicate, nay, what can it indicate, other than that Polycarp 
held and regarded (as in his Epistle also) the Father alone 
to be the supreme God?” In these words, I think, that the 
man’s craft is worthy to be noted first, in that he wishes to 
suggest to his reader a suspicion that this prayer of Polycarp 
is not really his, but only “ascribed” to him. Yet certainly 


_ there is scarcely any fragment of primitive antiquity, pre- 


served by Eusebius, which is worthy of more credit than this 
last prayer of the dying Polycarp. It is extracted from an 


Epistle written by the brethren of Smyrna, who had been 


eye-witnesses of the suffering of the blessed Polycarp, to the 
Church at Philomelium, on their request to be put in posses- 
sion of all the particulars of the martyrdom of that most holy 
man. Of this Epistle no man of learning up to this time has 
entertained a doubt, nor is it possible for any one hereafter 
to do so with any reason, inasmuch as even before Eusebius’ 
time it was read among the public acts of the martyrs, and 
breathes throughout the spirit of the first Christians, that is, 
their purity of doctrine, their piety and their simplicity. Re- 
specting these acts of Polycarp and of the martyrs of Gaul, 
hear the judgment of the great Joseph Scaliger; “So at- 
fected,” he says, “is the mind of the pious reader by their 
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120 In what sense the Father alone is the supreme God. 


perusal, as never to leave them with feelings of satiety; and 
that this is indeed the case, every one may perceive in pro- 
portion to his intelligence and his measure of inward sense!, 
For my own part, I certainly have never met with any thing 
in ecclesiastical history, from the reading of which I rise 
more moved, even to such an extent as to seem to be no 
longer master of myself?.” 

10. But this most illustrious monument of the faith of 
Polycarp has greatly vexed the author of the Zrenicum, not- 
withstanding his pretences to the contrary. I scarcely know 
how he had the effrontery to assert that this prayer “ told 
more against than in favour of Petavius," when he argued 
from it in defence of [the doctrine of] the most sacred 
Trinity. Nay, he says it is manifest that Polycarp in this 
prayer calls the Father of Jesus Christ alone the true God 


and Creator of all things; and invokes Him through the 


3 cramben 
decies re- 
coctam. 


* aliquo 
respectu, 


? a seipso. 
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$ proprie. 


Son, calling the latter only High-Priest; and, in fact, he so 
speaks as that he seems to have acknowledged the Father 
only to be the supreme God. But here the heretic only 
serves up to our disgust, for the tenth time, the self-same 
dish?. We confess, we freely confess, that the Father alone 
is, in one point of view‘, the supreme God; I mean, in that 
He Himself is (as Athanasius expresses it) *the fountain of 
Deity,” (my?) 0cóT9Tos,) that is, He alone is God of Him- 
self’, from whom the Son and the Holy Ghost receive their 
Godhead; and on this account also it is, that the appella- 


p ae + 


c di ae 


] 
d 


| 


tion of “the true God” is frequently assigned, in a peculiar | 


sense^, to the Father, both in the Holy Scriptures and in the 
writings of the ancients, especially when the divine Persons 
are mentioned together. Notwithstanding, at the same time 
we, with the fathers of Nice, do also firmly maintain that 


the Son is “ Light of Light, God of God,” and consequently . 


“very God of very God.” And the anonymous author might 
on like ground have alleged their confession of faith in op- 
position to the doctrine concerning the divinity of the Son 
and concerning the most holy Trinity ; for thus do they 
begin their creed; “We believe in one God, the Father Al- 
mighty, the Maker of all things, visible and invisible." It 
is, however, worth while here to put before the reader the 
words of Polycarp in the opening of his prayer, which ap- 
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peared to the author of the Zrenicum to be so very favourable soox m. 
" CHAP. III. 


to his heresy: they are as follows*; *[O Lord God,] the § 9, 10. 
Father of Thy beloved and blessed Son Jesus Christ, through pozycanp. 
whom we have received the knowledge of Thee; God of 
angels, and powers, and of the whole creation," &c. Now I 
affirm that utter darkness must envelope the mind of that 
man who does not perceive that in these words the death- 
|. blow is struck at Socinianism, and at Arianism too. For 
|. Polyearp here teaches that God is the Father of His blessed 
Son, but the God (that is, the Creator) of angels, and 
powers, and of the whole creation ; so as thereby most clearly 
to distinguish and most widely to separate the blessed Son 
of God from angels, and powers, and the whole order of 
created beings; and, consequently, to take Him out of the 
class! of creatures, and to teach that God is in quite a differ- ! creatura- 
ent relation? to His blessed Son, from that in which He; 
stands to the angels and the host of other created beings. 
Added to this, the epithet eóXoymrós, (blessed,) applied by 
Polycarp in this passage to the Son of God, was by the [153] 
ancient Jews employed in a peculiar application? in the cele- 3 proprie. 
bration of the divine name; for (as the learned are well 
aware) pwn ya, “blessed be the Name," was the accus- 
tomed formulary in their doxologies. And they have been 
imitated by the writers of the New Testament, whenever 
they wished to speak in terms of special reverence of the 
- divine Persons, and to celebrate more clearly their supreme 
glory and majesty. Compare Mark xiv. 61; Luke i. 68; 
Emu $5531x.55 9 Cor xi. 81; Ephes.i. 3; 1 Pet. 1. 3, 
with Genesis ix. 26; xiv. 20; xxiv. 27, &c. That is untrue, 
therefore, which the anonymous author asserts, that Poly- 
carp here gives merely the appellation of High-Priest to 
Christ, and therefore it is to no purpose, that he after- 
wards observes, that the appellation of High-Priest, which is 
applied to Christ, denotes that He is man. For suppose it 
be so, what will follow ? that Christ is man as well^ [as * etiam ho- 
God], which we likewise firmly believe. Therefore, supposing "^^ 
that the title of dpysepevs, (High-Priest,) implies that He is 
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quod. 
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3 bipe- 
dum. 
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mum. 


5 splendido. 


| confirmation of the Godhead of the Son, and therefore of the 
cconsubstantiality of the Trinity. We maintain, then, that the 
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Son of man, yet at any rate the designation of ó vais 0€o0, 
6 ayamrós, 0 eüXoyrós, * the Son of God, the beloved, the 
blessed," most certainly sounds like something more than 
man; especially when such a description of the beloved and 
blessed Son of God is added, as puts that Son into a condi- 
tion separate from and above that of creatures. 

11. But the charge which the heretic’ brings against Pe- 
tavius is quite amusing’, namely, that “The prayer of Poly- 
carp, as it is adduced by him, is very different from that 
which Scultetus brings forward in his Medulla Theologie — 
Patrum, xi. 1. A grave charge indeed! As if Petavius 
had not done right in giving the prayer in the precise | 
words in which it was reported by the brethren of Smyrna 
in their letter extant in Eusebius! What will you say of the 
fact that? Scultetus in the alleged passage does not recite - 
the very words of Polycarp's prayer, but only summarily 
gives the sense of it? From this, however, and many other 
indications, you will be right in conjecturing that this anony- 
mous writer, for the most part, did not derive the ancient | 
testimonies, which he has heaped together in his /renicum, | 
by his own industry from the original sources, but tran- 
scribed them into his own book from Scultetus, Petavius, 
and others. So that of all creatures? he was the most unfit* 
to undertake **to lay before the Christian world, more clearly 
than had ever been done before, the true monuments of pri- 
mitive antiquity and of the faith of the first Christians ;” 
which he most foolishly boasts of having done in the impos- - 
ing? title which he prefixes to the third section of his Norma 
Reconciliatriz£,—his rule of reconciliation,—as he calls it. — 

12. But let us now, at last, consider what may be gathered 
from the doxology with which Polycarp's prayer concludes, in 


embracing of the Three in the same formula and participa- 
tion of glory, indicates unity of nature and of Godhead, and 
in that respect the equality of the Persons. For most truly. 
does Athanasius say, in his third oration against the Arians, 


f Irenic., p. 30. Tbv krlaTqv ; % did mí b memomuévov 
€ Irenic., p. 13. cvvapOuetrat TS Toínaavri.—[ Orat. il. 
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in treating of the form of Baptism: ** For what fellowship is 
there between the creature and the Creator? or wherefore 
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is that which is made classed! with the Maker?” Well, too, Porycanp. 


is it said by Gregory Nazianzen, in his thirteenth Orationi ; 
“The Trinity is really a Trinity’, my brethren; a Tibe! 
however is not a numbering up of things unequal; else 


1 ovvapid- 


Heint 


? rpids. 


what hinders but that we should give It the name? of de- 3 àvoudcev. 


cade, century, or myriad, if taken together with so many? 


. for there are many things that may be counted, and more 


than these; but it is a taking together* of things equal, 
and of the same honour.” And indeed, if in the Christians’ 
doxologies the Son and Holy Ghost were joined unto God 
the Father, not as of one substance with Him, but only as 
created beings of a higher class, why should not other 
superior creatures also be numbered together with Them, 
in their own order, in the same [doxologies] ? Why should 
we not say, Glory be to the Father, and to the Son, and to 
the Holy Ghost, and to Michael, and to the rest of the 
archangels and angels? And so, forsooth, that blasphem- 
ous formula of the papists would at last have to be ac- 
counted legitimate, Praise be to God and to the Virgin 
Mother of God. But far otherwise was it that the dis- 
ciples of the Apostles were taught. 

13. Let us consider what the author of the lrenicum 
alleges in reply to these considerations. He first takes 
occasion for cavil from the circumstance that Polycarp in this 
formula does not say, “ with the Holy Ghost,” or “and to the 
Holy Ghost," but “in the Holy Ghost.” “Nay but," he 


says, the expression ‘in the Holy Ghost’ does not in itself? 5 


imply an association into the same fellowship of glory. 
For in Eph. vi. 18, we are taught to pray in the Spirit, 
without any intimation of equality between the Spirit and 
the Father. But what is trifüng in a grave matter and 
openly playing the sophist, if this be not? By the phrase 
*in the spirit," in the Epistle to the Ephesians, is not 


meant the Holy Ghost, but our own spirit, assisted in- 
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ontHE deed by the grace of the Holy Ghost. So that to “pray 


CONSUB- 


" 819715594 2 - CC 
stantra- 10 the spirit," is the same as the expression “in your 
LITY OF heart,” that is, with sincere affection of heart, in chap. v. 


THE SON. 


ver. 19. of the same Epistle. 


But this very thing induces 


me to suspect that this anonymous author belongs to the 
number of the Pneumatomachi, [fighters against the Spirit,] 
who deny not only the divinity, but also the personality, as 
they express it, of the Holy Ghost. Yet whatever this weak 
!homun- man!, who is but of yesterday, may think about the Holy 
"e Ghost, it is certain that blessed Polycarp, and the Catho- 


[156] 


lies his contemporaries, believed that the Holy Ghost is a 


Person distinct from the Father and the Son, and at the 
same time divine, that is to say, a partaker of the same 


majesty, dominion, and honour with the Father and the Son. - 
Here is a testimony of this, which is above all exception, 


the confession of the brethren of Smyrna, who at any rate 
knew very well the mind both of Polycarp and of the 
Catholic Church of that time. For thus do they con- 
clude their letter respecting the martyrdom of Polycarp!: 
“Our prayer for you, brethren, is that ye may be strong, 
walking in the word of Jesus Christ, which is according to 
His gospel; with whom be glory and honour to God both 
? rév &ylev Father and Holy Ghost, for the salvation of the elect saints ?." 


EXAEKTOV. 


In these words divine glory and honour is expressly attri- 


buted to the Holy Ghost, together with the Father and the 
Son; nor is the Son more clearly distinguished from the 
Father than the Holy Ghost is from both. Altogether 
parallel to this is the doxology of the companions of Igna- - 
tius, towards the conclusion of the Acts of the Martyrdom of 

that saint*: ‘Glorifying in his (Ignatius) venerable and 


sacred memory, our Lord Jesus Christ, through whom and . 


with whom to the Father be glory and power, with the Holy - 


J eppdc0a spas edxducda, àBeAdol, 
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See Valesius’ notes on Euseb., p. 73. 
[p. 171.] 

* (The Latin of this passage given 
by Bp. Bull is, ** Glorificantes in ipsius 
(Ignatii) venerabili et sancta memoria 
Dominum nostrum Jesum Christum: 


per quem et cum quo Patri gloria et — 


potentia cum Spiritu Sancto in sancta 
ecclesia in secula seculorum. Amen.” 
The concluding words of the Greek 
original, óuvoUüvres Tbv Oedy, rbv Bo- 
Tipa Tov wyabay, kal uakapicavres TOY 
dyiov....év Xpiorg “Inoovd TQ kvuple 
74v, BC o9 kal ue0' ob TS Tarp 1) Sdka 
kal Tb kpáros avv TQ ayiw mvetmati eis 
aidvas. àyuijv. § T. Patr. Ap. ii. 161.] 
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Ghost, in the holy Church, for ever and ever. Amen.” moox m. 
Wherein also you will observe by the way that both phrases {73° 14. 
“through whom" and “with whom" are employed respect- Porycanp. 
ing the Son, just as in the prayer of Polycarp; the reason of — 56 
which I have mentioned above. However, it appears to me 

that the ancients in their doxologies used not only the forms 

‘with the Holy Ghost,” or “and to the Holy Ghost,” but also 
sometimes *in the Holy Ghost," for the very purpose of 
signifying that the Holy Ghost, insomuch as He proceedeth! [157] 
from the Father and the Son, or from the Father through ‘ quatenus 
the Son, constitutes the communion and unity of them both; M S 


| and thus is as it were the bond of the most holy Trinity, as 


indeed He is expressly called by some of the ancients!. This 
. 1s more distinctly expressed in that very ancient formula: 


* Glory be to the Father and to the Son in the unity of the 
Holy Ghost." Accordingly a very early writer, Athenago- 
ras, (in his"? Apology? for the Christians,) calls the Father ? legatio. 
and the Son one évérnts IIvetparos, “by the unity of the 
Spirit.” Synesius, in his hymns, elegantly expresses this 
mystery in more than one passage; for instance, in his 


- third hymn, he thus addresses the Holy Ghost : 


"Opos ei hucéwr, 

Thou art the boundary of the natures ; 
Tas tuxtolcas, 

Of the begetting [nature, ] 

Kai tixropevas, 


And of the begotten. 


and in his fourth hymn after celebrating the praises of God 
the Father and the Son, he proceeds to sing: 
Mecdrav àpxàv, 
The intervening principle ; 
. " Ayíav vrvoiuav, 
|. The Holy Spirit; 
| Kévrpov syevérov, 
Centre of the Father, 
. Kévrpov 8 kópov, 
And centre of the Son. 
14. I return, however, to the author of the Zrenicum, who 
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thus proceeds with his cavils: “ Besides, the earlier writers, . 
when they praised the Son together with the Father and the 
Holy Ghost, nevertheless did not (as is now being fully shewn 


- in this place, and will afterwards be shewn in the case of Justin 


Martyr and others) either lay down, or believe, that either the 
Son or the Holy Ghost is equal with the Father: nay, they 
did not even venture to designate the Holy Ghost, God." My 
answer is this; What these earlier writers thought concern- 
ing the equality of the Persons, (I mean of the Father and of 
the Son,) we shall shew at length in our fourth book; where 
it will be made clear, that those earlier writers laid down no 
other inequality between the Persons of the Father and of the © 
Son, than was recognised by the fathers who flourished after 
the council of Nice, by Catholics of the present day, and fur- — 
ther, by the very schoolmen themselves. Meanwhile, this is 
certain, that the fathers of the first three centuries, without 
exception, taught, that the Son 1s of the same nature with the 
Father, and therefore is very God; and that it was under no - 
other conception [of Him] that they glorified Him together 
with God the Father. We have already proved this in the © 
case of the author of the Epistle attributed to Barnabas, of 
Hermas, Ignatius, and Clement of Rome; we are now shew- — 
ing the same respecting Polycarp, and, finally, shall shew it 
of Justin Martyr and all the other fathers who preceded the © 
council of Nice, one by one, in the course of this book. With ; 
respect to the Holy Ghost, we shall in this work incidentally 
shew that the same earlier fathers confessed His consub- 
stantiality also, and by consequence, His divinity ; nay, that 
by some of them the Holy Ghost is expressly called God. 
15. Atlast the heretic essays to explain how it is that we 
are bound to offer divine worship to Christ, notwithstanding . 
that He is in His own nature a mere man. “In truth," he 
says, both angels and men are bound to adore the man . 
Christ, and to worship and to glorify Him with and next to! 
God, according to the divine prediction, Jer. xxx. 9; Ezek. 
xxxiv. 23, 24, yet only as the servant and the ambassador of 
God, and made Lord’. Compare Phil. ii. 9—11 ; Acts ii. 36.” 
To which I reply; Christ is proposed for our worship in the 
Seriptures, not only as the servant and ambassador of God, 
who afterwards was made Lord, but as the Son of God, begot- 
ten of the Father before the worlds, who out of His infinite 
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love to the human race, having taken upon Himself that office 2oox 1. 
of ambassador to man, earned for Himself, as it were by a new ra: 4, E 
title, that divine honour should be paid to Him by men; in pozycarp. 
other words, by a new and amazing act of kindness He bound  (159] 
men to worship and to serve Him. At any rate, in that pas- 
sage to the Philippians, (which the anonymous author and 
his crew! especially put forward?) it is shewn that He, who? gregales. 
after His death is declared to have been very highly exalted ? venditant. 
by God, did also before He assumed the form of a servant, 
that is, (as Paul interprets himself,) before He was made man, 
exist in the form of God, and was equal with God. The in- 
terpretations by which both Arians and Socinians endeavour 
to elude the force of that passage are manifestly absurd, as 
any one will easily perceive who carefully weighs the context 
of the whole passage. So also in the Epistle to the He- 
brews i. 2, 3, He, who, after “ He had by Himself purged our 
sins, sat down at the right hand of the majesty in the highest,” 
the same is declared to be the Son of God, * through whom the 
worlds were made, and the brightness of the Father’s glory, 
upholding all things by the word of His power." We do not, 
however, deny that the human nature of Christ, so far 
forth as it was capable?, came into a participation of glory * pro suo 
‘and honour with the Divine Person of the Son of God. ^" 
Certainly* this is what Paul plainly teaches as does the ‘scilicet. 
author of the Epistle, called that of Barnabas, when he says, 
that Christ willed “the vessel of His spirit to be glorified,” 
as we have observed already". And Hermas means no other 
when (in the passage which we also quoted above?) he says, — 57 
that “the servant," that is, the man Christ, ** by reason of 
the good service which He had performed, was made co-heir 
with the Son of God." This passage of Hermas also com- 
pletely overthrows the notion of the anonymous writer. For 
in it there is made a most manifest distinction between 
that divine honour which Christ, as Son of God, (that is, 
according to Hermas’ own interpretation,) existing before all 
creatures, had previously with the Father, and that honour 
which was given to Christ, the servant, that is, the man “who [160] 
became obedient to death, even the death of the cross,” as 
a reward after His death. Meanwhile the human nature of 
Christ, being exalted after death, has become a partaker of 

D Chap. 2. § 3. of this book, p. 91. * (Ibid. p. 90.] 
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128 Christ’s human nature glorified by union with the Divine. 


— object in the person and not in the nature^; and accord- 


of the person of the Word, by which it is sustamed, and to 
which it is united; so that that honour properly has its 


ingly it is plain, that when the manhood of Christ is wor- 
shipped, the creature is not in such wise worshipped, but 
that the act [of worship] properly tends to the Creator", Who 
has joined a created nature unto Himself in unity of person. 
This subject is well explained by the truly great Athanasius, 
in an Epistle to the Bishop Adelphius, against the Arians, 
in these words®: “It is not a creature that we worship, 
God forbid! for to the heathen and the Arians does such 
error belong; but it is the Lord of the creation, incarnate, 
the Word of God, whom we worship; for although the flesh 
taken by itself is a portion of created things, yet it has been 
made the body of God. And neither do we worship such — 
a body as this by itself parting it from the Word, nor — 
wishing to worship the Word do we separate it from the - 
flesh*; but knowing, as we said before, what is written, ‘the 
Word was made flesh,’ Him we acknowledge to be God, | 
even when He has come to be in the flesh.” And afterwards 1 
in the same Epistle? he says, “ Let them," that is, let the — 
Arians, * know, that when we worship the Lord in the flesh, - 
we do not worship* a creature?, but the Creator, who hath 
clothed Himself in the created body." Lastly, he concludes — 
his epistle with these words, which are especially worthy of 
being observed: “The faith of the Catholic Church knoweth — 
the Word of God as Maker and Creator of all things; and we 
know that ‘in the beginning was the Word, and the Word was _ 
with God ; and Him, having become man also for our salva- _ 
tion, do we worship: notasif He had come to be in the body 
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as one of two equal things may be in another!, but as a Master 800K rm. 
having taken to Himself the form of a servant, and as Maker 815 i os 
and Creator, having come to be in a creature, that in it porycanp. 
having set all things free, He might bring near? the world ! od’ és 
unto the Father, and make at peace all things, both those i 
that are in heaven and those that are on earth. For thus do +? 7##a7. 
we both acknowledge His Godhead which He has from the M 
Father, and we worship His presence in the flesh, even though 

the Arian madmen burst with rage’. 

16. I return to Polycarp and the brethren of Smyrna. 
is evident that they glorified Christ together with God the 
Father, not as a servant who afterwards was made Lord, but 
as the “beloved and blessed Son,” the only-begotten of the 
Father ; as will easily be seen by any one who reads the Epi- 
stle of the Smyrneans. And that by these titles the divine na- 
ture, glory, and majesty of the Son of God are expressed, we 
have already shewn in part from the consent of the ancient 
Church, and shall elsewhere demonstrate more fully. But 
the Smyrneans also, in assigning a reason, why, at the same 
time that they adored^ Christ, a man, and that crucified, 4 adora- 
they yet did not worship? the martyrs, the followers of the suf- Sii 
ferings^ of Christ, thus speak’ distinctly concerning Christ § ; « initantes 
* For Him indeed we worship as being the Son of God, » passiorem. 
(not as a mere man;) presently after, respecting the martyrs 47?" 
they add, (and O that the papists would mark their words,) 

“The martyrs however we love, as is their due*, as disci- * àztos. 
ples and followers? of the Lord, for their affection? to their » pynrds. 
own King and Master, an affection which cannot be sur- *ewoías. 
passed." Besides, these same Smyrneans, as we have seen, 

ascribe divine honour unto the Holy Ghost also, together with 

God the Father. But, I ask, on what ground? Is it as having 

been made Lord? Let the author of the Jrenicum tell us, when 


and how the Holy Ghost from being a servant was made Lord ? 


? Siappny- 
It VÜGOIV. 


[162] 


^ E] ^ 
Kav  ApeiouaviTGL 


clay TpockvvoUpev, 
162. 


p.evov TQ THMaTL, AAD’ ws SeawdT Hy mpoo- 


AaBóvra thy Tov SovAov popdyy, kal 
Snstoupyov kol Kriorny ev kería puoi »ye- 
vomevov' WY éy abr Ta mdyra eAevde- 
pócas Tbv kóc Moy mpocary&yn T Tarp), 
kal eipnvororfam TO TAY T Oty Tà év obpa- 
vois kal rà ém) THs yi. oUTw yàp kal 
Thy marr puchy avTou BedryTa emveywá- 
TKOMEY, Kal Thy €voapkOV av’ToOv Tapov- 


BULL. 


diappnyviwow éavtovs.—pp. 161, 
[p. 916.] 

S roUToy uv yap vióv byTa ToU Gco0 
mpockvvoÜUpev. . .. TOUS 0€ páprvpas ws 
payràs kal ima Tov Kupíov à'yamá- 
uev atios, €veka, evvolas àvvmepBAiyrov 
THs eis Tov lüiov BaciAéa kal diddoKa- 
Aov. [§ 17. Patr. Ap. ii. 202. ] 
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130 Glory ascribed to the Holy Spirit, as in Himself God ; 


Or is it, as being a created spirit, more excellent than the 
other spirits, or angels ? But all admit that divine worship is 
not due to any created being, per se, be he never so exalted. 
Besides, the sacred Scriptures every where* most clearly 
teach, that the Holy Ghost subsists in God Himself, and that 
His mind and all His secret things are intimately known 
and perceived by Him, that He is every where present, &c. ; 
nor have they any where delivered one iota to lead you 
to suspect that He is placed in the rank of created beings. 
Hence the greatest and more sagacious portion of those who 
contend against the Holy Spirit’ have at all times thought 
it better roundly to deny the personality itself of the Holy 
Ghost, and to assert that He is nothing else than the in- 
fluence? and power of God the Father Himself, and not 
distinguished from Him, than to affirm that He is a crea- 
ture, against so many and such clear testimonies of Scrip- 
ture. But they also are as nothing: for in the Scriptures 
the Holy Ghost is not less clearly distinguished from the 
Father than is the Son Himself, (an assertion which, if that 
were the matter in hand, might very easily be proved;) and 
the whole Catholic Church has ever believed and taught that 
the Holy Ghost is a person distinct from the Father. It re- 
mains, therefore, that we confess that the ancient Christians 
worshipped the Holy Ghost under this conception, that He is 
the Spirit of God, subsisting in God Himself, and conse- 
quently Himself God ; but yet personally? distinct from God, 
whose Spirit He is. Now if this be true, as indeed it is most 
true, it will follow that these same ancients either worshipped 
the Son as being in His nature God‘, or regarded Him as 
inferior to the Holy Ghost; for, without doubt, it is a greater 
prerogative of honour to be worshipped as being in nature 
God, than as one that has been made God and Lord. But 
that the Son is inferior to the Holy Ghost was never dreamt 
of amongst Catholies; seeing that? in the Scriptures the Holy 
Ghost is said to be sent by the Son, and to have received from 
Him what He hath of His own; and in all the doxologies of 
the ancients, wherein the divine Persons are enumerated in 
their order, the Son has assigned to Him the second, (8evré- 


* See especially 1 Cor. ii. 10, 11, 


It follows from this that the Son is God, a fortiori. 181 


pav,) whilst the Holy Ghost has the third place or rank, moox rr. 

(rpérgv yopav 1) rà£uv,) to use the words of Justin". $18 10 
17. This [last consideration] is indeed a most irrefragable Porycinr. 

argument for the divinity of Christ; and so the ancients 

judged. For thus Novatian, or the author of the Book on 

the Trinity amongst the works of Tertullian, writes, chap. 

294"; “Tf Christ be only man, how is it that He says that 

the Comforter shall take of His’ what He is about to de-! de suo. 

clare? [unto men*]? For the Comforter does not receive ?qus nun- 

any thing from man, but [rather] the Comforter communi- E 

cates knowledge to man; neither does the Comforter learn 

from man the things that shall come to pass, but [rather] 

the Comforter instructs man respecting what shall come to 

pass. It follows, therefore, either that the Comforter did not 

receive from Christ, a [mere] man, what He has to declare, 

since it will never be in the power of man to give any thing 

to the Comforter, from whom it behoves man himself to re- 

ceive, and [in that case] Christ in this passage misleads and 

deceives by saying that the Comforter shall receive from 

_ Him, a [mere] man, what He has to declare; or [this is the 

alternative, that] He does not mislead us, (as neither indeed 

does He deceive us,) and the Comforter did receive from 

Christ that which He has to declare. But if [it be so, that] 

He did receive from Christ what He has to declare, then it 

follows at once that Christ is greater than the Comforter, 

since the Comforter would not receive from Christ if He 

were not less than Christ: but the Comforter [being] less 

than Christ, does from this very fact prove Christ also to be 

God, from whom He received what He declares. So THAT 1T 

IS A GREAT TESTIMONY TO THE DIVINITY OF CHRIST, that the 


[164] 


« [ Apol. i. $ 16. pp. 60, 61.] sicut nec fallit, et accepit Paracletus 


v Si homo tantummodo Christus, 
quomodo Paracletum dicit de suo esse 
sumpturum, que nuntiaturus sit? ne- 
que enim Paracletus ab homine quic- 
quam accipit, sed homini scientiam 
Paracletus porrigit; nec futura ab ho- 
mine Paracletus discit, sed de futuris 
hominem Paracletus instruit. Ergo 
aut non accepit Paracletus a Christo 
homine quod nuntiet, quoniam Para- 
cleto homo nihil poterit dare, a quo 
ipse homo debet accipere, et fallit in 
presenti loco Christus et decipit, cum 
Paracletum a se homine accepturum, 
qua nuntiet, dicit; aut non nos fallit, 


a Christo, que nuntiet. Sed si a Christo 
accepit que nunutiet, major ergo jam 
Paracleto Christus est; quoniam nec 
Paracletus a Christo acciperet, nisi mi- 
nor Christo esset ; minor autem Christo 
Paracletus, Christum etiam Deum esse 
hoc ipso probat, a quo accepit que nun- 
tiat. UT TESTIMONIUM CHRISTI DI- 
VINITATIS GRANDE SIT, dum minor 
Christo Paracletus repertus ab illo su- 
mit que ceteris tradit.—[ Pag. 722. ] 

x [John xvi. 14. éx Tod euod Anperat 
Kal &varyyeAet buiv. ' He shall receive 
of Mine, and shall tell it unto you."'] 

* 
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132 In what sense the Holy Spirit is said to be 


Comforter being found to be less than Christ, takes from 
Him what He delivers unto all else." With regard to what 
he here says of the Holy Ghost being less than the Son, it is 
to be understood exactly in the same way as we shall explain 
the subordination of the Son with reference to the Father, 
in the fourth book; that is to say, in such sense as that the 
Holy Ghost be said to be less than the Son, not in respect of 
nature, but of origin ; inasmuch as He is derived from the Fa- 
ther through the Son, as Tertullian says in his treatise against 
Praxeas, chap. 4; and, accordingly, receives all that He has! 
from the Father through the Son, agreeably to the declara- 
tion of Novatian’. Tertullian, again, in the same book, 
(chap. 8*,)) more clearly explains this subordination of the 
Holy Ghost in the following words; “ For the Spirit is third 
from God and His Son, just as the fruit out of the tree is 
third from the root, or as the stream out of the river is third 
from the fountain, or the point out of the ray is third from 
the sun. NomHING, HOWEVER, IS ALIEN FROM THAT ORI- 
GINAL SOURCE WHENCE IT DERIVES ITS OWN PROPERTIES. In 
hike manner the Trinity, flowing down from the Father 
through intertwined and connected steps, does not at all dis- 


y [Page 502.] 

To the same purpose the author 
of the Constitutions (vi. 11.) says; 
‘“‘There is one God, the Father of one 
Son, of one Paraclete through Christ ; 
évós viod Ilarépa, [ov mAeióvov'] évós 
IlapakAfjTov 8a Xpicrov. Gregory 
Nyssen (in his epistle to Ablabius, 
tom. ii. p. 459, [ vol. iii. p. 27. ]) thus de- 
clares how from the same principle, i. e. 
from God the Father, both the Son and 
Holy Ghost have their origin in man- 
ner diverse; ** For the One is from the 
First immediately, the other from 
the First through that which is imme- 
diately [from Him];’’ 7d wey yap mpo- 
G'€xàs ék TOD mpórov, Td 8€ Sia ToU mpo- 
cexàs Ek ToU mpórov. Cyril (book i. on 
the Adoration &c.) has the words : * The 
Spirit poured forth from the Father, 
through the Son;" éx marpbs 8i víoU 
mpoxeóp.evov mvedua. vol.i.[p.9.] See 
moreover his Letter to the Empresses, 
[Kal ydp éorw ek mampbs puoikas, mpo- 
xeduevov 8? viod rH Ktice. “for He is 
naturally from the Father being poured 
forth to the creation through the Son,” 
vi p. 44.] Damascene (book i. on the 
Orthodox Faith, chap. 18. [cap. 12. 
vol. i. p. 148.]) says: **And [He is] 
the Spirit of the Son also, not as pro- 


ceeding from Him, but as through 
Him, from the Father;" xal viod dé 
mvedua, ovx’ ws é£ avTod, GAN ws Be ad- 
TOU, €k ToU YIarpós exmopevduevoy. Hila- 
ry, (lib. xii. [S ult. p. 444] on the Tri- 
nity,) prays thus ; ** Preserve untainted, 
I beseech Thee, this religion of my faith, 
that what I professed in the creed of 
my regeneration,... I may always hold 
fast; viz., that I may worship Thee 
who art our Father; and together with 
Thee Thy Son; and likewise may at- 
tain unto Thy Holy Spirit, who is from 
Thee, through Thine Only-begotten." 
Conserva hanc, oro, fidei meze incon- 
taminatam religionem, ut quod in reli- 
gionis mez symbolo...professus sum, 
semper obtineam, Patrem scilicet te 
nostrum, Filium tuum una tecum ado- 
rem, Sanctum Spiritum tuum, qui ex 
te per unigenitum tuum est, promerear. 

à Tertius enim est Spiritus a Deo 
et Filio, sicut tertius a radice fructus 
ex frutice, et tertius a fonte rivus ex 
flumine, et tertius a sole apex ex radio. 
NiHIL TAMEN A MATRICE ALIENATUR, 
A QUA PROPRIETATES SUAS DUCIT; 
ita Trinitas per consertos et connexos 
gradus a Patre decurrens et monarchie 
nihil obstrepit, et oikovouías statum 
protegit, —[ P. 504.] 


subordinate to the Father and the Son. 133 


turb the monarchy, [and yet] guards the state of the eco- 


nomy”.” In these words he declares the Holy Ghost to be 


BOOK II. 
CHAP. III. 
S Tis. 


third in reference to! the Father and the Son, in such sense po, c.g. 


as at the same time to profess distinctly that He is of the 
same essence and nature with the Father and the Son, and 
in no degree alien from the divinity of the Father. If, how- 
ever, any one should suspect that the ante-Nicene fathers 
alone employed this reasoning, let him know that the most 
approved doctors of the Church, who flourished after the coun- 


la, 


cil of Nice, also established the Godhead of the Son by the self- . 


same argument; which I could have abundantly proved, if the 
nature of my design had permitted a digression of this kind. 
Let it suffice here to adduce the testimonies of two fathers 
who beyond all controversy held most firmly to the Nicene 
Creed. Athanasius, in his second Oration against the Arians, 
says^; “ But to the disciples, shewing His divinity and His 
majesty, and no longer [allowing them to think] that He 
was inferior to, but intimating that He was greater than, 
and equal to4 the Spirit, He gave the Spirit, and said, ‘ Re- 
ceive ye the Holy Ghost,’ and ‘I send Him,’ and ‘ He shall 
glorify Me." Augustine (in his fifteenth book on the 
Trinity, c. 26,) says®; ‘ How is it possible that He is not 
God who gives the Holy Spirit? Nay, rather, how great a 
God is He who giveth God!” Thus much, then, concerning 
Polycarp’s short prayer and the form of blessing’ of the 
brethren of Smyrna, which I have on this account followed 
out more fully, that all may perceive how ancient and clearly 
apostolic is that form of doxology which is used even at the 
present day in the Catholic Church, “ Glory be to the Fa- 
ther, and to the Son, and to the Holy Ghost:" and what a 
firm and fixed monument and bulwark of the apostolic tradi- 
tion concerning the consubstantial Trinity it presents against 
all the attacks? of heretics. 

18. As concerns Polycarp, however, I will subjoin by way 


» [See above, p. 92.] 

€ tots 06 uaÜ0«rois thy 0córqTa Kal 
Thy ue'yaXeiór ra, Seivds éavToU, oükéri 
dt €Adt Tova ToU TVeÜuoTos éavrbv, GAAG 
(melSova ol) Yaov (dvTa) onuaiver, édt- 
dov uty Td mvedua, kal Freer, AdBere 
7b mveÜüua üyiov' kal,'Eyà abrÓ àmo- 
^ GTÉANo* kdkeivos Cue Ootáoei.— [ Orat. 


i. 50. vol. i. p. 454] 


4 Greater, in respect of causation 
(kar’ airíav) ; equal, in respect of nature 
(kata piow.) [The words pelfova kai, 
** greater than, and" are omitted in the 
Benedictine edition.— B. | 

* Quomodo Deus non est, qui dat 
Spiritum Sanctum ? imo quantus Deus 
est, qui dat Deum ?—[ Vol. viii. p. 999. | 
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184 Further evidence of the Catholicity of Polycarp. 


of addition! two considerations besides, from which it will be- 
come still more manifest, how much he shrunk from? both 
the Samosatene and the Arian views respecting the Son of 
God. First then, if you would know what was the belief of 
Polycarp respecting the Son of God, consult Irenzus. He, 
in his youth, was a most attentive hearer of this apostolic 
bishop, and even in old age retained his discourses firmly 
fixed in his memory ; (those especially in which he set forth 
what he had himself heard from the Apostles concerning the 
Lord Jesus;) lrensus, moreover, was able to refute the 
heresies which prevailed? in his own time, by the analogy 
of the faith which was held by Polycarp, even calling God 
to witness to the truth of the tradition, as he testifies him- 
self in the fragment of an Epistle to Florinus, which is 


extant in Eusebius, (Eccles. Hist. v. 20;) so that it is most. 


unlikely to be true, nay, is absolutely incredible, either that 
Irenzus should have been ignorant of Polycarp’s sentiments 
respecting the primary doctrine of Christianity, or that (know- 
ing them) he should willingly depart from them even by a 
hairs breadth. Now I would venture to affirm, that no 
one of the upholders of the Nicene faith (Athanasius him- 
self not excepted) has any where put forward statements 
more exalted respecting the Son of God, or more express 
against the Arian blasphemy, than those which Irenzus has 
made in his writings respecting that very Son of God. This 
one point I except, that Lrenzeus does not use the word ópo- 
ovcios itself. Any one who shall attentively read what will 
be adduced in this and the next book out of Irenzus will say 
that I have not made this statement at random. The second 
consideration, from which one may with certainty gather the 
belief and opinion of Polycarp concerning the Son of God, 
is this; Eusebius testifes that Polycarp im his Epistle to 
the Philippians recommended to them Ignatius’ Epistles as 
most worthy of being read, and‘ “as containing faith, and 
patience, and all edification, that pertaineth unto our Lord." 
Polycarp then by his testimony expressed his approval of the 
whole doctrine of the Epistles of Ignatius. Now in the 
seven Epistles of Ignatius, which were edited by Vossius, 


f , ^ ^ 
meptexovot thor kal brouoriy, kal wacay oikodouhv, Thy eis rüv Küpuv Tuv 
> 7 ^ 4 WP : 
àvijkovcay,—PEccles, Hist. iii, 36. 


Testimonies from St. Justin Martyr. 185 


. (and which, as no sound-minded person will deny, are the soox m. 
same with Polycarp's collection of them, known to Eusebius) "gt" 
the true divinity of our Saviour is again and again taught in Porycanr. 
the clearest terms, as I have already shewn. 

And thus far have we set forth the faith and opinion of 
those doctors of the Church, who were taught immediately! ! viva voce. 
_ by the Apostles themselves, on the doctrine that the Son is of 
one substance [with the Father. } 


CHAPTER IV. 65 
[178] 
CONTAINING AN EXPOSITION OF THE VIEWS OF JUSTIN MARTYR, ATHENAGO- 
RAS, TATIAN, AND THEOPHILUS OF ANTIOCH ; WITH AN INCIDENTAL DE- 
. CLARATION OF THE FAITH OF CHRISTIANS RESPECTING THE HOLY TRINITY, 
IN THE AGE OF LUCIAN, OUT OF LUCIAN HIMSELF. 


l. Justin Marryr must be placed in the class next after Justin M. 
the Apostolic writers, if not actually enumerated with them ; 
and his works are almost all replete with so many and so clear 
testimonies to the consubstantiality of the Son, that I cannot 
but feel indignant when I read the calumnies, with which 
certain presumptuous writers of this day? have essayed to ? neoterici. 
stain? the memory of that most holy father and martyr, as [179] 
though he agreed in opinion with the impious Arians. ? conspur- 
In the Apology, which is called the second, (although it E 
is really the first,) Justin censures those^ who deny ^ that 
the Father of all things has a Son, who, being also the 
first-born Word of God, is also God." Here he plainly in- 
fers that the Son, equally with the Father, is really God, 
from the fact that He came forth from, and was generated 
. of God the Father Himself, as His Word and First-born. In 
a similar way in his dialogue with Trypho!, he reproves the 
blindness of the Jews, for denying that Christ “is God, 
[being the] Son of the only and unbegotten and ineffable 
s He wrote his first apology about p. 81.] 
the year 140. Cave.—BowYER. * elvat Gebr, Tod uóvov kal àyevvijrov 
h Or. €orly vids TQ Matp) TOv dAwy’ Kad àppíyrov Ocod vióv.—]p. 355. [$ 126. 


- 0s kal Adyos TpwrdtoKos àv ToU OcoU p. 219.] 
Kat Gebs ómdpxei.—p. 96. [Apol i. 63. 
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136 St. Justin Martyr on the Divine Generation of Christ. 


God." And shortly afterwards in the same book, he pro- 
nounces* Christ to be “ Lord and God, being! the Son of 
God.” 


2. Justin, accordingly, every where declares Christ to be |. 


the true, genuine, real? and properly-so-called Son of God ; 


which the Arians never did or could have acknowledged from 


their heart. "Thus, in the first (or rather the second) Apo- 
logy!, * And His Son, who alone is properly called Son." In 
the second Apology™, according to the common editions, 
he says: *'The Son of God, who is called Jesus, even if He 
had been man only in a sense common to all’, would yet on 
account of His wisdom have been worthy to be called the Son 
of God, for all writers call God *the Father of men and 
gods; but if further we say that He, the Word of God, 
was generated of God IN A PECULIAR WAY, beyond the 
generation common to all, as we said before, let this be 
common to us and you.” A little afterwards" in the same 
work he says; ‘Jesus Christ alone has been in a peculiar 
way? generated [as] Son unto God, being His Word and 
First-born and Power." Lastly, in his Dialogue with Try- 
pho’, he calls Christ “the Only-begotten unto the Father of 
all, in a peculiar way? generated of Him, [as His] Word and 
Power, and afterwards made man through the Virgin." 
Athanasius has admirably expressed the meaning of Justin 
in these passages, as well as that of Holy Scripture when it 
calls Christ the proper and only-begotten Son of God, in 
these few words?; “ For that which is naturally begotten of 
any one, and not taken to one's-self from without, nature 
recognises as a son, and this 1s the signification of the name 
[son."] See Petavius, On the Trinity, 11. 10, throughout. 


* Kópiov kal Ocbv, OcoU vidy Ómáp- 
xovra.—p. 357. [$ 128. p. 221.] 

! ó 8€ vids exeivov, ó uóvos Aeyduevos 
kuplws viós.—p. 44. [ Apol. ii. 6. p. 92.] 

m vids 0e Oeo, ó 'IgcoUs Aeyópuevos, 
ei kal koiw&s jióvov &v0pwmos, 51a aooíav 
&Lios vids coU Aéyes0ar Ilarépa yap 
avdpav te 0cQv Te mávTes ouyypadels 
Tov Ocbv kaAoUciv. ei 86 kal iSiws mapa 
Thy Kownhy yéverw *yeyyevija0a. abroy ék 
@cod A€éyouev Aó*yov Oco0, ws Tpoé$muev, 
koiwbv TovTO Ege Duiv.—p. 67. [Apol. 
i. 22. p. 57.1 

^ "IngoUs Xpiorbs jóvos iles vios Ta 


Oed yeyevnra, Adyos avtod bmdpxev 
kal rpwrdtrokos kai Svvauis.—p. 68. [ 23. 
p. 97.] 

9 povoyerns [yap bre Hv] 7G Ilarpl 
tay drwy, [orbs] idiws é£ avTod Adyos 
kal Obvapus yeyeynuevos, kal ÜaTepov 
&vOpwros 51a THs mapÜévov *yevóuevos. 
p. 332. [§ 105. p. 200.] 

P 7D yap Ék Tivos pice: yevvemevor, 
kal uh wey émuerópuevov, vibv olbev 7 
QUcis, kal roUTo ToU OvóuaTÓs eoTt TH 
onuwavduevov.— De. Decret. Niezen, Sy- 
nod. (8 10. vol. i. p. 217.] 
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His illustrations proves the Consubstantiality. 137 


3. Besides this, Justin throughout explains the divine soox m. 
generation of the Son in such a manner, and illustrates it by "* Hero 
such similes, that it is very clear that he himself entirely jys.iy WM. 
acknowledged His consubstantiality. There is a passage in [181] 
his Dialogue with Trypho especially remarkable, where he 
declares the mode of the generation of the Son in these 
words?; *[It has been shewn] that this power, which the 
word of prophecy calls both God, (as has been in like manner 


shewn at length,) and angel, is not, like the light of the 


sun, numbered’ [as another] merely in name, but is also ! àpiouc- 
numerically another thing; and in what was said before I "^" 
examined the reason in few words, when I said that this 

66 


power was generated from the Father by His power and 
counsel; yet not by way of abscission, as though the essence 
of the Father was divided off, even as all other things being 
severed and cut, are not the same as they were before they 
' were cut; and I took as an example the fires which are lit as 
from a fire, which we see are other, and yet that fire from 
which many may be lit is in no way diminished, but remains 
the same." In these words Justin expressly teaches that 
the Son is indeed “ numerically another thing,” (apiOu@ ére- 
pov Ti) another, that is, than the Father in number, or (in 
other words) in person’, but by no means different from Him ? numero 
in nature; inasmuch as He was begotten? of the very essence 5 D 7^ 
of God the Father, and therefore is His Son, consubstantial Patre. 
with Him. For having attempted up to a certain point to AIRE 
unfold the mode of the generation of the Son, he says the [182] 
Son is begotten of the Father * not by way of abscission, as 

if the Father's essence were divided off,” (ov kar? àmorounv, 

es atropeptlojevns THs TOU IHavrpós ovcias.) To what purpose, 
however, would this assertion be, if the Son in His genera- 

tion have nothing in common with the substance of the 

Father? In the next place the simile by which Justin here 
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138 Illustration of Light kindled from Light. 


illustrates the Catholic doctrine, manifestly confirms the con- 
substantiality of the Son. For he says that the Son is begotten 
of the Father, just as fire is kindled of fire. But who will re- 
fuse to allow that the fire which is kindled of another fire is of 
the self-same nature and substance as it? as Justin himself 
elsewhere in the same Dialogue, in shadowing forth bythe same 
metaphor the mode of the generation of the Son, had distinctly 
reminded his reader. These are his words'; “ Just as, in the 
case of fire, we see another produced, that from which the kin- 
dling was made being not diminished, but remaining the same 
as it was; whilst that which has been kindled of it, itself 
also is seen to exist, without having diminished that of which 
it was kindled.” When he says here that what is kindled of 
fire itself, is itself fire also, he clearly means to imply that, 
in an analogous way!, the Son of God, who is begotten of 
God Himself, is also God in the most absolute sense”. So 
bright is the light which shines forth from these passages, 
that Petavius, (the very same who accused Justin of Arian- 
ism,) after quoting them in part, subjoins these remarks ; 
* What can be added to this profession of the faith and of 
the Trinity ? or what has been set forth more express, more 
significant, or more effectual, in the assembly of the fathers 
at Nice itself, or after it? For the formula which was there 
settled, God of God, Light of Light, very God of very God, 
was anticipated so long before by this sentiment of Justin: 
from which the consubstantiality? also is established, that is, 
the communion and identity of substance without any par- 
tition. 

4. We must, however, carefully observe, that Justin, in 
the first passage which we adduced in the preceding para- 
graph out of his Dialogue with Trypho, (and which occurs in 
the 358th page of the work itself,) is professedly impugning 
the heresy of those who were at that time teaching very 
nearly* the same as was afterwards maintained, by Sabellius ; 
namely, that’ “The Power which came forth? from the Fa- 
ther of all things, and appeared to Moses or Jacob or Abra- 


r ómoiov éml mupds dpauev BAO *ywó- $ Prefat. in tom. ii. Theolog. Dog- 
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ham, is called an angel when He goes forth unto mankind, 
inasmuch as through Him the Father’s commands are an- 
nounced unto them ; but [He is called] Glory, when at any 
time He is manifested in an incomprehensible splendour’ ; 
and again, [He is called] Man and Human being’, when He 
is beheld in such forms as the Father wills; and He is called 
the Word, inasmuch as He conveys to men the communica- 
tions that are from the Father'. But that that Power is 
indivisible and inseparable from the Father, in the same 
manner as they say that the light of the sun upon the 
earth is indivisible and inseparable from the sun which 
is in the heaven; and when that sets, the light is carried 
away along with it; in such wise [they say that] the Fa- 
ther, when He wills, causes His power to go forth from 
Himself, and, when He wills, He withdraws it back into 
Himself." Now these heretics, as it appears, strove to con- 
firm their heresy by an argument derived from the con- 
fession of the Catholics, who were in the habit of teaching* 
that the Son is of the same essence with God the Father. 
From that, as it would seem, they framed this sophism ; Either 
the Son is the same with the Father, and not personally dis- 
tinct from Him, or we must say that the divine essence is 
divided into two parts, of which one constitutes the Person of 
_the Father, the other that of the Son. This we gather from 
this passage of Justin, by the following very? evident reason- 
ing. There were no Catholics who asserted that the divine 
essence is divided ; indeed Justin utterly rejects that notion 
"as blasphemous: neither did the heretics against whom he 
is arguing assert it, but on the contrary, they laid down 
that the nature of God is unipersonal?, with the very view 
of escaping from such a partition of the divine essence. It 
remains, therefore, that those forerunners of Sabellius loaded 
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the Catholic doctrine that the Son is begotten of the sub- 
stance of the Father, so as to be a distinct Person from the 
Father, with the weight of this invidious consequence’, 
namely, that it would follow from it that the divine sub- 
stance is, as it were, cut asunder and divided into two 
parts. Nothing is more certain. Now to meet this piece 
of sophistry, Justin does not deny that the Son is pro- 
duced of? the substance of the Father; nay, he rather re- 
gards that as an undoubted truth; but he shews that the 
Son is generated of the Father Himself, and that in such 
a manner as to be a distinct Person from the Father; not 
by a cutting off from the Father's essence, (according to 
the cavils of the heretics,) but by a simple communication 
of essence?; such, almost, as is between fire, which, with- 
out any loss or diminution of itself, produces other fire, 
and the fire itself [thus] produced. "This mode of explana- 
tion is also employed by Tatian, the disciple of Justin, (in 
his Oration against the Greeks,) in the following words"; 
* He was generated, however, by division*, not by abscission. 
For that which is cut off is separated from the original, but 
that which is divided in voluntarily taking its part in the 
economy, does not impoverish Him from whom it is taken. 
For as from a single torch many fires are kindled, yet the 
light of the first torch is not diminished by reason of the 
many being kindled from it, so also the Word, [or Reason, | 
proceeding forth from the Power of the Father, did not 
cause Him who generated It to be without Word* [or Rea- 
son."] Now from all that has been said the result is clearly 
this, that the doctrine relating to the consubstantiality of 
the Son, that is, His being produced of the very essence and 
substance of God the Father, was, in the time of Justin, the 
received, fixed, settled, and established doctrine in the Ca- 
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lates the words “participatione sive 
communicatione," by participation, or, 
in other words, by communication. It 
has been thought better to adopt the 
same English term as in the transla- 
tions from Justin: though the word 
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tholie Church: and that the heretics of those days opposed soox n. 
this doctrine by the very same cavils as were afterwards "25;" 
employed by the Arians and other heretics; and, lastly, that Jusmn M. 
the Catholics of Justin's age refuted! that sophistry with ! diluisse. 
precisely the same answer as the Catholic doctors used in 
silencing the Arians, after the controversy had been raised 
by Arius touching the doctrine “of One Substance.” I 
would have you by all means call to mind what we said 
above in this book, chap. 1. $$ 10, 11, 12. 
5. Moreover, this same Justin, in his Dialogue with Trypho’, 
. shews at great length that Christ, in the Scriptures of the Old 
Testament, is called “God” and “Lord,” “the Lord of hosts*," ? Domi- 
“the God of Israel;? that it was He who appeared to Abra- PU" Vi" 
: ham, Moses, and the patriarchs, whom they worshipped as 
their God, and who is by the Holy Ghost dignified? with the? honesta- 
. four-lettered name”. Further, those things which are spoken "^ 
in these same Scriptures, and especially in the Psalms, of 
the supreme Lord and God of all things, these he proves to 
belong to Christ. Thus, for instance, after quoting that pas- 
- sage of David, Psalm xlv. 6, * Thy throne, O God, is for ever 
land ever," &c., he applies it to Christ, agreeing herein with 
the author of the Epistle to the Hebrews, and the most 
ancient Jewish teachers ; and thence concludes that our [186] 
Saviour, kai Tpockvv9róv, kai Ocóv, * both is to be wor- 
shipped and is God.” That conceit had never entered into 
the mind of Justin, (nor indeed of any among the ancient 
Catholics) by which Erasmus, and after him Grotius, seeks 
to evade the sense of the Psalmist’s words,—both of them, 
I know not by what fate, born to disturb* all the more‘ convel- 
remarkable passages of Scripture which make for the divi- "4^ 
nity of the Son, whilst at the same time themselves ap- 
pear to have acknowledged that doctrine. For Erasmus 
says*, “It may be read*," and Grotius insists that “It > legi 
ought to be read," not, “O God, Thy throne is for ever 5 legi m 
and ever," but, “God Himself is Thy throne for ever and bere. 
ever;" that is to say, God will uphold Thy throne for ever. 
What argument (unhappily’) could have induced these? malum. 
learned men to try to bring darkness over this clear testi- 


Y p. 286, 287, [$ 63. p. 160.], nmn, or Jehovah. | 
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mony against the Jews and judaizing Christians? *''The . 
Greek expression," says Erasmus, “is capable of two con- 
structions'».” Beit so. Still the meaning and object of the 
author of the Epistle to the Hebrews is certain and clear, 
from the second and third verses, in which he calls Christ 
the Son of God, through? whom the worlds were made, the 
Brightness of the Father’s Glory, the Express Image of His 
Essence’, who upholdeth all things by the word of His power’. 
This divine glory and majesty of Christ, and His infinite pre- 
eminence above all angels and the highest orders of created 
beings, (in opposition, that is, to the Gnostics and other here- 
tics, who commonly made their /Eons and angels and powers 
equal to the Son of God*, which ought to be particularly ob- 
served, otherwise the comparison made with so much pains, be- 
tween Christ [who is] God, and the angels, who are creatures, 
would seem altogether without point’,) is what the inspired 
author wished to prove in the following verses, down to the © 
end of the chapter. If, however, the passage quoted from 
the Psalmist (verses 8, 9) be understood according to the in- 
terpretation of Erasmus and Grotius, how, I ask, does it make 
for the purpose of the author of the Epistle? And what man 
of sound mind doubts but that, in the verses immediately fol- 
lowing, (i.e. the tenth, eleventh, and twelfth,) the author meant 
to shew, out of the same Psalmist, that Christ 1s that Lord 
who in the beginning laid the foundation of the earth, and © 
with His own hands formed the heaven, who also, when the © 
whole fabric of this world fails, will continue to eternity the 
same unchangeable God? Again, suppose that the words d 
admit of two constructions, yet certainly the authority of - 
the ancients ought to have turned the nicely-balanced scale. 
For Justin does not stand alone on this point; he is encom- — 
passed as it were by the whole host of the holy fathers, who all : 


with one consent take 6 @eds (God) in this passage as a vo- — 


cative ‘, as it is frequently employed by the LXX in the Psalms, © 

and it is besides a familiar usage in Greek, especially in Attic 
Greek, to put the nominative case for the vocative. The more 
ancient Jews also (however the modern rabbis may trifle) in- 
terpreted this passage of the Psalmist just as we Christians do ; 


^ Vid. Poli. Syn. Crit. in Heb. i. 8. © Cf. Coloss. ii. 8—10, 18, 19. 
—Bowyer. 4 [Vid. Lue. xviii. 13.] 
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Aquila, at any rate, according to the testimony of Jerome, moox 1. 
rendered the original now by the vocative @eé. And what PK OR 
Origen* relates is worthy to be remarked, that he once ju; M. 
pressed a Jew, who was esteemed a wise man amongst his 
people, elosely with this testimony ; and that he, being un- 
able to escape from the difficulty, answered as became a Jew, 
that is to say, that these words, “Thy throne, O God, is for 
ever and ever, a sceptre of righteousness! is the sceptre of 1 direc- 
Thy kingdom," referred to the God of the universe; whilst "?"'* 
the passage, “Thou hast loved righteousness, and hated ini- 
quity," &c., referred to the Messiah. "That learned Jew, you 
see, though fully prepared and ready to escape by any other 
way whatever, never even dreamt of the conceit of Erasmus 
and Grotius, that God is the throne of the Messiah. At the 
same time we accept from Grotius his concession, that “for ó [188] 
Ocós the Hebrew is mno; a name which is wont to be ap- 
plied both to angels and judges, when more than one; but 
when it is applied to one only, as here, it belongs to God 
alone, because it is then an elliptical expression or mmo snow 
God of gods.” This however is a digression. I return to 
Justin. | 
6. There is another passage of our author well worthy of 
| notice; it occurs later in the same dialogue’. Trypho here 
interprets the testimony of Isaiah, ** There shall come forth a 
Branch out of the root of Jesse, and the Spirit of God shall 
| rest upon Him,” of Christ, as indeed he was bound to do, and 
| then puts this question to Justin on the subject of that testi- 
mony; “ You both affirm that He was previously in being as 
| God, and also affirm that according to the counsel and will? eom 
| of God, having been made flesh, He was born man through the luntate. 
| Virgin; how [then] can He be proved to have been previously 
in being who is being fulfilled through the powers of the 
| Holy Spirit, which the word enumerates through Isaiah, as 
| though He were wanting in these?” To this question Justin 
| replies thuse; “Your enquiry is most sensible and intelli- 
© Contr. Cels. i.p. 43. [§ 56. p. 371.] — kerapiüue? 5 Adyos Sid 'Haaíov, wAn- 
f kal Ocóv abrüv mpoumdpxovta Aé-  poUrou, és evdehs TovTwy jimdpxwv.— 
| eis, kal ier Thy BovdAly ToU Geo0 cap- — p. 314. [§ 87. p. 184.] 
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144 Exposition, though erroneous, evidences his right belief. 


gent; for, in truth, there does appear to be a difficulty’. 
Hear, however, what I have to say, in order that you may see 
the account to be given of these points also. With respect 
to these powers of the Holy Spirit which are enumerated, 
the word says that they have come upon Him, not as imply- 
ing that He was wanting in them, but that they were about 
to make their rest on Him, that is, to terminate in Him, so 
that no longer, as in the days of old, were prophets to arise 
in your nation. Which you may see even with your own 
eyes, for after Him hath no prophet at all arisen amongst 
you.” I own that Justin’s interpretation of the prophet’s 
words is a strange one; for it is obvious to all that they are 
to be explained as referring to the man Christ, enriched, be- 
yond all others, with the gifts of the Holy Ghost. At the 
same time it is clear from this place that Justin held that 
this was to be taken as a certain and settled point, that the 


Son of God, as being [Himself] very God, is, in His own : 


nature, most complete and perfect, wanting in nothing, and 
having no need at any time even of the gifts of the Holy 
Ghost Himself. For Trypho’s argument is plainly this; He 
that is very God? cannot possibly be wanting in any thing ; 
but Christ, according to the testimony of Isaiah, was wanting 


in the gifts of the Holy Ghost; therefore Christ is not very . 


God, as you, Justin, maintain. Justin admits the major 
premiss, but denies the minor, and that on good grounds; 


for the dispute between himself and Trypho was concerning - 


Christ as God; although, as I have already said, he inter- | 
prets the passage of Isaiah incorrectly. If, on the other 


hand, Justin had held the same view as Arius, he might most - 


easily and without any trouble have replied to Trypho, that 
there is nothing absurd in laying down that the Son of God 


was wanting in the grace of God; and was capable of im- 
provement?, inasmuch as He is a creature, and made God by. 


adoption. Certainly Arius did not hesitate to say openly 


that the Son of God was liable to change and alteration, and 
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was, by reason of! the freedom of His will, capable of virtue soox n. 
and vice; as is manifest from the epistle of Alexander ad- “s 6.7." 
dressed to his brethren, catholic bishops? throughout the Justin M, 
world^, and from the synodical letter of the Nicene fathers, [190] 
and lastly, from the Nicene Creed itself. If, however, Justin Sow 
had made this reply, he would have completely overthrown °°? 
his own previous argument ; inasmuch as in that he is wholly 

intent on proving, that our Saviour is very God, and to be 
worshipped. 

7. In another place also, I mean in the Hortatory Address 

,to the Greeks!, Justin observes, that He who appeared to 

| Moses in the bush, (whom he uniformly declares to have 

‘been the Son of God,) speaks of Himself as the * I am,” (róv 

ovra), and then he expressly remarks, that this designation 
“belongs to the ever-existing God," (rà det óvr« Oed *rpoc- 

nce). We shall adduce the passage entire in a more fitting — 69 
place, that is, in the following book, concerning the co-eter- 

nity of the Son. To this we must add a very illustrious 
passage of Justin, contained in his admirable epistle to Dio- 
gnetus. That this epistle is a genuine work of our author, is 

not doubted (so far as I am aware) by any learned man of 

the present day; hence Scultetus classes it amongst those 
writings which are by common consent attributed to Justin. 

The objection raised by Sandius*, that Bellarmine did not 

even enumerate this epistle in the list of Justin's works, is 
altogether frivolous ; forasmuch as it is plain that Bellarmine 
followed Robert Stephens’ edition of the works of Justin, 
printed at Paris in the year 1551, in which the Address 

to the Greeks, and the Epistle to Diognetus are omitted. 
Afterwards, however, in the year 1592, these works were 

edited separately by Robert Stephens’ son, Henry, ac- 
companied with a Latin version of his own and copious 
annotations. Hence the Address to the. Greeks too, as 

it was wanting in Robert Stephens’ edition, is also omit- 

ted in Bellarmine's catalogue. Its genuineness, however, 

will not be doubted of by any one who shall read it atten- [191] 

tively, and compare it with Justin Martyr's other writings. 

But with respect to the epistle to Diognetus, Frederick 


" Vide Socrat. H. E., i. 6, and 9. length iii. 2. 2.] 
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Sylburg' has justly remarked, that, when compared with his 
other works, it will be found to breathe the spirit of Justin, and 
to have many points in common with the rest of his writings. 
But what need is there to say much? Sandius himself in 
another place (Hnucl. Hist. Eccl. p.76,) recognises this epistle as 
the genuine work of Justin. Let us now recite the very full 
testimony which we undertook to produce out of this epistle. It 
is as follows": “The Almighty and all-creating and invisible 
God Himself hath Himself from heaven established" the Truth 
and the holy and incomprehensible Word amongst men ; and 
hath fixed It in their hearts; not, as one might suppose, by 
sending unto men A MINISTER—either angel, or prince, or any 
one of those who order things on earth, or any of those to 
whom hath been entrusted the administration of things in 
heaven; but rTHE very FRAMER AND Creator of the universe 
Himself; by Whom He founded the heavens, by Whom He 
shut in the sea within its proper bounds; Whose mysteries 
all the elements do faithfully observe ; from Whom [the sun] 
hath? received to observe the due measures of the course of 
the day; Whom the moon obeys when He bids her shine by 
night; Whom the stars obey as they follow the course of the 
moon; by Whom all things have been arranged, and deter- 
mined, and placed in due subjection, the heavens and all that 
is in the heavens, the earth and all that is in the earth, the sea 
and all that is in the sea, fire, air, and the abyss; all that is 
in the heights above, all that is in the depths beneath, and all 


! [n a note to page 501. v. 43. of the 
works of Justin. 
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pavav Thy &Afeiav Kal roy Adyov Toy 
&yiov kal àrepiwwónrov àv0pármois evidpu- 
ral, kal éykarea pite rais kapBlous av- 
Tov ob kaÜdmep üv Tis elkáceiev, àv- 
0pómois ómmpérqv Tia méuyas, 7) &yye- 


Aov,7) &pxovra, ) rwà TeV Oiemóvrov và 
ériyeia, 7) Twà TOY Temi0 Tevuévov TAS 
€v ovpavots Sioumhoes* &AX* abrbv TOv 
rexvitny Kat Snuiovpysy tov ÜAev' Q 
Tovs obpavobs exrivev’ @ Thy OdAacoay 
idlois Spos évékAeicev. o0 TH wvoTHpLA 
mi0TÓÀS WAVTA PVAGTT ELTA OTOLY ELA’ Tap” 
ov Ta péeTpa TaY Tis Hucpas Spduwr eit- 
Ange $vAdco eu @ meibapx et geAdjvq, 
vukrl Qaívew keAebovrv @ Teifapxei Ta 
&cTpa, Td THS TeAHVNS àkoAov8oUvTa 
Soduy @ mávra Biaréraxra Kal didpi- 


ora kal broTéTaKTal, ovpavol Kai Ta ev 
obpavois' yh Kal rà ev TH yh’ OddrAacoa 
kal rà éy TH Oaddoon’ Tip, ayp, áBvaaos. 
Ta ev tect, Ta év Bdbeot, rà Ev THE ue- 
rató' roUrov mpos avrovs üméoTeiev: Gpd. 
ye, Gs avOpdnwy üv Tis Ao'yícavro, émi 
rupavvl&i, kal PdBw, kal karamAfjEe ; ob 
pevoov' GAN ev émieucela (al) mpairnrt, 
ós BaciAebs méutwy vióv Baciréa ereu- 
qev' ós GOeby Ereuper’ as mpbs àv0pá- 
mous Éreyev: às oditwv Ereuev" K.T.A. 
—Justin, Epist. ad Diog., p. 498. [$ 7. 
p. 237. ] 

n évidSpvra, otherwise read évidpuce. 

° Stephens remarks, that the word 
Atos (the sun) is wanting before efAmóe, 
or after QvAdecew. Perhaps, however, 
instead of efAm$e puddooew, (hath 
received to observe,) we ought to read 
fios puddooer, (the sun observes.) 
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 thatis in the region that lies between. This One sent He unto soox 1. 
them. Was it then, as any one of men might suppose, for "27^ 
despotic sway, and fear, and terror? In no wise; but rather, Josrin M. 
in clemency and meekness; even as a King sending His 
Son, a King, He sent Him; as God? He sent Him; as unto 
men He sent Him; as willing to save He sent Him.” A [192] 
passage most worthy of all attention, as admirably describ- 
ing the profound mystery of the redemption of man, and as 
also affording the means of setting right! all the passages in ! medelam. 
which the holy writer may seem to speak with too little [193] 
honour of the Son of God. So far, however, as relates to 
our present purpose, what could have been said more distinct 
than this in defence of the true divinity of the Son against 
the blasphemy of Arius? Justin expressly denies that the 
Word, or Son of God, is a minister (vrnpérnv), or creature, 
(for these two words are equivalent, as I have several times 
observed, and as, indeed, is of itself evident enough ;) call- 
ing Him incomprehensible and the very Framer and Creator of 
all things, on whose will depends, and by whose power is 
upheld the whole fabric of the universe, whether of heaven or 
of earth; and to whom all creatures, of what rank soever, 70 
are in subjection and obedience, as unto their Author, their 
God, and their Lord. He says also that He was sent into 
this world as a King by a King, as God by God; that is in 
effect, the Son, a King, [sent] by the Father, a King; the 
Son, God, [sent] by the Father, God*. I have observed 
above’, that the passage of S. Paul to the Philippians, i1. 6, &c., 
and a parallel passage? in Clement’s epistle to the Corin- ? ei gemi- 
thians, receive very clear light from this passage of Justin ES 
Martyr, as they in turn throw light on it; whether I made 
that assertion rashly? or not, the intelligent" reader will now ? temere. 
be able to judge. What is said by Paul concerning Christ f'cordatus. 
before His humiliation?, that He then subsisted “in the °xéwou, 
form of God," and by Clement, that He was “the sceptre n herus 
of the Majesty of God," this Justin so sets forth, as to Himself’ 
say that Christ in that state was “not a minister of God,” 

P That is to bon who is beneficent — [** God is love." ] i 
and kindly in His nature, and full of 4 [There is more on this passage in 
love to mankind. See Clement of Alex- Bp. Bull's reply to G. Clerke, $ 20.— 


Eudri Pedag. p. 109: [p. 181.] p. B.) 
118, [135.] and compare 1 John iv. 8. T See of this book ch. 3. § 4. 
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1 non ven- 
ditasse. 


? tremende 
sue majes- 
tatis di- 
vine. 


3 unum et 
verum. 

4 tribus 
personis 
distinctum. 


148 Passage from Justin on the objects of Christian worship ; 


(inasmuch as He had not yet assumed the form of a servant, 
or in other words, a created nature, but “the Lord and 
Creator of the universe Himself What Paul says, that 
Christ afterwards “took the form of a servant, and was made 
man ;” the same is [in effect] said by Justin, when he de- 
clares that the Word, or Son of God, being sent from heaven, 
“was placed amongst men." Lastly, what Paul teaches, that ~ 
Christ, when He came into the world, “ did not make a dis- 
play of! His equality with God the Father, but emptied Him- 
self;" what Clement also says, that * Christ came not in 
the boasting of pride and arrogancy, although it was in His 
power [so to have come], but in humility;" the same is 
meant by Justin, when he adds that the Word and Son of 
God was not sent into the world by the Father ** in despotic 
sway, and fear, and terror:" that is, not with a display of the 
dreadful majesty of His Godhead’, but “with clemency and 
meekness, as one who was sent unto men.” Certainly no 
more apt comparison of passages can be imagined. 

8. I will conclude my citations out of Justin with a pas- 
sage taken from his second Apology, so-called, in which the 
holy martyr explicitly acknowledges a perfect Trinity of 
divine Persons, who ought conjointly to be adored with 
the same religious worship, and who alone, to the exclu- 
sion of all created beings, are worthy of that kind of adora- 
tion. For in this passage Justin replies to the heathen, 
who accused the Christians of atheism for repudiating the 
worship of idols, that they are not atheists, forasmuch as, 
though they do despise and set at nought the gods of the 
Gentiles, falsely so called and accounted, yet they do most 
religiously worship and reverence One true? God, in three 
distinct Persons*. His words are these*: * We confess, in- 
deed, that in respect of such supposed gods we are atheists, 
but not in respect of the most true God, the Father of righte- 
ousness and temperance and all other virtues, in Whom is 
no admixture of evil. But we worship and adore both Him, © 
and His Son, Who came from Him, (and hath taught us 


$ kal óuoXo'yoUjev TOY ToLoUTwY Voul- Kal SiddtavTa  $uàs tadtTa Kal Tbv 
/ ^ «og "wb > > ^ ^ € / H £ 
Couévev 0cày É0eco. elvar GAN ovx) ToU — Ty BAAwY érouévev Kal é£ouotvuévov 
&AnÜeacrárov, kal Ilarpós Sikaocvvns ayabdv ayycAwv o Tparbv, mveüud ve Td 
kal cwppocivns kal rÀv É&XXcv &perüv, TpopyTikdy ceBducba kal mpoakvvotuev, 
&vemiulkrov Te kakías Ocoü" GAN ékei- Adyw kal GAnOcla Tiu|vres. — p. 56. 
vóv Te, kal Toy map’ avroU viby éA0ovra, — ( Apol. i. 6. p. 47. ] 
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. [respecting]' these things and [respecting] the host of the moox m. 
other good angels, who follow Him and are made like unto iu. Pu 
Him,) and the prophetic‘ Spirit, honouring Them in reason? Justin M. 
and truth.” From this passage, indeed, Bellarmine endea- nox 
vours to establish the religious adoration of angels; which 2 ratione, 
inference of his, (if it be valid,) will entirely subvert the argu- Lat. vers. 
ment which I have derived from this place, in favour of the [195] 
true divinity of the Son and the Holy Ghost. That is to say, 
Bellarmine, after the words, d:daEavta 94s tadta, (^ Who 
hath taught us [respecting] these things,") inserts a stop?, and ? distinc- 
reads; * But we worship and adore both Him and His Son, is rx 
who came from Him, and hath taught us these things, and 
the host of the other good angels, who follow Him and are 
like unto Him, and the Holy Ghost," &c. But Scultetus" 
kindled with just indignation*, meets him with this severe and * ardore. 
acute reply : “ But what reason,” he says, “ does he adduce for 
this httle note of punctuation, devised in the Roman Ly- 
ceum? He adduces none; therefore we reject the sophis- 
tical comma’ of Perionius. Justin uniformly teaches, that 5 incisum. 
the Son hath revealed all things, and even God Himself, to 
us; in this passage he adds, that by Him we have also been 
instructed concerning the ministry of angels. Was then 
this to be dissevered from its context by the jesuitical 
clause^, that so by the suffrage of Justin also the supersti- 5 articulo 
tious worship of angels might be established? You did not "itio. 
perceive, sycophant, that if your little stop were admitted, 
the Holy Ghost would (contrary to the uniform tenor of [196] 
Justin's views?) be made inferior to the angels, inasmuch ? perpe- 
as He would have to be worshipped only in the fourth place. rub 
Had you turned over a single page, you would have seen sum. 
the clouds which obscure the present passage, dispelled by 
the very clear light of another place*, where he teaches, 
that the Father is worshipped by Christians in the first place, 
the Son in the second, and the Holy Ghost in the third; 
not that the angels are worshipped in the place next to the 
.Son, nor even in the fourth place, nor in the fifth. You should 
have consulted the Dialogue with Trypho, as it is entitled, 


t [In translating this passage Bp. dium of Justin Martyr's doctrine, chap. 


Bull’s rendering has necessarily been — 18. 
adhered to. | * [See § 13. pp. 60, 61.] 
" Medulla Patrum, in the compen- 


150 Bp. Bull’s construction and explanation of the passage. 


ow THE and you would have found it proved from the divine wor- 
srantia. Ship! paid to Him, that the Angel who appeared to Lot was 
2 T CHO Son of God; which proof would have had no force, 
iaa. on the supposition of worship’ being paid to angelic crea- 
rationis, tures.” ‘To this you may add, what indeed ought to be espe- 
"adoratio. cially noticed, that in those very words of Justin, from which 
7l Bellarmine wished to educe? the adoration of angels, angels 
C are expressly called following or attendant‘ spirits” (rods ézro- 
* sequentes j1évovs), (he calls them ministers, (v7péras), in the passage 
en just now adduced from the epistle to Diognetus, wherein also 
he excepts from the number and rank of ministers, the Son 

of God, as he does both the Son and the Holy Ghost, in this 
passage,) whence it follows that they are in no wise to be 

5adorana- worshipped’. But, you will ask, with what view is the men- 
2o tion of our being taught respecting the ministry of the good 
angels by the Son of God, parenthetically inserted when he 

is speaking of the Son? My reply is, that the parenthesis 

has reference (and I wish the reader to note this carefully) to 

what had immediately preceded in the same passage of 

Justin; Justin had asserted that Socrates was put to death by 

wicked men, at the instigation of the devil, as being an 

atheist and an 1mpious man, because he maintained that we 

are to worship the One true God alone, putting away the idols 

of the Gentiles as demons, that 1s, as evil spirits, enemies to 

God; then he adds, that precisely the same had happened 

[197] to Christians. His words are?: “And in like manner in 
our case do they effect the same; for not only among the 

Greeks were these things proved [against them], by a 

word, through Socrates, but among barbarians also, by the 

Word Himself, having assumed a [bodily] form, and become 

man, and been called Jesus Christ. In Whom believing, we 

declare that the demons, who did such things, not only are 

not upright beings, but are evil and unholy spirits, who in 


* That is, a metaphorical expression kal ’Inood Xpiotod kAm0évros. @ Tei- 
derived from the servants (pedissequi,  a6évres jyets rods radra mpdtavras Sal- 
“lackeys,””) who are accustomed to fol- ^ ovas ob pdvov uh óp8oUs elvai papery, 
low their masters. GAAG kakovs kal à&vocíovs Saluovas, of 

* kal duolws ep’ judy Tb abTb évep- odd mois dperny moÜo)civ àvOpdmrois 
yovow ob yap udvov"EdAnot 81a Xokpá- Tas mpdters duolas Éxovai.—[ Ibid. | 
Tovs bm Adyou HA€éyxOn Tadra, àAAà ^ Grabe in his Adversaria reads 8eoís. 
kal ev BapBdpois bm’ abroU tod Aóyov | BowYER. 

Moppwlévtos kal ayOpmmov "yevouévov, 
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their actions are not even like such men as are seeking moox m. 
after virtue.” Now, after he had said that by the faith of ons 
Christ we had been instructed to shun the worship of wicked Justin M. 
angels, he most appositely adds immediately after, in the 
parenthesis we are speaking of, that by the same Christ we 
have also been instructed concerning other, that is, good, 
angels, as concerning spirits, who along with ourselves do 
service to God, and consequently are not by any means to 
be worshipped; so that the words in the parenthesis are 
altogether to be construed and expounded to this effect; 
* Who hath taught us these things, namely, what had gone 
before, about not worshipping the wicked angels, and also 
about the host of holy angels, which do service to God and 
imitate His goodness." The sum of the matter is this; We 
have been instructed by Christ as well respecting wicked as 
good angels; of the wicked [we have been taught] that they 
are evil spirits and rebels against God, and therefore worthy 
rather of execration than of adoration; of the good, that 
they are spirits which serve and obey God, and after their 
own poor measure imitate His goodness; and so not even 
they are to be worshipped*. This passage, consequently, is 
so far from making at all in favour of Bellarmine and the 
Papists, that, on the contrary, it furnishes an invincible argu- 
ment against the religious worship of angels; and most clearly 
shews, that, according to the mind of the primitive Chris- 
tians, a worship! of that kind ought not to be paid either to ! cultus. 
angels or to any order of beings who serve and wait upon 

God, (that is to say, to any order of created beings,) but unto 

the most Holy Trinity alone, Who created all things, and 


[198] 


¢ Justin, however, in the words Bull; Caveand Waterland with Grabe; 


which have thus far been explained, [ by 
Bp. Bull in the text,] rather means 
that Christ manifested, or more clearly 
revealed, to the angels, as well as to 
men, the justice and the other attri- 
butes of God the Father; as I have 
said in my notes on this passage of Jus- 
tin, p. 11. of my edition, and proved 
from parallel words out of Ireneus. 
Grasse. [The Benedictine editor re- 
jects both these interpretations—Bull’s 
and Grabe’s—and strongly contends 
that Justin’s words speak of the worship 
of angels. Bull has more on this point 
in his answer to G. Clerke, $ 20.—B.] 
[Le Nourry and others agree with Bp. 


Bp. Kaye (On Justin Martyr, p. 52. 
note 7,) construes the clause as Bel- 
larmine does, and suggests that the 
heavenly host are mentioned subordi- 
nately, and that the words ko] Tov... 
otpardy are equivalent to wera ToU . . 
orparod, Justin having in his mind 
the glorified state of Christ, sur- 
rounded by the host of heaven; and he 
quotes, in confirmation of this view, 
passages from Justin. Others, who 
adopt the mode of construction which 
Bull mentions as Bellarmine’s, shew 
that it does not involve the assertion 
that the angels were worshipped with 
the worship given to God. | 
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unto Whom all things are subject, the Father, Son, and Holy 
Ghost; a statement. which entirely overthrows the inventions 
of the Arians also, and of all other anti-trinitarians. For the 
rest, those passages of Justin, which some have imagined to 
be inconsistent with these, we shall afterwards consider in 
our own fourth book, on the subordination of the Son to the 
Father. I fear however that I may there omit one passage 
objected by Sandius, that, I mean, in which Justin is said to 
have taught, that the Son of God is “a created angel!” 
Let the reader, however, be assured that such a passage is 
no where found in the writings of Justin; but that Sandius, 
shamelessly, as his way is, has falsely attributed it to the 
most holy martyr. I now pass on from Justin to other 
fathers. 

9. Athenagoras’, in his Apology! for the Christians, 
most explicitly acknowledges the community of nature and 


. essence which exists between the Father and the Son; for, 


[199] 


2 Aóvyos 
€v id€a cal 
éevepyela. 
3 Tpbs av- 
TOU. 


4 yoUs kal 
Adyos. 


$ consensu. 


12 


with the view of explaining to the heathen philosophers, who 
that Son of God is, whom the Christians worship, he says*: 
“But the Son of God is the Word? of the Father, in idea and 
in operation. For by Him? and through Him were all things 
made, the Father and the Son being One; and, the Son being 
in the Father, and the Father in the Son, by the unity 
and power of the Spirit’: the Son of God is the mind and 
Word? of God." What Arian ever spoke thus of the Son of 
God? He says, that the Father and the Son are one; and 
that not only by an agreement of will’, as the Arians con- 
tended; but by a mutual vepuyopnous, “ circumincessione,” as 
the schoolmen express it, so that the Son is in the Father and 
the Father in the Son. He says, that the Son is the very Mind — 
and Word of God the Father; in what sense this is to be un- 
derstood we shall explain afterwards? ; meanwhile it is certain 
that it cannot in any sense be reconciled with the Arian 
doctrine. Nor must we overlook the fact that Athenagoras, 
in treating of the work of creation, which in the Scriptures 


* Athenagoras flourished about the 
year 177. Cave.—Bowver. 

© GAA' Eotw 6 vids TOD GOcoü Adyos 
TOU matpos év idéa kal évepryeía. mpbs 
aUToU yap cal 8! avroU Tdvra éyévero, 
évbs óvros TOU TaTpbs Kal Tov vioU* Üv- 
Tos 0€ Tov vioU év rarpl, kal marpds év 


vid, évórqri kal Ovváuei mveouaros, vols. 
kal Adyos ToU 7rarpbs 6 vids ToU OcoU.— 
p. 10. ad calcem Just. Mart. edit. 
Paris. 1615. [$ 10. p. 286, 287.] 

‘ [The words are so understood by 
Bp. Bull, ii. 3, 14.] 

© Book III. 5. § 4—6. 
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is attributed to the Son of God, teaches, that the universe soox 11. 

was created, not only 9/ adrod, “through” the Son, which "Pg" 

the Arians were willing to allow, (understanding, of course, Aruna. 
‘through Him’ to mean, through Him as an instrument, 9954s. 
which of itself has no power to do any thing,) but also mpos 

avrov", “by Him,” that is, as, conjoined with the Father, 

the primary efficient cause; and that with the addition of [200] 

this reason, that the Father and the Son are one!, in essence, ! unum 

_ that is to say, and nature, and consequently in power? and ope- a 

ration; which is diametrically opposed to the Arian heresy. RU 

Presently after, however, in the same passage, Athenagoras 
distinctly denies, that the Son in the beginning came forth 

from the Father to create all things * as made,” (6s yevowe- 

vov) or created by God, [a denial} which aims a deadly blow? 3 jugulum 

at the Arian blasphemy. We shall hereafter bring forward I" P^ 
the passage entire, in our third book!. <A few words after 

he makes a full confession of the consubstantial* Trinity, in *75s $4oov- 
these words*; “Who then would not think it strange, to s. ^ — 
hear us called atheists, who speak of God the Father and God 

the Son, and the Holy Ghost, shewing both Their power in 

unity and 'Their distinction in order?" Parallel to this is the 
exposition of the view of Christians touching the most holy 

Trinity, which he advances elsewhere in the same! book, 
conceived in the following terms: “We speak of God, and 

the Son His Word, and the Holy Ghost, being one? indeed 5 &osueva. 
in power, the Father, the Son, and the Spirit?: in that the * Spiritum 
Son is the Mind, Word, Wisdom, of the Father, and the Se 
Spirit an effluence’, as light from fire." Where he very andppua. 

plainly enough infers that the Father, the Son, and the Holy 

Ghost are one God, from this, that there 1s one only foun- 


h [*T] dislike this reading very much. 
For it is not (as the learned Bull 
thought) equivalent to bm’ avrov: nor 
ean any instance be brought forward in 
which all things are said to have been 
created mobs Tov Adyou, instead of, what 
is very often used, órà Tov Aóyov. If, 
however, we read mpds avtdy, a very 
good meaning will come out, that is to 
say, that all things were created ‘after’ 
the Word, that is, after the pattern 
delineated in the Word ; * omnia secun- 
dum Verbum, sive secundum .exem- 
plar in Verbo descriptum creata esse." "' 


Edit. Benedict.—B. ] 

© Chapa va2, 

k ris oiv otk àv &ropfjcot, Aéyovras 
@cby moTépa Kal vibv Oebv koi mveÜüua 
&yiov, Geucvóvras abrÀv nal Thy ev TH 
évóc e: Bóvayav, kal Thy ev TH Taker Otaí- 
pesi, &icobaas &Üéovs kaXovuévovs.—p. 
11. (p. 287.] 

1 Gebv $agu£v, kal vibv Tov Aóyov ad- 
TOU, Kal TveUüjo, &rytov, évobuevo uev kaTà 
Stvauy, roy mraTépa, Toy viby, TO mvevja' 
bTt vous, Adyos, copia vids ToU TaTpos, 
Kal ümóppoim, ws pas àmb mupós, Td 


mvevua.—p. 27. [8 24. p. 302. ] 
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* longis- 
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see above, 
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154 The Word and Spirit distinguished from the Angels. 


tain of Deity, namely the Father, from whose essence! the 
Son and the Holy Ghost are derived, and that in such wise, 
as that the Son is the Aóyos, [Word or Wisdom,] from ever- 
lasting existing and springing out of the very mind of the | 
Father, (for that this was Athenagoras’ meaning we shall : 
clearly prove hereafter, and that the Holy Ghost also flows — - 
forth and emanates from God the Father Himself?, (through 
the Son, that is to say, as we have shewn above,) as hght 
proceeds from fire. In passing you may observe, how com- 
pletely Athenagoras acknowledged the consubstantiality of 
the Holy Ghost, equally with that of the Son. This divine 
philosopher, however, immediately? proceeds in the same 
passage to mention the angels, whom he styles érépas duva- 
pets, “powers, other and different from” the Father, the 
Son, and the Holy Ghost; inasmuch as they are very far* 
removed from that uncreated nature in which the Father, the 
Son, and the Holy Ghost have their subsistence. On this 
account he soon after expressly says, that the angels were 
“made” by God (yevouévovs). As for those passages which 
Petavius, Sandius, and others -have produced out of Athe- 
nagoras as favourable to Arianism, we shall afterwards (in 
the third book™ on the co-eternity of the Son) shew, that 
they have been alleged by them to no purpose. And indeed, 
respecting the other Fathers of the first three centuries, I 
once for all inform my reader, that whatever passages alleged 
out of them by sophists in support of Arianism, I have passed 
over in this book, these I have carefully weighed elsewhere, | 
either in that third book, or in the fourth, on the subordi- 
nation of the Son, and, if I mistake not, have given a clear 
account of them. And thus much concerning Athenagoras. | 
10. We have already" heard Tartan declaring, that the 
Son is begotten of God the Father, od car’ droxorny, “ not 
by an abscission,” àXXà karà peptopor, “ but by a participa- 
tion?" or communication of the Father's essence, just as 
one fire is hghted from another; now this, as we at the time 
shewed, clearly shews the consubstantiality of the Son. 
TurorniLus of Antioch? in his books addressed to Autoly- 


m Chapter v. throughout. ° Theophilus was promoted to the 
" See the fourth section of this chap- Bishoprie of Antioch, circa an. 168. 
ter, [ p. 140.] Cave.—Bowyer. 
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cus, which alone out of his numerous writings are extant at Book rr. 
this day, has some passages which remarkably confirm the yn 
catholic doctrine. Thus in the second book»; “The Word Tuzorui- 
being God, and* born of God,” (Oeds dv 6 Adyos, kal éx Oco0 177 
meduxos:) in which words he infers that the Son is God, Pe Ma 
from the circumstance that He is born of God Himselfa; that Pull 

is, according to the rule which I have elsewhere’ given from 
Irenzus*; * Whatsoever is begotten of God, is God,” (To éx 

- Oeo yevvnbev Ocós éovi.) ‘Theophilus had shortly before 
informed us, that by the Son of God we must doubtless 
understand *the Word, which exists perpetually laid up in 

the heart of God,” (Tov Xóryov, Tov Óvra StatravTos évóáÜerov 

ev kapdia Ocov,) manifestly implying, that the Son has an 
eternal subsistence in the very essence of God the Father. 

That Theophilus also recognised the entire most Holy Trinity, 

is clear from those words of his in which he teaches, that the 

three days, which preceded the creation of the sun and the 

moon, were types “of the Trinity, that is, of God, and of His 

Word, and of His Wisdom,” (rfjs tpsados, Tod Ocod, Kai Tod 

Aóyov avTo), Kal THs copias avtov'.) It is true that Peta- 

vius, who seems to have read the writings of the primitive 
fathers for the very purpose of finding or making blemishes’? nevos. 
and errors in them, endeavours from these very words of 
Theophilus to construct a charge against that excellent father. 

His words are theses: “Theophilus’ explanation of the 
Trinity is widely different from what the Christian confession 

of It allows; seeing that he calls those three days, which, at 

the beginning of the world, preceded the production of the [203] 
sun and of the moon, a figure ‘of the Trinity, that is, of God, — 73 
and of His Word, and of His Wisdom.’ He makes no men- 

tion there of the Spirit, Whom he appears to have con- 
founded with the Word ; for we have before shewn that he 

called the same Being the Word and Spirit of God, and truly 

[His] Wisdom." Now to this I reply, that, as well on 
account. of Their common nature, as of Their common deri- 


P Qeós dv 6 Adyos, kal éx Oeo wepu- — lation.] 
Kds.—p. 100. [ $ 22. p. 365. ] r [p. 102.] 

3 [The Latin version of Bp. Bull is s Lib. i. p. 39. Grase. [I. 8. 5. p. 
Deus existens sermo, utpote ex Deo  41.] : 
progenitus; this particular portion of t p. 94 [§ 1d. p. 360. ] 
his argument is grounded on that trans- " Petav.de Trin. i. 3. 6. 
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vation from one and the same fountain of Godhead!, the 
ancients used to make the names also of the second and the 
third Persons [of the Trinity] common. Hence, as the name 
“Spirit of God,” which more frequently marks the third 
divine Person, is (as I have shewn already’) sometimes applied 
by them to the second Person; so the name Wisdom, though 
it is used for the most part to denote the second Person, is 
occasionally employed to designate the third. And, besides 
Theophilus, we shall elsewhere? have to observe that this was 
done also by Irenzeus and Origen; and yet these holy fathers 
must not on that account be regarded as confounding the 
second and the third Persons of the Trinity ; forasmuch as 
itis most manifest from their writings, and that from those 
very passages in which they interchange the names of either 
[Person,] that they did themselves account the Son and the 
Holy Ghost to be Persons really distinct from each other. 
And with respect to Theophilus, every one must see that his 
words are of themselves sufficient for their own vindication ? 
For how it is to be supposed that he confounded the Holy 
Ghost, the third Person of the Godhead, with the Word, 
when he expressly confesses 77)» tTp1dda, the Trinity? What? 
Can the Father and the Son, without the Spirit, or a third 
Person distinct from both, constitute a Trinity? It is clear, 
therefore, that Theophilus confused the names only, not the 


Persons, of the Son and the Holy Ghost. But concerning — 


Theophilus of Antioch, this 1s enough at present. 
ll. And here I entreat the reader to allow me to turn aside 


for a moment from the remains of the holy fathers to the — 


writings of a heathen. The author of the dialogue, ascribed 


to Lucian, which is entitled Philopatris, toward the conclu- 1 


sion^ by way of ridicule introduces a Christian catechising 


a heathen, (whom, on that account, he somewhere in the 


Dialogue expressly calls a catechumen,) and amongst other 


subjects explaining to him the mystery of the most Holy — 


Trinity. Upon the heathen asking the Christian, “ By whom 
then shall I swear?"  Triephon, who sustains the part of 


the Christian, replies”, ** By the God who reigns on high, - 


y [i. 2. 5. p. 48.] hus.] 
: See c, v. $ 7. of this book, and iv. ^ "Py ébovra «bv, uéyav, &uBporov, 
$8—11. ovpaviwva, 


* [Vol iii p. 596. ed. Hemster-  vidy m«rpbs, rvedua ék marpbs éxmopevd- 
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great, immortal, celestial, the Son of the Father, the Spirit soox 1. 
Who proceeds from the Father, One of Three’, and Three ¢'19 11, 
of One?: believe These to be Jove, and esteem Him God.” Lucian. 
To which the heathen after some other matters thus retorts’ ; ! & ex 
“T know not what thou sayest; One Three, Three One!" Ss a 
Truly he must have bad sight, who does not perceive, évós _ 
that in these words is most clearly taught a Trinity of one '!*8eri 
substance*, or one God subsisting in three Persons. And '*óuoócwv. 
there is no doubt but that the author derived this from the 

system of teaching? of the Christians of his own age. Now ‘disciplina. 
if this Dialogue was written by Lucian, he flourished under 
Marcus Antoninus, (as the great I. Gerard Vossius has 

most clearly proved,) that is about the year of our Lord 170, 

a little after the time of Justin; so that he was contempo- 

rary with Tatian and Athenagoras, whose doctrine we have 

just been explaining. But James Micyllus in his Introduc- 

tion* says, there is ground for doubt, whether this Dialogue * in Argu- 
be Lucian's; since, though in its matter it be not unlike his ?*"'^ 
characteristic genius and wit, yet its style, and indeed its 
general construction, are quite unlike the rest of Lucian's [205] 
. writings ; and some other learned men besides have followed 

this opinion of Micyllus. That writer, however, adds as 
follows; ‘‘ Whoever,” he says, * was the author of this Dia- 

logue, it seems to have been his special object to offer con- 
gratulation to the Emperor Trajan on a victory obtained in 

the east, in opposition to those persons who at that period 
forboded dangers and ruin either to Rome herself, or to some 

other place (for he only calls it their country’): these from ? patriam. 
the first he calls sophists, but at last he describes them in 

such a way, that he almost seems to mean the Christians. 

For this is the bearing of what he says at the end about 

Persian pride, Susa, and the whole region of Arabia. For 

all these were at that time conquered by Trajan and reduced 
beneath the power of Rome, as may be seen in Dion, Eutro- 

pius, and the other historians of that period." Now, if this 

view of the case be a true one, we may then easily gather 

hence, what the faith of the Christians was, touching the 


pevov, ev ék rpiQv, kal é£ Evds rpía" TaUro, — —[Tbid.] H 
vouite Ziva, Tov Se jyov Ocdv. * De Histor. Gree. ii. 15. 
4 Ok oida Tí Aéyeis" &v Tpla, pla &v. 
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most Holy Trinity, even in the reign of Trajan, long before 
the age of Lucian. I should, however, rather believe that 
the allusion at the end of the Dialogue is to a victory over 
the Persians gained by Marcus Antoninus, in whose reign, 
as we have already said, Lucian flourished. For thus Sextus 
Aurelius Victor’ writes of him: “ Under his conduct, the 
Persians, though at first victorious, at last yielded up the 
palm." Just so the author of the Dialogue likewise, towards 
the conclusion, introduces one Cleolaus, hurrying and panting 
to bring these joyful tidings, ITémtwxev odpvs 7) Tada Bow- 
pévn ITepoav, kai Sovoa, &Xewóv doTv: “The long vaunted 
pride of the Persians is fallen; and Susa, that noted city |’? 
There is, however, a further, and that no obscure, indication 
of the age of Marcus Antoninus, in the circumstance, that im 
this Dialogue certain persons are remarked on, who lamented 
the very heavy and unwonted calamities, with which the 
Roman state was then afflicted, and forboded in consequence 
still worse evils. Now hear what Aurelius Victor in his 
Epitome says respecting the commencement of this emperor’s 
reign. His words are; “ Marcus Antoninus reigned 18 years. 
He was a man endowed with all virtues and a heavenly cast 
of mind, and was stationed as a living outwork against the 
miseries of the state. For had he not been born for those 
times, surely all parts of the Roman empire must have fallen, 
as with one crash. For nowhere was there any repose from 
arms. Throughout the entire east, Illyricum, Italy, and 
Gaul, wars were raging. ‘There were earthquakes, with de- 
struction of cities; rivers overflowed their banks, pestilences 
were frequent, and a sort of locusts infested the lands; so 


f Ejus ductu Perse, cum primum annos 18. Iste virtutum omnium ec- 


superavissent, ad extremum triumpho 
cesseré.—In libro de Czsaribus in M. 
Aurel. Antonino. [Marcus Antoninus 
did not go in person to the Eastern wars. 
The antecedent, to which the words 
of the historian as quoted in the text 
refer, is undoubtedly his colleague Lu- 
cius Verus, to whom the command was 
entrusted: ** Lucium Verum in socie- 
tatem potentiz accepit Ejus ductu 
Perse, cum primum superavissent, ad 
extremum triumpho cessere, Rege Vo- 
logese.’’—Aur. Victor. de Caesaribus. 
16. p. 260. ed. Schott. ] 

€ M. Antonius, inquit, imperavit 


lestisque ingenii extitit, zrumnisque 
publicis quasi defensor objectus est. 
Etenim nisi ad illa tempora natus esset, 
profecto quasi uno lapsu ruissent om- 
nia status Romani. Quippe ab armis 
nusquam quies erat; perque omnem. 
orientem, Illyricum, Italiam, Galliam- 
que bella fervebant; terra motus non 
sine interitu civitatum, inundationes 
fluminum, lues crebre, locustarum 
species agris infestze; prorsus ut prope 
nihil, quo summis angoribus atteri 
mortales solent, dici seu cogitari queat, 
quod non illo imperante szevierit.— 
[ Ibid.] 
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that one may almost say, that no one thing, which is wont moox rm. 
to afflict mankind with the heaviest suffering, can be men- “7,” 
‘tioned or conceived of, which did not rage during this aN 
' emperor's reign.” The dialogue in question therefore was 
written, either by Lucian himself (as I am inclined to think), 

or at any rate by a contemporary of Lucian; and that is 

just as suitable for our present purpose. Let us now hear 

what Sandius advances in opposition to this testimony ; his 

words are, “I should say for my part", that Tryphon" (he 

ought to have called him Triephon, or Triepho) “ represents 

that class of men, concerning whom we read in Clement of 

Rome, (Constitutions vi. 25,) Ignatius to the Trallians, Tar- 

sians and Philippians, and also in Justin, against Trypho, 

who are earlier than Lucian.” ‘The fact is, he has himself 

no scruple in saying, devising, inventing any thing, if only 

it ministers anyhow to his impious cause. For any one may 
perceive, that the author of the Dialogue is not exhibiting for 
ridicule merely a particular and obscure sect of Christians, 

but the Christian religion itself! Besides, the heretics, who [207] 
are mentioned in the Pseudo-Clement, in the interpolated 
Ignatius, and in Justin, affirmed the Son to be Him who 

is God over all things, that is to say, God the Father Him- 

self. Whereas, in this brief confession of the Trinity, “the 

God who reigns on high,” that is, the Father, is first mentioned 

as the fountain of Godhead ; then the Son of the Father is 
subjoined, as a Person distinct from that supreme God and 
Parent of all; nevertheless He, with the Holy Ghost, is repre- 

sented as so intimately conjoined in nature with God the 
Father, as that the Three constitute but One God, and yet 

in very deed continue Three; a doctrine which is, and ever 

has been, held by Catholics; but which differs entirely from 

the opinions of those heretics of whom Sandius was dream- 

ing. Furthermore Critias, the counterfeit catechumen, de- 

rides this doctrine as incomprehensible!; “I do not under- ! dard- 
stand,” says he, “what thou affirmest; One, Three; and "77e" 
Three, One!" But the heretics alluded to by Sandius, 
avouched an opinion wherein is nothing incomprehensible ; 

for they made God unipersonal (uovozpoccorov), that is, one pn et 


only and singular Person?; called merely, according to Ipse n 


- ' : sonam. 
b Enucl. Histor. Eccl. i. p. 88. 
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threefold aspect! (so to say) sometimes the Father, sometimes 
the Son, and sometimes again the Holy Ghost. Lastly, 
Critias, afterwards in the same Dialogue, (taught, you will 
observe, by Triephon,) scoffüingly swears by the Son after 
this manner: “ By the Son, Him who is of the Father, this 
shall in no wise be;" Nx róv viov tov é« IIatpos, od vo0To 
yevnoetat. Now the Catholics acknowledged the Son to be 
Him who is of” the Father; not so those heretics whose 
opinion Sandius pretends is set forth in this dialogue. The 
whole point admits of no doubt. From the profane author I 
return to the holy doctors of the Church. 


CHAPTER V. 


SETTING FORTH THE DOCTRINE OF IRENZEUS CONCERNING THE SON OF GOD, 
MOST PLAINLY CONFIRMATORY OF THE NICENE CREED. 


1. Ler us now carefully attend to what that holy bishop 
and martyr, Irenzeus', both learned of his apostolic instructor, 
Polycarp, and himself taught to others, concerning the true 
divinity of the Son of God. I have already pledged‘ myself 
to adduce marked testimonies out of this writer against the 
Arians ; whether I have, in this present chapter, fulfilled my 
promise, let the reader whose mind is not altogether preju- 
diced, judge. In his third book, chap. 6!, Irenzeus is wholly 


occupied in proving this point ; that * Neither the Lord, nor - 


the Holy Ghost, nor the Apostles, ever gave to him who was 
not God, the name of God definitely and absolutely, if he were 
not very God. Nor called any one Lord in his own person, 
but Him, who is Lord of all, God the Father and His Son." 
He soon after quotes that testimony out of the forty-fifth 


i 3 . 212 ) 
He was born A.D.97, and wrote minassent aliquando, nisi esset verus © 


his work Adv. Hereses, A.D. 175. Deus; neque Dominum appellassent 

Cave.—Bowyer. aliquem ex sua persona, nisi qui domi- 
* [p. 134. ] . natur omnium, Deum Patrem et Fili- 
1 Neque Dominus, neque Spiritus um ejus, &c.— Chap. 3. $ 18. GRABE. 

S. neque apostoli, eum qui non esset  [p. 167.] 

Deus, definitive et absolute Deum no- 


1 
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Psalm, cited also by Justini, “Thy throne, O God, is for 
ever," &c.; and thus comments on iti; “The Spirit hath sig- 
| nified both under the appellation of God, as well Him who is 
‘anointed, the Son, as Him who anoints, i.e. the Father." 
From which we construct an argument to this effect; Who- 
| “soever in the Scriptures is absolutely and definitely called 
God, is God in very deed; but the Son, equally with the 
Father, is in the Scriptures absolutely and definitely called 
God; therefore the Son, equally with the Father, is God in 
very deed. The premises are Irenzus's; therefore also is the 
conclusion which necessarily follows from them. He subse- 
quently remarks that*, “when the Scripture names those [as 
gods| that are not gods, it does not set them forth as gods 
altogether’, but with some addition and intimation by which 
they are set forth as not being gods.” | 

2. To this must be joined a passage in book iv. chap. 111. 
“For our Lord and Master,” he says, “in the answer which 
He made to the Sadducees, (who say that there is no resur- 
rection, and thereby dishonour God and detract from the 
law,) both shewed the resurrection, and also revealed God; 
declaring to them ; * Ye do err, not knowing the Scriptures 
nor the power of God. For, He said, ‘as touching the 
resurrection of the dead, have ye not read that which was 
spoken by God, saying, I am the God of Abraham, and the 
God of Isaac, and the God of Jacob? And added, * He is 
not the God of the dead, but of the living: for all live unto 
Him By these words He has made it clear that He, who 
‘spake unto Moses out of the bush, and manifested Himself 
to be God the Father, He is the God of the living. For who 


c 


Stora Aa 


hentes, et resurrectionem ostendit, et 


* [See chap. 4. § 5. of this book. j 
Deum manifestavit, dicens eis, Érra- 


3 Utrosque Dei appellatione signifi- 


cavit Spiritus, et eum qui ungitur Fili- 
um, et eum qui ungit, id est, Patrem. 
—[Ibid.] 

* Cum eos, qui non sunt dii, nomi- 
nat, non in totum scriptura ostendit 
illos deos, sed cum aliquo additamento 
et significatione, per quam ostenduntur 
non esse dii, —([$ 3. p. 181.) 

!' Dominus enim noster, et Ma- 
gister in ea responsione, quam ha- 
buit ad Sadduczos, qui dicunt resur- 
rectionem non esse, et propter hoc in- 
honorantes Deum atque legi detra- 


BULL. 


lis nescientes Scripturas, neque virtutem 
Dei. De resurrectione, inquit, mortuo- 
rum non legistis quid dictum est a Deo 
dicente, Ego sum Deus Abraham, et 
Deus Isaac, et Deus Jacob? et adjecit, 
Non est Deus mortuorum, sed viventium ; 
omnes enim ei vivunt. Per hzc utique 
manifestum fecit, quoniam is qui de 
rubo locutus est Moysi, et manifestavit 
se esse Deum Patrem, hic est viven- 
tium Deus. Quis enim est vivorum 
Deus, nisi qui est super omnia Deus, 
super quem alius non est Deus? .... 
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God, He is the God of the living, and His Word, who also 
spake unto Moses, who also refuted the Sadducees, who also 
was the Giver of the resurrection.” Then after a short space 
he thus concludes: “Christ, therefore, Himself with the 
Father is the God of the living, who spake unto Moses, and 
was manifested also to the fathers.” What can be more plain 
than this? I mean that, according to Irenzeus, He who spoke 
to Moses out of the bush and revealed Himself to the patri- 


archs, is the living God, the God of the living, God over all, 


and over whom there is no other god: but, according to the 
same Irenzeus, it was Christ Himself with the Father, who 
spake unto Moses and was manifested to the fathers. Now 
what follows from these things? What, but that Christ Him- 
self with the Father is the living God, the God of the living, 
God over all, and over whom there is no other God; which is 
also affirmed by Irenzus in so many words’. 

8. This is more fully confirmed by the fact, that Irenzeus 
also, iii. 18%, cites the testimony of the Apostle (Romans ix. 
5) in the same words, and in the same sense, as Catholics of 
the present time receive them. For, with the view of prov- 
ing against the heretics, “that Jesus was not one, and Christ 
another, but one and the same;” after other things he thus 
adduces that passage of Paul": “And again, writing to the 
Romans concerning Israel, he says; * Whose are the fathers, 
and of whom according to the flesh [is] Christ, who is God 
over all, blessed for ever." Erasmus, however, (whom some 
others have followed,) has endeavoured to render uncertain 
eveu this irrefragable evidence for the true divinity of the 
Son; for he has devised three constructions of these words, of. 
which one only acknowledges the Godhead of the Son. The 
very ancient father Irenzeus, however, recognised none other 


Qui igitur a prophetis adorabatur Deus 


vivus, hic est vivorum Deus, et Verbum 
ejus, qui et locutus est Moysi, qui et 
Sadduezos redarguit, qui et resurrec- 
tionem donavit. .... Ipseigitur Chris- 
tus eum Patre vivorum est Deus, qui 
locutus est Moysi, qui et Patribus ma- 
nifestatus est.—[cap. v. 2. p. 232 ] 

™ [The words ‘ super omnia’ are re- 


jected by the Benedictine editor.—B. } 

" Neque alium [quidem] Jesum, al- 
terum [autem] Christum [suspicare- 
mur] fuisse, sed unum et eundem [sci- 
remus] esse... et iterum ad Romanos 
scribens de Israel, dicit; Quorum Pa- 
tres, et ex quibus Christus secundum 
carnem, qui est. Deus super omnes bene- 
dictus in secula,—{ cap. xvi. 8. p. 205.] 


The Fathers understood Rom. ix. 5. as we now do. 163 
than the received reading and construction. And with Ire- soox m. 
. . . ° . eee CHAP. V. 
neus agree Tertullian in his Treatise against Praxeas, c. Xili.. $2. 4 


[p. 507.], &c.; xv. [p. 509.] Novatian on the Trinity, c. xiii. Inzxxvs. 
and xxx.°; Cyprian, Testimonies against the Jews, book ii.? 
SN Erasmus stated the contrary, being misled ua a 
faulty copy of Cyprian); Origen on Romans ix. 54; Athana- 
sius, Orations ii. and v. against the Arians, and in his work 
on the Common Essence’; Gregory Nyssen against Euno- 
mius, book x.*; Marius ie against Arius, book i.'; 
Hilary, books iv. and viii."; Ambrose, on the Holy Spirit, Book 
1. c. 9"; and on the Faith, book iv. c. 6"; Augustin on the Tri- 
nity, book ii. c. 13», also against Faustus, book xii. c. 8 and 6»; 
Cyril, in book i. of the Thesaurus? ; Idacius against Varima- 
dus?, book i. ; Cassian on the Incarnation, book ii., near the 
beginning’; Gregory the Great in his Eighth Homily on Eze- 
kiel®; Isidore of Seville in his book on Difference, num. 2°; 
and almost all the other fathers, “who” (as Petavius® says) 
“convict Erasmus of unthinking rashness, in that he hesitat- 
ed not to declare ; ‘They who contend that from this passage 
there is evident proof that Christ is expressly called God, 
appear either to place little reliance on other testimonies of 
Scripture, or not to give the Arians credit for any ability, or 
to consider with little attention the words! of the Apostle, ” 
This, as Petavius adds, is a false and shameless assertion of 
his, for which he was reproved even by Beza. But I return 
to Irenzus. 

4. There is a very illustrious passage of his, in book iv. c. 8, 
in which he saysí; “God maketh all things in measure and [See Wisd. 


[215] 


1 sermo- 
nem. 


order, and nothing is not measured with Him, because nothing a 
9 [pp. 715, and 729. ] § 37. p. 970. 
P [c. vi. p. 286. ] v [$ 46. t. ii. p. 609. ] 
4 [Vol. iv. p. 612. To these Ante- Yd ex 3 133. t. ii. p. 546. ] 

nicene testimonies add Hippolytus, X $22. tavinep. 785.] 

(cont. Noet. 2. vol ii. p. 7, &c., 6. p. Yt, viii. p 228, 229. | 

'* 10.) Dionysius of Alexandria, (p. 246. z [t. v. p. 20.] 

and 248; Epist. Syn. Concil. Anticch.) a [ Bibl. Patr. Max,, t. v. p. 728.] 

—B.] * [e. 1. p. 984. ] 


* [Athanas. Orat. i. 11. vol. i. p. 415; 
Orat. iv. l. p. 617; Epist. ii. ad Serap. 
li. p. 684; Epist. ad Epict. 10. p. 908; 
De communi essentia, 27. vol. ii. p. 16. J 

5 s [Vol. ii. p. 693.] 

* [Ap. Bibl. Patr. Max. Lugd. 1677, 
t. iv. p. 258. ] 


" [De Trin. iv. $ 39. p. 850; viii. 


* [ Lib. i. Hom. 8. $ 3. tom. i. p. 1236.] 
a [De different. Spirit, $ 2. p. 185. ] 

* De Trin. ii. 9. 2. 
¢ Omnia, inquit, mensura et ordine 
Deus facit, et nihil non mensum apud 
eum, quoniam nec incompositum [ &rav- 
Ta uérpp kal Trager 6 cds Towel, Kat ov- 
Sty üuerpov wap’ avtod, OT mndev àva- 
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is unnumbered’, and [he spoke] well, who said, that the im- 
measurable Father Himself is measured in the Son. For the 
Son is the measure of the Father, since He also contains? 
Him." What can be clearer than this? He teaches that the 
Son is commensurate with the immeasurable Father, and that 
He contains and comprehends Him wholly, how great soever 
He be?; consequently that the Son is equal to the Father in 
all things, with this single exception, that He is from the 
Father. For with Irenzus, to contain the greatness of the 
Father is the same as to be equal to the Father, as 1s evident 
from another passage in his works (i. 1,) where he relates 
the fable of Valentinus, namely, that Bythus (Depth) begat 
Nus (Mind)$, “similar and equal to him, who had put him 
forth, and alone containing the greatness of his father." It 
is, moreover, to be observed, that this is not a single testi- 
mony, nor that of Irenzus alone, but that it declares the 
mind of another catholie writer, earlier than he, or, at all 
events, his contemporary, whose words he here quotes. But 
see how the author of the Irenicum endeavours to evade 
this invincible testimony of Irenzus. He replies forsooth^ ; 
“Trenzus does not here speak of every measure, by which 
the Son may measure the Father; but either of that measure 
of which he had just been treating, namely, the Son's fulfil- 
ling, perfecting, and comprehending such things in the law, 
as had hitherto been measured and determined with the 
Father*; or, if he speaks of any other measure besides, that 
of knowledge for instance, he means that it is perfect of its 
kind, but not therefore? absolutely supreme." To this I an- 
swer: In the first place, what the heretic says in reply con- 
cerning the fulfilment, perfection, and comprehension of the 
law by? Christ, is mere sophistry. For those words of the 
passage on which our proof rests, namely, *the immeasur- 
able Father Himself is measured in the Son," &c., are not 
immediately connected with what Irenzeus had stated re- 
specting the law, at the beginning of the chapter. I mean, he 
there affirms, that the ancient ritual law had had its own time 
measured and defined by God, so, that is, that it should begin 
plQunrov.] Et bene qui dixit, ipsum im- g Óuoióv re kal lcov TQ. mpoBaAóvri, 


mensum Patrem in Filio mensuratum. kal uóvov xwpodyta Td uéye0os To) Ma- 
Mensura enim Patris Filius, quoniam — mpós.—[p. ó.] 


et capit eum."—[c. iv. 2. p. 231.] h [renic. p. 46. 


* 
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with Moses and terminate with John [the Baptist.] Andthen , oo. qr. 
passing from the particular to the universal, he incidentally cuar. v. 
teaches, that God made all things whatsoever in measure M 
and order, and that there is nothing that is not measured with 

God'. Whilst, however, he is thinking on these things, as if Deane 
his mind was by a sudden flight uplifted, (a transition, which [217] 
is by no means uncommon on other occasions in writers 

of this character,) the Saint perceives that God so loves mea- 

sure and proportion, that not even to Himself would He 

choose to have measure lacking, whereby His own infinitude 

and immensity should be, as it were, circumscribed and 
contained. And this he confirms by this remarkable and 
excellent saying of a certain catholic writer; “The immea- 
surable Father Himself is measured in the Son," &c. But 

soon recollecting himself, and, as it were, quitting that sub- 

lime flight, he returns to his subject, shewing that the entire 
dispensation of the Old Testament? was temporal. Any one a jotam v. 
_ will easily see that this is a correct analysis of the chapter, Test. ad- 
who reads it with any attention whatever?. Besides, who is so BAUM 
foolish as seriously to suppose that the words, “the immea- ?non osci- 
surable Father Himself is measured in the Son,” &c., merely ae 
mean this; that God willed that the ritual law of Moses should 

have its own definite time, and that, as it commenced with 

Moses, so at length being fulfilled through Christ, it should 

‘cease and be abolished? For in this passage Irenzus is evi- 

dently treating, not of the moral law, which is perpetual and 
everlasting ; but of what is called the ceremonial law, even of 

that which! * began with Moses," and * in due course termi- 

nated in John,” and of that ** giving of the law*,” which “was 4 ge Je- 
to come to an end, at the revelation of the New Testament.” gisdatione. 
Secondly, as to the other interpretation of the anonymous 

writer, Irenzeus expressly speaks not of a measure which is 
perfect in its own kind, whatever that be, but of a supreme? ; um 
and adequate measure, such an one, that is, wherein the im- 79 
measurable Father Himself, how immeasurable soever He be, 

may be measured. There is certainly a marked emphasis on 

the word ipsum, (Himself); so that the sentence, ?psum tm- 


IRENJEUS. 


i [Irenzus' words are; Lex] a  plens tempora sua legisdationis] finem 
Moyse inchoavit,.... consequenter in oportuit habere, manifestato Novo Tes- 
Joanne desivit;... [Hierusalemadim- ^ tamento.—[iv. 2. p. 231. ] 


166 In what sense God is comprehensible by man. 


mensum Patrem in Filio mensuratum, &c., (** the immeasurable 
Father Himself is measured in the Son,") can have no other 
meaning than that the Father, in so far as He is immeasur- 
able, i.e. in so far as He cannot be contained by any creature, 
is yet comprehended by the Son. Gregory Thaumaturgus has 
given the sense of the passage, and I am inclined to think he 
had the passage itself in his view, in his panegyric oration 
on Origen, at the place where he says, that God the Father ~ 
by His Son, * goes forth and surrounds!” Himself; an expres-. 
sion, which he presently explains by saying, that the Son 
enjoys *that power [which is] in all respects equal to the 
Father's;" (79 ton mávry Suvapet TH avTo0.) We shall give 
the entire passage afterwards). Thirdly, the sophist’s endea- 
vour to elude the force of this passage of Irenzeus by means 
of that other, not far from the beginning of the fifth book, is 
altogether vain. For Irenzus does not there say, that man 
contains the greatness of the Father, or that the immea- 
surable Father Himself is measured in him; and again, in 
another passage, (book iv. chapter 37), he clearly explains in 
what manner a pious man is said up to a certain point? to 
contain the Father. His words are* ; ‘“ For the prophets signi- 
fied beforehand, that God should be seen by men, as the Lord 
also says, * Blessed are the pure in heart, for they shall see 
God. But in respect of His greatness and His wonderful 
glory, no man shall see God and live; for the Father is in- 
eue comprehensible?; in respect, however, of His love and mercy, 
Set quod 92d because He can do all things^, He does grant even this 
doe pos- to such as love Him, that is, to see God." Here Irenzeus ex- 
i pressly asserts, that the pure in heart do not see God, or com- 
prehend Him in respect of His greatness and wonderful glory, 
since in this respect God is incomprehensible, that is to say, 
by [mere] man or any other creature; (on which account 
also he had said in the same passage, a little before, that 
God! *in His greatness is unknown to all those, who have 
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[218] 


1 enmepi- 
teva. 


2 aliquate- 
nus, 


3 incapa- 


j Chap. 12. § 4. 

* Presignificabant enim  prophetz 
quoniam videbitur Deus ab hominibus, 
quemadmodum et Dominus ait, Beati 
mundo corde, quoniam ipsi Deum vide- 
bunt. Sed secundum magnitudinem 
quidem ejus, et mirabilem gloriam, 
nemo videbit Deum et vivet ; incapabilis 


enim Pater; secundum autem dilec- 
tionem et humanitatem, et quod omnia 
possit, etiam hoc concedit iis qui se 
diligunt, id est, videre Deum.—p. 370. 
[c. xx. 5. p. 254.] 

1 Secundum magnitudinem ignotus - 
est omnibus his qui ab eo facti sunt.— 
[Ibid.] 
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been made by Him;") yet in the passage of which we are 
treating, he clearly teaches, that the Son of God compre- 
hends His Father even according to His greatness; viz., in 
such a manner, as that the immeasurable Father Himself is 
measured in His Son. On a subject evident to all men 
there is no need to say more. 

5. It would be well nigh endless, were I to adduce all the 


passages of Irenzeus, which go to confirm the consubstantiality 


of the Son. I shall therefore be satisfied when I have added 


| to the testimonies of the blessed martyr already brought for- 


ward one or two more, which quite give a death blow to the 
Arian heresy. In book ii. c. 43. he represses and beats down 
the monstrous pride of the Valentinians, who arrogated to 
themselves a sort of omniscience, by drawing a most excellent 
comparison between a [mere] man and the Son of God: his 
words are these™: * But further, if any one be unable to 
discover the cause of all the things which are sought after, 
let him reflect that man is infinitely inferior to God, and [is 
a being] that has received grace [only] in part, and that is 
not yet equal, or like unto his Maker, and that cannot possess 
acquaintance with’, and power of reflecting upon all things as 
God does. For in proportion as he, who is a creature of to- 
day, and has received a beginning of created existence, is 
inferior to Him, who is not made and who is always the 
same,—just in the same proportion is he inferior to His 
Maker in knowledge, and in [the capacity of] investigating’ 
the causes of all things. For rHoU ART NOT UNCREATED, O 
MAN; NOR WAST THOU ALWAYS COEXISTENT WITH GOD, LIKE 
His own Won»; but on account of His eminent goodness, 
now receiving a beginning of created existence, thou art gra- 
dually learning from the Word the dispensations of God, who 
made thee. Keep therefore the place? of thy knowledge, and 


" Si autem et aliquis non invenerit 
causam omnium que requiruntur, co- 
gitet quia homo est in infinitum minor 
Deo, et qui ex parte acceperit gratiam, 
et qui nondum zqualis vel similis sit 
factori, et qui omnium experientiam et 
cogitationem habere non possit ut Deus: 
sed iu quantum minor est ab eo qui 
factus non est, et qui semper idem est, 
ille qui hodie factus est et initium fac- 
ture accepit, in tantum secundum 
scientiam, et ad investigandum causas 


omnium, minorem esse eo qui fecit. 
Non ENIM INFECTUS ES, O HOMO, NE- 
QUE SEMPER COEXISTEBAS DEO, SICUT 
PROPRIUM EJUS VERBUM; sed propter 
eminentem bonitatem ejus, nunc ini- 
tium facture accipiens, sensim discis 
a Verbo dispositiones Dei, qui te 
fecit. Ordinem ego serva tuz scien- 
tiz, et ne ut bonorum ignarus super- 
transcendas ipsum Deum.—[e. xxv. 3. 
p. 153.] 
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tigandum. 
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! consti- 
tuta. 


» 


? consti- 
tuta. 


3 per. 


4 nomina- 
tim. 


Ps. exlviii. 
5. 


IBS CXII. 


6. 


Ps) Cox. 
ap 


5 consti- 
tuta. 


168 Contrast between the Son of God and created beings. 


do not, as one ignorant of what is good, seek to transcend 
God Himself’.” These words shine forth with so clear a light, 
that they require not any commentary whatever or inference 
of mine. There is, however, another passage parallel to this, 
book iii. c. 8, in which Irenzeus in like manner institutes a 
comparison between the Word, or Son of God, and the crea- 
tures; it is as follows°®; “None of all the things, which were 
created! and are in subjection, must be compared to the 
Word of God, through whom all things were made, who is 
our Lord Jesus Christ. For whether they be angels or 
archangels, or thrones, or dominions, that they were created? 
and made by Him, who is God over all, through His Word, 
John for his part has thus intimated: in that, when he had: 
said concerning the Word of God, that He was in the Father, 
he added, * All things were made by? Him, and without Him 
was not any thing made. David also, after he had enume- 
rated His praises—all the things severally* which we have 
mentioned,—both the heavens and all the powers thereof, — 
added, *For He commanded, and they were created; He 
spake, and they were made) Whom then did He com- 
mand? His Word surely, through whom, he says, ‘the 
heavens were established, and all the host of them by the 
Spirit of His mouth. But that He made all things freely 
and after His own will, David says again, "Whatsoever things 
He would, them did our God make in the heavens above, 
and in the earth also. But the things which were created’, 
are different from Him who created them, and the things 
which were made, different from Him who made them. 


" [See these words quoted again in 
iii. 2. 4.—B. ] 

? Sed nec quidquam, ex his quz 
constituta sunt, et in subjectione sunt, 
comparabitur Verbo Dei, per quem 
facta sunt omnia, qui est Domi- 
nus noster Jesus Christus. Quoniam 
enim sive angeli, sive archangeli, sive 
throni, sive dominationes, ab eo, qui 
super omnes est Deus, et constituta 
sunt et facta per Verbum ejus, Joannes 
quidem sic significavit. Cum enim 
dixisset de Verbo Dei, quoniam erat in 
Patre, adjecit, Omnia per eum facta 
sunt, et sine eo factum est nihil. David 
quoque, cum laudationes enumerasset, 
nominatim universa quecumque dixi- 


mus, et ccelos, et omnes virtutes eorum, 
adjecit, Quoniam ipse precepit, et creata 
sunt; ipse divit, et facta sunt. Cui ergo 
praecepit? Verbo scilicet, per quod, in- 
quit, Celi firmati sunt, et Spiritu oris 
ejus omnis virtus eorum. . Quoniam au- 
tem ipse omnia fecit libere, et quemad - 
modum voluit, ait iterum David, Deus 
autem noster in calis sursum, et in terra, 
omnia, quecumque voluit, fecit. Altera 
autem sunt que constituta sunt ab eo 
qui constituit, et quae facta sunt ab eo 
qui fecit. Ipse enim infectus, et sine 
initio, et sine fine, et nullius indigens, 
ipse sibi sufficiens, et adhuc reliquis 
omnibus, ut sint, hoc ipsum praestans: 
que vero ab eo sunt facta, initium 


The Name of God only applicable to the Uncreated. 169 


For He Himself is uncreated, without either beginning or sBoox n. 
end, wanting nothing, Himself sufficient unto Himself, and, p ut 
besides, bestowing on all others this very gift of being’; ius uus. 
but the things which have been made by Him have had 'et adhuc 
à beginning; but whatever things have had a beginning, e 
are capable of dissolution, and have been made subject, and ut sint hoc 
stand in need of Him Who made them; it is [therefore] mcm 
absolutely necessary that they should have a different appel- ^ 80 
lation, even amongst those who possess but a slight power of 
discrimination in such subjects; so that He who made all 
things is, TOGETHER witH His Won», justly called God and 
Lord alone; but those things which are made, are thereby? ? jam 
incapable of sharing this same appellation ; nor ought they in 
justice to assume that name which belongs to the Creator." 
In this passage Irenzeus plainly teaches, that the Word, or 
Son of God, is separated by an interval so infinite from all 
things which are created, made, and placed in subjection, 
(though they be creatures of the highest order, whether, that 
is to say, they be angels or archangels, or thrones, or domi- 
nions, that they are not worthy in any way to come into 
comparison with Him, even for this very reason that they 
are created, made, and placed in subjection. He teaches, 
that the Son of God also is, just as His Father, uncreate 
and eternal, wanting nothing, self-sufficient, and further- 
more conferring on all creatures the gift of being. He more- 
over expressly declares, that the Word, or Son of God, inas- 
much as both He Himself is uncreated, and all things were 
made through Him, ought to be admitted to partake of the 
Divine Name together with His Father; whilst as respects all 
other beings, which have been created and made, it is alto- 
gether by a misapplication and an improper use of the word? ? abusive 
that we give to them the appellation, Lord, or God, which ded 
belongs peculiarly to the Creator. In fine, he asserts all this omnino. 
with so great earnestness, as to declare that those who cannot 

in this manner distinguish and discriminate an uncreated 


sumpserunt; quascumque autem ini- 
tium sumpserunt, et dissolutionem pos- 
sunt percipere, et subjecta sunt, et in- 
digent ejus qui se fecit; necesse est 
omnino, uti differens vocabulum ha- 
beant, apud eos etiam, qui vel modicum 
sensum in discernendo talia habent; 


ita ut is quidem, qui omnia fecerit, 
CUM VERBO SUO, juste dicatur Deus et 
Dominus solus ; que autem facta sunt, 
non jam ejusdem vocabuli participa- 
bilia esse, neque juste id vocabulum 
sumere debere, quod est Creatoris.— 


[ p. 183.] 
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2 scilicet. 


3 sui obli- 
tus. 


170 Petavius’s objection ; answered by himself; he shews that 


nature from created things, are absolutely devoid of common — 
sense. I question, indeed, whether any thing more effectual 
than this against the Arian blasphemy was ever uttered or 
advanced by any one of the Catholic doctors, who wrote after 
the council of Nice. | 

6. Yet not even this passage of Irenzus could escape 
the criticism of Petavius; for from the circumstance that 
this excellent father, after he had quoted the words of 
the Psalmist, * For He commanded and they were created,” 
&e.; added “Whom then did He command? His Word 
surely ;” the Jesuit infers’, that a subordinate operation and | 
ministerial function’ [only] in the creation of the universe, is | 
attributed by him to the Son of God, such as he intimates in 
book iv. chap. 173. But who can fail to feel the want of 
fairness and candour here exhibited by Petavius? How easy 
was it for him, to give a sound interpretation to Irenzeus’s 
words from the very context itself! As thus?; God gave com- | 
mandment to His Word for the creation of the world, not as - 
a master to a servant, (for Irenwus, in the very same pas- 
sage, distinctly excepts the Son of God from the class of those 
things which are created, and made, and put in subjection,) 
but as the Father to the Son, of the same uncreated nature 
as Himself, and a partner of the divine dominion and power. 
God, moreover, gave commandment to His Son that the 
world should be made, in other words, He willed that the 
world should be created by His Word, the will of the Word -. 
Himself concurring thereunto. Accordingly, Petavius him- 
self in another place, as if forgetful of his own declaration?, 
acknowledges that Irenzeus’s statements in this passage are 
catholie, and that some ancient writers, who lived after the 
Nicene Council, and were most energetic opponents of the 
Arian heresy, used the same way of speaking without giving 
any offence. For in his work, on the Trinity, book ii.*, he 
writes thus; “There are some writers, who have used the 
same way of speaking, without any offence whatever, taking 
the words (* Let us make man,’ &c., Genesis i. 26) to imply a 
command and precept of the Father. For so Irenzeus says, 


P Petavius de Trinit. I. 3. 7. See 4 [c. 7. 4. p. 286.] 
also Sandius, Enucleat. Hist. Eccles. I6, 1. 1517« 
i. p. 91. 
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that the Word is uncreated and eternal, and that God gave 
unto Him commandment to create all things. And else- 
;wheres*, that man was created, * the Father willing and com- 
manding, the Son executing and creating.’ Basilt also speaks 
both of the Lord as commanding (7poordccovta), and of the 
Word as accomplishing the creation (dnurovpyobvta Xóyov) ; 
so Cyril again, in the twenty-ninth Book of his Thesaurus" ; 
and Athanasius, in his treatise on the decrees of the Council 
. of Nice’, explains the words of the thirty-second Psalm, * He 
commanded, and they were created,’ in such a manner, as to 
understand that the Father gave command tothe Son. Ma- 
rius Victor likewise, in his first book on the Creation of the 
World, thus speaks; * Which, when the Almighty Son filled 
with His Father's mind created at the commandment of 
God.’ The author, moreover, of a treatise on the Incarnation 
which is extant in the fourth volume of Augustine’s works”, 
says, that the Son ministered to the Father in all the work 
of creation’, inasmuch as through Him all things were made. 
To the same effect are the words of Prosper in his commentary 
on the one hundred and forty-eighth Psalm*. ‘He com- 
manded and they were created;’ ‘for what God speaks, He 
says unto His Word, and the Word, through whom all 
things were made, accomplishes the command of Him who 
speaks." Thus, it seems, Petavius himself has given the 
very best reply to himself! But whereas in the passage of 
which we are treating, Irenzeus says, that God Himself made 
all things with entire freedom, proving his assertion by David's 
words, “our God hath made all things whatsoever He would, 
in the heavens above and in the earth ;" on this the author of 
the Irenicum proceeds to argue as follows’; “As much as 
to say, the Word indeed made all things, according to the 
mandate of the Father; but God Himself made freely what- 
soever He would; an opposition which indicates that the 
Father is spoken of as greater than the Son." I, however, 


3 Patre volente ac jubente, Filio Y [$ 9. vol. i. p. 216.] See also 
vero exsequente et efficiente. Iren. iv. Athanasius Orat. contr. Gentes., tom. 
75. [The Greek words are; rod uiv i. p. 51. ($ 46. vol. i. p. 45.] 


Tlarpds eüOokoUrros kal KeAevovTos, ToU v [ Lib. i.c.1. tom. vili.Append. p. 51.] 
06 viod mpdocovTos Kal SnuroupyourTos. x [Quod enim Deus dicit, Verbo di- 
c. 98. 3. p. 285.— D. | cit; et Verbum per quod facta sunt 
t Basil. lib. de Spirit. S., c. 16. [vol. omnia, mandatum dicentis exequitur. 
iii. p. 32.] P. 529. Op. Prosp. Aquit. Par. 1711.] 


* [tom. v. p. 254.] Y^P. 46. 
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172 1reneus was engaged in opposing Gnostic doctrines. 


this heretic had ever read Irenzus with attention, it is certain, | 
that he would have refrained entirely from so silly a cavilling ; 
for doubtless, when Irenzus asserts, that God the Father 
made all things of His own uncontrolled will, through His” 
Word or Son, he is opposing the Gnostics, who taught that 
the world was made by inferior powers, and that indepen- | 
dently of the mind! and will of the Most High God. Against 
them the holy bishop, everywhere in his writings, affirms and 
proves these two points; First, that this world was in no wise 
created by inferior powers, alien from the essence and nature | 
of the Most High God; but was made by the Most High God 
Himself, through “ His own offspring’,” and through “ His 
own hands’,” (to use the very words’ of Irenzus,) that is to 
say, through the Son and the Holy Ghost. Secondly, that this 
world was not fashioned by any powers “ cut off from the mind* 
of God," (as he expresses himself in a passage, which we shall | 
quote by and by from his first Book, ch. 19*,) that is to say, - 
which acted independently of His mind and will, but that it 
was produced by God Himself, through the Son and the Holy : 
Spirit, advisedly and with absolute freedom?. I repeat it, he 
either cannot have read the writings of Irenzus at all, or at 
best but carelessly and superficially, who does not perceive that | 
this is the very mind" and view of that most excellent father. 
7. With respect to the other passage, (in book iv. chap. 
17*,) at which Petavius carps, and in which Irenzus seems to | 
attribute to the Son, as also to the Holy Ghost, the function 
of a minister in the creation of the world, I reply, that Irenzeus 
does not there mean,(as the Arians would have it,) a minister 
extraneous’ to the Father, but of one substance? and of the 
selfsame nature? with Him; or rather he merely meant, that. 
God the Father accomplished that work of creation through | 
the Son and the Holy Ghost, which the heretics used to 
attribute to ministering angels or inferior powers. Hear. 
Trenzeus’s own words*; “For the Son, who is the Word of 
God,” he says, “was preparing "? these things from the begin- 
ning ; for the Father stood in no need of angels to effect the 
creation, and to form man, for whose sake also the creation 
* [See iv. 20. 1 ; and v. 1 and 28.] indigente Patre angelis, uti faceret | 
a [c. 22. p. 98; see next page.] conditionem, et formaret hominem, . 
b [c. 7, 4. p. 236.] propter quem et conditio fiebat; neque 


* Hee enim Filius, inquit, qui est — rursus indigente ministerio ad fabrica- 
Verbum Dei, ab initio prestruebat,non tionem eorum que facta sunt ad disposi- 


à 


. ipso factum est nihil. 


‘no need of ministering agents to effect the creation, whether ^" 


nothing is excepted; but through Him did the Father make 
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was made; nor yet did He lack ministering power for the soox rm. 


formation of those things which were made for the dispos- ^6 TS 


ing of those matters which concerned man!, but possessed Trey mus. 


an ample and ineffable ministering power; seeing that to [225] 
Him there ministereth in all things, His own progeny dug que see 
cundum 


image’, that is, the Son and the Holy Ghost, His Word and hominem 
Wisdom, to whom all the angels are subservient and sub- Ciis 


; ; ? progenies 
jected." As much as to say; The Father of all things had et figuratio 


ae 
angels, or other inferior powers, separated from His own 
essence and nature, as ye, heretics, have rashly and even 
impiously imagined; inasmuch as both for this and for all 
things, His own progeny was fully sufficient, which was of 
Him and in Him, namely, the Son and the Holy Ghost, 
who are so far from being servants that they have in very 
deed all creatures, and even the angels themselves, minister- 
ing, serving, and subject unto Them. O! how far is all this 
from Arianism! To set the subject, however, in a clearer 
light I will add to this a few other passages of Irenzus. In 
book i. chapter 194, near the beginning, he thus speaks con- 
cerning the creation of all things through the Son aud the 
Holy Ghost; **All things were made through Him, and 
without Him was not any thing made. 


3 sive sen- 

sibilia sive 
From *all things, intelligibi- 
lia, i.e. 

*  cognisant 


all things, whether visible or invisible, perceptible or intel- ps » 


ligible?, whether temporal for some special purpose’, or ever- by the 
lasting and without end?, not through angels or any powers p 
cut off from His mind^; for the God of all stands in need of , ied 
nothing; but through His Word and His Spirit making, PO 
ordaining, governing, and giving being to all things." 


dispositio- 
: He nem. 
teaches the same doctrine in book ii. chap. 55, towards the 5 sempiter- 


end, in the following words*; “There is One only God the 


tionem eorum negotiorum, quz secun- 
dum hominem erant, sed habente co- 
piosum et inenarrabile ministerium. 
Ministrat enim ei ad omnia sua pro- 
genies et figuratio sua, id est, Filius et 
Spiritus Sanctus, Verbum et Sapien- 
tia; quibus serviunt et subjecti sunt 
omnes angeli.—[ Ibid. ] 

4 Omnia per ipsum facta sunt, et sine 
Ex omnibus au- 
tem nihil subtractum est; sed omnia 
per ipsum fecit Pater, sive visibilia, 
sive invisibilia, sive sensibilia, sive in- 


telligibilia, sive temporalia propter 
quandam dispositionem, sive sempi- 
terna et zeonia, non per angelos, neque 
per virtutes aliquas abscissas ab ejus 
sententia; nihil enim indiget omnium 
Deus; sed et per Verbum et Spiritum 
suum omnia faciens et disponens et 
gubernans, e£ omnibus esse prestans. 
—L[e. 22. p. 98.] 

* Solus unus Deus Fabricator, hic, 
qui est super omnem principalitatem 
et potestatem et dominationem et vir- 
tutem ; hic Pater, hic Deus, hic Con- 


na et zeonia 
(aidvia.) 

6 abscissos 
ab ejus 
sententia. 
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on tHE Creator; even He, who is above all principality, and power, 
stanvi,. 2nd dominion, and might; He is the Father, the God, the 
tity or Founder, the Maker, the Creator, who made these things by 
— «His own sELF, that is to say, by His Word and His Wisdom,— 
the heaven and the earth and the seas, and all things which 
are therein.” <A passage parallel to this we have in book iv. 
chap. 87, near the beginning’; “The angels, then, neither 
formed us, nor fashioned us; nor were angels able to make 
the image of God; nor any other [being] except the Word of 
God, nor any power far removed from the Father of the 
universe. For God had no need of these, to make those 
(things which He had fore-ordained within Himself to be 
made, as if He Himself had not hands of His own. For 
there is ever present with Him His Word and His Wisdom, 
‘per quos the Son and the Spirit, through whom and in whom' He 
dee 7" qmade all things freely and spontaneously; unto whom also 
He speaks, when he says, ‘Let us make man in Our own 
image and likeness; He HriwsELrF RECEIVING FROM HriMsELF 
the substance of the creatures, and the pattern of what was 
made, and the figure of the embellishments which are in the 
world!” In these passages Irenzeus asserts such an identity 
bia of essence? (saving always the distinction of persons) between 
"the Father, the Son, and the Holy Ghost, (whom with The- 
ophilus of Antioch and others, he designates under the name 
of Wisdom,) as to say, that the Father, in creating the world 
through the Son and the Holy Ghost, made it through His 
? perseme- own self*. From all these places, however, it at length be- 
"P^  eomes most evident, that Irenzus entirely abhorred the 
Arian dogma, and altogether held that faith which was after- 

wards set forth by the Fathers of Nicza. 
8. The objection, which is made against the venerable 
writer by the author of the Irenicum, by Sandius and others, 
[227] that he attributes to the Son of God, even as God, an igno- 


ditor, hic Factor, hic Fabricator, qui Deus ad faciendum que ipse apud se 
fecit ea per SEMETIPSUM, hoc est, per _prefinierat fieri, quasi ipse suas non 
Verbum et per Sapientiam suam, cc- haberet manus. Adest enim ei semper 
lum et terram et maria, et omnia que — Verbum et Sapientia, Filius et Spiritus, 
in eis sunt.—[c. 30, 9. p. 163.] per quos et in quibus omnia libere et 

f Non ergo, inquit, angeli fecerunt sponte fecit, ad quos et loquitur, dicens, 
nos, nec nos plasmaverunt, nec angeli — Faciamus hominem ad imaginem et simi- 
potuerunt imaginem facere Dei, nec  litudinem nostram; IPSE A SEMETIPSO 
alius quis praeter Verbum Domini, nec — substantiam creaturarum, et exemplum 
virtus longe absistens a Patre univer- factorum, et figuram in mundo orna- 
sorum. Nec enim indigebat horum . mentorum accipiens.—[c. 20. p. 253.] 


ee P ..-— c 


CIC OA ? 


Ora 


ee sisi Co ERO. qn: Be epu af 
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rance of the day and hour of the final judgment, we shall soox m. 
easily prove to be a mere senseless cavil. In book ii. chap. 495, “O78. 
indeed, he thus writes; “ For if any one were to search out Irenaus. 
the cause, wherefore the Father, communicating with the Son — 82 

in all things, has [yet] been declared by our Lord alone to 

know the hour and the day, he will not find a reason more 

fitting, or more becoming, or less dangerous, than this in this 

present time, (since the Lord is our only true teacher,) that 

we may through Him learn that the Father is over all things. 

For ‘ My Father,’ He says, ‘is greater than I;’ for this cause, 
therefore, does our Lord declare the Father to be pre-emi- 

nent in respect to knowledge also', that we also, in so far as we ! secundum 
are in the fashion of this world, may yield up to God perfect is fea 
knowledge and such enquiries [as this] ; and may not per- 

chance in seeking to investigate the transcendent greatness 

of the Father, fall into so great peril as to enquire, whether 

there be another God higher than God?" I admit that ?an super 
these words do, at the first glance, seem to attribute igno- a psy 
rance to the Son of God, even in that He is, most properly 
[speaking], the Son of God. If, however, these sophists had 

found leisure to read the whole of that chapter of Irenzus, 

they would easily have seen, that the holy father’s mind and 

view was quite otherwise. For in that very chapter he had a 

little before written concerning Christ our Lord to this 

effect^; * For albeit the Spirit of the Saviour, which is in 

Him, ‘searcheth all things, even the deep things of God ; still 

in our case?, there are diversities of gifts, and diversities of S Fare 
administrations, and diversities of operations; and we, who 


€ Etenim si quis exquirat causam, 
propter quam in omnibus Pater com- 
municans Filio solus scire horam et 
diem a Domino manifestatus est, ne- 
que aptabilem magis, neque decentio- 
rem, nec sine periculo alteram quam 
hane inveniat in presenti, (quoniam 
enim solus verax Magister est Domi- 
nus,) ut discamus per ipsum, super 
omnia esse Patrem. Etenim Pater, 
ait, major me est; et secundum agni- 
tionem itaque prepositus esse Pater 
annuntiatus est a Domino nostro ad 
hoc, ut et nos, in quantum in figura 
hujus mundi sumus, perfectam scien- 
tiam et tales questiones concedamus 
Deo; et ne forte quzsrentes altitudi- 


nem Patris investigare in tantum peri- 
culum incidamus, uti quaeramus, an 
super Deum alter sit Deus.—[c. 28, 8. 
p. 158.] 

h Etsi enim Spiritus Salvatoris, qui 
in eo est, scrutatur omnia, et altitudines 


: Dei; sed quantum ad nos, divisiones 


gratiarum sunt, et divisiones ministerio- 
rum, divisiones operationum, et nos su- 
per terram, quemadmodum et Paulus 
ait, ex parte quidem cognoscimus, et ex 
parte prophetamus. Sicut igitur ex 
parte cognoscimus, sic et de univer- 
sis queestionibus concedere oportet ei, 
qui ex parte nobis prestat gratiam. 
—([Ibid.j 
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! neque Dei 
Spiritus 
remanebat. 


? unitus. 


? pro tem- 
porum ra- 
tione. 


4 pro tem- 
pore suze 
Groot oA js. 


* Sophiam 
et Mono- 

genen Pa- 
tris. 


shortly afterwards he says in the same place; “At last the 


176 Ignorance ascribed to Christ, only as man. 


are upon the earth, ‘know’ (as St. Paul says) ‘in part, and | 
prophecy in part.’ As, therefore, our knowledge is [but] 
partial, so we ought also in all questions whatsoever to 
yield unto Him, who bestows on us [this] grace in part." Here 
by the Spirit of the Saviour is clearly meant His divine | 
nature. For so in other places also, along with other ancient 
writers, whom I have mentioned above, he calls the Godhead 
of Christ, Spirit; for instance in v. 1!, “If He [merely] ap- - 
peared to be man, when He was not man, neither did He 
remain that which He really was, the Spirit of God! ;" and 


Word of the Father and the Spirit of God, having united Him- 
self? to the ancient substance of Adam's creation, made a living 
and perfect man.” It is, therefore, manifest, that Irenzeus at- 
tributed ignorance to Christ only as man; whilst to His Spirit, - 
that is to say, His Godhead, he allowed the most absolute | 
omniscience. For surely it will not appear absurd to any one of 
a sound mind [to say] that the divine Wisdom impressed its 
effects on the human mind of Christ according to times?; and 
that Christ, in that He was man, * increased [made advance] 
in wisdom," (as it is expressly asserted in Luke ii. 52,) and, 
consequently, for the time of His mission^ [on earth], when 
He had no need of such knowledge, might have been 
ignorant of the day of the general judgment; although the 
reformed are strangely attacked by the Papists for this 
opinion, and especially by Feuardentius, who uses the very 
foulest language, and on this very passage of Irenzeus, calls us | 
* the modern Gnostics, who differ not a hair's breadth from 
the ancient ;” and “a generation of vipers,” being himself 
the most virulent viper of all. But to return to lrenseus. 
This is certain, that the holy doctor, wherever else he speaks 
of the Son of God, ascribes to Him, as Son, the most perfect 
knowledge bothof the nature and will of His Father. Further- 
more he, throughout his work, charges the Gnostics with im- 
piety, for making the Wisdom and the Only-begotten of the 
Father’ subject to the affections of ignorance. Especially clear 


1 Si hominis tantum speciem pre- antique substantize plasmationis Adz, 
bebat, cum homo non esset, sane ne- viventem et perfectum effecit homi- 
que id quod vere erat, hoc est Dei nem, [Ei 88 wh àv ÁvOpwmos éjalvero — 
Spiritus, remanebat; ... In fine Ver- — &v6pwmos, ore } 7jv em’ àAn8elas &ue- 
bum Patris et Spiritus Dei adunitus ve, mvedua G€o0.— p. 53. ] m 
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are his words concerning Wisdom, n. 25*, at the very open- soos ir. 
ing; ,* But how.is it not a vain thing that they say, that n EY 
even His Wisdom was in ignorance, diminution, and passion? Ins xus. 
For these things are alien from Wisdom, and contrary to her; 

they are no affections of hers; for wheresoever there is want 

of foresight and an ignorance of what is useful, there is not 
Wisdom. Let them not therefore any longer give the name of 
Wisdom to a passible eon; but let them relinquish either 

its name or its passions. Now can any one suppose that 
Ireneus would have objected to these heretics their as- 
cribing to their fictitious Wisdom the affection of ignorance, 

if he had himself attributed to the true Wisdom, that is, to 

the Son of God, the very same imperfection? Besides, it 

is Irenzeus whom we have heard declare, that the immeasur- 

able Father is measured in the Son; that the Son contains 

and embraces the Father. Is it credible that he who wrote 

thus should have himself supposed that the Son of God was 

in any respect ignorant of the will of the Father? In short, 

if any one is doubtful in this point, let him read over again 

the words of Irenzus! which we have already quoted in this 
chapter, $5. For there, in instituting a comparison between 

man and the Son of God, he attacks the omniscience which 

the Valentinians impiously arrogated to themselves, on this 
ground, that no man, no created being, is equal to, or like 

the Creator, nor has been for ever co-existent with God, 

as His own proper Word has." It is therefore certain, that 
Trenzeus did allow a most absolute omniscience to the proper 

Word of God the Father, as equal to, and eternally co-ex- 

istent with Him™. 

9. But inasmuch as some writers, with whom Sandius 
leagues himself, charge Irenzus also with this, that he no- 
where in his writings acknowledges the divinity of the Holy 
Ghost, I have thought it well in this place, in passing, to 
vindicate the most holy martyr from this calumny likewise. 


* Quomodo autem non vanum est, 
quod etiam Sophiam ejus dicunt in ig- 
norantia, et in deminoratione, et in 
passione fuisse? Hzec enim aliena sunt 
a Sophia et contraria, sed nec affec- 
tiones ejus sunt; ubi enim est impro- 
videntia et ignorantia utilitatis, ibi 
Sophia non est. Non jam igitur So- 


BULL. 


phiam passum zeonem vocent; sed aut 
vocabulum ejus aut passiones preter- 
mittant.—[c. 18. p. 140. ] 

! [c. 25, 3. p. 153.] 

? [See Bp. Bull’s Reply to G. Clerke 
[28], where he speaks more at length 
concerning this passage of Irenzus. 
—B.} 
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I shall therefore shew, briefly indeed, but most clearly, that 
Irenzus believed that the Holy Ghost is, 1. A Person dis- 
tinct from the Father and the Son, not a mere unsubsist- 
ing energy of the Father"; 2. A divine Person, that is to 
say, of the same nature and essence with God the Father 
83 andthe Son. The former proposition is sufficiently proved 
from the following passages, not to mention very many 
Others. In book iv. chap. 14', he thus speaks concerning 
the Son; * Receiving testimony from all, that He is truly 
man and that He is truly God, from the Father, from the 
Spirit, from the angels," &c.; where the Father is mani- 
festly one witness, and the Holy Ghost another, and both dis- 
tinct from the Son, to whom they bore witness. He refers, 
it is plain, to the baptism of Christ, in which all the three | 
Persons of the most Holy Trinity distinctly shewed themselves 
at the same time, the Father in the voice which sounded — 
from heaven, the Holy Ghost in the dove which descended 
from above, the Son in human flesh. Shortly after, in this. 
same passage, he says again; “ There is one God the Father, 
and one Word, the Son, and one Spirit." Here “ one,” and 
“one,” and “one,” necessarily make three Persons; and it is 
likewise clear that the Holy Ghost is by Irenzus called one 
in the same sense as the Son also is called one; but 
the Son, as all allow, was held by Irenzeus to be a Person 
distinct from the Father. But most explicit is the passage 
from the 37th chapter of the same book, the whole of which — 
I have quoted above; I will however again cite a portion of . 
itk; “For there is ever present with Him (the Father) His © 
Word and His Wisdom, the Son and the Spirit, through 
whom and in whom He made all things freely and sponta- 
neously; to whom also He speaks, when He says, ‘ Let us 
[231] make man in Our own image and likeness.'" Observe, both 
1 abaeterno, the Son and the Holy Ghost were ever, i. e., from eternity!, 
present with the Father; yet neither of them was the Father 


ZI ta "uc Pes 


^ Non meram Patris évépyyeiay àyv- 
méararov, [i.e. not a mere energy of 
the Father, without a distinct perso- 
nality or subsistence. ] 

i Ab omnibus accipiens testimo- 
nium, quoniam vere homo et quoniam 
vere Deus, a Patre, a Spiritu, ab ange- 
lis, &c. .. . Unus Deus Pater, et unum 
Verbum, Filius, et unus Spiritus, &c. 


—([c. 6, 7. p. 235.] 

k Adest enim, inquit, ei (Patri) sem- 
per Verbum et sapientia, Filius et 
Spiritus, per quos et in quibus omnia 
libere et sponte fecit, ad quos et loqui- 
tur dicens, Faciamus hominem ad ima- 
ginem et similitudinem nostram.—[ c. 20. 
p. 253. See above, p. 174. ] 
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Himself; and if in the words, “ Let us make man," &c., the 
Father addressed not only the Son but the Holy Ghost like- 
wise, then the Holy Ghost, equally with the Son, is a Person 
distinct from the Father. Besides, from this passage the 
divinity also of the Holy Ghost is certainly inferred ; for He is 
said to have existed from eternity with the Father and the 
Son; nothing however is eternal, at least in the judgment of 
Irenzus, except God. Next, He is associated with the Father 
and the Son in the work of creation ; the work of creation 
however, according to Irenzeus, (and indeed according to all 
of sound mind,) 1s the peculiar attribute of God alone. Forin 
book ii. chap. 8, (a passage which we have already adduced',) 
he teaches that He who makes and creates other things, is 
so distinguished from what is made and created, that He 
who creates is Himself uncreated, eternal, self-sufficient ; 


BOOK II, 
CHAP. V. 


§ 9. 


IRENZEUS. 


! [p. 168.] 


whilst they on the other hand have a beginning of existence, © 


are susceptible of dissolution, depend upon their Creator, 
and do service, and are subject to Him. Whence also, 
in the same passage, from the fact that God the Father 
created all things through His word or Son, he infers that 
the Son Himself is, equally with the Father, uncreated, 
eternal, and Lord of all. But in other places also Irenzus 
expressly asserts the divinity of the Holy Ghost. Thus ina 
passage also quoted already, in book iv. chap. 17!, the Son 


and the Holy Ghost are called the very offspring and image" ? ipsa pro- 


of God the Father; and that for the purpose of distinguish- 
ing them from ministering angels, created by? God the 
Father through* the Son and the Holy Ghost, which are all 
in consequence declared to do service and to be subject 
to the Son and to the Holy Ghost, equally as to God the 
Father, that is, as to their Creator. But beyond all exception 
is that passage of Irenzus in book v. chap. 12, wherein he 


genies et 
figuratio. 


doas 


4 per. 


teaches that the Holy Spirit differs from that breath’, or 5 affatus. 


spirit, whereby Adam was made a living soul, inasmuch as 
the Holy Spirit, being uncreated, is the Creator and God 
of all things, whereas that breath was created. The passage 
is most worthy of being quoted entire; “ The breath of life,”’ 
he says™, “ which also makes man a living being, is one thing, 
! [e. 7, 4. p. 236. See above, p. 172.] et animalem efficit hominem; et aliud 
m Aliud est, inquit, afflatus vite, qui Spiritus vivificans, qui et spiritalem 
N 2 
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xlii. 5.] 


2 [Isaiah 
lvii. 16. ] 


5 jn Deo 
deputans. 


180 Lreneus’s interpretations, though incorrect, prove that 


and the life-giving Spirit, which also makes him spiritual, is 
another thing; and on this account Isaiah' says; *'Thus saith 
the Lord, that created the heaven and fixed it, that made 
firm the earth, and all that is in it; that giveth breath to 
the people that are upon it, and [the] Spirit to them that 
tread thereon ;’ declaring that breath is bestowed in common 
upon all the people that are on the earth; but the Spirit 
peculiarly to such as tread under foot earthly desires. Where- 
fore Isaiah? himself says again, distinguishing the things 
we have spoken of, * For the Spirit shall go forth from Me, 
and I have made every breath; reckoning the Spirit indeed 
to be peculiarly in God?, who in these last times hath shed 
It forth on the human race through the adoption of sons ; 
but the breath in common on the creation, declaring it also 
to be a created being. Now that which is created is a 
different thing from Him who created it; the breath accord- 
ingly is temporal, but the Spirit is eternal"." We do not 
now trouble ourselves with this awkward interpretation of 
the prophet’s words, for we are not consulting Ireneus as 
at all times the happiest expositor of Holy Scripture, but as 
a most trustworthy witness of the apostolic tradition, at 
any rate so far as concerns a primary point of Christian 
doctrine. Nor is it our present concern to enquire how valid 
the Scripture testimonies are by which he has established 
catholic doctrine, (although generally even in this respect he 


efficit eum. Et propter hoc Esaias ait, 
Sic dicit Dominus, qui fecit ccelum, et 
fixit illud; qui firmavit terram, et que 
in ea sunt ; et dedit afflatum populo, qui 
super eam est, et Spiritum his, qui cal- 
cant illam ; affatum quidem commu- 
niter omni, qui super terram est, po- 
pulo dicens datum; Spiritum autem 
proprie his, qui inculcant terrenas con- 
cupiscentias. Propter quod rursus ipse 
Esaias distinguens que predicta sunt 
ait, Spiritus enim a me exiet, et afflatum 
omnem ego feci. Spiritum quidem pro- 
prie in Deo deputans, quem in novis- 
simis temporibus effudit per adoptio- 
nem filiorum in genus humanum; 
afflatum autem communiter in condi- 
tionem, et facturam ostendens illum; 
aliud autem est, quod factum est, ab 
eo qui fecit; afflatus igitur teinporalis, 
spiritus autem sempiternus. | érepdy 
écTi Tvo]) Swys, 7| Kat Wvxikbv &mep- 
yagouévm Tbv &vOpwrov' Kal Érepov 


mvevua Cwomoi00v, To kal mvevmatiKdy 
> > d ^ Le. 5 
avToy ümoTeAoUv. kal dia roUTo "Hoatas 
gnoly’ obtw rA€yet Kupios ó movfoas Tov 
> Á, > 
ovpavoy, kal orepedoas avrbv, 6 mhtas 
Thy 'yüv, kal rà év adtH Kal didods 
TVONY TQ Aag TE ew avrTs, kal mveUua 
TOS TaTovow avThy' thy mev mvohy 
maytt Kowas TQ em) ys Aag dhoas Se- 
8íc0av Td 56 wredpa idiws karamaToUst 
Tas yewders émiüuuías: 81b. Kal wddw 6 
avros 'Haalas SiactéAAwy Ta mpoeipn- 


Hevea onal’ mveüua yap map’ euod éEe-- 


Aevoetat, kai TvoTjv Tacay eyw émoíqaa, 


Td mvedua iSlws émi rod Oeod Tatas ToU - 


ékxéovros aiTd... bia THs viobeclas 
ézl thy avOpwrérnta’ Thy 5é mvohy 
kow@s em) THs KTicews, kal Tolnua àva- 
yopevoas abrhy* €repov 5€ éei Td m015- 
0tv ToU movícavros. 7) oüv vol) mpóc- 
Kaipos, Tb 8€ TveUua &évvaov.—c. 7, 4. 
p. 306. | 

" See also Tertullian adv. Marcion. 
ii. 4. almost throughout. 
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has remarkably approved himself to all men of learning and soox m. 
piety,) but rather what he held to be catholic doctrine. In 6 jM 
this place therefore, I say, Irenzeus manifestly declares, that Tugx vs. 
the Holy Ghost is both God and Creator. For, as Petavius [283] 
has very well remarked, the phrase, the Spirit being reckoned 

to be in God (in Deo deputari), which in Greek would be 

€v Oe@, or eis Ocóv ANoyilecPar, means the same as to be 
reckoned to be God (Deum deputari)^; just as when he im- 
mediately adds?, “declaring the breath [to belong] in com- 

mon to the creation, and to be created," what he says is 

the same as, that it is held to be created and made. Then 

he clearly asserts, that what is made, that is to say, the 

breath, is different from the Spirit, that is, from Him who 

made it; and that the latter is eternal, whilst the former is 

but temporal. According to lrenzus, therefore, the Holy 

Ghost is neither a thing created, nor made, but is God, pro- 

ceeding forth from God', and the Creator, and Eternal. And ! Deus ex 
thus much at present is enough concerning Ireneus. VPE 
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CHAPTER VI. [239] 


CONTAINING EXCEEDINGLY CLEAR TESTIMONIES OUT OF ST. CLEMENT OF 
ALEXANDRIA, CONCERNING THE TRUE AND SUPREME DIVINITY OF THE 
SON; AND, FURTHER, CONCERNING THE CONSUBSTANTIALITY OF THE 
WHOLE MOST HOLY TRINITY. 


1. I Now proceed to St. Clement of Alexandria, the con- Crem. Ar. 
temporary? of Irenzus, and the genuine disciple of the cele-  . 
brated Pantznus, who, as Photius, [Bibliotheca] cod. 118, [240] 
relates on the testimony of others, had for his masters those 
who had seen the Apostles ; nay, and who had also himself 
been a hearer of some of them. Of him even Petavius' 

allows, that he adapted the Christian doctrine concerning 
the Word and Son of God to the views of Plato, for the 
most part without being at all suspected of error; and that 


? The Greek in John Damascene is, P [Thus understood by Petavius; 
Tb TveUpa (diws ert ToU Ocoü rá£as, Thy  Afflatum in conditionem, et facturam 
d€ mvohy Kowas éml THs kTícews, kal ostendens. | 
Toinua dvaryopetoas avthv. The last 4 Clement flourished from the year 
words confirm the explanation of the 192. Cave—Bowyer. 
most learned Bp. Bull.—GraBe. t De Trinitate, i. 4. 1. 
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his statements relating to the Son of God are correct, and in 
harmony with the catholic faith. In the same passage, how- 
ever, and almost with the same breath, (that none of the 
ancients might slip through his hands without being branded 
by him with the stigma of error on this article,) he finds 
fault with certain things, even in Clement, as savouring, for- 
sooth, of the character of the doctrine of Plato and Arius; of 
these we shall treat in their proper place. But I am beyond 
measure surprised at Peter Daniel Huet, a very learned, and, 
(so far as one can judge from his writings) an extremely 
candid man; in that, when Bellarmine defends Origen on 
the ground that the opinions of his tutor Clement, and of 
his pupils Dionysius of Alexandria, and Gregory Thauma- 
turgus were sound and orthodox on the mystery of the most 
holy Trinity, Huet in his Origeniana makes this reply’; 
** Nothing, certainly, could he have said more prejudicial to 
the cause of Origen; for not one of the three entertained 
very' pure and sound views respecting the Trinity. For 
whilst Clement separates the substance of the Son from that 
of the Father, in such a way as to make it inferior ; Dionysius 
of Alexandria affirmed that the Son was a creature? of the 
Father, and dissimilar to Him, and *uttered expressions 
altogether unsuited to the Spirit,’ saith Basil (Epist. xh.) f, 
who also animadverts on Gregory Thaumaturgus, for having ~ 
openly declared the Son to be a created being." By and | 
by we shall have to speak of the illustrious pair of Origen's 
pupils, as well as of Origen himself. At present our enquiry 
relates to Origen's teacher, Clement. I have, certainly, with | 
no small diligence, examined all the genuine writings of Cle- 
ment of Alexandria which are now extant, and that with the 
especial view of ascertaining his sentiments on this article 
[of the faith.] The result of this examination is my convic- 
tion, that of the catholic doctors who preceded the Nicene 
Council, and even of those who succeeded it, no one has 
inculeated the true Godhead of the Son more clearly, dis- 
tinctly, and significantly than the Clement of whom we are 
treating. In truth this writer’s pages are full on both sides - 
with this doctrine. Accordingly Ruffinus (on the corruption — 
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His writings full of testimonies to the Godhead of the Son. 183 


of the books of Origen) wrote thus of Clement"; ‘ Clement, xoox m. 
a presbyter of Alexandria and catechist! of that Church, in "P3 
almost every one of his books declares "d glory and eternity Grew. AL. 
of the Trinity to be one and the same." Out of this so great ! magister. 
store we will select some of the more marked passages. 

2. Not far from the opening of his Protrepticon, or Ex- 
hortation to the Gentiles, Clement cites* that notable pas- 
sage of Paul, out of his Epistle to Titus, n. 11—13: ‘The 
grace of God, that bringeth salvation, hath appeared? unto all ? eregdvn. 
men, teaching us that, denying ungodliness and worldly lusts, 
we should live soberly, righteously, and godly in this pre- 

sent world; looking for that blessed hope, and the glorious 

- appearing? of the great God and our Saviour Jesus Christ :" 3 émpd- 
"and understands by the designation of ‘the great God,’ in" 
.this passage, our Saviour Christ to be meant; subjoining 

these most beautiful words; “This is the new song, the 
 Epiphany?, which hath. now shone forth amongst us, of that ‘ émpdver. 
Word, who was in the beginning, and who was before; and 

now of late hath He appeared, the Saviour who was before ; 
_He who is in Him that is hath appeared, in that the Word, 
"who was with God, by whom all things were made, hath ap- 
peared our Instructor; the Word, who at the first gave unto 
;us life, when He had moulded us as Creator; manifesting 
Himself as our Instructor, hath taught us good life, that [242] 
afterwards, as God, He might bestow upon us eternal life.’ ^ 88 
Here Clement recognises our Saviour Christ as eternal, “ ex- 
isting,” that is, “in the beginning and before [the begin- 
ning] ;” as consubstantial with the Father, as bemg “ Him 
that is in Him that is," that is to say, subsisting in the very 
essence of God the Father ; and, lastly, as “ God, the Giver of 
the present life and of everlasting life.” In the same book 
he exhorts the Gentiles to believe in the Son, in these’ 
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184 The Word called God, and, very God. 


words; (in the translation of which Hervetus’, as is usual 
with him, blunders! miserably; the passage ought to be 
turned thus;) * Believe, O man, in [Him who is] man and 
God; believe in Him that suffered and is worshipped, the 
living God; ye slaves, believe in Him, who was dead ; 
all ye men believe in Him, who is the only God of all 
men.” In these words he pronounces Christ to be God as 


well as man, the living God who is worshipped, (which is - 


a manifest circumlocution for the true God,) and [who is] 
in short, the only God of all men. 

3. What again can be more noble than those words which 
we read in the same book, in the next page but one? there 
Clement calls our Saviour?, * The divine Word, who truly 
is the most manifest God, made equal to the Lord of all ; 
because He was His Son, and [because] the Word was in 
God».” He employs words so emphatic that he seems to 
have used his utmost endeavour to express fully the supreme 
Godhead of the Saviour. He calls Christ the divine Word, 
very God, very God most manifest”, equal to God the Father ; 
and he subjoins this as a reason, that He is the Son of God, 
that is, true Son born of Himself; and that He is the Word, 
subsisting in God Himself. Again, in his Pedagogus, 1. 5, 
near the end, after observing that the greatness of the Son of 
God is declared by Isaiah, namely, in these words, ‘‘ Wonder- 
ful, Counsellor, the mighty God, the everlasting Father, the 
Prince of Peace," he immediately subjoins*; **O the mighty 
God! O the perfect Child! the Son in the Father, and the 
Father in the Son." Afterwards in the sixth chapter of the 
same book he speaks of the Son as? “the perfect Word, 
born? of the perfect Father," that is to say, the Son corre- 
sponds to His Father, of whom He was begotten^, in every 
kind of perfection. The reader would find it worth while to 
weigh attentively this entire passage in Clement’s own book. 


z [Hervetus (Gentianus), Canon of 
Rheims, is the author of the Latin 
translation, which Potter has retained 
in his edition of Clement’s works. ] 
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After a considerable interval, he in the same chapter utters soox m. 
a full and perfect confession of the most holy Trinity in these Ee 
words; ‘One, first, is the Father of all things; and one Cry. Ar. 
also is the Word of all things; and the Holy Ghost is one 

and the same in every place." Observe, how to each several 
Person of the Holy Trinity he attributes divine energy, such [244] 
as to pervade all things’; the first Person being the Father rerum 
of all things?, the second being i in like manner the Word of aids 
all things’, and, lastly, the third being present every where ? univer- 
and in all. Furthermore, in the seventh chapter of the °°"™ 
same book, he thus speaks concerning Christ the Instructor 
(Pedagogus)' ; * But our Instructor is the holy God Jesus, 
the Word who is the Guide of the entire human race ; 
Himself, the God who loveth man, is our Instructor.” 

4. Also throughout the eighth chapter of the same book, 
he is taken up in proving that all the attributes of God the 
Father, (those, I mean, which are absolute’,) are common to 
Him with the Son, by reason of the divine nature which 
belongs to both alike, and that whatsoever is predicated of 
the Father is also applicable to the Son. The whole chapter 
indeed deserves to be read, but it may be enough for me to 
point out a few passages to the reader. He proves that Christ 
hates no man, but rather desires the salvation of all, by the 
following argument"; ‘If therefore the Word hates any 
thing, He wishes that it should not exist; there is, however, 
nothing of which God doth not afford the cause of its exist- 
ing; nothing therefore is hated of God, nay, nor yet of the 
Word ; for Both are One’, [that is,] God." Then, after treat- 
ing fully out of the Scriptures concerning the primary attri- 
 butes of God, that is to say, goodness and justice, and after 
shewing that they equally belong to the Father and the Son, he 
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186 Acknowledgment of the Son, and of the whole Trinity. 


thus at length concludes!; * So thatin very truth! it is evi- 
dent that the God of all is one only, good, just, the Creator, the 
Son in the Father,to whom be glory for ever and ever. Amen.” 
And here the reader who has any sense whatever will not need 
any one to suggest it in order to perceive, that the Son, in 
the Father, and with the Father, is declared to be God of all, 
who alone is good, and just, and the Creator of all things, 
and to whom accordingly should be ascribed glory for ever- 
more. Again he makes use of these very magnificent ex- 
pressions concerning the Son of God*; * For he that hath 
tHE AÁLMIGHTY Gop tHE Worp’, is in need of nothing, 
and never is at any time without supply of that which He 
wants; for the Word is a possession that needeth nothing, 
and the cause of all abundance! Lastly, at the end of his 
Pedagogus, he thus prays to the Word or Son of God, 
together with the Father"; * Be Thou merciful to Thy 
children, O Instructor, Thou, O Father, charioteer of Israel, 
Son and Father, Both One, O Lord ;" and soon afterwards 
pours forth praises to the most holy Trinity in the following 
form: “ Let us give thanks,” he says, “to the alone Father 
and Son, Son and Father, the Son our Instructor and 
Teacher, together with the Holy Ghost also; all things to 
the One; in whom are all things; through whom?" all things 
are one; through* whom is eternity? ; whose members all 


are; whose glory are the ages"; all things to the Good, - 


all things to the Lovely, all things to the Wise; all things to 
the Righteous; to Him be glory both now and unto all ages. 
Amen." That man is blind in mid-day light, who does not 
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2." (p. 32. Var. Annot. in edit. Bene- 
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clearly see that in this doxology is contained a full and per- moo; 1. 
fect acknowledgment of the Trinity of one substance, that peo pe 
is to say, of one God subsisting in three Persons, the Father, Gram. Ar. 
the Son, and the Holy Ghost. 

5. But that I may not appear to have altogether neglected 
the books of the Stromata, I shall here adduce one or two 
passages out of them. In the fourth book he thus speaks con- 
cerning Christ? ; “Thus the Lord draws near unto the righte- 
ous, and nothing is hid from Him of our thoughts, and of 
the reasonings which we entertain’; the Lord Jesus, I mean, 
who, according to His almighty will is the inspector! of émíckomov. 
our hearts.” These words need no comment. In the 
seventh book, in treating of the divinity of the Word, or Son 
of God, every where present, and having a care for all things, 
even the least, he illustrates it with this most apposite and 
elegant similitude‘; “ For even as the sun not only enlightens 
the heaven and the whole world, shining both on land and 
sea; but also sends its hght through windows and the little 
crevice into the innermost recesses of the house; so the 
Word, shed abroad everywhere, looks upon the most minute 
portions of the actions of life." There are, indeed, many more 
passages from Clement, which I might have added to these; 
but one who is not satisfied with these, nothing will satisfy. 

6. Let us now see what Petavius and the other over- 
critical censurers of the holy Fathers, (not to call them by 
a worse name,) have brought forward out of Clement, in 
opposition to these so clear and express statements, in order 
to prove that he was infected in some degree with the taint 
of Arianism. The first passage which Petavius' alleges is 
_ from the seventh book of the Stromata, in which Clement 
writes thus concerning the Son of God*: “ Most perfect, in- 
deed, and most holy, and most lordly, and most command- 
ing, and most royal, and most beneficent is the nature of 
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188 Passages objected to by Petavius explained, and their 


the Son, which is most closely conjoined! with the alone 
Almighty." For thus I conceive the word 7pocexeorár: [in 
the last clause] should be translated; in the sense in which 
things which are most near to, and conjoined with, any thing, 
and immediate cause’, are called 7pocexf) by philosophers*. 
Petavius makes this remark, however, on the passage: “ He 
says the nature of the Son is most near? to Almighty God; 
which savours of the spirit of the Platonic and the Arian 
dogmas. But the nature of the Son is not most near to, but 
identical with the Father.” And I suppose Huet had this 
passage, cited by Petavius, in view, when he declared “that 
it was laid down by Clement that the substance of the 
Son is inferior to that of the Father.’ The answer, how- 
ever,is easy. In this passage the divine nature of the Son 
is viewed by Clement not absolutely, but relatively, or per- 
sonally, as they express it, [i. e.] so far forth as it con- 
stitutes the Person* of the Son; for? the word vocis, as 
also the word ovc/a, is sometimes used by ancient writers to 
signify Person. (See chap. ix. sect. 11, of this book.) So 
that Clement is to be regarded as having meant nothing else 
than that the Son is most intimately conjoined with His 
Father. And what harm, I ask, is there in this? At any rate 
Gregory Nyssen in his Epistle to Ablabius, without incur- 
ring any blame, designated the Son as *that" which is zrpo- 
cexyós, most nearly, continuously, or (in other words) im- 
mediately [derived] from? the first [cause]," that is, from 
God the Father. But even if you were to understand 
Clement in this passage to attribute the first place to the 
Father, and the second to the Son— what is there new in 
this? Indeed that there is a certain eminency’ appertain- 
ing to the Father, inasmuch as He is the fountain of Deity 


and the principle of the Son’, the Scriptures throughout — 


testify, and the fathers acknowledge with one consent, both 
ante-Nicene and Nicene, and those also who wrote subse- 


, quently to that council; as we shall afterwards shew in its 
| proper place *. It is certain, however, that Clement did not 


at all mean that the substance of the Son is inferior to that 


pivots, 7 TG udvy Tavrokpdárop. mpoce- quod proxime, continenter, sive im- 
xeoTaTn.—[p. 831. mediate est ex primo.—Oper., tom. ii. 
t [See the answer to Gilb. Clerke, p. 459. [vol. iii. p. 27. See above, p. 
$ 19.] 232, note z.] 
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Catholic sense shewn by the context and other passages. 189 


of the Father. The many passages which we have already soox 11. 
adduced, in which he (if any ancient writer whatever) most ers i 
openly acknowledges the consubstantiality of the Son and crga. AL. 
His true divinity, are inconsistent with this notion ; indeed, 

the context of this passage itself is inconsistent with it. For 

in the words which immediately follow, Clement speaks with 
exceeding honour! (as Petavius himself observes) concerning ! perquam 
the Son of God, attributing to Him these primary attributes e 
of Deity, indivisibility, unchangeableness, eternity, omnisci- 

ence, and omnipresence. But especially is it to be remarked, 

that in the self-same passage, the Son is designated by 
Clement, as being “entirely the mind’, entirely the light of [249] 
the Father;" which words certainly do plainly declare the ? dros vois, 
common nature of the Father and the Son». ir eH 

7. Furthermore, Petavius alleges the following words of 

Clement, occurring after a short interval, in the same book"; 

* Nor could the Lord of all be ever restrained by another, es- 
pecially in ministering to? the will of His good and almighty 3 kad u4- 
Father:" but what darkness has this very learned man here Iu js 
made in a clear sky! Let every lover of truth peruse the 

words of Clement which precede and follow, and he will 
wonder, I am sure, what has here come into Petavius's mind. 
Throughout the passsage Clement is intent upon shewing 

that Christ is the common Saviour, and promotes the sal- 

vation of all men, so far as in Him lies, saving always the 

liberty of the human will Now he says that no crea- 

ture is able to hinder Christ in bringing about the salva- 

tion of mankind, since He is Lord of all; moreover that 

the Father, who is also together with the Son the Lord of 

all; wills not to hinder Him; inasmuch as in this work the 

Son is fulfilling the Fathers will Clement asserts the 

same, (and the expression is approved of by Petavius 
himself, when he calls? the Son “ the true Comrade* * ewaye- 
with the good-will of God towards man." Lastly Petavius 777 pu 
alleges a passage of Clement, Strom. iv.^: “God, then, 


Y [See this passage of Clement again ari IIarpós.—p. 703. [p. 832.] 
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190: Further objections answered ; twofold usage of xtiGew-. 


as not being within the range of demonstration!, is not 


within that of knowledge’; but the Son is wisdom, and — 
knowledge, and truth, and whatsoever else is akin to this; | 


and especially also admits both of demonstration and expli- 
cation?." It is, however, manifest, that Clement in these 


words meant nothing else than that God the Father can- 


not by any be found out* and known immediately and by — 
Himself’, but is revealed by? the Son, who, as the Word of — 
God made flesh, hath revealed both Himself and His Father | 


to men, according to their capacity. Now if this be Arianism, 


I fear that the Apostle John himself, will at last be called . 


an Arian; for, in his Gospel, i. 18, he has written thus, 
* No man hath seen God at any time; the Son, who is in 
the bosom of the Father, He hath revealed Him." Nay 
more, in the same passage, in the very next words, Clement 


with a single stroke, as it were, gives a death-blow to all | 


the Arian blasphemies, when he says of Christ, that He is 


an imfinite circle, comprehending within Himself alone all | 
the virtues and powers of the Godhead, immense, and, in | 


fine, eternal, having neither beginning nor end of being’. 


We shall quote the passage afterwards in the third book. | 


You see how frivolous are the points which Petavius has | 


alleged against our Clement. 

8. Others also have censured him for having somewhere; 
called the Son of God “the first created Wisdom?4," 
this likewise is altogether to no purpose. For in that 


passage of Clement it is evident that the word xrioTós | 


(created) means the same as ryevvgrós (begotten) ; as also in 
Latin the word creare (to create), is put for gignere (to 
beget); as ‘Sulmone creatos, i. e., ‘progenitos” —Certaimly 
from what has been already brought forward out of his 
own writings, it is clearer than noon-day that Clement did 
not believe the Son of God to be a creature. I shall here 
subjoin the words of that great man Hen. Valesius ; “At all 


pla te él, kal emorhun, kal àAfj&eia, 
kal boa &AAa TobTw cvyyevü, kal dy 
kal amddetw exer kal d:€Eod0v.—p. 537. 
[p. 635.] 


ddav avToU eis &p'ya avroV, The Lord 
created me in the beginning of His 
ways, before His works of old( LXX); 


But. 


© Strom. v. p. 591. [699.] 

* No doubt he had in view that pas- 
sage in Proverbs viii. 22; where Wis- 
dom says; Kópos Ékrigé ue àpyAv 


as Clement cites these very words in his 
Hortatory Address, and explains them 


of the Word, or Son of God.—p. 52. — 


B. C.—[p. 67. ]—GnRanE. 


| 
| 
} 
| 
| 
| 
| 
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events the ancient theologians,” he says*, “and especially soox m. 
those who wrote before the time of the council of Nice, S79. 
understood by the word «rier, not only the act of creation Crem. Ar. 
which takes place out of nothing, but generally all pro- 91 
duction, as well that which is eternal as that which takes 

place in time.” In precisely the same way must that pas- 

sage be expounded which Clement cites from the Apocryphal 

books of Peter, in his Stromata vif ** For God is in truth 

one, who made the Beginning of all things, meaning His first- 
begotten Son." That is, it was usual with the Greeks, as it 

seems, (whom we also imitate in our English,) to say zrovety 

Tékva, facere liberos for liberos generare; and thus does the 

author of this last passage explain himself by immediately 


subjoining, * meaning His first-begotten Son!." m 
9. Lastly Sandius8 reproaches Clement with a work which Boe ee 
TÓ'yovov 


was formerly extant but is now lost, entitled Hypotyposes, vióv. 

in which, according to the testimony of Photius, cod. 109, 

there were many germs of Arian heresy’, especially in that ? perfidis. 
he numbered the Son of God amongst created beings. But this 

is nothing worth?, and is unbecoming a man who has under- ? nauci. 
taken to give us the very kernel* of ancient ecclesiastical his- ‘nucleus. 
tory. Forlearned men of the present day (and amongst them 
Petavius himself) allow that those blasphemous statements [252] 
[in the Hypotyposes] were by no means Clement’s own, 

but foisted on him by some impostor; and this judgment of 

theirs is abundantly confirmed out of Photius himself; since 
Photius in the same place declares that in these books of 
Hypotyposes it is taught, that matter is eternal; that ideas 

are introduced’ as it were by determinate decrees; that souls 5 induci. 
pass from body to body ; that many worlds existed previous 

to Adam; that Eve came forth from Adam not in the way 

the sacred Scriptures relate, but in some unclean way ; that 
angels had connexion with women and raised up children of 

them: moreover, that there were two Words of the Father, 

of which the lesser was seen by men, nay, not even that. 

How contrary all these statements are to the teaching of 


e In his notes on Eusebius, p. 8. [i. vb mpwrd-yovoy vidy.—p. 644. [ p. 769. | 
2. P 9c] e Sandius de Script. Eccl, p. 24; 
eis yap T Üvri eotlv 6 Oeds, ds ~ and Enucl. Hist. Eccles. i, p. 94. 


HJ ^ 
&pxjv tav &mávrev émoíqoev, umvoev 
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[253] 


! magister. 
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Clement, as expressed in his genuine and undoubted writings, : 
it is needless to say. Added to which the same Photius, 
who otherwise was easily led to entertain the worst sus- 
picions of Clement, as being the preceptor of Origen, inti- 
mates plainly enough that he did not at all believe these 
statements to be really Clement's, in that he shortly after- 
wards adds^, * and a thousand other blasphemies and follies 
does he utter, either himself, or some other person assuming à 
his name." Lastly, Photius himself, cod. 110, when treating — 
of the three books of the Pzedagogus and the Exhortation to 
the Gentiles, which all allow to be genuine works of Clement, — 
observes that, whether you look to doctrine or style, these — 
works.are very unlike the Hypotyposes; his words are*3 
“These discourses have no resemblance to the Hypoty- | 
poses, for they are both altogether free from their foolish 
and blasphemous opinions, and the style is flowery, and | 
elevated to a becoming dignity, combined with sweet- 
ness, and the manifold learning is befitting.” For my | 
own part I have no doubt that it was mainly these books I 
of the Hypotyposes that Ruffinus had in view, (and per- 

1 


haps also the eighth book of the Stromata in the corrupted 
state in which it appeared in some of the copies of his time, — 
as Photius has also noticed in the place cited before, cod.110,) - 
and that it was these which he was comparing with all ue. 
other undoubted writings of Clement, in which the catholic. 

doctrine of the most blessed Trinity is uniformly maintained, | 
when he used the words (in part cited by me before) con-, 
cerning him *, “Clement also, presbyter of Alexandria, and 
catechist! of that Church, in nearly all his books speaks of 
the glory and eternity of the Trinity, as one and the same; 
and yet sometimes we find certain chapters in his books in - 


in omnibus pene libris suis Trinitais | 
gloriam atque zternitatem unam ean«- 
demque designat ; et interdum inveni-- 
mus aliqua in libris ejus capitula, in - 
quibus Filium Dei creaturam dieit. - 
Numquin credibile est de tanto viro, 
tam in omnibus catholico, tam erudito, - 


h kal GAA Oe m Braopnpet kal 
$^ vapei, efre abrbs, eíré vis éTepos 7d 
abroU Tpócwmov vmoxpibels. — | Phot. 
cod. 109. ] 

i ovdey be .Üpotoy éxouct mpos Tàs 
bmrorvmóceis otro. of Adyou. TOY TE yàp 
pataay kal BrAachhuev &mqAAa'yuévot 


dotav KabeothKkact, kal 7) ppdo.s àvOnpà, 
kal eis Üykov Tpuév] obumerpoy mera 
ToU ndéews, kal 7) moAvudOeia eumpé- 
movoa.—{ Phot. cod. 110. } 

k Clemens quoque Alexandrinus 
presbyter, et magister ecclesiz illius, 


ut vel sibi contraria senserit, vel e J 
que de Deo non dicam credere, se 
vel audire quidem impium est, scrip 
reliquerit? — Ruffinus de adult., line 
Origen.—[p. 50. ] 


=~ 
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which he calls the Son of God a creature. But is it credible soox 11. 
respecting so great a man, who was so catholic in all points, $9. vit el. 
and so learned, that he either held self-contradictory opi- |. 
nions, or left behind him in writing statements which it 
were impiety, I will not say to believe respecting God, but 
even to listen to?" And thus far concerning St. Clement 


of Alexandria. 


CHAPTER VII. 98 
me 1250) 
"HE DOCTRINE OF TERTULLIAN CONCERNING THE CONSUBSTANTIALITY OF 
THE SON IS SHEWN TO COINCIDE ALTOGETHER WITH THE NICENE CREED. 


1. We have now come to Tertulhan!. Although this Terrut- 
- writer has been supposed by some to have denied the eternity SMS 

. of the Son,—by such, that is, as either have been unable, or 

have not cared to investigate the meaning of an obscure 
author, for I shall hereafter shew that Tertullian, how- 

ever he may in some places have expressed himself, did in 
reality acknowledge the eternal existence also of the second 
Person of the most holy Trinity,—still has he every where 
uniformly and in the most express terms confessed the con- 
substantiality of the Son. Read only his single work against 
Praxeas, in which he treats fully and professedly of the most 

holy Trinity; he there asserts the consubstantiality of the 

Son so frequently and so plainly, that you would suppose the 

author had written after the time of the Nicene council. We 

shall exhibit to the reader some of the more striking passages 

both out of this book and out of other writings of Tertullian. 

In the twenty-first chapter of his Apology, he says": “We 

have been taught concerning Him as concerning one put 

forth! from God, and by [that] putting forth? generated?, and ! prolatum. 
consequently called the Son of God and God, from unity re 
OF SUBSTANCE, for God also is a Spirit.” Here he plainly ? genera- 
infers that the Son is of one substance with the Father, "" 
that is to say, is ópoovctos (consubstantial) with Him, from 


1 Tertullian embraced the Christian mus, et prolatione generatum, et id- 


 *' religion about the year 185. Cave. circo Filium Dei et Deum dictum, ex 


—BowYrER. UNITATE SUBSTANTIE; nam et Deus 
™ Hune ex Deo prolatum didici- ^ Spiritus.—[p. 19. ] 
BULL, 0 


ON THE 

CONSUB- 
STANTIA- 
LITY OF 
THE SON, 


1 ex Patre. 


2 proprie. 


[257] 


3 materize 
matrix. 


4 traduces 
qualita- 
tum, 


5 alterum. 
6 modulo. 


7 gradu 
non statu. 


$ illustris. 
9 mpofBoA1), 


probola. 


10 species. 
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the circumstance that He has been generated of the Father!. 
His meaning is the same, when, in his book against Praxeas, 
chap. 7, he thus writes concerning the Son of God"; “ He 
is the First-begotten, as begotten before all things; and the 
Only-begotten, as alone begotten of God, in a way peculiar 
to Himself’, from the [very] womb of His heart.” 

2. Let us, however, consider the similes, by which Tertul- 
lian has attempted, up to a certain point, to explain the gene- 
ration of the Son; [for] these manifestly prove His being 
of one substance [with the Father.] In the Apology, after 
the words already quoted, these also follow?; ** And when a 
ray of light stretches forth from the sun, [it is] a portion 
from the whole, but the sun will be in the ray, because it 
is a ray of the sun, and the substance is not separated, but 
extended: so is Spirit from Spirit, and Gop rrom Gop, as 
LIGHT kindled rrom rranuT: the original source of matter? 
remains entire and unimpaired, although you borrow thence 
many derivations of [scil. possessing its] qualities; so also 
what has proceeded from God is God and the Son of God, 
and Both are One: so also [is] Spirit from Spirit, and Gop 
FROM Gop: [This] has made a second? in mode?, not in 
number; in gradation, not in state’; and It has not gone 
away from, but has gone forth from Its original source.” 
Here you have the very words of the Nicene Creed and a 
meaning also exactly the same. There is also a remarkable® 
passage in the book against Praxeas, chap. 8?; “ This,” 
says he, * will be the putting forth? of [scil. taught by] the 
truth, the guard of the Unity ; whereby we say, that the Son 
. was put forth from the Father, but not separated. For God 
put forth the Word, as the root the plant, and the fountain the 
stream, and the sun the ray. For these forms" also are put- 


» Primogenitus, ut ante omnia geni- 


de Spiritu Spiritus, et pz DEO DEUS: 
tus; et unigenitus, ut solus ex Deo 


modulo alterum, non numero, gradu, 


genitus, proprie de vulva cordis ipsius. 
—([p. 503. ] 

° Et cum radius ex sole porrigitur, 
portio ex summa, sed sol erit in radio, 
quia solis est radius, nec separatur sub- 
stantia, sed extenditur: ita de Spiritu 
Spiritus, et DE DEO DEUS, UT LUMEN 
DE LUMINE accensum: manet integra 
et indefecta materiz matrix, etsi plures 
inde traduces qualitatum mutueris; ita 
et quod de Deo profectum est, Deus 
est et Dei Filius, et unus ambo; ita et 


non statu fecit; et a matrice non re- 
CHA sed excessit.— Apol. c. 21. [p. 
19. 

P Hee erit probola veritatis, custos 
unitatis, qua prolatum dicimus Filium 
a Patre, sed non separatum.  Protulit 
enim Deus Sermonem, ... sicut radix 
fruticem, et fons fluvium, et sol radium. 
Nam et iste species probole sunt 
EARUM SUBSTANTIARUM, ex quibus 
prodeunt,—[p. 504.] E 
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tings forth! or THOSE sUBsTANCES, out of which they come noo i. 


forth.” Parallel to this is another passage of the same book, "B ae 
chap. 133; “I shall follow the Apostle,” he says, “so that, if furruL._ 


the Father and the Son are to be mentioned together’, I shall ©'4¥- 
call the Father God, and name Jesus Christ Lord. But A sce 
when Christ is [mentioned] alone, I shall be able to call Him ? pariter. 
God, as the same Apostle says, ‘Of whom is Christ, who Rom. ix. 5. 
‘is over all, God blessed for ever.’ For a ray of the sun also, 
[spoken of] by itself, I should call sun; but if I were speak- 
ing of the sun, of which it is a ray, I should not forthwith 
call the ray also sun. For although I make not two suns, 
still I should reckon both the sun and its ray to be as much 
| two things, and two forms? of oNE UNDIVIDED SUBSTANCE, as ? species. 
God and His Word, as the Father and the Son." In these [258] 
words he affirms, that Christ is called by the Apostle, ** God : 
over all, blessed for ever," and distinctly teaches that the 
Father and the Son are of one, and that an undivided, sub- 
stance'. So also in his third book against Marcion, chap. 6°, 4 unius et 
he expressly declares, that ** Christ is both the Spirit and ru oq 
SUBSTANCE of the Creator," and that “such as knew? not the 5 agnove- 
Father, could not know? the Son, by reason of His being or ™* 
THE SAME SUBSTANCE’.” ‘This, indeed, was the invariable ee 
teaching of Tertullian, as he testifies himself, in his treatise 94 
against Praxeas, chap. 4, where he says‘, “I derive not the Pius fips- 
Son from any other source, but from THE SUBSTANCE OF THE stantiz 
Farner.” So also in the twelfth chapter of the same book‘, eed 
* Still,” he says, “I every where hold one substance in three | 
coherent [Persons ] ." | 

3. Hence also in his Treatise “On the Flesh of Christ," | 


[in] distinguishing the twofold nature in Christ, the divine 


Sermonem ejus, quam Patrem et Fi- 


4 Apostolum sequar, ut si pariter 
nominandi fuerint Pater et Filius,  lium.—[p. 507. ] 
Deum Patrem appellem, et Jesum [Non negans enim filium] et Spi- 
Christum Dominum nominem. Solum ritum et sUBSTANTIAM Creatoris esse 
autem Christum potero Deum dicere, [Christum ejus], eos qui Patrem non 


sicut idem apostolus, Ex quibus Chris- 
tus, qui est, inquit, Deus super omnia 
benedictus in evum omne. Nam et ra- 
dium solis seorsum solem vocabo; so- 
lem autem nominans, cujus est radius, 
non statim et radium solem appellabo. 
Nam etsi soles duos non faciam, tamen 
et solem et radium ejus tam duas res 
et duas SPECIES UNIUS INDIVISH SUB- 
STANTIZ numerabo, quam Deum et 


agnoverint, nec Filium agnoscere po- 
tuisse, per EJUSDEM SUBSTANTIZ con- 
ditionem [concedas necesse est. ]—[p. 
400. ] 

s Filium non aliunde deduco, sed de 
SUBSTANTIA PATRIS.—[p. 502. ] 

t Caeterum ubique teneo unam sub- 
stantiam in tribus cohzrentibus.—[p. 
506. | 


o2 
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ox tHE and the human, in opposition to those who denied the reality 

enr. of the Flesh of Christ, Tertullian also expressly teaches that 

LITY OF the same Christ, in respect of His more excellent nature, 

T js truly God, and of! the substance of God; and also, in 
ex . . . . 

regard of His other nature, is in like manner’ truly man, 

and has truly taken unto Himself the substance of man; 

and, moreover, declares that in the former nature He was 

not born, that is to say was uncreate or not made; in the 

latter, was born and made. "These are his own express state- 

ments in the fifth chapter of the forementioned treatise"; 


3 utriusque “Thus His being classed under each substance? exhibited 


? pariter. 


oe Him as man and God; on the one hand born, on the other 
4 non not born'; on the one hand fleshly, on the other spiritual; 
EL e on the one hand weak, on the other of surpassing strength? ; 
tem. on the one hand dying, on the other living; which peculiar 


properties of these conditions, the divine and the human, are 

5 dispuncta distinguished? by the equal reality of each nature, by the 
: E 2 same certainty? [of the existence] both of the Spirit and 
[259] ofthe flesh.” In this passage a countryman of ours inter- 
prets the words “not born" thus, “that is, [not born] of a 

human mother ;” but altogether wrongly; for by parity of 
reasoning, Christ might, even as man, be said to be not born, 

1. e., [not born] of a human father. I am, however, quite per- 

* multum cided that Tertullian (who gained much? from [the study 
pac of] the Greek ecclesiastical writers) here had in view, and in 
great measure transcribed, the celebrated passage of Ignatius, 

out of his Epistle to the Ephesians, which we have before 
quoted *: *'There is one Physician," &c. For Ignatius’s ex- 

pression in that place, yevvntos kai ayévyntos, is rendered 

by Tertullian natus et non natus (** born and not born"); so 

also Ignatius’s capxixos Kat mvevwatixos is in Tertullian 

hinc carneus inde spiritalis (“on the one hand fleshly, on the 

other spiritual"); what Ignatius expressed by év capi or 

év avOpor@ Ocos, (* God in flesh,” or “in man;") that Ter- 

tullian expresses by et Deus et homo (“both God and man"); 

and lastly, what Ignatius expressed by év Oavat@ £o), (* life 


* Ita utriusque substantia census ventem. Que proprietas conditionum, 
hominem et Deum exhibuit; hine na-  divinz et humana, z:equa utique nature 
tum, inde non natum; hine carneum, utriusque veritate dispuncta est, eadem 
inde spiritalem; hine infirmum, inde fide et spiritus et carnis.—[p. 310.] 
prefortem; hine morientem, inde vi- * Seechap. 2. $ 6 of this Book, [ p. 96.] 
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in death,") that Tertullian expressed by Aine moriens, inde soox m. 
vivens (** on the one hand dying, on the other living") ; sothat Ns s 


Tertullian seems to have translated the Greek text of Igna- Trsgrur- 
tius almost verbatim into Latin. And, indeed, several con- "^* 
siderations induce me to believe, that in this place Tertullian 
used the words of another, (I mean, of Ignatius,) not his own. 
First, it might justly be thought very strange, if Tertullian 
had by mere chance fallen upon so many of the very words 
of Ignatius, and that just as they were arranged by him in 
continuous antithesis. Secondly, Tertullian, when he uses 
his own mode of expression, uniformly speaks of the Father 
alone, as not born (non natum) ; understanding that alone to - 
be properly called ‘not born,’ which has not sprung from any 
original. But, doubtless, Ignatius's expression ayévvqros, had 
to be rendered with verbal precision non natus ; and Tertullian 
perceived, from the antithesis, that nothing else was meant 
by Ignatius than that Christ, in that He is God, is uncreate ; 
and this he himseif also acknowledged. And to this we must 
also add the fact, that that sentence of Ignatius in his Epistle 
to the Ephesians seems to have been regarded as a remark- [260] 
able saying, and of great use against heretics who taught 
blasphemous doctrines respecting the Person of Christ; so 
that it became of very frequent use! amongst the doctors ! celebrem. 
of the Church. Accordingly Athanasius, Gelasius, and Theo- 
doret have all employed it. Hence too, (I may observe in 
passing,) there is a clear refutation of the sophistical argu- 
ment of Daillé against the Epistles of Ignatius derived from 
the silence of Tertullian; “Tertullian,” he says, “ remarks, 
that the Marcionites were ‘premature abortions'?, in that ?praco- 
they called Christ a phantom; and this he proves from e. 
the Apostle John. But Ignatius censures their doctrine, so 
that, if Tertullian had had any knowledge of him, he would 
have added his testimony to that of John." ‘To this it is 
replied by that right reverend and most learned prelate of 
ours, Bp. Pearson’, that in the extant writings of Tertul- 
lian, he has never quoted, in the exact words, any passage 
from any ecclesiastical author, with the mention of his 
name; and this I think is most true. And I add this, that 
nevertheless in the passage cited, Tertullian has adopted the 

Y Vind. Epist. Ignat. Part I. e. xi. p. 102. 
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! jodTipov. 


? ipsum. 


3 unius 
status, 


[261] 


* quatenus. 


5 omnia 
Patris. 
[John 
xvi. 15.] 


6 si Crea- 
toris est 
Christus, 
cujus om- 
nia. 
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thoughts of Ignatius, and to a great extent his very words, 
suppressing all mention of his name; and that against those 
who maintained that Christ was a phantom, the same whom 
Ignatius also impugned. I leave this to the judgment of 
the learned, and myself return to the course of my subject. 
4, In harmony with all this is the fact, that Tertullian, in 
more than one place, explicitly declares that the Son, im that 
He is God, is of like honour: with God the Father, and equal 
to Him. Presently we shall hear his own words? asserting, 
that all the three Persons of the Godhead, the Father, the Son, 
and the Holy Ghost, as they are of one substance, so are they 
also OF ONE STATE®, AND OF ONE POWER. And as respects 
the Son, he confesses, in his book against Praxeas, chap. 
17, that all the names and attributes of the Father belong 
also to the Son, so far forth as He is the Son of God. 
His words are?; “The names of the Father—God Almighty, 
the Most High, the Lord of Hosts, the King of Israel, He 
that Is—inasmuch as‘ the Scriptures so teach, these we say 
belonged also to the Son, and that in these the Son has come, 
and in these has ever acted, and thus manifested them in 
Himself unto men. ‘All things,’ He says, ‘that the Father 
hath?, are Mine.’ Then why not His names also? When 
therefore you read Almighty God, and Most High, and God 
of Hosts, and King of Israel, and He that Is, consider 
whether the Son also be not indicated by these, who In 
His own rieut is God Almighty, in that He is the Word of 
God Almighty." "There is a still more explicit passage in his 
treatise against Marcion, iv. 25^; **Al] things,’ (He saith,) 
‘are delivered unto Me of the Father? Thou mayest believe 
Him, if He be the Christ of the Creator, to whom all things 
belong’; since [in that case] the Creator hath [but] de- 
livered all things to Him who is not less than Himself—to 
the Son :—all things [I say] which He created by Him, i. e. 
* Nomina Patris, Deus omnipotens, 
Altissimus, Dominus virtutum, Rex 


Israelis, Qui est, quatenus ita Scrip- 
ture docent, hee dicimus et in Filium 


Regem Israelis, et Qui est, vide ne per 
hee Filius etiam demonstretur, svo 
JURE Deus omnipotens, qua Sermo 
Dei omnipotentis.—[p. 510. } 


competiisse, et in his Filium venisse, et 
in his semper egisse, et sic ea in se 
hominibus manifestasse. Omnia, inquit, 
Patris mea sunt, Cur non et nomina? 
Cum ergo legis Deum omnipotentem, 
et Altissimum, et Deum virtutum, et 


? Omnia sibi tradita dicit a Patre. 
Credas, si Creatoris est Christus, cujus 
omnia, (; ed. Par. 1674.) quia NON MI- 
NORI se tradidit omnia Firio Creator, 
qui per eum condidit, per Sermonem 
scilicet suum.—[p. 440. | 
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by His own Word." You may add to these passages the ex- soox rr. 
press words of Tertullian in his treatise on the Resurrection "5^ 5^ 
of the Flesh, chap. 6^; ‘For the Word also is God, who qyrru- 
being! in the form? of God, thought it not robbery To BE [IA®. | 
EQUAL with God ;" and also those in the seventh chapter of reer 
his treatise against Praxeas^; “ Thenceforth making Him 2d 
EQUAL witH Himself, from whom by proceeding, He became p 
His Son;" and also those words of the same Tertullian in 
- the twenty-second chapter of the same work?; “In saying 
‘I and My Father are One? He shews that they are 'Two*, * unum. 
whom He makes EQUAL and joins together." A 

5. And by these statements should be explained those Fue 
expressions which occur in the writings of Tertullian, in 
which he says, that the Son stands in the same relation to 
the Father as “a part'? to “ the sum’,”’ or whole, from * portio. 
which it is taken, and, as it were, plucked off?. That is to say, ^5ummam. 
metaphorical expressions of this sort ought not to be pressed EAT 
too closely?, but to be interpreted with candour, in a fair and ? non ad 
good sense, with attention, that is, to the mind and views bero 
of the author, as they are elsewhere explained with greater [262] 
clearness and in unmetaphorical language". In some respects '* propriis 
the analogy holds good ; in others, however, it is unsuitable". c 
‘In the following respects it corresponds ; 1. In that, as a part veniens. 
| does not, alone and of itself, constitute the whole, so the 
' Son also is not the whole of that which is God ?, but, besides 1 non est 
the Son, other Persons" also subsist in the divine essence, od 
namely the Father and the Holy Ghost. 2. In that, as a Deus. 
part is taken out of the sum or whole, and the whole is natu- moss 
rally prior to its portions or parts, so the Son also is derived ceis. 
from the substance of the Father, and the Father, as Father, 
‘is, as it were, naturally prior to the Son. The analogy 
however fails in the following respects; 1. We understand 
by “a portion” that which is divided and separated from the 
whole: the Son, however, is, and ever was, undivided from 
the Father. Amd this Tertullian uniformly and on all occa- 


sions affirms. Thus in a passage already adduced out of his 


b Et Sermo enim Deus, qui in effi- — [p. 503.] 
gie Dei constitutus non rapinam exis- d Unum sumus, dicens, Ego et Pater, 
timavit PARIARI Deo.—[p. 328, 329.] ^ ostendit duos esse, quos JEQUAT et 
€ Exinde eum PAREM sibi faciens,  jungit.— [p. 913. ] 
de quo procedendo filius factus est.— 
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treatise against Praxeas, chap. 8°: “The Son, we say, was 
put forth from the Father, but not separated from [Him] ; 
and chap. 9f: * Keep in mind on all occasions, that I pro- 
fess this rule [of faith], by which I testify, that the Father, 


‘insepara- the Son, and the Spirit are inseparable! from each other ;” 


tos. 


2 non ex 


separatione 


substan- 
tis. 

3 sed ex 
disposi- 
tione, 

* insepa- 
ratum. 

> par et 
equalis. 
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6 plenitu- 
dinis con- 
Sortem. 


7 pro tem- 
peraturia 
portionis. 


and chap. 195; “ We have likewise shewn that in Serip- 
ture two Gods are spoken of, and Lords two; and yet, that. 
they may not be offended at this assertion, we explained 
how that they are not said to be two, in that they are Gods, 


I nor yet in that they are Lords; but two, in that they are 


Father and Son: and this not by separation of substance’, 
but from their mutual relation ^; since we declare the Son 
to be indivisible and inseparable* from the Father.’ 2. A 
part is less than the whole from which it is taken; the Son, 
however, is in all respects, (excepting that He is the Son,) 
like, and equal to® the Father, and has and possesses all 
that the Father has. "This also Tertullian plainly teaches in 
the several passages which we have just now adduced". To 
these may be added an expression in book in. chap. 6! of 
his treatise against Marcion, where, after saying, that the 
Son is a portion out of the fulness of the divine essence, he 
soon after expressly adds, that that portion is * co-sharer of 
the fulness? When, however, Tertullian, in his treatise 
against Praxeas, chap. 14*, compares together the Father 
and the Son by an analogy derived from the sun, (that is, as 
he expresses it, from the “ sum itself of the substance,” which 
is in the heavens, the excessive brightness whereof cannot be 
looked on, and its ray, whose brightness is endurable, ‘ tem- 
pered as it is by its being only a portion '",") it must be under- 
stood (unless you are disposed to charge Tertullian with the 
grossest contradiction) of that economy! which the Son of 


e Prolatum dicimus Filium a Patre, 
sed non separatum.—T[p. 504. ] 

f Hane me regulam professum, qua 
inseparatos ab alterutro Patrem et Fi- 
lium et Spiritum testor, tene ubique. 
—( Ibid. ] 

€ Ostendimus etiam duos Deos in 
Scriptura relatos et duos Dominos; et 
tamen ne de isto scandalizentur, ra- 
tionem reddidimus, qua Dei non duo 
dicantur, nec Domini, sed qua Pater 
et Filius, duo; et hoc non ex sepa- 
ratione substantia, sed ex disposi- 
tione, quuin individuum et insepara- 


tum Filium a Patre pronuntiamus,— 
[p. 511.] 

^ See also iv. 2. 5. 

' [p. 400.] 

* ['Tertullian's words are; *'Sieut 
nec solem nobis contemplari licet, 
quantum ad ipsam substantie sum- 
mam, quz est in ccelis, radium autem 
ejus toleramus oculis pro temperatura 
portionis, que in terras inde porrigitur."' 
p. 508.) 

1 These words of Tertullian may 
also be referred to that condescension 
of the Son, wherein from the [time of | 


Further extracts from Tertullian. 201 


God, out of His great love to the human race, voluntarily 
undertook; by which, that is to say, ever since the fall 
of the first man, He condescended!, and made Himself, 
so far as might be’, visible to holy men in every age, 
and in the fulness of time became man, and held familiar 
. intercourse with mankind. Nay, I shall hereafter, in the 
. fourth book, most evidently shew, that this was indeed the 
. very mind and view of Tertullian and of the rest of the 
fathers, in those passages in which they prove that He who 
appeared to the patriarchs, was not God the Father Himself, 
but His Son—on this ground, that the Father 1s invisible, 
and cannot be inclosed in space; whereas the Son is visible, 
and is found to have a local presence *. 
6. But why dwell on this? Tertullian throughout his writ- 
ings explicitly confesses the entire Trinity of one substance and 
of one majesty*. Thus in the second chapter of his treatise 
against Praxeas, having recited the rule of faith®, he thus 
proceeds"; “‘ But keeping that prescription inviolate”, still 
some opportunity must be given for reviewing [the statements 
of the heretics], with a view to the instruction and protection 
of certain persons; were it only that it may not seem that 
each perversion is condemned without examination, and 
prejudged ; especially that [perversion,] which supposes it- 
self to possess the pure truth, in thinking that one cannot 
believe in one only God in any other way, than by saying, 
that the Father, the Son, and the Holy Ghost are the very 
same Person. As if in this way also One were not All, in 
that All are of One, by unity, that is, of substance, whilst 
nevertheless the mystery of the economy is guarded, which 


creation itself He stooped and accom- 
modated Himself to the things created ; 
on this point see iii. 9. $ 10, 11. 

m Sed salvaista prescriptione, utique 
tamen propter instructionem et muni- 
tionem quorundam, dandus est etiam 
retractatibus locus; vel ne videatur 
unaquaeque perversitas non examinata, 
sed prejudicata damnari; maxime 
hee, qui se existimat meram verita- 
tem possidere, dum unicum Deum non 
alias putat credendum, quam si ipsum 
eundemque et Patrem et Filium et 
Spiritum S. dicat. Quasi non sic quo- 
que unus sit omnia, dum ex uno om- 
nia, per substantia scil unitatem, et 


nihilominus custodiatur oiovouías sa- 
cramentum, qua unitatem in Trinita- 
tem disponit, tres dirigens, Patrem, 
Filium et Spiritum S.; tres autem non 
statu, sed gradu; nec substantia, sed 
forma; nec potestate, sed specie; UNIUS 
AUTEM SUBSTANTIE, ET UNIUS STA- 
TUS, ET UNIUS POTESTATIS ; quia unus 
Deus, ex quo et gradus isti, et forme, 
et species, in nomine Patris et Filii et 
Spiritus S. deputantur.—[p. 501.] 

n [That is, the principle by which a 
position that is contrary to the creed is 
thereby determined to be false, without 
further examination. ] 
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distributes the Unity into a Trinity, placing in their order 
three [Persons],the Father, the Son, and the Holy Ghost 3: 
three, however, not in condition!, but in degree; not in sub- | 
stance, but in form; not in power, but in aspect'?: YET OP. 
ONE SUBSTANCE, AND OF ONE CONDITION ^, AND OF ONE POWER; 
inasmuch as it is one God, from whom these degrees, and 
forms, and aspects‘ are reckoned, under the name of the 
Father, and of the Son, and of the Holy Ghost." Where, if - 
I mistake not, by the word gradus (degree) he would have 
us understand that order, whereby the Father exists of Him- 
self, the Son goes forth? immediately from the Father, and 
the Holy Ghost proceeds * from the Father through the Son; : 
so that the Father is rightly designated the first, the Son - 
the second, and the Holy Ghost the third Person of the 
Godhead. And by the expressions forme (forms) and spe- 
cies (aspects), he seems to have meant to indicate the dif- 
ferent modes of subsistence’, whereby the Father, the Son, 
and the Holy Ghost subsist m the same divine nature. Be 
that however as it may, it is manifest that in these words all 
the three Persons of the Godhead are laid down to be of one 
substance and one dignity®. And to this should be added 
another passage of the same treatise, chap. 13; where he 
says’; * We do indeed distinguish * two, the Father and the 
Son, and again Three, with the Holy Ghost, aecordmg to 
the principle of the [divine] economy, which introduces! 
number, in order that the Father may not (as you per- — 
versely infer) be Himself believed to have been born and to 
have suffered, which it is not lawful to believe, forasmuch as it 
hath not been so handed down! Still never do we utter from | 
our mouth [the words] two Gods, or two Lords, not as if 1 
were not true that the Father is God, and the Son is 
and the Holy Ghost is God, and each is God; but foras- 
much as in earlier times there were two Gods and two 


JPUS 


? [The word species is inadequately 
represented by “aspect ;” see the use of 
it in the passages quoted above, from 
this Treatise, p. 194, note p, and p. 195, 
note q.] 

» Duos quidem definimus, Patrem 
et Filium, et jam tres cum Spiritu S. 
secundum rationem (Economiz, quz 
facit numerum, ne (ut vestra perver- 
sitas infert) Pater ipse credatur natus 
et passus, quod non licet credi, quo- 


niam non ita traditum est. Duos ta- 
men Deos et duos Dominos nunquam 
ex ore nostro proferimus; non quas 
non et Pater Deus,et Filius Deus, et 
Spiritus S. Deus, et Deus unusquis 
que; sed quoniam retro et duo D: 
duo Domini predicabantur, ut, ubi v 
nisset Christus, et Deus agnoscere 
et Dominus vocaretur, quia Filius D 
et Domini.—[p. 507.] 
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Li 


spoken of, in order that, when Christ came, He might both soox m. 
De recognised as God, and be called Lord, being the Son of p zd 
[Him who is] God and Lord." Where, by the way, you p,y.ui.- 
| may observe that Tertullian expressly. pronounces the Holy tay. 
| Ghost also to be God, equally with the Father and the Son. 
This I remark in opposition to an inconsiderate assertion of 

. Erasmus‘, to the effect, that for a considerable time, that 
is, until the times of Hilary, the ancient writers never ven- 
| tured to give the name of God to the Holy Ghost. I might, if 
| that were now the question, refute this allegation of Erasmus 
at great length ; but the reader, if he please, can consult Pe- 
| tavius on the Trinity, ii. 7. l, &c. l return to my subject, 
| only adding to the passages which have been already cited 
| one quotation more from Tertullian, which may be found in 
| chis tract de Pudicitia, c. 21, where he expressly acknow- 
|!.ledges' “The Trinity of raz one Gopneap, the Father, 
;* the Son, and the Holy Ghost.” 
|^ 7. Before, however, we pass from Tertullian to other ec- 
. elesiastical writers, we must detain the reader a short time, 
| whilst we refute a strange notion! of Sandius. He says it is! com- 
|" plain that Tertullian, prior to his falling into the heresy of Nd 
| Montanus, entertained the same opinions as those of Arius, 

concerning the Father, the Son, and the Holy Ghost. And 
- then on this most idle assumption he argues thus; “ Hence, if 

any thing is found in the writings of Tertullian in favour of the 
|. doctrine of consubstantiality, the Arians have much more right 
| to detract from his authority by alleging his Montanism [as an 
objection to it]," (that is, he means to say, than the Catholics, 
who employ that argument for the purpose of correcting cer- 
tain statements of Tertullian respecting the Son of God, which 
appear to them unsound), “as though he had only at last, on [266] 
adopting the views of Montanus, begun to believe in a con- 
substantial Trinity." But on this point this most frivolous 
person is convicted of error by the following very evident 
arguments. First, it is certain that the Catholic doctors who 
| preceded both Montanus and Tertullian, whose writings have 
| eome down to us, did universally hold the consubstantiality 
| of the Son, as also of the Holy Ghost,—it is certain, I say, 
| 


[ 
i 


: 9 Tn his preface to Hilary. ter, et Filius, et Spiritus Sanctus.— 
r <> © ~ 
Trinitas uxius Diviniratis, Pa-  [p. 574. ] 


| 
| 
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from the very clear testimonies which I have already quoted - 
from them one by one. Tertullian, therefore, first learnt | 
the doctrine of the consubstantial Trinity from the Catho- | 
lie Church, in whose communion he remained for a con- | 
siderable time, and not ‘at last!" from Montanus, to whose 4 


as those ion he wrote after, his defection to the heresy of 1 
Montanus, statements are found which most plainly esta- - 
blish the doctrine of the Trinity of one substance, as all | 
are well aware who have studied his writings, and as the — 
passages which have already been adduced fully evidence. | 
Furthermore, Tertullian himself, after he became a Mon- 
tanist, although he makes a very ridiculous boast, that he — 
had been more assured concerning the mystery of the holy | 
Trinity, as also concerning the other heads of the Christian. 
religion which appertain to the rule of faith, by the spirit of 

Montanus, than he had previously been through the letter of | 
Seripture and the tradition of the Church, still expressly 
allows that he had ever held the self-same belief and view 
concerning the Father, the Son, and the Holy Ghost. His | 
words in the second chapter of his treatise against Praxeas 
are clear*; “‘ We indeed,” he says, “ have ever believed, and 
much more now,—as being better instructed by the Paraclete, 
who is the bringer down’ of all truth,—do we believe, that - 
there is indeed one only? God, but yet under this dispensation, © 
which we call the economy, that of the one only God, there 
be also the Son His Word, who came forth from Him,” &e. 
Then having recited the rule of faith, he affirms that the 
Trinity of one substance is therein taught. Now that by the 
Paraclete, Tertullian meant the Paraclete of Montanus, (to 
whose guidance, after having deserted the Church, he had 
now surrendered himself,) the learned are agreed, and the 
thing speaks for itself. In conclusion I would have the | 
reader at this place to turn again to what has been already 
said concerning Montanus in the first chapter, § 15, of this 
book [pp. 83, 84.] 


S Nos vero et semper, et nune mag's, tamen dispensat one, quam oikovoulav 
ut insiructiores per Paracletum, de- dicimus, ut unici Dei sit et Filius 
ductorem scilicet omnis veritatis, uni- Sermo ejus, qui ex ipso processerit, 
cum quidem Deum credimus, sub hac &c.—[p. 501. | 


and Hermogenes.” 
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8. But the reader should observe the wonderful acquaint- 
ance of Sandius with the writings of the ancients, which he 
has undertaken to criticise. To prove his hypothesis he 


makes use of this argument, that those doctrines which 


savour of Arianism, are mainly to be discovered in those 
works of Tertullian, * which Jerome does not enumerate 
amongst those which he wrote in defence of Montanus!, 
yea, which he must necessarily have written before he lapsed 
into Montanism, such as are his treatises against Praxeas 
But, in the first place, we have shewn 
above! that in his book against Praxeas the consubstantiality 
of the Son, which is opposed enough to the Arian heresy, is 
taught most frequently and most explicitly. Secondly, so far 
is it from being necessary, that it is manifestly untrue, that 
Tertullian wrote his treatise against Praxeas before he lapsed 
into Montanism. For Tertullian himself expressly professes, 
and that in this very treatise against Praxeas, that even at the 
time he was writing, he was already dissevered from “the car- 
nal’,” as he called them, that is from the catholics, and had 
joined himself to the party of Montanus. For not far from the 
opening of his treatise, he thus writes": * For when the bishop 
of Rome was on the point of acknowledging the prophecies 
of Montanus, Prisca, and Maximilla, and in consequence 
of that acknowledgment was introducing peace among the 


Churches of Asia and Phrygia, this verysame man (Praxeas), by 


false representations about the prophets themselves and their 
assemblies, and by upholding the example of his predecessors 
as an authority?, induced him both to recall the letter of peace* 


* To the very many testimonies of 
Tertullian whieh have already been 
quoted in this chapter from the treatise 
against Praxeas, in support of the con- 
substantiality of the Son, I add a pas- 
sage, out of the same treatise, c. 25. 
[p. 515], concerning the Holy Trinity, 
which is especially worthy of attention: 
“Thus the connection of the Father in 
the Son, and of the Son in the Com- 
forter, produces three [Persons] co- 
herent one to another. These three 
[Persons] (éres) are one thing (unum), 
not one Person (unus); asitis said, I 

1 and My Father are one (unum); with 
respect to unity of substance, not sin- 
; gularity of number." (Ita connexus 


Patris in Filio, et Filii in Paracleto, 
tres efficit coherentes, alterum ex al- 
tero. Qui tres unum sint, non unus; 
quomodo dictum est, Ego et Pater 
unum sumus; ad substantiz unitatem, 
non ad numeri singularitatem.) Com- 
pare also what is adduced in the fol- 
lowing chapter, 8. $ 4.—GRABE. 

" Nam idem (Praxeas) tune epi- 
scopum Romanum agnoscentem jam 
prophetias Montani, Prisce, Maxi- 
mille, et ex ea agnitione pacem ec- 
clesiis Asiz et Phrygize inferentem, 
falsa de ipsis prophetis et ecclesiis 
eorum adseverando, et przcessorum 
ejus auctoritates defendendo, coegit et 
literas pacis revocare jam emissas, et a 
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ow THE. which he had already issued, and to desist from his inten- 
SEIT tion of recognising the gifts. Thus did Praxeas manage at 
LiTy OF Rome two affairs of the devil; he thrust out prophecy, and 
ripis brought in heresy; he put the Paraclete to flight, and cruci- | 
dorum cha- fied the Father.” Tertullian, you observe, was so incensed 
rismatum. ith Praxeas, as to say, that he had herein been managing | 
the devil’s business, in advising the bishop of Rome to re- _ 

pudiate Montanus with his followers, and their prophecies. 

Tertullian, then, was not only at that time a Montanist, but 

zealot for that sect. And in the same treatise you may read 

shortly after* ; ** And the recognition and defence of the Para- 

clete dissevered us also from the carnally-minded." As to the 
allegation that Jerome does not enumerate the treatise against | 
Praxeas amongst the works which Tertullian wrote in de- — 
? pro Mon- fence of Montanus?, my answer is, that a clear distinction — 
d must be made between those works which Tertullian, when I 
already a Montanist, wrote specifically in defence of Mon- 
tanus against the Church, and those which he composed, as 
a Montanist indeed, yet not in defence of Montanus against 
the Church, but rather in defence of the common doctrines 
of the Church and of Montanus, in opposition to other here- 
ties. In the former list Jerome puts the treatises de Pudi- — 
citia, de Jejuniis, de Monogamia, de Ecstasi; we have given — 

the clearest proofs, that the treatise against Praxeas belongs 
to the latter class. This, however, is enough for the present - 
concerning Tertullian. j 
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[269] 
THE NICENE CREED, ON THE ARTICLE OF THE CONSUBSTANTIALITY OF THE 
SON, CONFIRMED BY THE TESTIMONIES OF THE PRESBYTER CAIUS, AND OF 
THE CELEBRATED BISHOP AND MARTYR ST. HIPPOLYTUS. 


E Ro 


Catus. 1. I Now come to those ecclesiastical writers who lived near- 
est to the age of Tertullian. There was extant in the time of 


proposito recipiendorum charismatum  fugavit,et Patrem crucifixit.—[p. 501.] 
concessare. Ita duo negotia Diaboli * Et nos quidem agnitio Paracleti 
Praxeas Rome procuravit; prophetiam ^ atque defensio disjunxit a psychicis.— 
expulit,etharesim intulit; Paracletum — [Ibid.] 
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L4 


Photius a work entitled, zepi rot IIavrós, (On the Universe,) soox m. 
which some persons very absurdly attributed to Josephus lors L d 
the Jew, others to Justin Martyr, and some again to Irenzus, Carus. _ 
Photius’ also reports. Photius, however, correctly followed the 

view of those who handed down a tradition that the work was 

really written by the presbyter Caius,—who was the author 

of a celebrated treatise called the Labyrinth, and flourished: 

chiefly in the time of Zephyrinus, bishop of Rome,—as Caius 

himself at the end of the Labyrinth has left 1t on record, that 

he was the author? of a book on the Nature of the Universe. 
However, how consistently in all respects with the catholic 
doctrine this author wrote concerning the true Godhead of 

Christ, Photius informs us in the following terms^; * How- 

ever, respecting the Divinity of Christ our true God, he treats 

most accurately! both declaring the appellation itself to be- ! ds %- 

. long to Christ, and describing irreprehensibly His ineffable beue se 
generation from the Father." But Caius certainly would not [270] 
have been regarded, at least in the Judgment and under the 
criticism of Photius, as treating most accurately? and irre- ? aptis- 
prehensibly of the true Divinity of our Saviour, and of His ‘™* 
ineffable generation, if any thing had fallen from him which 

would make for the Arians, or would be inconsistent, even 

in appearance, with the consubstantiality of the Son. It is 
therefore on most just grounds that we class this writer 
amongst those who assert and maintain the catholic faith 

of Nicza. 

2. After the presbyter Caius we must place next? St. Hippo- Hirrorv- 
lytus the martyr^, and bishop of Portus, (as we learn from 2 mS 
Anastasius the librarian), who flourished during the reign of riandus. 
the Emperor Alexander, the son of Mammea, i. e., about the 

Y In his Bibliotheca, cod. 48. 


2 Caius flourished about the year 
210. Cave.—Bowyer. 


> mepl uév ToL Xpio ToU Tod aAnOivov 
Ocod Nudy ws &yy.ora 0coXo'yet, KAnaIY 
Te avTyy dvapbeyyducvos XpioTov, Kad 


@ Caius wrote a work ‘On the Na- 
ture of the Universe,’ (Tlep) ris ToU 
maytos ovalas,) as he has himself left 
on record, at the conclusion of his 
book entitled *the Labyrinth', as tran- 
scribed by Photius. Whether, however, 
that work is the same as that which 
bears the title, Mep) rod mayrbs, ‘On 
the Universe,’ and is commonly ap- 
pended to the writings of Hippolytus, 
is uncertain. Cave.—BowvEn. [See 
Routh, Reliq. Sacr. ii. p. 31.—B. | 


Thy ex IIlarpbs &ppacroy yévynow dmeu- 
mrs avaypdpwv.—|[ Biblioth. cod. 48.] 

* [Jerome and Theodoret mention 
Hippolytus as a martyr; and it has 
been supposed, that he suffered either 
in the Decian persecution in 250, or in 
that of Maximus in 235. According 
to either of these dates we may safely 
follow Lardner, in considering him to 
have flourlshed about the year 220. 
Dr. Burton, Test., vol. 1. 244. ] 
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year of Christ 220. He in his Opuscula, written against. 
Beron and Helix‘, which are found in the Collectanea of Ana- 
stasius, accurately distinguishes the twofold nature in Christ, 
and shews that His divine nature is absolutely the same as 
that which is in the Father. For he says, that* “ Christ 


1&repov. both is, and is conceived to be, as well infinite! God as cir- 
: Agta cumscribed? man, possessing perfectly the perfect substance? 
;, nU of each." To the same author belongs the following noble* 
^ilustris Confession touching the natures of Christ, the divine and the 


human, than which none more express or significant was ever 
put forth by any one, even after the Nicene council. * For 
the Godhead’,” he says‘, * as it was before His incarnation, is 
also after His incarnation, by nature infinite, incomprehensi- 
ble, impassible, incapable of being compounded, unchangeable, 
unalterable, self-powerful, and in a word, having a substantial 


5 rb Oetov. 


pr existence^, alone a good of infinite power." Nor will any one 
ovaiwoes. í | 
(271) wonder that Hippolytus should have put forth these so clear — 

and magnificent statements concerning the Son of God, if he 

recollects that he was, as the ancients have handed down, 

the disciple of Clement of Alexandria, who treated most | 
‘és %- — accurately? of the divinity of Christ, the true God; as we — 
y1oTa 0€o- ; 
aire have shewn above. 


3. And as these testimonies are so clear and express, San- 
dius could discern no other way of evading them, than by 
boldly pronouncing’, as is forsooth his practice, that * the 
treatises on the Divinity and the Incarnation, against Beron | 
and Helix, Serm I. in the Collectanea of Anastasius, are not | 
works of Hippolytus." But let us see by what reasoning he 
defends this his authoritative decision, in opposition to the — 
judgment of that ancient and great librarian, who was es- _ 
pecially versed, as his office implied, in the MSS. of the — 
earlier Fathers; * Neither Eusebius," he says, “nor Jerome _ 
have mentioned any treatise of that kind." As if, for- 5 
sooth, Eusebius and Jerome had made particular mention — 


99 


Émeipov, lrxerov, arabes, &obykpvrov, 


4 Hippolytus, Sermon I. in Anasta- 
&vaAAoLwrov, lrpemrov, abrócOeves, kal 


sius's Collectanea, p. 210. 


© Qebr Kreipov du0d, kal Teprypamróv 
&vOpwrov Üüvra Te kal votuevov, Thy 
obaíav ékarépov TeAclws rcAc(av ExovTa. 
—[vol. i. p. 226.) 

f rb yap Ociov, ws hv mpd capkóoeuws, 
(cT. kal peta odpkwolw Kata piow 


TU way eimeiv, bherTds ovcdes, udvov 
ametpoabeves aya0dy. — [ Hippolytus, 
Serm. I. apud Anastas. in Collect. 
p. 211s} 

€ De Script. Eccl., p. 27. 
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His statements are neither Sabellian nor Eutychian. 909 


of all the writings of all the ancient doctors. Nay further, soox n. 
Eusebius expressly declares, that he had not by any means ^"$5 57^ 
given a full catalogue of the works of Hippolytus, as, jo... 
after enumerating certain of his writings, he adds!; “and tvs. 

you will find very many others, and those preserved by 

several persons." And Jerome added very few writings of 
Hippolytus to Eusebius's catalogue. Indeed with no less sem- 

blance of truth might Sandius have contended that Hippoly- 

tus never was bishop of any church, seeing that both Euse- 

bius and Jerome were wholly ignorant of the place of which 

he was bishop, and we learned it at last from Anastasius. [972] 
Here too is another trifling argument of his; “The author of 

those Ewcerpta" must necessarily have been either a Sabel- 

lian or a Eutychian, because of these words of his: "O tav- 

Tov é€ott TQ llarpi, yevóuevos ravróv TH capki dia THY ké- 

voow, ‘in which He is the same with the Father, having be- 

come the same with the flesh through His emptying of Him- 

self'^ But both forms of expression are heretical in the! [Cf Phil. 
judgment of Ignatius in his Epistle to the Trallians, when he pu js j 
says that heretics teach" ravróv civat maTépa, Kal viov, Kat Tóv.] 
mvevpa ayvov, ‘that the Father, and the Son, and the Holy 

Ghost are the same,’ and afterwards? ovdé yap tavtov Oeos 


! «ai dvOpcros, ‘for neither is God and man the same.’ For 


if ravróv be said to denote identity of subsistence’, it is most ?subsisten- 
e, i.e. 


| clearly Sabellianism ; if it mean unity of essence and nature, UE 
‘it is palpable Eutychianism." To this I reply, that ravrov in or person. 


the former clause of the passage, [i. e. of the quotation from 
Hippolytus, ] does certainly denote unity of essence or nature, 
and not identity of subsistence ; which latter sense alone the 
Pseudo-Ignatius?, whom Sandius quotes, attacked. Still it ? spurius 
must not on this account be conceded, that the phrase rav- ea | 
Tov T capki (“the same with the flesh”) establishes Eu- 
tychianism. In order that you may perceive more clearly 
the insufferable ignorance or dishonesty, whichever it be, 
of the objector, see here, reader, the passage of Hippoly- 
tus entire?: * The Word or Son of God,” he says, * under- 


mAciord Te BAAG kal Tapa moAAots * [S. Ignat. Interp. Ep. ad Trall., 
evpols ty owSducva.—t| Hist. Eccles. vi. — c. vi. p. 62. 
22. ° [Ibid., e. ix. p. 64.] 
m (The treatises of Hippolytus just P.rpomhy ovx bméuewvev, und Ev) mav- 
spoken of.] TEAwS, 0 ravTÓv (ravrÓ ed. Cotel.) ears 
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210 The doctrines of Eutyches condemned by anticipation 


went no change, not in any one point, in which He is 
the same with the Father, having become the same with 
the flesh! through His emptying of Himself. But just as 
He was when apart from flesh, so did He continue, free 
from all cireumscription." You see that Hippolytus does not 
here affirm, but expressly denies, that the Word or Son of 


God, after His Incarnation, became in any respect whatever | 


the same with the flesh. Surely nothing could have been 
said more expressly opposed to the madness of Eutyehes. But 
Sandius still presses the point; “It is, moreover,” he says, 
“abundantly clear that the author was a Sabellian, from his 
words in Anastasius, in which he attributes to the Son the 
quality of being ayévuvntos’ ; for Ignatius, in the passage re- 
ferred to4, writes, that the heretics (the followers of Simon, 
who were the precursors of Sabellius) thought that Christ 
was ayévyntos.” Surely the sophist is here in sport, and 
wishing to make sport of his reader through the palpable 
double-meaning of the word ayevynaia. I have already shewn 
that the words a@yévyntos and dyévvntos are used indiscrimi- 
nately by ecclesiastical writers, especially those who were 
prior to the council of Nice; so that ayévvqgros, as well as 
ayéyntos, indicated that which is uncreate or not made; in 
which sense the true Ignatius expressly declared that the Son 
is ayévyntos. See what we have already said in chapter ii. 
§ 6. of this book, [pp. 96, 97.] Anastasius, therefore, has 


correctly, though barbarously?, translated «yevvgoía, the 


word used by Hippolytus, by infactio. I am sorry to have 
so often to remind the reader of such trite and well-known 
points. 

4. More specious is the objection of those who attempt to 
prove that these Hxcerpta are not the writings of Hippolytus, 
on the ground that they contain a clear refutation of the 
heresy of Eutyches, who lived long after Hippolytus. Pos- 
sevin, after* Canisius, replies to them in his Apparatus’, by 
saying that “the error" respecting the mixture? of the natures 
in Christ, “against which Hippolytus is disputing, was not 


for the first time? originated and introduced by Apollinaris - 


T$ llaTpl, yevduevos Travrbv Tj copkl p. 226. 

dia THY kévegiv: GAN Gomep hy Sixa * [Ibid., c. vi. p. 62.] 

capkbs, maons &Ec meprypadis menevnie. * [p. 763. ed. 1608. Cf. Canisii Lect. 
—Anastas. in Collect, p. 210. [vol. i,  Antiq., tom. i. p. 11. ed. 1725.] 


uan uti ect EAR u um! 


by St. Hippolytus, as by Tertullian. 211 


and Hutyches, but was very much earlier, since Justin Martyr soox 11. 
makes mention of it in his Exposition of the Faith." Perhaps "T7 
Canisius and Possevin were wrong, in attributing the Ex- qyppo.y_ 
position of the Faith to Justin Martyr; still it is very certain 7U5- 
from other sources, that the error respecting the mixture of 
the natures in Christ was earlier than Apollinaris and Euty- 
ches; and moreover, that it was opposed by doctors of the 
Church who lived before Hippolytus. I might make good 
this statement by many testimonies, but I shall be content 
with a single passage out of Tertullian ; in his treatise against 
Praxeas, which is of unquestioned genuineness, chap. 275, 
he thus speaks concerning the Incarnation of the Word; 
“This we must enquire into, how the Word became flesh, 
whether [by] having been as it were transformed in flesh’, ! transfigu- 
or having put on flesh? Surely, having put on [flesh.] For 205» 
the rest, we must needs believe God to be unchangeable, 
and incapable of form?, as being eternal. But transforma- ? informa- 
tion is a destruction of that which previously existed?; for puto 
whatsoever is transformed into something else, ceases to be tio pris- 
that which it had been, and begins to be what it was not. e 
But God neither ceases to be [what He is,] nor can He be 
any thing else [than He is] But the Word is God, and 
the Word of the Lord abideth for ever, by continuing, that 

is, in His own form. Now if He admit not of being trans- 
formed, it follows, that He be in this sense understood to 
have been made flesh, when He comes to be in the flesh, and 

is manifested, and is seen, and 1s handled by means of the 
flesh; inasmuch as the other points also require to be thus 
understood. For if the Word has been made flesh by a 
transformation and change* of substance, it follows at once‘ demuta- 
that Jesus will be one substance out of two substances, a“ 


kind of mixture? [made up] of flesh and spirit, just like 5mixtura 
quaedam. 
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* De hoc querendum, quomodo Ser- 
mo caro sit factus, utrumne quasi 
transfiguratus in carne, an indutus car- 
nem? Imo indutus. Ceterum Deum 
immutabilem et informabilem credi ne- 
cesse est, ut aeternum. Transfiguratio 
autem interemptio est pristini; omne 
enim quodcumque transfiguratur in 
aliud, desinit esse quod fuerat, et in- 
cipit esse quod non erat; Deus autem 
neque desinit esse, neque aliud potest 
esse, Sermo autem, Deus; et Sermo 


Domini manet in evum, perseverando 
scilicet in sua forma. Quem si non 
capit transfigurari, consequens est, ut 
sic caro factus intelligatur, dum fit in 
carne et manifestatur, et videtur, et 
contrectatur per carnem: quia et ce- 
tera sic accipl exigunt. Si enim Sermo 
ex transfiguratione et demutatione sub- 
stanti caro factus est, una jam erit 
substantia Jesus ex duabus, ex carne 
et spiritu mixtura quzdam, ut elec- 
trum ex auro et argento ; et incipit nec 
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212 Tertullian might seem to be opposing Eutyches. 


electrum [made up] of gold and silver; and there begins 
to be neither gold, that is to say, Spirit, nor silver, that is, 
flesh; the one being changed by the other, and a third 
substance} produced. Jesus, therefore, will neither be God ; 


.for He who is made flesh has ceased to be the Word; nor 


will He be flesh, that is, Man; inasmuch as He who was 
the Word is not properly Flesh. Consequently, [being 
made up] of both, He is neither; [but rather] He is a third 
substance very different from either. But now we find Him 
expressly set forth as both God and Man... clearly in all 
respects? the Son of God, and the Son of Man, as being God 
and Man, without doubt according to each substance dif- 
fering in what is peculiar to itself?, because the Word is 
nothing else but God, and the Flesh nothing else but Man. 
Thus does the Apostle also teach concerning His twofold sub- 
stance; ^ Who was made,’ says he, ‘of the seed of David*;’ 
here He will be Man and Son of Man: * Who was declared 
to be the Son of God, according to the Spirit; here He will 
be God, and the Word of God, the Son. We see the two- 
fold state, which is not confounded, but joined in one Person, 
Jesus, God and Man." "These are the words of Tertullian, 
who was earlier than Hippolytus, than which nothing was 
ever said more express or effectual against the heresy of 
Eutyches. Yet, who would not regard that man as an egre- 
gious sophist, who should conclude from this that the treatise 
against Praxeas was not Tertullian’s, but the work of an 
author who wrote subsequently to the time of Eutyches? 
But forsooth as in the world, so in the Church, the same 
play is ever acted over again, and the heresies which a later 
age calls new, are in truth nothing but ancient errors re- 
vived, and recalled from the shades. 


aurum esse, id est, spiritus, neque ar- 
gentum, id est, caro, dum alterum al- 
tero mutatur, et tertium quid efficitur. 
Neque ergo Deus erit Jesus; Sermo 
enim desiit esse, qui caro factus est: 
neque caro, id est, homo; caro enim 
non proprie est, qui Sermo fuit. Ita ex 
utroque neutrum est; aliud longe ter- 
tium est, quam utrumque. Sed enim 
invenimus illum directo et Deum et 
hominem expositum . .. . certe usque- 
quaque Filium Dei et Filium hominis, 
cum Deum et hominem, sine dubio se- 


cundum utramque substantiam in sua 
proprietate distantem ; quia neque Ser- 
mo aliud quam Deus, neque caro aliud 
quam homo. Sic et apostolus de utra- 
que ejus substantia docet; Qui factus 
est, inquit, ex semine David; hic erit 
homo et filius hominis: qui definitus est 
Filius Dei secundum Spiritum; hic erit 
Deus et Sermo Dei, Filius. Videmus 
duplicem statum, non confusum, sed 
conjunctum in una persona, Deum et 
hominem Jesum.—[p. 516. ] 


Other arguments against these works refuted. 313 


5. But what does the author of the Irenicum " mean, by 
rejecting these fragments of Hippolytus as “very recently 
brought forward'?" Is Anastasius himself very recent, who 
flourished eight hundred years ago? yet in his Collectanea, 
these Excerpta are extant, and are brought forward as (beyond 
controversy) the genuine works of Hippolytus. Or does he 
suspect that those Collectanea, which Sirmond edited in the 


year 1620, are not the production of Anastasius the librarian ? 


And yet Anastasius himself, in the preface to his undoubted 
work, the Ecclesiastical History, or Chronographia tripartita, 
expressly professes himself to be the author of those Collecta- 
nea, and mentions (as P. Labbé has observed) some of the 
. tracts which he had translated into Latin and inserted in 
that collection. As to this anonymous writer's further ob- 
jection, that certain statements are found in those Excerpta 
touching the eternity of the Son, which are inconsistent with 
the doctrine of Hippolytus in his undoubted work against 
the heresy of Noetus, I shall clearly shew how frivolous it is, 
when I come to the third book, on the coeternity of the 
Son. It is also to no purpose that he adduces out of this 
same treatise against Noetus the following passage, as incon- 
sistent with the theology of the Excerpta*: “ For neither was 
the Word without flesh, and of Himself, perfect Son, whilst 
yet He was the perfect Won», [being] the Only-begotten : 
neither could the flesh apart from the Word subsist of itself, 
forasmuch as it had its t7écTacts in the Word, (that is to 
say, it subsisted in the Word)." For surely Hippolytus was 
not so insane as to say (what our anonymous author would 
have him say) that aught of intrinsic perfection really ac- 
erued to the Word, or Only-begotten, from His assuming 
flesh; nay, he plainly teaches the contrary. For, in the 
first place, he expressly declares, that our Lord was the per- 
fect Word, and Only-begotten, previous to His incarnation. 
And then he clearly teaches, that so far was the Word or 
Only-begotten from being bettered by? the human flesh, 


p. 67. cTaciw éxew. vol.ii.p. 17. Both Bp. 
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Latin iréoracw for cbotaciv.—B. The 
words added in the Latin version are 
enclosed in parentheses, | 
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214 Of the threefold Sonship of our blessed Lord. 


that that flesh owes its very subsistence to the Word. What 
then, you will say, did Hippolytus mean, by saying that the 
Word and Only-begotten was not, without flesh, a perfect 
Son? I reply, his meaning manifestly was, that, previous to 
the Incarnation, the Word had not, so to speak, fulfilled every 
kind of sonship'; or in other words, was not, as yet, the Son 
of God, in every way in which the Father willed Him to be. 
What I mean? is this; the ancients attributed to our Lord a 


the Logos, He was from eternity born of? the mind of the 
Father. From this nativity there has existed‘ a perfect Divine 
Person ; nor has any thing subsequently been added* to Him; 
but the remaining nativities have been rather cvyxataBa- 
ces, or condescensions of the Son of God. . For* the second 
nativity is that by which the Word came forth in operation’ 
from God the Father, (with whom He had been, when as yet 
there was nothing in being besides God, and consequently 
from eternity,) and proceeded forth from His womb, as it 
were, and lowered Himself? for the creation of the universe. 
The third and last nativity took place at that time, when the 
same Word became flesh, and descending from the bosom of 
the Father into the womb of the most blessed Virgin, was born 
Man of her, through the overshadowing of the Holy Ghost. 
This was that extreme condescension of the Word, (eternally 
to be adored by us men, aye, and by the very angels,) on the 
completion of which He became the perfect Son of God, that — 
is, as I have already said, He fulfilled every kind of sonship; 
inasmuch as the other sonships, which regard the human na- 
ture of Christ, depend upon this, and follow from it?. This 
we shall explain more at length in the third book, concern- | 
ing the coeternity of the Son; in the meantime this is to be — 
observed, that among the passages, which the author of the 
Irenicum has adduced from Hippolytus’s book against Noetus, | 
as contrary to the Catholic, i. e., the Nicene faith, there are 
some which singularly confirm that very faith. Such is the 
following passage; ** When I say that He is another,” (that is, 
the Son from the Father) “I do not say that there are two | 
Gods, but [I say that He is another,] as light from light, 
and water from a fountain, or a ray from the sun. For the - 
Power from the Whole is one”; the Whole, however, is the — 


Passages from St. Hippolytus against Noetus, explained. 


Father, the Power from whom is the Word. 


215 
But this 


[Word] is the mind or sense!, which, going forth into the 


world, was manifested to be the Son of Gody. 


BOOK II. 


CHAP. VIII, 


$ 5. 


All things Hippoty- 


therefore, were (made?) through Him, but He Himself alone TU5. 
is (begotten’) of* the Father." In this passage he proves that 
the Father and the Son, though distinct in Person, are yet sensus. 
one God, by this argument, that the Son is not God of Him- , 
self°, but God of* God, and that He comes forth from’ the ra. v. 
Father, as light from’ light, and water from’ the fountain, and * go 
the ray from® the sun; at the same time he most distinctly « D 
excepts the Son from the number of things made by God, in ‘a E 
that He declares Him alone to be begotten from God the; 
Father Himself, [statements] which entirely agree with, thes a 


Nicene Confession. 


Nor ought it to cause the slightest 


difficulty to any one, that in the same passage Hippolytus 
calls the Father the Whole’, and the Son the Power from 


the Whole”. For the Father is rightly designated the Whole, " 


inasmuch as He is the fountain of Godhead (amy?) 8eó- 
7nTos), seeing that the Godhead which is in the Son and in 


* [n the Greek text, which has been 
lost through the lapse of time, the 
reading no doubt was, 'O wpoeA0óv eis 
tov Kdopoy epavepwon ó Tats Tod cod. 
For this same writer’s words, in his in- 
terpretation of the second Psalm, are 
to a similar effect, which I quote from 
Theodoret, in p. 103. col. 1. init. [i.e. 
of Grabe's folio edition of Bp. Bull's 
works; see Append. on this passage. ] 
O mpoeA0ív eis roy kócuov Gebs Kat 
üv0pwmos éavepó0n. [The entire pas- 
sage is given by Fabricius, (who first 
published this work in Greek,) thus; 
(Bibl. Gree.) vol. ii, p. 13. "Erepov 8€ 
Aéywy ov 0$0 0cobs A€yw, GAN ws Hos 
ex pwTds, 7) ws Dowp ex THIS, 7) WS aK- 
Tiva amd HAlov. Advauis yop pla 7 €x 
TOU mavTds, TO 66 wav Tatyp, é£ of St- 
vais Adyos. oüros Se vovs, 0s mpoBas 
€v Koop éOelivvro mois @cov. Ilávra 
Tolvuv OU ajTo), avTdos O6 uóvos ék Tla- 
Tpós.—B. The Latin version in Bp. 
Bull is; Cum alium dico, non duos 
Deos dico, sed tanquam lumen ex lu- 
mine, et aquam ex fonte, aut radium a 
sole; una enim virtus ex toto; totum 
vero Pater, ex quo virtus, Verbum ; hoec 
vero mens sive sensus, qui, prodiens in 
mundum, ostensus est Puer Dei. Om- 
nia igitur per eum facta sunt; ipse so- 
lus ex Patre genitus.] But that it was 


usual also for Hippolytus to call Christ 
Tov watda TOU OcoU, the Child, or ra- 
ther the Son, of God, (puerum sive 
potius filium,) is evident from his trea- 
tise called * Demonstratio de Christo 
et Antichristo, inserted in the last 
Auctarium of the Bibliotheca Patrum 
of Combefis, Paris, 1672. For there, 
not far from the beginning, [3. vol. i. 
p. 5,] he propounds this question : 
* You enquire how, in old time, the 
Word of God, Himself again the Child 
of God, who of old indeed was the 
Word, made a revelation to the blessed 
prophets ? Ess (Tas dy mada Tors pana 
pious mpopnr as amend dupey 6 Tov @cov 
Adyos, avros müAiv 6 TOU Oecd mois, 6 
mdAat mev Adyos, rvxXeiv émiturets.) And 
after a short interval, eis yap ial 6 Tod 
@cod mats, k.T.A.; * For the Child of 
God also is one," &c., &c. Compare 
also his expression in section 61, cited 
p. 104. col. 2. (ed. fol. see Appendix. 
* Christ the child of God, ratda G€o0, 
both God and man." | Hippolytus and 
some other of the ancient fathers gave 
this appellation to Christ from Isaiah 
xlii. l, and other passages; where God 
says of Him; '1800 6 mats wou: although 
mais there means servant. This how- 
ever is by the way.—GRABE. 
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216 His statements in harmony with the Nicene Faith. 


the Holy Ghost is the Father’s, because it is derived from the 
Father. In like manner the statements are especially catho- 
lic, which the sophist soon afterwards produces from the same 
work of Hippolytus; I mean these; “The Father commands, 
the Word performs; and the Son is manifested, through whom 
the Father is believed on. The economy of agreement is 
gathered up into One God! ; for God is One; for He who com- 
mands [is] Father, He who obeys [is] Son, that which teaches 
wisdom [is] Holy Ghost. The Father who is above all, the 
Son through all, and the Holy Ghost in all’.” Here, as you 
see, Hippolytus plainly teaches, that the Father, the Son, and 
the Holy Ghost are one God, and attributes to each Person 
of the Trinity omnipresence, and divine power such as to 
pervade all things; and in saying of the Father that He 
commands, and of the Son that He obeys, he has other or- 
thodox fathers agreeing with him, and using similar expres- 
sions, not only such as lived before, but also such as flourished 
after the Nicene Council. Refer by all means to what we 
have before said on lrenszus, in chap. v. $ 6. of this book, 
[pp. 170, 171.] In like manner what he says of the Father, 
that He is in a peculiar sense over’ all things, is altogether 
to be referred to that pre-eminence? of the Father, as the 
Father, which all catholics acknowledge. But why need I 
say more? The very title of the book against Noetus suffi- 
ciently shews, how utterly vain is the attempt of the author 
of the Zrenicum to build up from it the Arian blasphemy ; 
for the book is thus entitled: * A Homily respecting God, 
Three and One, and the mystery of the Incarnation, against 
the heresy of Noetus?." But, certainly, no Arian can, with- 
out sophistry and deceit, acknowledge that God is Three and 
One*. And thus much concerning St. Hippolytus. 


" {The Greek is, Mathp évréAderan, 
Adyos &roreAei, vios 8€ SelkvuTat OU ob 
mar)p moreverat. Oikovoula cvudoo- 
vías ouvayera eis Eva GOebv, eis "ydp 
éotw 6 Oeós 6 yap keAévev maT»p, 6 
62 draxotwy vids, Tb 8€ cvvéritoy &yiv 
TveÜua. 'O àv warhp em mávrov, 6 5t 
vids bia mávrev, rb 06 üyiov mvedua év 
mac. Vol. ii. p. 15, 16.—B. The 
Latin as given by Bp. Bull is Pater 
mandat, Verbum perficit; Filius au- 


. tem ostenditur, per quem Pater credi- 


tur. CEconomia consensionis redigitur 
ad unum Deum. Unus enim est Deus, 
qui mandat Pater, qui obedit Filius, 
qui docet scientiam Spiritus Sanctus. 
Pater, qui est super omnia, Filius per 
omnia, Spiritus Sanctus in omnibus. 
The Greek has been followed in the 
translation. ] 

? [Homilia de Deo Trino et uno et 
de mysterio Incarnationis contra he- 
resim Noeti.] 
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CHAPTER IX. OnIGEN. 


WHEREIN IT IS SHEWN FULLY AND CLEARLY THAT THE DOCTRINE OF 105 
ORIGEN, CONCERNING THE TRUE DIVINITY OF THE SON OF GOD WAS ALTO- [286] 
GETHER CATHOLIC, AND PERFECTLY CONSONANT WITH THE NICENE CREED, 
ESPECIALLY FROM HIS WORK AGAINST CELSUS, WHICH IS UNDOUBTEDLY 
GENUINE, AND MOST FREE FROM CORRUPTION, AND WHICH WAS COM- 

POSED BY HIM WHEN IN ADVANCED AGE, AND WITH MOST EXACT CARE 
AND ATTENTION. 


1. Next after Hippolytus should come his rival!, who !zmulus. 
also, in that rivalry, proved to be far his superior, I mean 
Origen". It is astonishing how much theologians, both of 
ancient and modern times, have been divided into parties, 
and how very keenly they have contended, about the doctrine 
of this celebrated? man. To treat only of the ancients, * roavépia- 
in conformity with my design; of these, some praise and ^""^* 
extol Origen to the skies, others anathematize him as the 
worst of heresiarchs, nay, as the fountain and spring of 
almost all heresies, especially of those which relate to the 
Church’s faith concerning the most Holy Trinity. As re- 
spects the catholic doctors, however, who were nearer to the 
time of Origen, the larger, and by far the more weighty? "longe 
portion are ranged on his side*. Alexander of Jerusalem, Ed 
Theoctistus of Cesarea, Dionysius of Alexandria, Firmilian SEPA 
of Caesarea, Gregory Thaumaturgus, and Athenodorus, con- 
temporaries of Origen, always held him in the highest 
estimation; whilst the whole of Palestine, Arabia, Phoenicia 
and Achaia defended his cause against Demetrius of Alex- 
andria. Afterwards Pamphilus the Martyr, and Eusebius of 
Cesarea, in an Apology containing six books, whereof one 
only is extant, maintained the same cause. Again, Pho- 
tius informs us, Cod. 118, that several other men of great 
name in the times of Eusebius, had written Apologies 
for Origen. Moreover, the great Athanasius, in his trea- 
tise concerning the Decrees of the Council of Nice, com- 
mended Origen as a strenuous supporter of the Catholic 
faith, against the heresy which was afterwards called Arian. [287] 


/ » He was born in the year 186, Cave.—BowyvkR. 
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218 The weight. of authority is strongly in his favour. 


With these must be classed Didymus of Alexandria, (a cele- 
brated man, whom Jerome often boasts of having had for his 
teacher,) who published an apologetic discourse for Origen, 
and Titus, bishop of Bostra, and the noble pair of Gregories, 
of Nazianzum and of Nyssa, with John of Jerusalem, who is 
on this account assailed with continual reproaches by Epi- 
phanius and Jerome. Methodius too, who wrote long be- 
fore the rise of the Arian controversy, though he was at 
first a most determined adversary of Origen, after a time 
laid aside his enmity, and in the end was not ashamed to 
profess himself one of his admirers. Finally, Ruffinus (who, 
whatever a later! age may have thought of him, is called by 
Cassian, in his seventh book on the Incarnation‘, “a Chris- 
tian philosopher, holding no contemptible place among the 
doctors of the Church,” and whose sanctity was at one time 
commended in the highest terms, even by Jerome himself, 
as appears from his fifth Epistle" to Florentius) was a very 
earnest champion on the side of Origen; to say nothing 
of the numberless monks, scattered throughout Egypt, who 
engaged in the warmest conflicts with Theophilus of Alex- 
andria, in his cause. 

2. In this so great difference of opinion among men so great, 
it were to be wished, that of the innumerable writings which 
this unwearied author? composed, a greater number had come 
down to us entire and uncorrupted, from which we, who do 
not belong to either party?, might have been able to judge for 
ourselves with more certainty about his doctrine. But, alas, 
some of Origen’s works were corrupted and interpolated, even 
in his own lifetime, by worthless and idle* men, and some 
writings no way his own?, but altogether spurious, were pub- 
lished under his very celebrated name, as he himself com- 
plained in a letter* to certain persons in Alexandria. So that 


you may easily conjecture with how much greater boldness | 


those dishonest men? would perpetrate such forgeries after 
his death. It is certain that by far the greatest portion of 
the works of Origen have now entirely perished ; whilst those 
which still remain, with the exception of his Treatise against 


c Christiane philosophie vir, haud 4 [Epist. iv. 2. vol. i. p. 14,—B.] 
contemnenda ecclesiasticorum  docto- * Extant in Ruffinus, de Adulter. 
rum portio.—[c. 27. p. 1125.] libb. Origen. [pp. 51, 52.] 
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Celsus, and certain extracts from his writings, called Philo- poox 1. ° 

calia, were extant only in Latin, and that much interpolated "Z1" 3" 

and altered by translators! as is certain from positive evi- TE 

dence, until the famous Daniel Huet recently published in ! interpre- 

Greek several of his exegetical works from the MSS.; and ^" * 

on this account, that very learned man has deserved well of 

all lovers of antiquity, as will be acknowledged by every 

one who is not influenced by ill-will. Yet Huet himself 

declares, that he thinks it probable, *that all the works of 

Origen, which fortune has transmitted to us, have been cor- 

rupted, and those especially which, besides the errors of 

copyists and the adulterations of heretics, have also suffered 

from the mistakes and dishonesty of translators." Un- 

less I am mistaken, he ought to have excepted the books 

against Celsus; for no one, to my knowledge, has hitherto 

suspected that they have suffered any other injury worth 

notice, beyond the errors of transcribers?, from which none ?librario- 

of the works of the aucients are altogether free. PLU. 
3. But if all the writings of Origen were now extant, and 

that in a pure and uncorrupted state, they still would not all . 

be of equal service for shewing his true and genuine opi- 

nions; inasmuch as the purport? of the various compositions ? ratio. 

of a voluminous author would be different. For some of his 

works were written privately? to friends, which he never ex- 


pected to see the light; in these he discussed subjects freely [289] 
_and almost sceptically, and generally propounded not so much 

his own fixed and definite views, as either the reasonings of 

others, or little difficulties? and slight doubts of his own, for * scrupulos 


the clearer elucidation of the truth. Others he himself pub- qu05dam. 
lished, either against unbelievers, or in opposition to hereties, 

or, lastly, for the instruction of Christians in general’; in s Christia- 
which, proceeding along the beaten and safe road, he studi- QD 
ously taught the doctrine received in the Catholic Church. 

Then again, some he dictated? hastily, others he wrought out © dictitavit. 
with more diligent care. And, lastly, some things (to use the 


* Origenian. p. 233. such things; and threw back upon 

8 Respecting these, Jerome, Epist. Ambrose [his contemporary and friend] 
lxv. ad Pamm. et Ocean. [ Ep. Ixxxiv. the charge of inconsiderateness in hav- 
10. vol. i. p. 527, ] testifies that Origen, ing made public what he had sent out 
in a letter written by him to Fabian, in private. E 
expressed regret for having written 
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220 His work against Celsus of most authority. 


words of Huet) Adamantius, now grown old, revised when his 
genius was somewhat tempered by age; others he poured out 
with the profusion which puts itself forth in the heat of youth. 
Concerning these works Jerome beautifully said in the Pro- 
logue to his Commentaries" on Luke, that in some of his trea- 
tises Origen was “ like a boy playing at dice; that the works 
of his middle life are different from the serious productions 
of his advanced age.” Now it cannot be denied, that the 
expression of Origen's judgment! on Catholic doctrine ought 
to be derived chiefly from those works which he himself 
designed for publication, which he wrote thoughtfully and 
attentively, and which, lastly, he composed in advanced life, 
and after he had been instructed by long practice and expe- 
rience. Of this sort, as all are agreed, are his eight books 
against Celsus the Epicurean; inasmuch as in them he de- 
fends the common doctrine of Christians against a very well 
armed? enemy of our religion ; these were wrought out with 
the utmost care on the part of the author, and with the 
greatest learning, and that when he was now more than 
sixty years of age, as is expressly declared by Eusebius, 
(Eccl. Hist. vi. 36.) Accordingly it will be from these books 
chiefly that I shall allege my testimonies to shew the catho- 
licity of Origen on this article [of the faith] ; adding only a 
few passages out of his other writings, such as are supplied 
me by catholic doctors who lived nearer to the age of Origen, 
and so best knew how to distinguish his genuine writings 
from what were spurious. From all this I trust that the 
intelligent reader will at length clearly perceive, how wildly’ 
Petavius raved^ against Origen, when he was not ashamed 
to write thus of a most holy and learned father, as even his 
enemies allow him to have been!; “ As to Origen, it is cer- 
tain," he says, “that he entertained impious and absurd | 
opinions concerning the Son and the Holy Ghost;" and — 
again*, a little after, ** Origen, as he preceded Arius in time, so 
was he his equal in impiety; nay, he taught him his impious 
doctrine.” And throughout his work he constantly casts asper- 


^ Quasi puerum talis ludere; alia surdeque sensisse.—De Trin. i. 12. 9. 
esse Virilia ejus, et alia senectutis seria. k Origenes ut zetate Arium anteces- 
—(vol. vii. p. 247.] sit, sic impietate par, imo impii dog- 

* De Origene, inquit, constat, eum — matis auctor illi fuit.—Ibid. $ 10. 
de Filio ac Spiritu Sancto impie ab- 
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sions such as these on Origen. Perhaps the Jesuit thought 
that his religion bound him thus to malign the venerable 
father, because, forsooth, Origen and the Origenists, together 
with their doctrines, were condemned and anathematized in 
the fifth [general] council. But there have not been want- 
ing illustrious men of the Church of Rome, (I mean John 


-Pieus of Mirandula, James Merlin of Victurnia, Desiderius 


Erasmus of Rotterdam, Sixtus of Siena, Claudius Espenczeus, 


- Gilbert Genebrard, and Peter Halloix,) who, having no fear 


for themselves from the anathemas of the fifth council, have 
had the courage not merely to mention Origen without re- 
proaches, but even to take his part openly and avowedly. 
No doubt they judged rightly, that it was not so much 
Origen himself, or his genuine opinions!, that were anathe- 
matized, as those very pernicious dogmas concerning a Trinity 
of different substance’, and an imaginary? resurrection of the 


body, which were contained in the adulterated writings of 
Origen, or which certain Origenists, as they are called, used 


to advance under the sanction of his great name. It is true 


BOOK Il. 
CHAP. IX, 
§ 3, 4. 
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that the council condemned, along with these, paradoxical | 


speculations concerning the pre-existence of souls, the ani- 
mated nature of the stars and of the elements, &c., which 
were really Origen's own; but these were condemned only 


as false and very absurd, not as heretical, unless there were 


in addition an inflexible obstinacy of mind, and that con- 
tempt of catholic opinion, which, as it was quite alien from 
Origen himself, so did it display itself to excess in most of 


the Origenists. But let us now approach the subject itself. 


e tmi! in 


4. In his books against Celsus, Origen? so frequently de- 
clares the nature of the Word and Son of God to be truly 
divine, that is to say, uncreate, infinite, incomprehensible, 
and unchangeable, that were I disposed to adduce all the 
statements which bear on this subject, I should be obliged 
to transcribe a great part of his treatise. I shall, therefore, 
bring forward only some more select passages out of that 
work. In the first book, treating of the Magi, who came 
from the East to Judea, to see the King, whom the unwonted 


Or rather in another synod held at — Evagrius, p. 111. [iv. 38. note 6.] 
Constantinople prior to the fifth coun- ™ Written about the year 247. Cave. 
cil, See the notes of Valesius on — —BowYyER. 
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222 Origen expressly asserts the Divinity of the Son; and that 


appearance of the star pointed out, he thus speaks"; [They 
came] bringing gifts, which they offered as symbols to One, 
who was, so to say, a compound’ of God and mortal man; the 


‘gold as to a King, the myrrh as to One who was to die, and 


the frankincense as to God." Here, in the Person of Christ, he 
recognises both mortal man and the immortal God, to whom 
is due divine honour, which used formerly to be exhibited 
by the offering of frankincense. A passage exactly corre- 
sponding to this occurs in the same book a few pages after; 
where, when Celsus jests at the blood of Jesus shed upon 
the cross, and says, “that it was not such blood as the 
blessed gods are wont to have," Origen thus answers him?: 
“We, believing Jesus Himself, when He says of the God- 
head which is in Him, ‘I am the way, and the truth, and the 
life? and whatever else there is to the like effect; and, on the 
other hand, when He thus speaks’ of the fact of His being in 
a human body, ‘Now ye seek to kill Me, a man that hath 
told you the truth,’ we say that He became something com- 
pounded?." Afterwards he says that Christ had? “some- 
thing more divine+ within the manhood which was seen, 
which was He that is properly? the Son of God, God the 
Word, the Power of God, and the Wisdom of God." And 
then after some considerable interval, he designates Christ 


“asd God, who appeared in human body for the benefiting 


of our race." 

5. In the second book, citing Gen. i. 26, * Let us make 
man in our image and after our likeness;" and that passage 
of David, Ps. cxlviii. 5, * ITe spake and they were made, He 


commanded and they were created;" he collects, that it — 


was the Son and Word of God unto whom the Father thus 
spake and gave commandment, by the following argument’ ; 


n Qépovres uev Sapa, à (iv otres dvo- 
udow) cvv0ére Trex Ocod kal àv0pó- 
vov Ovntod mpoohveykay atuBora utv, 
&s BaciAet Tbv xpuady, ws 5 TeOvnto- 
Mevy Thy aubprav, ws 66 Oed Toy AiBa- 
vwtdv.—p. 46. ed. Cantab. 1658. [§ 60. 
vol. i. p. 375. ] 

9 Queis 8 abr miotevovres “Incod, 
mepl u£v THs ev abr 0eiórnros A€yorTt, 
"Eye eipi 3j ó80s, kal 7] àAfjÓeia Kal 7H 
Co), Kal ef TL Tobrow TapamwAhowoy 
mepl bé Tov, Ott év GvOpwrivy oduari 
jw, raUra $dckovri, Nov 06 Synreiré ue 


&mokreivat üvOpemov boris Thy àMf- — 


0ciay Suiv XeXdAmka'* abvOeróv 7i xpijud 
Qaj.ev avrov "yeyovévai.—[8$ 66. p. 380- 
81.] 

P 0eiórepóv Te ev TE BXerouévo àv- 
0póme, Ümep iv 45 Kuplws vis Ocod, 
Qebs Adyos, Ocod Svvauis, kal Oeod co- 
$ía.—p. 52. 

4 [kar érayyeAlay o) ] Ocdy [ etvai ], 
ev avOpwrivy pavevta a'óuori em ebep- 


yeola Tod *yévovs juay.—l § 68. p. 383.] _ 


ef yap évere(AaTo 6 @eds, kal érrí- 
c0 TH Snuroupynuara, Tis by, karà TO 


He is the Creator, and distinct from all creatures. 223 


* For if God commanded, and the creatures were made, who  soox rr. 

must He be, who, according to the mind! of the prophetic vs a 

| Spirit, was able to execute so great a commandment of the Oricsn. | 

. Father, other than He who is, so to call Him, His living? Word [293] 

and the Truth?” In these words he most explicitly distin- , 7474 

guishes the Son of God from all created things; and more- or 

over clearly teaches, that the work of creation, which had 

been committed to that Son of God by His Father, was so 

great, (as being peculiarly that of divine omnipotence,) as that 

it could not any way have been accomplished but by Him, 

who is the very Word of God the Father, and the Truth. 

Now all who have any eyes? perceive, how far removed this * oculati 

reasoning is from the mind of the infatuated Arians, in their ^" "** 

misapplieation of these passages of Scripture, and how ex- 

actly it accords with the sentiments of the Catholics, who 

vindicate the Godhead of the Son from the work of creation. 

In the same place Origen teaches that the Godhead of the 

Word of God was by no means so circumscribed by the In- 

carnation, as not to exist any where external to the body 

and soul of Jesus, but that It is, and has ever been, every 

where present*. Lest, however, any one should apply this to * eedrovra 

sanction the heresy of Cerinthus, he presently adds*; “We "7x" 

say this, not as separating the Son of God from euet for 

after the Incarnation? the body and the soul of Jesus have 5 werd Thy 

become in the highest degree one with the Word of God." “Ho 

Now could any one set forth, in more catholic terms than — 108 

Origen has done in these passages, the twofold nature of 

Christ and the hypostatic union of these two natures? Pre- 

sently afterwards he calls the body of Christ! “that which 

is truly the temple of God the Word and Wisdom;and [294] 

Truth," which the Jews despised, whilst they venerated more 

than enough the material? temple of God. 6 lapideum. 
6. In the third book, on Celsus objecting to the Chris- 

tians, *that they believe Jesus, consisting of a mortal body, 

to be God, and imagine that they act piously in so doing,” 


&péckov TH TpopyTiKge Tvevuari, (juxta — vióv Tod Ocod amd Tod 'IgcoV' ev yap 
mentem prophetici Spiritus,) ef é6Thv pddAora uerà Thy oikovoulay yeyerntat 


THALKAUTHY TOU TaTpos évTOAHY exTAN- — mpÓs TOY Aó'yov TOD Ocod 7) vx?) Kal Td 
pacar Suvndels 3) 6 (iV oÜrws dvoudow) | cópa'1gcoU.—p. 64. [p. 394. } 

euuxos Adyos kal àAÍfj0eua Tv'yxávov. * Tbv &Am0Gs vabv OcoU Tov Adyou 
—p. 63. [$ 9. p. 393.] kal Tfjs coplas kal Tis &àAn0e(as.—[8 10. 


* raiTa 0é $auev ov Xepi(ovres TOY — p. 994. ] 


* 


994 Origen on the Divine and Human Natures in Christ ; 


ow tHe Origen meets him with this reply"; “Let those who bring 
srantiz. this charge against us know, that He, who, we believe and are 
LiTy or persuaded, was God and the Son of God from the beginning, 
V Com is also the very Word', and the very Wisdom, and the very 
yos, $.a0- Truth: whilst of His mortal body and the human soul with- 
pone in it, we say that it has by its—not communion only, but— 
UroaMj 
eia. union also and intimate commingling’ with Him, received the 
dc greatest [gifts], and by partaking of His divinity has passed? 
3es @edv into God." Now (if I have any insight [into it]) the manifest 
He7*8*P- sense of this reply is as follows; Does this trouble you, O ye 
philosophers, that we Christians call our Saviour Christ God, 
*ringamini though He consist of a mortal body? Nay, snarl as ye will’, 
dores we still affirm that He is, in the truest sense, very God? ; 
mum that is to say, very Word*, very Truth, very Wisdom; nay, 
Deum. is so far forth God, that we scruple not to say, that His human 
nature even, through its union with the divine, has been 
in a certain manner deified. In this passage we ought to 


- note the expressions avToAdyos, avroaMj0eua, which are tho- 


[295] roughly Platonic. For Plato called that which is truly and | 


9perse. in itself? good, avroayaGov, applying that epithet to the true 
and most high God alone, from whom he widely separated the 
Logos. Origen, however, as though correcting the philosophy 
of Plato by the Christian, declares that the Logos also, or 
Son of God, has just claims to be called very Wisdom, very 


7avroaya- Truth, and by consequence very Goodness’. But there is | 


ig not any ground for our Lutheran brethren, who maintain a 


kind of ubiquity of the human nature in Christ, to suppose 
that there is any support for their cause from these words of 
Origen. For in the passage which we just now adduced out 


FR a ras 


of the second book, Origen plainly teaches, that the Word is — 
so conjoined with the human nature of Christ, as to exist — 


even externally to the soul and body of Jesus; and that the . 
87d ubique attribute of ubiquity? pertains to the Godhead alone. More- © 
over, in this very passage, not long after the words quoted, — 


esse. 


" totwoav of éykaXoüvres, bt dy u&v — éváaei kal àyakpáaei, rà uéywrd Payer 
voulfouey kal memeloueba &pxs0ev elvat  mpoceiAnpévat, kal ris ékelvov 0ciórqros 
Ocdy kal viby Oco0, obros ó abroAÓyos — kekowevgkóra eis Ocóv ueraBeBnkéva. 
écTl, kal jj abrocodía, kal 1j abroaAfj- — —p. 135, 136. [$ 41. p. 473-74.) 


0cia' Td 0€ Ovnrdy avroU cama, kal riv * [Ipsam Rationem, &c., equivalent | 


avOpwrivny ev abrQ Wuxhv, Tf mpds to Origen's 6 abroAóyos, k.T.A.] 
€xetvov ov pdvov koiwcevía, &AAà kal 


difficulties raised by Celsus about the Incarnation. 225 


Origen himself distinctly explains what he had said of the soox m. 
commixture! of the human nature in Christ with the divine, 7S 6, m 
in such a way as to declare that he had no other meaning Opicen. 
than this, that the glorified flesh of Jesus, by a change of its ! de per- 
qualities, was made such as to be fitted to dwell in the highest PT M 
heaven?, retaining nothing of that infirmity of the flesh which ? in sum- 
was born with it?. If you have leisure, peruse what follows eil 
in Origen ; I return from this digression to my subject. nite. 
7. In the fourth book, Celsus the Epicurean is intro- 

duced disputing against the doctrine of the Christians re- 
specting the coming down upon earth of the Son of God 
and His Incarnation, in the following manner; “God is good, 
beautiful, happy, of the best and fairest form; were He 
to descend to the condition of man*, He must undergo a4 mpds à 
change; but the change will be from good to evil, from beauti- "Pere 
ful to base, from happy to unhappy, from the best to the worst. 
Who would wish to be thus changed? It is true that a [296] 
change and transformation of this kind is incident to mortal 
man; but it befits an immortal being, that he continue ever 
to exist in the same state. God, therefore, could never be- 

. come the subject of such a change.” Now if Origen had 
entertained the same view concerning the Son of God which 
Arius subsequently did, how easily might he have overthrown 
the very foundation of this argument—by saying, I mean, 
in one word, that neither he himself nor the catholic Chris- 
tians of his time believed the Son of God to be in very deed 
the unchangeable God; but simply held Him to be a crea- 
ture of a nature different from the divine, and altogether 
capable of change. Far otherwise, however, and without doing 
any violence at all to? the hypothesis of catholics, concerning 5 salva 
the truly divine and unchangeable nature of the Son of God, ?'""in. 
does Origen reply, in the following words’: “ Now I con- 

| ceive that I shall have returned a sufficient answer to this, if 

! ‘I set forth that descending? of God unto the condition ofs 44:4. 

" man' which is spoken of in the Scriptures; for which He EE 
has no need of change, as Celsus supposes that we maintain, ,7P°. 7 


? MM 
nor of passing from good to evil, or from beautiful to base, 


Y Soxet 94 uoi pds TadTa A€yecOar TH Dei, ws KéAcos Huds olerau Aéyew, 
Ta Üüéovra, Sinynoamervy thy ev vois —obre Tpoíjs, THs €E &'ya00U eis kay, A 
Ypapats Aeyouerny KatdBacw Ocov mpds ek kaAoU eis aic x pov, 1) eg eddaipovias 
Tà avOpdmiva’ eis hv ov pmeTaBorjjs av- cis Kakodamoviay, 3) ex Tov àplarov eis 
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226 Origen, in his statements respecting the Incarnation, 


or from happy to unhappy, or from the best to the worst ; 
for, remaining unchangeable in His essence, He condescends | 
to the circumstances of men’ by His providence and dispen- 

sation. Yea, and we allege also the divine Scriptures, which 

declare that God is unchangeable, both in the words, ‘ But | 
Thou art the same’;’ and, ‘I change not?; whilst the gods 
of Epicurus, being compounded of atoms, and [consequently ], 
so far as depends on their constitution, capable of dissolu- 
tion’, have enough to do to shake off? the atoms that cause 
corruption from themselves; nay, the god of the Stoics also, 
as being corporeal, has sometimes the whole substance [turned 
into] mind?, when the conflagration happens; and sometimes 
becomes [only] a part of the same, when a re-arrangement 
happens. For these [philosophers] could not even clear our 
natural conception? of God, as [of a Being] every way incor- 
ruptible, simple, uncompounded and indivisible. That how- . 
ever which came down unto men, was in the form of God, 
and out of loving-kindness unto man He emptied Himself®, 
in order that He might be comprehensible by men; but yet |. 
certainly there was no change from good? to evil in Him,” &c. 
&c. Shortly afterwards Adamantius subjoins these words'; 
* Now if Celsus thinks that the immortal God, the Word, 
im having assumed a mortal body and a human soul, un- 
dergoes change and transformation, let him learn that the 
Word, remaining Word? still in His essence, is not affected 
by any” of those things by which the body and the soul are 
affected; but condescending at a particular time to that. 


gibson n5, oe 
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AvToi, (ex atomis constantes hoc ipso 
dissolvi possent; Bened.) mparyp.oreboy = 
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bAnv ovotay, Ürav 1 exmbpwors UN bré 
0c em) uépovs ylverai auras, bray qj dia- 
kóg mas. ovde yap Seduynvrat ovToL 
Tpavaoa Thy $vcuci]v ToU Ocod evvoiay, 
és TávTy a&pOdprov, kal ümAo)0, Kar 
&cvvOérov, kal adiaipérov. 7d 9€ kara- 


BeBukós eis àv0pómovs ev uopof Ocod 
tripxe, kal 51a duXavOpemíav éavróv 
exévwoey, va xwpnOjva iw àv0pémav 
Ovrm0f. ov Bhmrov 9 e ayabdy [Forte 
à'ya000, ut paulo ante. GmaAsE. Ita 
ed. Bened.—B. ] eis iaióv *yéyovev ab- 
TQ meTaBoAnh’ K.A.—p. 169, 170. [$ 14. 
p. 510.] | 

4 @ àyaÜGv eis kakbv, k.r.A.: instead 
of e& &ya0dQv, Grabe conjectured éE 
&ya9o0, as it occurs in the context. 
[This is the reading in the Benedic 
tine edition.— B. ] 
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teaches the true Divinity and Consubstantiality of the Son. 227 


which cannot look upon His brilliancy!, and the splendour soox u. 
of His Godhead, becomes as it were flesh, being spoken of ry 
after a bodily fashion?." Let any intelligent person say, >.5,,_ 
whether these are the words of one who “ surpassed Arius in [298] 
impiety, and even originated for him his blasphemous dogma." * 79s wep- 
For surely in this passage Origen clearly teaches, that the : 2200601 
Word, or Son of God, is the immortal God, unchangeable “#s ^«Ao?- 
^in His substance, and, so far as He subsists in the form of re 
God, equally with the Father, of a nature every way incor- 
ruptible, simple, uncompounded and indivisible. A little 
after, when about to answer another objection which Celsus 
had urged, akin to the former, he thus begins*: “A reply 
might be made to this by distinguishing between the nature 
of the Divine Word, who is God, and the soul of Jesus." 
Here you see it is expressly said that the nature itself of the 
Word is God, or in other words, that the Word is by nature 
God. A passage similar to this is quoted in the Catena of 
‘Balthasar Corderius, on John i. 1, in which the Son of God 
is called by Origen, * The Maker? of the universe, being in? 6 dn- 
essence God the Word.” What Arian, howevér, would have "PY 
said, that the Son is in His own very essence and substance 
God? Surely this is the very point which the Nicene Fathers 
decreed in opposition to Arius, namely, that the Son of God 
is of one substance with God. 

8. In his fifth book, in giving a reason why Christians 
worship the Son of God, but not the sun, the moon, or the 
stars, he says", * It were not, then, reasonable that those, who [299] 
have been taught to ascend in nobleness of nature* above ueyaxo- 
all created beings?, . . . . who are in training to attain P 
to the bright and unfading Wisdom, or have even already vev. 
attained to it, being, as it is, a radiance from Light eternal, ai: e 
should be so far overpowered by the sensible" brightness of yhpara. 
the sun and the moon and the stars, as, because of their “777 


Tàs uoppapu'yàs kal THY AaumpéTyTA TIS 
8eiórqros BAémew, oiovel càp£ *ylverou, 
TwmaTiKGs AadrAovmevos.—[p. 511. ] 

* mpbs roUTo Aéyovr àv mH uiv mepl 
THs ToU Oelov Adyou piaews, óvros Beod 
mH 5¢ wep THs 19000 Wuxis.—p. 171. 
[18. p. 512.] 

* 6 Onpuovprybs Tod mavrbs, ... TUY- 
xdvev Oebs Adyos Kar’ oboíay.—[ p. 7. 


ed. Antw. 1620. ] 
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228 The Son classed above created beings, the true 


sensible light, to suppose themselves to be in some inferior . 


position, and to offer them adoration, seeing that they them- 
selves have so great a light perceptible by thought!, the 
Light of knowledge, and the true Light, and the Light of 
the world, and the Light of men." Here Origen expressly 
says, that the Wisdom, or Son of God, is that true Light, 
the Light of the world, the radiance of the eternal Light, 
which Christians, neglecting the sun and the moon and the 
other luminaries of heaven, do on this account worship, be- 
cause they have been taught nobly to ascend above all created 
things in their worship. From this it is most manifest, that 
Origen by no means dreamt, with Arius, that the Son of God 
is to be classed among created beings (rà énprovpyjpara). This 
point he sets forth still more plainly a little afterwards, in these 
words*: “ And just as those, who worship the sun, and moon, 
and stars, because their light is sensible and celestial, would 
not worship a spark of fire or a lamp on the earth, seeing, 
as they do, the incomparable superiority of the luminaries 
which they deem worthy to be worshipped, above the light 
of sparks and lamps; so likewise they who have perceived 


how God is Light, and have comprehended how the Son of | | 


God is the ‘true Light, which lighteneth every man that 


cometh into the world,’ and who understand also in what | 


sense He says, ‘I am the Light of the world,’ would not act 


reasonably in worshipping what, in comparison with that | 


Light, which is God, is as it were a little spark of the true 
Light, in the sun, the moon, or the stars. And we speak thus 
concerning the sun, and moon, and stars, not as at all dishon- 
ouring such vast works of God, nor, like Anaxagoras, saying 


that the sun, and moon, and stars are heated masses; but as | 


exeivwy vouloa: éavrovs KaTw Tov elvai, 
Éxovras THALKOvTOY vonToY "yváo eus 
pas, kal pos arndwor, kal pas ToU 
Kéomov, Kat pas TÓV avOpaTwY, KdKel- 
vols mpocivvijg a. —P- 237. [ 10. p. 584. ] 

* Kal domep of Sia Tb Hos aicOnrdy 
kal ovpdviov elvat mpookuvodyres HAuov, 
Kal ceAnvny, kal totpa, obk by mpockv- 
vícatev ori.wOT)pa. Tupos, 3) Axvov én) 
Vis, épavres THY aovyKpitov bmepox?yv 
TOV vourSo Levey atlov Tpookuvero but 
mapa To THY oOTIVOhpwY kal TOY AbxYwY 


pas oUrws oi vonoaytes, Tas 6 Meds 


pos ear, karaAaBóvres 86, Tas 6 vids 
TOU Ocod Pas GAnOivdv éovw, 9 write 


mávra &vOpwrov épxduevoy eis Toy Kbo= — 
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evAdyws mpookuvhoaerv Toy olovel Bpa- — 


xvv omvOjpa, ws mpos às Toy Ocbv, 
GAnOLVOdD dwrds, €v HAlw, Kal cEeAYN, 
kal üoTpois. 


7Tà THALKAUTA TOU GOcoÜü Onuiovpytfjua- 


Ta, o0 "Ava£aryopies póBpov Sidarupov — 


Aéyovres elya. Tov fjAiov, Kal a'eXdjvmv, 
kal aorépas, ToadTd papyey mepl TjAou, 


Kal ovx QUriudCovTés ye — 


Object of worship, and ever present everywhere, 229 


having some perception of the divine nature of God, which soox rm. 
transcends with ineffable superiority, and besides also of that "zs ^" 
of His only-begotten Son, who transcends all else." What, Qo, i. 
I ask, could be said more express than this to set forth the 

true Godhead of the Son? For here Origen explicitly teaches, 

that the Son, with the Father, is that true Light, which is 

God, in comparison of which the very light of the sun is as a 

little spark; and, further, distinctly attributes to the Son, 
equally as to the Father, “a Divinity excelling with ineffable 
superiority, which immeasurably surpasses all created beings!.”” [301] 
Lastly, from this he again draws the conclusion, that God ae 


the Father and His only-begotten Son alone, (in the unity, 
that is to say, of the Holy Ghost, which Origen himself else- 
where acknowledges,) are to be honoured with divine worship; 
setting at nought, so far as adoration is concerned, the sun, 
moon, and other luminaries of heaven. In the same pas- 
sage, after a few words, he says, that God the Father, of His 
goodness, condescends unto men, not locally (Tomas), as 
being infinite and not included in space, but by way of 
providence (vrpovomru«ós) ; whilst the Son of God is present 
with His disciples at all times, and not simply during His 
sojourn amongst men; and although, out of His infinite 
love to the human race, He vouchsafed to dwell locally 
also with us, in the human nature which He assumed, still 
is He altogether present every where (ravraxo)0)*. Having ® omnino 
laid down these positions, he proceeds to argue thus for the vienes 
worship of God the Father alone, and of His only-begotten tem. 
Son, in opposition to the adoration of the heavenly bodies? Y ; 3 luminum. 
* Seeing that He who has filled heaven and earth, and has said, 

‘Do not I fill heaven and earth? saith the Lord,’ is with us and 

near unto us, (for I believe Him, when He says, ‘I am a God 


Kal gceAfjvms, Kal dorépwr' àAX' ai- 
aOavóp.evol ye THs àoárq bmepoxs ome- 
pexovons Oeiórqros ToU cod, ert dé iol 
TOU jovo'yevoUs avToU bmepéxovros Th 
Aourd.—[ 11. p. 585. Bp. Bull translated 
the concluding words, “ Dei et Filii 
ejus unigeniti inenarrabili przestantia 
precellentem divinitatem, que cetera 
omnia longe post se relinquit," **the 
Divinity of God and His only-begotten 
Son excelling with ineffable superiority 
which leaves all other things far be- 


hind." ] 
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oi 
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KTLOTOV. 


4 veynTov. 
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230 The Son declared by Origen to be ayévntos ; 


near at hand, and not a God afar off, saith the Lord, it is | 


absurd to seek to pray to the sun, which is not present to 
all things, or to the moon, or to any of the stars." 

9. In the sixth book, he proves the absolutely divine and 
uncreated nature of the Son in these words, which are clearer 
than any light”; “For no one can worthily know Him who 
is ingenerate' and the first-born of all generated? nature, as 
[can] the Father who begat Him, nor [can any one know] the 
Father as [can] the living Word, [Who is] both His Wisdom 
and Truth." In these words, I say, Origen, as if he had him- 
self even now been sitting in the assembly of the fathers at 
Nice, distinctly pronounces, in opposition to Arius, that the 
Son of God is neither made? nor created, (for the word 
ayévytos (ingenerate) embraces both these within its com- 


pass;) moreover he distinctly teaches, that the Father and  — 


the Son are alike reciprocally comprehensible by each other, 
but absolutely incomprehensible by all creatures. Sandius, 
however, in order to evade the force of this remarkable pas- 
sage, pretends that the text of Origen in this place has 
been interpolated and corrupted: “ Petavius,” he says, 
* proves, on the Trinity, book i. chap. 3, n. 5 and 6,” (or 
rather, chap. iv. n. 6 and 7,) “that the passage of Origen, in 
which, in his sixth book against Celsus, he calls the Son ayévn- 
Tov, * ingenerate,' is interpolated, on the ground that Epipha- 
nius, ‘On the heresy of Origen,’ censures him for having called 
the Son, in his Commentary on the [first] Psalm, *a generated 
God*.’” But Petavius does not there say, much less does he 
prove, that this passage of Origen is interpolated; nor if the 
Jesuit had so said, would his criticism have been worth much ; 
for all the Greek MSS. which have been discovered any 


where’, agree with the printed copies in this place; and the — 
tenor? of the passage is altogether in accordance with the - 


uniform teaching of these books against Celsus, in which 
Origen throughout expressly excepts the Son of God from 
the class of created beings’, as is clear from the testimonies 
which we have already adduced. And asto the objection which 


* otre yap Tov &yérqrov Kal mdons — p. 287. [17. p. 643.] 
yevgrüs pioews mpwrdtokoy Kar’ atlay a [In the Benedictine edition it is 
eiBévai Tis BUvaTa, ws 6 yevyhoas abrbv mentioned that the reading rbv yervn- 
Tlarhp, ore roy Ilarépa, as 5 Cuyvxos dy occurs in one MS. alone, the second 
Adyos, Kat gopia avro), kal GA7j9ea.— English one. | 


difficulties from a contrary statement of Epiphanius. 231 


BOOK II. 
CHAP. IX. 
§ 8,9. 


ORIGEN. 


Petavius brings from Epiphanius, that Origen in his Commen- 
tary on the first Psalm had called the Son of God yevnrov 
Ocov (a generated God), Sandius could not have been ignorant, 
that the great Huet had given a luminous reply to it in his 
Origeniana ii. p. 43. “Origen,” he says, “in calling the 
Son yeyntov Oeóv, should be taken to mean, ‘one that has 
a principle of His being and an origin of existence’? It is qui prin- 
common, indeed, to the Son with created beings to have apy 
principle and origin of His being ; but the mode? of emana- existendi 


tion and going forth from that principle is quite different ; Ege 
for the Son goes forth by an eternal generation; created : 
beings go forth by creation in time. . . . . And thus the Son 
. may be called ayévnros, one who has not His being from any 
other, that is, as a work, or a thing made, or as a thing cre- 
ated; and also yevnros, one who has His being from another, 
that is, as a thing begotten and a Son. Thus Origen, who is 
charged with having called the Son yeryrós 0€0s,. . . . yet in 
his sixth book against Celsus calls the Son dyévntos.” 
A little afterwards Huet subjoins these words; ** When 
he (Origen) called the Son yevnros, he meant to say, that 
He has a principle of His being: Jerome, on the contrary, 
interpreted [him as meaning] that the Son was made. 
For he loved thus to interpret the words of Origen in the 
worse sense. In the same way Epiphanius says, that he 
would approve the use of the word wyevmrós in others, but 
that he condemned it in Origen. Much more may be 
read on this subject in Huet, in the same place. I return 
to the books of Origen against Celsus. In this same sixth 
! book, when Celsus says, that God is not even comprehen- 
| sible by reason, Origen replies^: *I make a distinction as [304] 


nempe tanquam res genita et Filius. 


> Origenes, inquit, cum Filium ap- 
Sic Origenes, qui 'yevqrbv @edy appel- 


pellat yernrdy Gebr, sic accipe, qui prin- 


cipium sui habet et existendi initium. 
Filio quidem commune est cum creatis 
rebus sui principium ae originem ha- 
bere; emanandi autem ex illo principio 
ac prodeundi ratio plane diversa est; 
prodit enim Filius per generationem 
eternam ; prodeunt create res per 
temporariam creationem. .. . Atque ita 
Filius dici potest ayévnros, qui ab alio 
non habet ut sit, nempe tanquam opus 
seu res facta, vel tanquam res creata; 
et 'yevwros, qui ab alio habet ut sit, 


lasse Filium insimulatur. . . Filium 
tamen ayévynroy vocat lib. vi. contra 
Cels. . . . Cum Filium dixit (Origenes) 
vyevnrov, id sibi voluit, habere ipsum sui 
principium ; contra Hieronymus expo- 
suit, esse factum. Nempe sic verba 
Origenis in pessimum sensum tra- 
here amabat. Ita Epiphanius vocis 
yevyrós usum in aliis probaturum se 
dicit, in Origene damnare.—[ Lib. ii. 
UE ii. 8 23.] 
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252 The Son alone able to comprehend the Father. 


to what is meant, and say, if [it be meant, comprehensible] 
by reason (Aóyos) that is in us, whether abiding in [the 
mind’,] or also put forth [in sound’,] we will also say that 
God is not comprehensible’ by reason (Aóyos), but if [we 


(Adyos) was in the beginning, and the Word was with God, 
and the Word was God,’ then we declare that by this Adryos 
God is comprehensible.” As much as to say, God cannot be 
comprehended except by God, nor what is infinite except by 
what is infinite; from which it follows that the Word (6 Adyos), 
inasmuch as He is able to comprehend God, is Himself God, 
which also Origen, together with John the Evangelist, affirms 
in express terms. Every one. then must perceive how dia- 
metrically opposed this declaration of Origen is to the blas- 
phemy of Arius. For Arius, in a work entitled Thalia, (as 
Athanasius states, in his work on the Synods:,) said, “ It is 
not possible for the Son to trace out* the Father, Who He is 
by Himself, for the Son Himself does not know His own sub- 
stance." A passage precisely similar follows, in the same 
book [against Celsus vi.], after some interval’; “ And who 
else is able to save the soul of man, and to bring it to God 
who is over all, but God the Word? who being in the be- 
ginning with God, on account of those who have been joined 
unto the flesh, and have become the very same as flesh, became 
flesh, in order that He may be comprehended by those who 
were unable to behold Him, in that He was [the] Word’, 
and was with God, and was God." 
after, in the same passage, calls the Son, equally with the 
Father, great and incomprehensible; and moreover affirms 
that the Father had made the only-begotten Son a partner 
even of His own greatness. We shall quote the passage 
entire in a more suitable place hereafter. 


mu, ei uév Ady@ TQ ev quiv, etre ev- — oboíay obk oldev.—[ 15. vol. i. p. 729.] 


Lastly, Origen, soon 


diaber@, eíre kal mpodopiukQ, kal queis 
pnromer, iri oüic &aww. éukrós TE AdYH 
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ToUTQ TQ Adyw egiktds ear ó Oeds.— 
p. 320. [65. p. 682.] 
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TQ Érl wag Oed Sbvarar Thy Tod àv0pó- 
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Of the Father's creating all things through the Son. 238 


10. You see, reader, how repeatedly and most openly soox rm. 
Origen asserts the true Divinity of the Son, in his books Coh m 
against Celsus, which are universally allowed to be the ORI ERE 
most genuine, pure, and uncorrupted of all his writings. 
Who now would suspect that out of these very writings any 
thing could be gathered, to shew that Origen was favourable 
to the Arian blasphemy? And yet Petaviusé alleges against 
Origen, as savouring of Arianism, a passage out of his sixth 
book against Celsus, in which he wrote, that “the Son of 
God, the Word, was the immediate Creator’, and, as it were, ! Tv 7po- 
the actual framer? of the world; whilst the Father of the i d 
Word was primarily? Creator, by reason of His having given ? abrovp- 
commandment to His Son, the Word, to make the world." ae 
I have, however, already shewn how these words are to be 


understood, in chap. v. $ 6. [p. 171.] of this book, in 


treating of the doctrine of Irenzus, to which I refer the 
reader. It is, indeed, so far from being an Arian tenet, that 
all things were created by the Father issuing, as it were, His 
mandate as the Supreme Maker, through the Son per- 
forming the Father's commandment and will, that even 
catholic doctors, who lived after the council of Nice, and [306] 
who were the keenest opponents of the Arian heresy, did 


not hesitate to affirm it throughout their writings, as we 
. shewed in the same place out of Petavius himself. ‘To the 


\ 


writers there adduced, I would here add one other, Hilary ; 

who, in his fourth book on the Trinity, treating of the words 

in Genesis i., “ Let us make man in our image,” &c. speaks 

thusi, * By that which is said, * Let us make man,’ [it appears, 

that] the origin is from Him, from whom the Word also 

hath His beginning; but in that ‘God made man after * cepit. 
the image of God,’ He also is signified through whom the 

work [of creation] is accomplished." Then again a httle 

after; *In that it is said, ‘Let us make,’ both the commanding 

and the execution are made? equal." And again, presently 5 exzqua- 


; : DUE -,]. tur; scil. 
after, concerning Wisdom, or the Son of God, rejoicing with 4577.15 
: commands 
8 De Trinit. i. 4. 5. 678.) and He who 
h roy wey wpocexós Snusoupydy eivai i Per id quod dictum est, Faciamus executes 


Tbv viov ToU @eod Adyov, kal womepel hominem, ex eo origo est, ex quo ccpit are made 
avroupyoy ToU kócuov' rbv dé Tlarépa et Sermo; in eo vero quod Deus ad equal. 
TOU Aóyov, TQ TpocTeraXévou. TQ vig imaginem Dei fecit, significatur etiam 

éavroU Adyw Torhou Tbv Kdopmoy, civat is, per quem consummactur operatio. . . . 


mpotws Oqwovpyóv.—p. 317. [60. p. In eo quod dicitur, Faciamus, et jussio 
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2 partibus. 


3 et ob. 


* 5) ov. 


234 Origination atíributed to the Father, Ministry to 


His Father in the works of creation, he has these words: 
* Wisdom hath taught [us] the cause of Her rejoicing; She 
was rejoicing because of the Father's joy, who joyed in the 
completion of the world and in the children of men. For it 
is written, ‘And God saw that they were good? She [Wis- 
dom] is glad that Her works, wrought through Herself 
at His command, are well-pleasing to the Father." These 
last words of Hilary express fully the meaning of the pas- 
sage in Origen at which Petavius cavils. This is further 
to be observed, that Origen expressly softened down his 
assertion, lest it should seem harsh to any one, by the 
adverb oo"repei, ‘as it were.’ “The Son,” his words are, “is 
the immediate Creator of the world, since He was!, as 2£ were, 
Himself the actual framer of it;” by which caution he meant, 
without doubt, to meet the error of those who refused to 
admit the undivided operation of the Father and the Son in 
the same work of creation. But what is to be the end of this 
bold and reckless temper of scholastic theologians in passing 
their censure on the statements of the ancients? Certainly, if 
he, who has said that the Father, as the Father, is the pri- 
mary Creator of the world, who made the universe through ? 
His Son, is to be accounted an Arian, scarcely will Paul 
himself be pure from the stain of Arianism; seeing that . 
in his first Epistle to the Corinthians, viii. 6, he thus treats | 


of the shares’, so to say, which the Father and the Son had .. 


respectively in the creation and renewal of all things: “To us i 


there is one God, the Father, of whom? are all things, and we © | 


in Him; and one Lord Jesus Christ, through whom^ are all - 
things, and we through Him." For it is evident that the ex- 
pression é£ ov, ‘of whom, denotes the primary cause. Hence | 


also, Theodore Beza makes this annotation on the passage: 


** Whensoever the Father is distinguished from the Son, ori- - 
gination is attributed to the former." All these statements, - 
I mean, are to be referred altogether to that subordination 
of the Son, by which He is subjected to the Father “as His 4 | 
Author," (I here again use the very words of Hilary,) ) of 


exaequatur, et factum.... Causamle- est enim, Et vidit Deus quia bona sunt. i 
titiz sue Sapientia docuit; letatur ob — Placere Patri opera sua gaudet, PER SE 1 


letitiam Patris, in perfectione mundi Ex PRECEPTO EJUS EFFECTA.—p. 39, | 


et in filiis hominum letantis. Scriptum 40. [§ 20, 21. p. 839, 840.] 
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which we shall treat more at length in the fourth book. soox rr. 
But what is to be said of this, that in the Nicene Creed 8 10, d 
itself we are commanded to believe, first, “In one God Ortcen. 
the Father Almighty, Maker of all things, visible and in- 
visible:? secondly, “in one Lord Jesus Christ, &c., by!! per. 
whom all things were made?" I suppose, that if the 
Nicene Fathers had not been assembled in an cecumenical 


council, which it is an act of impiety to contradict, they 


| would hardly have escaped the severe censure of the Jesuit 
| . Petavius, for these expressions. To sum up the whole subject 


in few words; Whosoever affirms, that God the Father, as the 
fountain of Godhead, and, therefore, the origin of all the 
divine operations, created the world from Himself? through ? a seipso. 
His Son, and that He is in consequence the primary Maker 
|. of all things, he surely is no way to be charged with Arian 
| heresy, unless indeed we be ready to fasten the charge of 
Arianism on all the ancient fathers of the Church, and even 
on the divinely inspired writers themselves. But this would 
certainly be characteristic of Arian blasphemy, if any one 
should teach, that the Father created all things through the 
Son, as through an instrument extraneous to Himself, or as [308] 
through some power created before all other things, and 
alien from His own essence,—an impiety which never en- 
tered the mind of Origen even in a dream, as is evident from 
the passages we have adduced above. 

11. But there are some other statements in these very 
books against Celsus, which even Huet notes as wrong, and 
marks with condemnation?; the principal of which we shall ? atro cal- 
discuss. In the first place, Huet! adduces, as very difficult of 7: Mec 
explanation, these words of Origen*: * But if any one from transfigit. 
these words shall be distracted with fear, that we are deserting 
to those, who deny that the Father and the Son are two hypo- 
stases‘, let him give heed to that saying, ‘And of all them that 4 5o oro- 
believed the heart and the soul was one,’ in order that he may eTáceis. 
understand those words, ‘I and My Father are one." And 
again!, «We therefore worship the Father of the Truth, and 


j Origeniana ii. 32. [ Quest. 2. 3. ] orevodvtwy 3| Kapdia Kal 7) Vvx) pla, 
k ei Bé is ex ToVTwY MepiomacOhoeTa, va Oewphon Tb, éyÀ Kal 6 waThp Ev 
Hh 7 avToMOAODMEY Tpds TOYS àvaipobv- éopev.—Lib. viii. contr. Cels., p. 386. 
vas 8o elvat bwooTdces rorépa kal viov, [12. p. 750. ] ;: ; ; 
émioTq0ÁTo TQ, Hy 0€ mTávTev TÓV Ti- 1 Qpnoxebouey oiv Tb» TaTEpa Tis 
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236 Different senses of the word vróavacus in early times; 


the Son [who is] the Truth, being two things in hypostasis!, 
but One in unanimity, and agreement, and identity of will.” 
Upon these passages the learned writer observes thus; * He - 
says that ‘the Father and the Son are two* in hypostasis, - 
one in agreement and unanimity.’ But vócracis in early | 
times was ordinarily used for ovc/a (substance) by heathen | 
and Christian writers. Jerome, in his 57th Epistle to Damasus j 
says, ‘The whole school of secular literature knoweth of no 
other sense of ózócracus than that of ovcia'’ In this sense — 
the Nicene fathers understood it, in this sense did those of | 
Sardica; in this sense also is it probable that Origen under- | ) 
stood it." I reply first: The words v7ócTacus and ovoía © 
were variously employed in early times, at least by Christians. ] 
I mean that $i7ócTacius was sometimes taken by them for | 
what we call ovcia (substance), and, vice versa, the word j 
obcía for that which we call $zócracis (person): sometimes — 
vTocTacts was used by the ancients, even by those who pre- Ü 
ceded the council of Nice, for that which we at this das 

designate person or subsistence. That the word ivooTácis | 
is occasionally? used by the ancients to signify that which — 
we call ovc/a is not only confessed but contended for by . 
Huet; although (candidly to confess the truth) I do not - 
remember that I ever found the word thus used by any 
catholic writer, in treating of the most Holy Trinity, before 
the Nicene council, or for some time after it. It is however | 
most certain that the word ovcia was sometimes taken by 
these very writers, for what we call trdctacts. Thus Pierius, | 
martyr and presbyter, the teacher of the martyr Pamphilus, 
though his views concerning the Father and the Son were | 
catholic, yet made the statement, (as is related by Photius™,) 
that the Father and the Son are two ovolas and d$vcers, 
meaning by the words owsia and nature!, Aypostasis; as is. 
evident, Photius likewise says, from what precedes and 
follows. We have observed above", that the word deus 
was used by Clement of Alexandria in this sense, though, 
like the term ovc/a, it has in other cases? a wider appli- 


— eS 


&Xn6clas, kal Tbv viby Thy GAHOevay, bvta  [Epist. xv. vol. i. p. 39. ] 
000 TH bmrocTácei mpáyuara, ev Oe TH m Biblioth. Cod. 119. [See Routh, 
duovola, kal TH ovupwvia kal Tfj TavTó- Reliq. Sacr., vol. iii. p. 212.—B.; see 
THTL TOU BovAnparos. —(p. 751.] the whole passage quoted below, 13. 
! Tota secul arium literarum schola 1.] 
nihil aliud dwéoraow nisi oboíav novit. ? (ch, vi. $ 6. p. 118.] 
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used for a thing subsisting per se, or a Person. 


cation. And that this word was taken in the same sense 
by Gregory Nyssen, Epiphanius, and even by Athana- 
sius himself, is shewn by Petavius, de Trin. iv. 1. n. 2, 3. 
Lastly, (which bears more nearly on our subject,) it is cer- 
tain from many instances that the word $vóorTacis was at 
times used by the primitive doctors of the Church, even those 
who preceded the council of Nice, to signify a subsistence!, 
or a single thing subsisting per se, which in things endued "f 310] 
with intelligence is the same as person. ‘Tertullian, in his 


BOOK i1, 
CHAP. IX, 
$ T1. 


ORIGEN. 


! subsisten- 


treatise against Praxeas, wishing to assert the personal sub- 


sistence? of the Son in opposition to those who denied that ? subsisten- 
He was a distinct Person from the Father, affirms of the "^"* 
Son of God, that He is “a substance" and “a substantive 

thing." Thus, in the seventh chapter?: “Do you then, 

(you ask,) grant that the Word is a certain substance’, con- aliquam 
structed by the Spirit and the communication of Wisdom *? DN 
Certainly I do. For you are unwilling to hold Him to be: Spiritu 
substantive in realhty?, by having a substance of His own’, rM 
so as that He may be regarded as a thing and a person’, > substan- 
and so, being constituted second to God [the Father], be SA in 
able to make two?, Father and Son, God and the Word. ¢ per sub- 


For, you will say, what is a word, but a voice and sound $4202 
proprieta- 


of the mouth, or (as grammarians teach) air struck against?, tem. 
‘intelligible on being heard, but, for the rest, a sort of void 7 persona 


x : quadam. 
and empty” and incorporeal thing? I, on the contrary, s auos, 


contend, that nothing empty and void could have come ® offensus. 
forth from God, seeing that it is not put forth from that ) Meu 
which is empty and void; nor could that be devoid of sub- 
stance, which has proceeded from so great a substance," &c. 
Again, in the 26th chapter, treating of the distinction be- 
tween the Father and the Son, he speaks to this effect; 
* [But if He be] God of God, as a substantive thing, [He] will 


? Ergo, inquis, das aliquam substan- 
tiam esse Sermonem, Spiritu et sophize 
traditione constructam? plane. Non 
vis enim eum substantivum habere in 
re, per substantie proprietatem, ut res 
et persona quaedam videri possit, et ita 
eapiat secundus a Deo constitutus duos 
efficere, Patrem et Filium, Deum et 
Sermonem. Quid est enim, dices, ser- 
mo, nisi vox et sonus oris, et (sicut 
grammatici tradunt) aer offensus, intel- 


ligibis auditu, ceterum vacuum nescio 
quid, et inane, et'incorporale? At ego 
nihil dico de Deo inane et vacuum pro- 
dire potuisse, ut non de inani et vacuo 
prolatum ; nec carere substantia, quod 
de tanta substantia processit, &c... 
[Quod si] Deus Dei tanquam substan- 
tiva res, non erit ipse Deus; sed hacte- 
nus Deus, quia ex ipsius Dei substantia, 
qua et substantiva res est, &c.—[p. 909, 
504, | 
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not be God [the Father] Himself; but thus far God, be- | 
cause [He is] of the substance of God Himself, whereby also - 

He is a substantive thing." He goes on to say, that wisdom — 

and providence are not “substantive things” or “substances,” | 
that is, hypostases (broordcecs). For this form of expression — 
Tertullian, the known imitator of the Greeks, seems alto- — 
gether to have derived from the Greek Fathers, translating — 
the Greek word ivóorac:s by the Latin substantia and res 
substantia; though the Latins had, besides’, a word of their | 
own, even in the time of Tertullian, for expressing a sub- . 
sistence in the divine essence, namely, the word persona, 
which is sometimes used by Tertullian himself in the same 
treatise. Hippolytus, who was next to Tertullian in date, : 
and earlier than Origen, in a passage which has been already 
quoted? by us, says that the flesh or human nature in Christ | 
does not subsist by itself, but has its subsistence (T7 v7r6- | 
oractv) in the Word, that is to say, subsists in the Word. 
Dionysius of Alexandria, a disciple of Origen, in his answer 
to the fourth question of Paul of Samosata, speaks thus of 
the three persons of the Holy Trinity’; “The two hypo- 
stases (that is, of the Father and of the Son) are insepa- 
rabler, and also the insubsisting? Spirit of the Father, 
which was in the Son." And it seems to me that by this 
passage of Dionysius of Alexandria the opinion of his name- 
sake and contemporary, Dionysius of Rome, is by all means 

to be explained; for the latter in his Epistle against the 
Sabellians, [preserved] in Athanasius’, after refuting them, 
proceeds to confute those who separated the Godhead “into 
three divided hypostases?." Petavius, indeed, on the (Trinity, 
iv. 1. 5) would have it that the word iécraczs in this pas- 
sage was used in a more general signification for ova/a: led 
to this, I suppose, by the consideration, that Dionysius 
professes his dissent from those, who divided the Godhead 
into three hypostases. But this is nothing to the point: 
for Dionysius does not blame those against whom he argues 


P See 8. § 5. of this book [p. 218, 8 eis pets meucpiouéevas broordces. 
where I observed that Hippolytus wrote Athanasius de Syn. Nic. Decretis, p. 
c ócacis, not $róoracis.—BD.] 275. edit. Paris. 1627. [vol. i. p. 231. 

4 ai dbo ómocTáceis &xópioToi, kal rà. and in Routh's Rel. Sacr., vol. iii, p. 
évvróo auTOv Tov maTpds Tveüpa, 0 jv ev 179, &c.; see the passage quoted be- 
T$ vig.—[p. 230.] low, cap. xi. $ 1.] 

* See Theodoret, E. H. i, 4, 


by Hippolytus, and the Dionysii of Rome and Alexandria. 989 
simply for making three hypostases in the Godhead, but soox ru 


on this account only, that they thought that those three E 
| hypostases were divided (weuwepiouévas). And afterwards Onicen. 
' in the same passage he expresses this more fully, when he [312] 
says again, “that the same heretics divided the Godhead* into 

three hypostases, foreign to, and altogether separate from, 

each other." Very ill therefore, has Petavius translated 

the Greek of Dionysius into Latin, as distinctas hypostases, 
(distinct hypostases). Against these heretics, Dionysius 

in the next place proceeds to lay down, that" “the divine— 
Word is made one! with the God of the universe, and that! fraceu. 
the Holy Ghost reposes’ in God and hath His dwelling in ? éugiro- 
Him;" that is to say, that the Three Divine Persons are in- X??* 
timately and mutually conjoined with Each Other by an 444 
inexplicable kind of circumincession?, and that They reci- 3 inexpli- 
| procally, as it were, enter into Each Other, so that One em 


: } . quandam 
cannot in any wise be separated from Another; but on this wepixdpn- 


point we shall say more hereafter. The reader may see EE. 
this passage from Dionysius quoted entire in chap. xi. $ 1 * 14] 
of this book. When, therefore, Dionysius of Rome denies 

that there are in the Godhead three divided and separate 
hypostases, he clearly meant the same as the other Diony- 

sius, when he affirms that the Father and the Son are two 

| hypostases by no means separate [from each other], and that 

| the Holy Ghost also is an hypostasis subsisting in the Son 
Himself, and, consequently, not disjoined either from the 

Son or from the Father. It is plain that both alike confessed 

a distinction of hypostases in the Godhead ; both alike denied 

a division or separation of hypostases. "There is, however, 
another passage of Dionysius of Alexandria, which throws 

the clearest light on this subject; itis quoted by Basil the 

Great, in his treatise concerning the Holy Spirit, chap. 29v, 

— where he introduces Dionysius arguing to this effect, in his 
Apology against the Sabellians, near the middle, “If, because [313] 
hypostases are Three, they say that they are divided, Three 


' t eis rpeis ómoordceis Eévas, AAATAwY V ei TQ Tpeis eivau Tas bmooTdaeis, 
- > yp ^ ^ 

mayrdmaci kexepwpévas, [Siapodvras ^ pepepumuévas evo Aéyovat, peis. eiat, 
t: ; y. 

Thy &ylav uováóa.] Ibid. Kav ph OdAwow, Thy Oeiay Tpidda 


U fvaobm yap àvéykm TE OG Tov TayTEeA@s dvedAérwoav.—Opera Basilii, 
- Éxev Tbv Oetov Aóyov: eudiAoxwpeiv ó6 tom. ii. p. 358. edit. Paris. 1637. 

TQ Ges xol évdiairaoOu 08 TO Gyov — [Vol iii p. 61. Op. Dionys., p. 98, 
myeUüp.a., —1bid. 99. ] 
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240 ‘Yaroctacis used for Person, in the Nicene Anathema ; 


there are, (though they would not have it so,) or else let 


them entirely do away with the divine Trinity.” From 
these words it is clearly gathered, that amongst the catholics 
of the age of Dionysius it was a fixed and settled point, that 
there are three hypostases in the Godhead’; and that the 
Sabellians thought that it followed from that position, that 
there were three divided hypostases, as being unable to 
conceive of three distinct Persons subsisting in the divine 
essence without division. This consequence, however, both 
the Dionysi entirely reject in the passages which have 
been adduced. ‘To proceed. The six bishops, contempora- 
ries of the two Dionysii, who wrote an epistle* to Paul of 
Samosata, from the council of Antioch, deny in it, in op- 
position to Paul and Sabellius, that the Son of God is “ the 


oe 


unsubsisting? knowledge" of the Father; and in the same - 


place they call the Son of God Himself “the living and insub- 


sisting energy?" of God the Father. Who then can doubt, © 


that these bishops meant that the Son also was a distinct 


hypostasis? from the Father? Especially since Dionysius of | 


Alexandria, in the same age, used the terms Tv vróo acu and | 


TO évvTÓcTaTOP as having the same meaning, as is evident — 
from the passage above quoted. Alexander, bishop of Alex- 
andria, in an epistle to Alexander, bishop of Constantinople, | 


tse 


written before the council of Nice’, seems to have taken the ~ 


word in the same sense, by writing to this effect on the words 


of the Evangelist, John i. 1; * For he set forth His (the 


Son's) peculiar hypostasis?, when he said, ‘In the beginning 


was the Word, and the Word was with God." And, if trust - 
is to be placed in the great Basil rather than in the modern | 


Jesuit, Petavius, the Nicene fathers understood the word — 


in the same sense, that is, according to the ancient use of it 


in the Church, when in their creed they anathematized those, © 
who said that the Son was of “another hypostasis or sub- 


stance^" than the Father. For Basil, in his 78th epistle, stat- 


ing how Marcellus of Ancyra and some other abettors of the 


x Bibl. Patr., tom. xi. [Routh. Rel evumdorarov, évepyoüvra Ta Távra ev — 


Sacr.,vol.ii.p.469.— B. [The passageis maow. } 


ovx &s Ov dpydvou, od8 &s BC emiothuns  edhAwoev, cimdv, Ev apxh iv 6 Adyos, 


fe 
+ 


this: à! o9 6 marhp Tdvra werolyker, Y thy yap iSidrporoy abrod brógTaciw — 


y 


&vvroocTárov, yevvhoavtos wey Tod Ta- Kal 6 Adyos fjv mpds Tv Geóv, k..—1n -— 


Tpós Toy viby ws Saoav évépyeay, kal — Theodoret. E. H. i, 4. [p. 12.] 


there distinguished from Substance; against Petavius. 241 


Sabellian heresy, had sought support from these words of Book 1. 

the Nicene council, denies that the words ova/a and vmó- "$1 pu 

cTacis were used by the fathers as parallel! and as signifying Origen. 

the same. He proves this by the following argument; “ For meet Ropes 

if the words had expressed one and the same idea, what ei 

need was there of both? but it is evident that, inasmuch as - 

there were some who denied that [the Son] is of the ovata 

of the Father, and others who said, not only that He was not 

of the ovcia of the Father, but that He was of some other 

vrocTac:s, they thus renounced both opinions as alien from 

the mind of the Church." I should wish here, however, by 

the way, to examine briefly the chief arguments, by which 

Petavius? has endeavoured- to overthrow this view of the 

great Basil; ‘ First," he says, “it is quite certain, that the 

fathers added this clause of the Creed in opposition to the 

|" dogma of Arius alone." I might have asked Petavius, 

whence it is so certain? Surely it is most certain, that 

the [Nicene] fathers in their Creed, although they intended 

primarily to impugn the dogma of Arius, do yet in some 

places touch on the heresies of others. For instance, when 

they define that all things were made by the Son, they do [819] 

not aim a blow at the Arians, who never denied this, but at 

the Ebionites, Artemonites, Samosatenes, and other heretics 

of the same stamp. But suppose we allow that that clause 

was added by the Fathers in opposition to the dogma of the 

Arians alone, (which I think to be most true,) what follows? 

*'lhe Arians,” says Petavius, “did not teach that the Son 

derived His origin from another person? than that of the ? ab alia 

Father." Neither, I answer, did any one of the Arians teach ? d 

that the Son derived His origin of? another substance, if we 5 ex alia 

would speak strictly and exactly. But, as all the Arians S 
denied that the Son was born of^ the substance of the: natum e. 

| Father, so some denied, that He was in any way born of? natum ex. 
;the Father Himself, or of the hypostasis of the Father. That 

is, there were two main classes of Arian fanatics; the one 

acknowledged, indeed, that the Son was born? in a manner 6 natum. 


z ei yop play Kal thy adTiy edhrovy BAAnS Tivds boa rácews, oUres Gu pórepa 
evvoiay af oval, tls xpela hv éxarépov; ws AAASTpLA TOD exkANTLATTLKOD pporí- 
GAAS Sijrov Bri, ds THY ev àpvovuévev patos amnydpevoay.—[ Ep. cxxy, 1. vol. 
| Tb ék THs ovolas elvar ToU waTpds, Tay ili. p. 215. | 
86 Aeyóvrav, obre éx THS ovaías, GAA’ éE 4 De Trin. iv. 1. 6. 
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242 * Hypostasis inserted against the Arians ; ‘Substance’ against 


peculiar [to Himself] of the Hypostasis of the Father Itself,— _ 
not, as the other creatures, made out of nothing,—but yet 1 
denied that the Son was begotten! of the substance of the  — 
Father, regarding Him only as a kind of power? of the i 
Father, not an eflluence? of the Father's substance; the other 1 
class, in order to avoid admitting that the Son was begotten — 
in a manner peculiar [to Himself] of the Father Himself, 
affirmed in round terms, that He, as the other creatures, 
was made simply out of nothing‘. The former class were 
called Semiarians, and their opinion is best explained in 
few words by Petavius^ himself in another place, out of their 
own Confession, in Epiphanius, Heres. Ixxiii. n. 2. &e., in © 
the following terms; “In this," he says, “they bring for- 
ward many things very like the Catholic doctrine; especially 
in that they deny that the Son is a creature, on the ground 
that He is a true Son, and produced by a true generation, 
and not by that figurative one, whereby created beings are 
said to be begotten by? God; on the contrary, that [the 
Father] is truly a Father, whom they confess also to have 
begotten the Son, of Himself, and that before all thought, 
and all reckonings, and times, and ages. These expressions | 
are plausible in appearance, and approach very near to the 
Catholic Confession. But there is yet that wanting in them, © 
wherein consists the strength and chief point’ of the faith, 
in that they do not acknowledge that the Son was begotten 
by the Father of His substance?, but of the likeness of the 
Father?, namely, by His generative energy"; since they 
affirm that the Father has various modes of acting!', one | 
creative", another generative, whereby He produces the Son. 
Then they lay it down, that there is not the same essence 
in Both, but two mutually like each other." The Nicene 
fathers, therefore, strike a blow at both these parties of the 
Arians, in the words, “ of another hypostasis or substance! ;” 
that is to say, both at those who denied that the Son w 
in any wise born!* of the Person of the Father, or of the 
Father Himself, and affirmed that He was made out o 
nothing; as also at those who, while they confessed that the 
Son was born? in a manner peculiar [to Himself] of the 
Father Himself, did yet deny altogether that He was 
b De Trin. i. 10. 7. 


the Semiarians. Clauses of Anathema not equivalent. 248 


gotten of the substance of the Father, and that He was in »o^x rm. 
consequence of one substance! with the Father. To put si 
the question beyond all controversy, the Confession of the Omer. 
Arians, which was presented to the Emperor Constans, by Opa TTE, 
the hands of Maris, Theodorus, and Mark, and is recited 

by Athanasius, in his work on the Synods of Ariminum 

and Seleucia, concludes with these words’; * Those, how- 

ever, who say that the Son is out of what existed not, 

or of another hypostasis, and not of God, and that there 

ever was a time, when He was not, the Catholic Church 
regards as aliens.’ The same thing is evident from the [317] 
Confession sent into Italy, by the hands? of Eudoxius, Mar- ? per. 
tyrius, and others, and from the Sirmian Confession, which 

follow in the same place in Athanasius. Now you see here, 

that those Arians denied that the Son was created, or made, 

out of nothing, and acknowledged that the Son was born? ? natum. 
e€ vrooTáceos, of the hypostasis of God the Father, in other 

words, of* God Himself; whilst it is yet most certain that * ex. 
these same heretics never acknowledged, and never would 

have acknowledged that the Son was begotten é& ovoías, 

of the substance of the Father. Rightly, therefore, and 
learnedly did Basil distinguish between the words v76c7aocus 

and o$cía,in the Nicene Creed; and quite inconsiderately 

does the Jesuit Petavius carp at that observation of the great 

doctor. And as to the argument adduced by Basil—that the 

Nicene fathers would not have employed those words to- 
_gether in so short a creed, had the meaning of both been 

the same—Petavius’s reply to it is easily refuted. “ If,” 

he says, “there were force in that reasoning of Basil, neither 

would this be free from objection, that in the same creed, 

after the fathers had pronounced an anathema against such 

as held, that ‘there was a time when the Son was not,’ they 
immediately add what has the same meaning, ‘and that be- 

fore He was begotten He was not;’ and again, ‘that He was 

made out of what existed not?" But I deny that the words, 5 nullis 
* He was not before He was begotten," have entirely the E 
same signification as the preceding clause, “there was a time 
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when He was not.” For the former sentence attributes, in- 
definitely, a beginning to the existence of the Son; the se- 
cond determines the very point’, so to speak, of that be- 
ginning. There is indeed a sense latent’ in the latter words, 
which has escaped the acuteness even of Petavius; what that 
is, however, we shall explain at large, in a more suitable 
place, hereafterd, Neither is it true, that in the following 
words, “that He was made out of what existed not,” there is 
again a mere repetition. For among the crowd of Arians, 
there were some (as Petavius himself has observed in another 
place) whom Theodoret (lib. iv. de Heer.) says were after- 
wards called Psathyriani, who, as they said that the Father 
had ever existed, so [they said] that the Son had been ever 
created by Him; for that with God to beget is nothing else 
than to create. They did not assert, that there was a time 
when the Son was not; yet they maintained that the Son 
was made out of what existed not. Further also, Gelasius of 
Cyzicus, in his Acts of the Council of Nice, (part ii. c. 12,) 
represents Hosius as making reply, by the command and de- 
cree of the whole council, and declaring a Trinity: of hypo- 
stases*; which the fathers afterwards make profession of 
through Leontius the bishop, (ibid., c. 21.) Accordingly 
Anastasius Sinaita stated that the Nicene fathers had de- 
fined, that* “there are three Hypostases, or Persons‘, in 
the Holy and Consubstantial Trinity." "The authority of 
these writers, however, Petavius set at nought, relying, 
forsooth, on those arguments by which he groundlessly 
boasts that he has refuted the opinion of Basil. Yet cer- 
tainly Eusebius of Cesarea, (who was present at the coun- 
cil of Nice, and than whom no one knew better the ancient 
use of the word mócTacis in the Church,) in his Letter 
to Eustathius of Antioch, acknowledged, (according to So- 
crates',) “that the Son of God is substantive? and subsist- 
ing?^, and that there is one God in three hypostases.” And 
in this sense (I conceive) the word o7óceTac:s would have 


4 Book iii. 9. 2, &c. 

€ rpeis elvau. bmroaáceis, Hror Tpó- 
c'era, enl THs &ylas al óuoovatov piá- 
dos’ Anastasius in ’Odny. c. 21. [c. 20. 
ed. Ingolstadt, 1606. Anastasius Si- 
naita was bishop of Antioch in the 
sixth century. This work, however, is 


considered by Cave to have been made 
up out of the works of Anastasius and 
other writers.— D. ] 

! éyvmóoTarÓv T€ kal évvmápxovra 
Tbv vibv elvat TOD GOcob, eva re Ocóv ev 
Tpwlv tmocrdcecw elvai [óuoAovyobv- 


Tes]. —E. H. i. 23. 


He Zeus J 


P. 


sometimes used for Substance; as expressed at Sardica. 245 


BOOK II. 
CHAP. IX. 


continued to be used without offence, had not the Arians 
abused it to propagate their own heresy, taking it, in a 
more general signification, for nature and substance, and 
teaching that the Father and the Son are two hypostases, 
that is [two] diverse natures or substances, mutually differing 
from each other. For it was against them that the catholic 
doctors affirmed in the council of Sardica, that there is one 
hypostasis! of the Father and of the Son. The words of the ' uíar bné- 
fathers of Sardica, on this subject, in their Synodical Letters, fee 
preserved by Theodoret, are worthy to be transcribed here? : 
“The party of the heretics obstinately maintains, that the 
hypostases of the Father, and of the Son, and of the Holy 
Ghost are different?, and are separate from each other; we, 
however, have received and been taught and hold this, the 
catholic and apostolic tradition and faith and confession, 
that there is one hypostasis, which the heretics themselves 
call substance?, of the Father, and of the Son, and of the 3 otcfay. 
Holy Ghost.” Here these Fathers expressly inform us, that 


? Siapdpous. 


they called the Father, the Son, and the Holy Ghost one 


hypostasis*, only in that sense in which the heretics took the * play sné- 
word hypostasis as equivalent to substance?; intimating, as ; M 
is plain, that they were not ignorant of another sense of 
the word, received among the ancient catholic doctors of the 
Church, by whom, that is, it was used to signify person or 
subsistence,—and that they would willingly have embraced [320] 


it, and, in aecordance with that acceptation of the word, 

would have acknowledged that there are three persons, or 
subsistences?, in the Godhead. From this cause, however, it 

is certain that there arose that sad division?, which after- nud 
wards disturbed the Churches of the East, and of the West aium. 
also, touching one or three hypostases in the Godhead? ; ? divinis. 
whilst some, that is, chose to conform to the language of 

the fathers of the council of Sardica, and others retained 

the ancient use and meaning of the word. And this 


8 subsisten- 


® Or rather in an appendix to their 
Letter, which was added by some of 
them, under protest from the rest of 
the bishops. See Athanasius, Epist. 
Synod. ad Antiochenses, p. 976. ed. 
Ears. [8 5. vol. i. p. 172. | 
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use the first council of Constantinople at length ratified 
by its authority, in its Synodical Letter, found in the 
Eeclesiastical History of Theodoret, v. 9. The Arians, 
however, at length determined to throw out from their 
creeds the word óócoracis as well as ovcía. For in the 
Confession which was drawn up at Constantinople by 
Acacius, Eudoxius, and others, who, on being condemned 
by the decree of the council of Seleucia, betook themselves 
to the emperor, towards the end they define to this effect* : 
* But as for the word substance (ovcva), which was set down 
by the fathers in simplicity’, but being unknown to the 
people caused offence, inasmuch as the Scriptures do not 
contain it, it has seemed good to us that it be taken away. 
. . . For not even ought the word hypostasis (v7óoTaocts) 
to be used touching the Father, the Son, and the Holy 
Ghost; but we say that the Son is like unto the Father’, 
&c." By this decree those Arians completely rescinded 
their former Confessions, in which they had declared that 
the Son was begotten, though'not of the substance? yet 
nevertheless, of the hypostasis* of God the Father. 

Secondly, after premising this very lengthy, yet not use- 
less, general dissertation, touching the ancient use in the 
Church of the terms ovoía and vzócTacis, I now, at last, 
return to Origen. It is certain, that the word vrócoraocus is 
throughout employed by Origen to signify either subsistence, 
or a single and individual thing subsisting per se, which in 
beings endued with understanding is the same as what we 
now call person. Nay I do not remember, that I have any- 
where found the word taken by him in any other sense, when 
he is speaking of the Trinity; whence a great man, Hugo 
Grotius, (in his Notes on John 1. 2, and on the Epistle to the 
Hebrews 1. 8,) affirms, that Origen was the first to transfer 


the term in this sense from the Platonists to the use of the - 


Church—which however I do not believe to be true. As re- 
gards the passage, which is noted by Huet, nothing is more 
evident than that Origen there affirms that the Father and 
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the Son are two in hypostasis’, in the same sense in which soox.11. 
the heretics, whom he is glancing at in that place, denied it? TIN 
And who were they? beyond all doubt the Noetians and o, 
others, who taught that God was unipersonal’, and acknow- ! 7$ $vo- 
ledged only one hypostasis, i. e. one person, in the Godhead. 7 ran 
And as to that further objection of Huet, that Origen, when ceo. ; 
he said that the Father and the Son are one in unanimity 117 
and agreement, apparently rejected all other unity, it is cer- 
tainly of little weight. For he who in a given passage 
mentions only a unity of agreement between the Father and 
the Son, is not straightway to be regarded as having been 
entirely ignorant of any other unity. Then again, Origen 
in a thousand other passages has acknowledged the Father 
and the Son to be of one substance’, if you look to the 3 dpoovst- 
thing which is signified by the expression; full often, too, ^" 
has he in express terms confessed the consubstantiality 4, * 75 6u000- 
according to the quotations of Pamphilus the martyr and the ^ — , 
testimony of Ruffinus. The same I shall clearly shew in the 
proper place concerning Novatian, or whoever is the author 
of the treatise on the Trinity, amongst the works of Tertul- 
lian, whom Huet notes on account of a similar expression. 
Moreover, Origen, in his first tome on John, says of the [822] 
Valentinians and other heretics of the same kind*!: “ They Mela, 
use that passage, * My heart hath poured forth a good Word,’ [Ps.xlv.1.] 
supposing, that the Son of God is an emanation of the Father, 
as it were in syllables; and accordingly, if we strictly enquire 
of them, they do not allow an hypostasis to Him, neither do 
they clearly? declare His substance." Here Huet allows, that 5 capni- 
bmócTacis is indeed distinguished from odcia; he says how- "^ 
ever that it does not mean person but subsistence. But I ask, 
what difference is made by the ancients, when they are 
speaking of the Trinity, between person and subsistence? 
As Petavius™ has rightly observed, they certainly took “ sud- 
sistence for a concrete noun, as it is called, and confounded it 
with person." Supposing then, next, that in that passage of Ori- 
gen, to which Huet objects, the word vmóoracus be, accord- 
ingly, taken for subsistence, so that the Father and the Son 

| ypavrat TQ, "Eknpeviaro 1) Kapdia — bmóoTacuv adTa, el üxpiBós avTa@y Tuy- 
pov Adyov aryabdy, oiduevor mpopopdy Cavoiucda, od Siddacw, oddé odotay avTod 
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be declared to be two in subsistence; can any catholic find 
fault with this? nay, is not he a heretic rather who denies 
it? But Huet assaults him more keenly: “Why do we 
attempt,” says he, “to set up a defence for Origen, when 
he himself betrays his own cause, in his second tome on 


. John, where, impugning a certain person" as ‘ teaching, that 
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there subsists not any peculiar substance! of the Holy Ghost 
other? than the Father and the Son,’ he shortly after adds, 
‘we however, who are persuaded, that there are three hypo- 
stases, the Father, the Son, and the Holy Ghost, &c. By 
these words he shews, that he dissents from one who asserts 
that there is only one substance? in the Trinity, and that he 
admits [that there are] three hypostases, that is three sub- 
stances. For if the word troordces here signified idsornTEes, 
i. e. persons, he would fail altogether to express his dissent 
from him who thought that the Trinity was of one sub- 
stance!" But, I maintain, nothing else can be collected 
from this passage, than that the adversary against whom 
Origen is there arguing, understood by the word ovoía 
hypostasis or person, which we have already proved that 
many others, even catholics, did. For it is plain that the 
opponent, against whom Origen is there arguing, was, 
in reality, of the school of Noetus, who maintained that 
the Holy Ghost differs in no respect at all from the Father 
and the Son, but “is the same thing? as the Father," 
as Origen himself states in the same passage. In reply 
to him, Origen in this place shews, that in Matt. xn. 32, 
there is, without any controversy, a distinction set forth 
between the Holy Ghost and the Son; whence he concludes, 
that the Holy Ghost, as also the Son, differs in person® from 
the Father; and then adds, that both he himself and other 
catholics believe that the Father, the Son, and the Holy Ghost 
are three U7oatacets, three subsistences’. Indeed the word 
vrootacts almost uniformly? in Origen signifies either sub- 
sistence in the abstract, or a single and individual thing sub- 
sisting by itself, which, as I have repeatedly said, is equivalent, 
in the case of those beings which are endowed with life and 
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Origen distinguished Substance and Hypostasis as we do. 249 


understanding, to person. But why do we detain the reader ook m. 
with these disputes’? There is a passage extant in the Greek SI Ug 
Commentaries of Origen, edited by Huet himself, which most Onigpy, 
clearly establishes our interpretation of Origen's meaning. In ! hisce am- 
the twelfth tome on John, p. 186 of Huet's edition, Origen is 
mentions certain persons (some of the Noetians that is), 

who, from certain passages of Scripture, wrongly understood, [324] 
thought that it was shewn, that? “the Son did not differ 
numerically ^ from the Father, but that being Both one, not ? «2 àpie- 
only in substance but also in subject’, they were called MN 
Father and Son, in respect of certain different ways of view- rue 
ing them*, but not in respect of hypostasis?." To whom he' Hos 
makes tns replyP?: “ We must say to them, first of all, that * exiotas. 
the Son is other than the Father, and that it is necessary * «ere iró- 
that the Son be the Son of a Father, and the Father be’ 
the Father of a Son." Here substance and hypostasis? 5 o$eío et 
are clearly distinguished, exactly in the same way as they MET 
are by us at this day; and the view of Origen and other 
catholies is accurately distinguished from that of the Noe- 118 
tians. The catholics taught that the Father and the Son are 

indeed one in substance, that 1s, that they are ojootoctor, (of 

one substance or consubstantial) but two in hypostasis and 

in subject; whilst the heretics contended, on the other hand, 

|! that the Father and the Son are one, not only in substance 

but also in hypostasis, and that they are merely distinguished 
according to our different notions or conceptions, and called 

at one time in one respect, Father; and at another time and 

in another respect, Son. Nothing surely is more manifest 

than this. I have treated of the ancient ecclesiastical sig- 
nifieation of the word móeracius, when used of the God- 

head’, at greater length perhaps than was called for by the’ in divinis. 
objection that was put forward; yet the intelligent reader 

wil not, I trust, take it amiss, when he considers how 

| entirely, not only the mass of theologians, but also men of * totà via. 
the greatest learning are in error on this point 4. 
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250 Of Origews denying that the Son is God over all; 


12. There follows another objection of Huet, taken from 
these words of Origen, against Celsus', book viii.: ** But sup- 
pose it to be the case, that, as may be expected in a numer- 
ous body of persons who believe and admit of difference of 
opinion, that some from their precipitancy put forth the 
view that our Saviour is the God* who is over all' ; still we 
do not say any such thing, who beleve Him when He 
says, ‘The Father, who hath sent Me, is greater than I^" 
Upon which Huett makes these observations: ‘ There were 
some who affirmed that Christ is God over all’, and that in 
a true and orthodox sense. Now this statement certainly 
relates to the divine, not to the human nature of Christ. 
Origen, on the contrary, denies that our Saviour is God over 
all, which he proves from this, that He is less than the 
Father, who is God over all. He takes away, therefore, 
from the divine nature of Christ, that supreme Godhead over 
all things, and assigns it to the Father; and in consequence 
he makes the Son inferior to the Father in a certain kind 
of greatness’, and that as God to God, not as man to God.” 
But, in the first place, the very learned commentator is (if he 
will permit me to say it) in very grave error in supposing that 
it was in a true and orthodox sense, that they against whom 
Origen’s strictures are here directed, affirmed, that the Son 
is God over all; for Origen expressly speaks of a certain few 
among the Christians, who differed in what they alleged from 
the remaining very numerous body of believers, that is to 
say, from the Catholic Church of Christ. Moreover, if you 
read what precedes and follows this passage of Origen, you 
will find that the objections which Celsus there brings against 
the Christians, are taken entirely from the inventions of the 


heretics. Now who were they, who, in a heterodox sense, and | 


departing from the common consent of Christians, affirmed 
that our Saviour is the God over all Himself? I apprehend 


niana of Huet, in the Benedictine edi- 
tion, ad loc.—B.] 
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* [In the Benedictine edition we 
read Thy wéyioroy én) mao Ocbv, * the 
greatest God over all," from which it 
more plainly appears, what was the 
dogma of the heretics, whom Origen 


censures, and how perverse is the argue) 


ment of Huet.—B.] 
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these words were used by heretics in a wrong sense. 251 


that those heretics are intended, who in the time of Origen soox n. 

were known by the name of Noetians, who taught that the 55 13, 

Son is God the Father Himself, whom the catholies of that Oricen. 

age used to call, by way of distinction’, 6 émt mctu Ocds, 1 diaxperi- 

‘God over all" At any rate Justin, in what is called his pagers 

Second Apology, notices the impious madness of certain sorum 

heretics of that class, known in his day by a different name, (m 

in language not dissimilar, in the following passage": “ For 

they who assert that the Son is the Father, are convicted both 

of being ignorant of the Father, and of not knowing that 

the Father of all hath a Son, who being also the first-born 

Word of God is also God." In these words he not only 

distinguishes the Son from the Father of all, and denies, 

in opposition to the heretics, that He is God the Father 

Himself, but also confesses that the Son, equally with the 

Father, is in very deed God, as being begotten of God 

the Father Himself. Perhaps however, in the passage under 

review, Origen is assailing the Marcionites and other mon- 

strous forms of heresy?, who taught that our Saviour is not ? et alia id 

the Son of that God who framed the world, but is His Lord, genus da 

and superior to Him, and on that ground the God over all. monstra. 

Certainly it is evident that he is treating of them both in 

what precedes and follows. Secondly, what Origen asserts 

in the passage cited, that the Son, even in that He is 

God, (that is, God of God,) is less than the Father, 

(which Huet censures,) is quite catholic, and maintained [327] 

even by the fathers who most keenly impugned the Arian 

heresy after the council of Nice, as I shall afterwards 

shew in the fourth book*, where I shall also most clearly 

prove that Origen in his books against Celsus, whilst he 

laid down that God the Father was in respect of causa- 

tion* greater than the Son, still acknowledged the Father ¢ rav 

and the Son to be altogether alike and equal in respect of "^^ 

nature’. ® karà 
18. In the third place, Huet censures a passage in the fifth °°” 

book of the treatise against Celsus, where Origen writes 

thus’: * When our Lord and Saviour was once addressed 


^ ^ / 
“ of yap Tbv vibv marépa pdcKovtes — mperórokos àv Tod Gco?, kal Ocbs ómáp- 


eivai, éAévyxovrou uíjre Tov marépa émi-.— xei.—p. 96. [ Apol. i. 63. p. 81.] 
eTáuevot, und’ bt. éavlv vids TQ moTpl * See iv. 2. 6. 

A^ € e E ^ / 
Tov ÜAwv 'ywóokovres" Os Kal Aóvyos Y 6 cwrhp hay kal icbpios, axovoas 
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with, ‘Good Master,’ He referred the man who thus spoke, 
to His Father, saying, * Why! callest thou Me good? There 


is none good but One, that is God the Father” Now if tlie 


well-beloved Son of the Father said this with good reason, as 


xix.16,17.] being the image of the goodness of God, would not the sun 
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2 convenit. 


? stupidi 
ingenii. 
[328] 
* oiKovo- 
píav. 


? mapá- 
deryma. 


6 ex pater- 
no fonte. 


7 primas. 


with much greater reason say to those who worship it, Why 
dost thou worship me? for, thou shalt worship the Lord 
thy God," &c. Upon these words the learned commentator 
observes thus’: “ He takes away that goodness which be- 
longs? to God the Father, from Christ, not merely so far 
as He is Man, but even so far as He is the image of the 
goodness of God, that is to say so far as He is God." As if 
Christ forsooth were not, even as Man, in a peculiar way the 
image of the goodness of God! But who can believe that 
Origen was so dull of understanding?, as not to perceive that 
that text of the Evangelist relates entirely to the economy* 
of Christ, which He took on Him when He assumed human 
nature. Nay, Origen in the same passage expressly intimates, 
that he introduces Christ speaking thus as an example?, which 
Christ Himself (that is) whilst conversing among men, was 
willng to exhibit to men. But even if we were to allow that 
Origen is there speaking of Christ so far as He is God, yet 
surely the Son 1s rightly called the image, the adequate and 
perfect image, I mean, of the Father's goodness; and yet so 
far as He is the 1mage of the Father, He is not the Father 
Himself,—that is to say, so far as He has His goodness, as 
also the other attributes of the divine nature, and even the 
divine nature itself, by derivation from the Father, as from a 
fountain®, and so possesses Godhead in secundo signo originis 


(in the second degree of origin, as the schoolmen say), the | 


first place’ might in that way of viewing it be attributed, not 
incorrectly, to the Father. It is, however, very certain, (if 
Origen's meaning and opinions are to be judged of out of his 
treatise against Celsus,) that what Huet gathers from these 


words is altogether alien from the meaning of Origen him- | 


mote, AibdckaAe &ya0e, àvaméumev Tbv — mepov by rois mpoakvvoUciv elmev HALOS, 
Aéyovra ToUro éml rbv éavroU Marépa, Ti ue mpookuvers; kÜpior yap Toy Oeóv 
$c, Tí ue Aévyeis &ya0óv; oddels àya- cou mpockuvíjreis ; Kk. A.—p. 238. [ii. p. 
00s ei uh eis, 6 eds ó Ilarfjp. e'mep 8€ — 585-80.) ' 

TOUT' evAdyws, WS eikàv THs &rya0órqTos * Origenian. ii. p. 39. [Quest. 2. 
TOU OcoU Tvyxdvar, etpgkev ó vids THs 15. p. 126.] 

&ydmms Tov IlaTpós, mas ovxl ebAoye- 


= 
Hd 
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self, that Origen, I mean, altogether took away from Christ moox rt. 


that goodness which belongs to God the Father, and sup- eee 
posed, (as Huet himself presently says in the same place,) that NIA C 


the Son is but “a minute portion and a kind of an imperfect 
breaths^ of the Father's goodness. For seeing that in the 
passages which we have quoted above Origen clearly teaches 

that the Son, equally with the Father, is very God, uncreate, 
immortal, unchangeable, impassible, immeasurable, omnipre- 

sent, and every way happy and perfect; how was it possible 

_ that he should in the very same work take away from the Son, 

in that He 1s God, the goodness which belongs to the Father? 

But we have also already heard Adamantius! (book iii.” against ! i. e. Ori- 
Celsus) say, that the Son of God is “the very" (or most ab- 8^" 
solute) * Word, and the very Wisdom, and the very Truth." 
Why then should not the Son be called very or most abso- 
lute Goodness, not a minute portion and kind of imperfect 
breath of some higher goodness’? seeing that the same holds ? bonitatis 
good? of all the divine attributes. Thus, in book v.* against Mira 
Celsus, from which this charge is taken, Origen a second ? ratio par 
time calls the Son, ‘the very Word, and the very Wisdom, ia 

and the very Righteousness.” And if any one wishes for a 

lucid commentary on these passages of Origen, let him turn 

to the great Athanasius, in his Oration against the Gentiles!, 

where he thus writes respecting the Son of God: ** He is the 

Power and Wisdom and Word of the Father; and these 

He 1s, not in the way of participation, nor do these accrue to 

Him from without*, as in the case of those who partake of * &c0ev. 
Him, and are made wise through Him, and in Him are en- 

dued with power and reason; on the contrary, He is very 
Wisdom, very Word, and the very own Power of the Father, 

very Light, very Truth, very Righteousness, very Virtue, and 


also the Impress?, and the Radiance, and the Image, and 5 xapacrip, 
[ Heb. i. 3.] 


[329] 


* [particulam et auram quandam 
imperfectam.—cf. Hor. Sat. ii. 2. 75, 
divinze particulam aure. | 

> [41. p. 473-4; see above, p. 224. ] 

© roy avTodAdyor, ko] Thy abrocodíav, 
kal Thy avTodimaocbyny.—p. 258. [39. 
p. 608. ] 

4 Sdvauls éort ToU TaTpds, Ka copia, 

Kat Adyos, oU kaTà uerox?v TadTa dv, 
ovde Ziwbey émvywouévev TovTwY avT@ 
Karà TOUS avTOV ueréxovras, kal TOPI- 


— 


Couévovs 8) abroU, kal Suvatovs Ka Xo- 
yikoUs év avT@ yivouevous’ GAA’ avTo- 
copia, avToAdyos, avrodtvauis idia Tod 
TATPOS éa Tw, AUTOPHS, aVTOAANOELA, av- 
TodLKaLocUYH, avToapeTy, Kal pev Kal 
Xapakthp, kal amavyacua, Kal cikdv" 
kal ouveddvtt dpdoa, Kkaprds mavTé- 
Actos ToD TaTpüs Ómápxeu Kal uóvos 
eotly vids, elkàv ümapdAAairos TOD TU4- 
rpós.—tom. i. p. ol. [$ 46. vol. i. p. 
406. | 
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[330] 
3 ambages. 
4 manasse. 


5 segre- 
gasse. 


6 efflu- 
vium. 


7 nasci, 
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[331] 
9 poris- 
mata. 


204 Origen’s use of the illustration of the Ray of the Sun: 


(in a word) the all-perfect Fruit! of the Father; and He alone | 


is Son, an undeviating? Image of the Father." 

14. I still press on the track of the most learned Huet, who 
having professed that he would lay aside irrelevances? and 
search’ out the very innermost recesses of the doctrine of 
Origen, observes?, that “Origen believed that the Son 
emanated‘ from the substance of God, even as light from the 
sun, and, therefore, that He is of the same substance as the 
Father, forasmuch as light is of the same substance as the 
sun; and on the other hand, that he separated* the Son from 
the-substance and Godhead of the Father, forasmuch as hght 
when it has gone forth from the sun by way of effluence?, 
may be said to be separated and removed from the sun; 
moreover that the Son is inferior to the Father, forasmuch as 
the sun is more noble than hght, and superior in dignity." 
Huet had before concluded, from Origen’s use of the same 
similef, that * the Trinity was divided by Origen into parts, 
and was distinguished by certain gradations, as it were, of 
essence and Godhead." But this (I would say it with all 
respect for this most distinguished man)is not to “search 
out the innermost recesses of Origen's doctrine," so much 
as to peep into and to suspect things of which Origen him- 
self never even dreamed. I admit that Origen, even in his 
books against Celsus, illustrates the generation of the Son 
from the Father by the similitude of a ray or brightness 
thrown out from the sun or other luminous body. But what 
of that? Did not all the catholic fathers, both those who 
wrote before and those who wrote after the council of Nice, 
employ the same simile? Did not the Nicene fathers them- 
selves, and that in, their very Creed, say that God the Son 
was sprung’ of God the Father, as Light of Light? Lastly, 
what is to become of the inspired author of the Epistle to the 
Hebrews, who was not afraid to call the Son of God? “the 
brightness of the Father's glory?" Certainly two at least 
of the inferences? which Huet draws from this comparison 
and fixes on Origen, are altogether foreign from his mean- 
ing. The first is, that the Son is severed and separated from 
the Father, as a portion of the divine essence from the 


* Origenian. ii. p. 44. [Quest. 2, ‘ Ibidem. p. 37. [Qusest. 2. 12. p. 
24. p. 132.] 123.] 


; 


) 
| 


| 


€ 
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whole, and that consequently the essence of God is cut into soox m. 
parts. But can any one believe that such foolish! blasphemy $ 13, ^ 
could have entered the mind of Origen, who certainly was “Ojigan. 
no unlearned man? And how often in his writings has! insulsam. 
Adamantius? expressly repudiated that blasphemy! Thus? i.e. Ori- 
(to omit a thousand other passages) how does he, in his °°” 
fourth book against Celsus?, (in a passage which we have 

before in this chapter adduced entire,) deride the Epicureans 

and Stoics for being unable “to clear our natural concep- 

tion of God, as a Being every way incorruptible, and simple, 

and uncompounded, and indivisible?” He immediately 

adds, that the Son of God subsists in the form of God, 

that is, in the divine essence, and is accordingly Himself 

also equally with the Father Himself unchangeable. ^ No- 

thing, however, is more expressly opposed to this imagina- 

tion [of Huet] than the words of Origen, which Pamphilus, 

in his Apology", quotes from his second book on John, to 

this effect ; “Therefore the only-begotten God?, our Saviour, ? unigeui- 


who alone is generated from the Father, is Son by nature D? 2? 


| not by adoption. He is sprung’ of the very mind of the ‘ solusa P. 
_ Pather, as the will [is] of © the mind. For the divine nature, £*^erstus. 


? 5 natus. 


that is to say [the nature] of the unbegotten Father, is not 6 ex. 
divisible, that we should suppose the Son was begotten either 


by division or diminution of His substance." See § 19 of 
this chapter, near the end. As to the other inference of 
Huet, that Origen made the Son inferior to the Father, we 


‘shall hereafter shew most plainly in its proper place, that 


Origen never made the Son unequal to the Father in essence, 

but only in respect of origin, so far, that is, as the Father is [332] 
the author and principle’ of the Son. In short, Origen and 7 princi- 
other catholic fathers, when they employed the simile of the Pi". 
sun and the ray, of light and radiance, intended only to inti- 

mate these points, nor did any thing else enter into their 

mind; 1. That the Father is the fountain of Godhead?, as 8 rnyiv 
the sun is the fountain of the radiance which is sent forth °°" 


8 p. 169. [14. p. 510. see above voluntas ex mente. Non enim divisi- 
p- 226. | bilis est divina natura, id est, ingeniti 
^ Unigenitus ergo Deus Salvator Patris, ut putemus vel divisione, vel 
noster, solus a Patre generatus, natura  imminutione substantive ejus Filium 
et non adoptione Filius est. Natus esse progenitum.—l[cap. 5. p. 34. ] 
est autem ex ipsa Patris mente, sicut 
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priam et 


raraxpr- 
OTLKHY. 


256 Of Origen’s statements respecting Prayer to the Father. 


from it. 2. That the Son is of the same nature and sub- 
stance as the Father; seeing that He is begotten of the very 
essence of the Father, as light proceeds from light. 3. That 
the Son no way exists divided or separated from His Father; 
just as the ray is not disjomed from the sun, nor radiance 
from light. 4. Lastly, that the Son is sprung! from the Fa- 
ther without alteration or diminution of the divine essence. 
And certainly that illustration wonderfully assists these con- 
ceptions of our mind, concerning the adorable generation of 
the Son of God; on which account it was also employed by 
the Nicene fathers in their very Confession of Faith. 

15. There remains the fifth and last accusation which 
Huet! brings against Origen, out of his books against Celsus; 
to the effect, that he taught that “the Father ought to be 
adored with more humble supplication than the Son." "That 
this was the genuine opinion of Origen he gathers principally 
from two passages out of these books. One is found in the 
fifth book), where Origen speaks thus: * All supplication 
and prayer, and intercession and thanksgiving ought to be 
offered up unto the God who is over all, through Him who is 
above all angels, the High-Priest, the living Word and God. 
Moreover the Word Himself also we will supplicate, and unto 
Him intercede and give thanks, and pray also, provided we are 
able to understand in the case of prayer, the strict meaning: 
of the word, and its metaphorical application." Upon which 
Huet observes, “He enjoins that prayer, in the proper ac- 
ceptation of the word’, be offered up to God the Father, but 
to the Son in an improper and metaphorical sense*; to the 
former, as unto the supreme God, the giver of all good 
things; to the latter, as unto a Mediator, to present our - 
prayers unto God.” You may read the other passage in the | 
eighth book*; “Therefore do we worship the one God, and 
His one Son, and Word, and Image, by supplieations and en- — 
treaties to the utmost of our power, offering unto the God of | 


' Origenian. ii. p. 48. [Quest. 2, 
29. p. 136.] 

! mücav uiv yap Bénsiw kal mpocev- 
xv, kal @vreviw, kal ebxapirríav ava- 
meuntéov TQ em) mci Oed Sid Tov em 
TdvTaV Q'yyéAmv àpxiepéws, eubixou 
Adyovu kal Ocod. Senoducba dt kal adrod 
TOÜ Aóvyov, kal évrev£óue0a abrQ, kal 


ebyapiorhcomev, kal mpocevtducba D, 
édy Ovváp.e0a. karakobeiw THs mepl poa- 
eux/s kvpioAeL(as, kal KaTaxphoews.— 
p. 233. [4. p. 580.] 

. * Gib rbv va Ocdy, kal rbv va vidy 
abro), kal Adyov, kal eikóva, Tals karà | 
rb Bvvarüv Tuiv ikecias kal akidoect 
céBouev, mpoa&yovres TH Oed r&v ÜAwv 
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all, our prayers, through His Only-begotten, to whom we 
first offer them, beseeching Him, who is the propitiation for 
our sins, that. He would, as a High-Priest, present our 
prayers and our sacrifices and our intercessions unto the 
God over all'" I wonder that these passages of Ori- 
gen should cause the slightest difficulty to that learned 
man, in which (to confess the truth) I have myself? always 
thought that the catholic doctrine touching the person and 
the office of our Saviour was not ill set forth. But to the sub- 
ject. Christ our Lord may be regarded in a two-fold point 
of view, as He is God, and as He is God-Man’, or Mediator 
between God and man. If you look at our Saviour under 
the latter character*, it is certain from many places of Scrip- 
ture and the consent of all Christians, that all the worship 
which we offer to God must be presented unto Him through 
Christ the Mediator, and moreover that all the worship and 
honour, which we offer to Christ, altogether redounds (as 
Paul expresses it, Phil. ii. 11) “unto the glory of God the 
Father.” But that Christ is the Mediator between God and 


men in respect of both natures, (whatsoever some of the 


papists* object to the contrary,) the ancient catholic fathers, 
with the Holy Seriptures, have unanimously? taught. And 
it is manifest that Origen, in each of the passages which have 
been quoted, had this character? of our Jesus especially in 
view; for in both of them he speaks of Christ as thé High- 
Priest who intercedes for us with God the Father, and 
who offered Himself as a propitiation for our sins. If, how- 
ever, we regard Christ as God, without respect to His me- 
diatorial office, we may again consider Him under a two- 
fold aspect. For He is regarded either absolutely as God, or 
relatively as God of God, in other words as the Son of God. 
If we consider the Word under the former view, Origen in 


many places explicitly confesses, that by reason of the in- 


effably transcendent Godhead which He possesses in common 
with the Father, the very same divine worship which we offer 
unto the Father is altogether due to Him: that is to say, that 


Tas eUxàs did ToU uovoyevoUs a’TOD' à — TjuQv TE em) mci Oed.—p. 386. [13. p. 
Tp@Tov Tpocoépouev avTas, akwovvres — 751.] 
avTbv, iAagudy Üvra mepl rv &uaprióv k (E.g. S. Thom. Aquin. Summa. 
Ti&Qv, mpocayayeiv ws àpxiepéa tas eU- — Theol, par. iii. q. 26. art. 2.] 
Xàs, kal Tas Ovoías, kal Tas éevrevéers 
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3 mepl. 
4 ordow. 


5 0Qavuá- 
Covtes. 


etoxn. 


7 plerasque. 


8 plerzeque. 
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in our mind and thoughts! by which alone we (properly 
speaking) worship? God, we ought to ascribe unto the Son all 
those same perfections of the divine nature, which we attri- 
bute to the Father. Read over again the passages which we 
have already quoted in this chapter, $ 8. But if, on the other 
hand, we regard the Son relatively, as He is the Son, and 
derives His origin from God the Father, then again it is cer- 
tain, that all the worship and veneration which we offer to 
Him, redounds to the Father, and is ultimately referred to 
Him, as the fountain of Godheadk. Origen seems to have 
had this also in view in the latter passage cited by Huet, in 
which, after the words which have been already quoted, the 
following are immediately subjoined!; * In? God therefore is 
our faith, through His Son, who confirms it in us: and Celsus 
cannot charge us with any insubordination‘ in regard of tu. 
Son of God; yea and we do indeed venerate the Father whilst 
we admire? His Son, [who is His] Word, and Wisdom, and 
Truth, and Righteousness, and whatsoever we have learned 
the Son of God to be; thus also [we venerate the Father, in 
admiring] Him who is begotten of such a Father." That this 
doctrine 1s sound and catholic is known to all who have even 
a moderate acquaintance with the writings of the ancient 
doctors. What is to be said to the fact, that this pre-emi- 
nence? of the Father is even at this day recognised in all the 
Liturgies of the Catholic Church? For both in doxologies 
we give glory to God the Father in “the first rank,” (év mpo- 
T» Taéev,) as Justin expresses it, and unto Him do we direct 
most of? our prayers. On this point the remarks of Petavius 
(on the Trinity, iu. 7, 15) are indeed worthy to be observed, 
when, in replying to Crellius respecting the Holy Ghost, he 
says, ‘In vain doth Crellius frame a false charge on the 
fact, that in the Church public prayers are usually not 
addressed to the Holy Ghost; since, in accordance with | 
ancient usage, they are for the most part* referred to the 
Father. And thus we find it decreed in the twenty-third 


k See our observations on the dox- 


ologies of the primitive Church, above, 
c. 3. $ 6. [p. 112.] 

1 repli Toy Oebv ov 7 mía Tis jv, Di 
TOU Tavtny BeBauoUvros év Huty viod ad- 
TOU. kal ovdeulay Tuv exe: Settar aad- 
ow wept Toy viov ToU OcoU ó KéAcos' kal 


céBoyuév ye Tov YIarépa, 0avudCovres ab- 
Tov Tbv viov, Adyov, kal copia, kal àAfj- 
0ciav, kal Sixasoovyny, kal mávra ümep 
elvai. meuadhkauer Toy vibv ToU @eov" 
olrc 5) kal Tbv *yevvnüévra amd Toi)- 
Tov Iatpés.—[ Orig. ubi supr. 13. p. 751. 
On the word evácuv, comp. $ 11. p.750.] 
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canon of the third council of Carthage!; ‘when standing moox rr. 
at the altar, let prayer be always directed to the Father? S575. 
Doubtless, because as at that time the Body of Christ, or the “Onicsn. 
Man Christ is offered up, and the memorial of His ancient [336] 
and bloody sacrifice is celebrated, it is right that all should : suri! 
be referred unto the Father, as Author and Principle?; in ? princi- 
order that we may imitate our great High-Priest, the Lord Dun. 
Christ, who both was wont to refer all His words and actions 

to the honour of the Father, and especially in that last sacri- 

fice *gave Himself for us, an offering and a sacrifice? unto ? hostiam. 
God for a sweet-smelling savour” Nor does it follow from EP» v ?. 
this, either that Christ is not God, or that the Holy Ghost 

[is not God]; this only follows, that there is a supreme 


- RR of Both+, from whom as They are distinct in what * summum 


t 
^x) peculiar? to each Person, so are They not different in Pine 
nature and substance.” pium. 


16. Hitherto we have been defending those passages which oe 


the very learned writers Petavius and Huet have censured 
in the books of Origen against Celsus. But, besides these, 
Jerome in old time,—giving way too much to his b ed of 
Origen, or rather of the translator of Origen, Ruf as, and 
thence being fond of wresting every word and saying of 
his to the very worst’ sense,—noted many other expressions 
also concerning the Son of God in other works of Ori- 
gen, as being absurd and impious, which are all easily re- 
futed out of the single treatise against Celsus; we will touch 
on the most important of them. In his fifty-ninth letter, 
to Avitus", in enumerating the errors of the treatise 7epi 
apyov, Jerome declares that Origen, in the first volume of 
that work, wrote to this effect; that “God the Father, being 
/ invisible ‘by nature, is not seen even by the Son ;" and, in 
the second? volume, thus; “It remains that God be invi- 
sible; but if He'is by nature invisible, He will not be visible 
even to the Saviour.” Likewise, in his sixty-first letter, to 
Pammachus, chap. 3, he brings forward and condemns the [337] 
following words of Origen out of his work vepi àpxov?; 
* For as it is incongruous to say, that the Son can see the 


m Deum Patrem, per naturam invi- autem invisibilis, per naturam est, ne- 


sibilem, etiam a Filio non videri.— que Salvatori visibilis erit.—[§ 6. p. 
[Ep. CXXIV. 2. vol. i. p. 911.] 916.] 
2n Restat ut invisibilis sit Deus, Si 9 Sicut enim incongruum est dicere, 
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[388] 


260 refuted by other passages, and by the context ; 


Father, so is it unsuitable to suppose that the Holy Ghost 
can see the Son.” And Epiphanius (Heres. lxiv. c. 4, and 
in Ancorat. c. 63) lays down this as the foremost and chief 
among the errors of Origen. But let us hear Origen him- 
self, out of his undoubted work against Celsus, clearly un- 
folding his own view respecting the knowledge, by which 
the Father and the Son mutually know each other, in these 
words4; “ But our Saviour and Lord also, the Word of . 
God, putting before us the greatness of the knowledge of 
the Father, —how that worthily, in a pre-eminent sense’, He 
is comprehended and known by Himself alone [i. e. by the 
Son alone], and in a secondary sense by those who have 
their reason enlightened by Him who is Himself the Word 
and God,— says, ‘No man knoweth the Son save the Father, 
neither knoweth any man the Father save the Son, and he 
to whomsoever the Son shall reveal Him. For no one can 
worthily know Him who is uncreate’ and the first-born? of 
all created* nature, as the Father who begat Him, neither 
can any one [know] the Father, as the living Word, who 
is also His Wisdom and Truth." Nothing was ever stated 
in stricter accordance with catholic doctrine. Moreover we 
have before’ heard Origen say, that “the Father is compre- 
hensible (é$ucróv) by His Word," or Son. With respect, 
indeed, to the passages which have been adduced from his 
books zrepi àpyàv, I might have replied, that of all the wri- 
tings of Origen, these have been the most corrupted and in- 
terpolated, and that this has been shewn by many arguments 
by Ruffinus®’. But in this case we have no need of such a 
reply, since the very words of Origen, as they are brought 
forward entire by Ruffinust, who explains both the drift of 


quod possit Filius videre Patrem, ita 
inconveniens est opinari, quod Spiritus 
S. possit videre Filium.—[Vol. ii. p. 
413, for this work is not placed among 
the Epistles in the Benedictine edition. 
—B. 

4 GAAG Kal dcwrhp judy kal Küpios, 
Adyos ToU @cod, TO wéyeOos mapirràs 
THs yvaoews TOU IIarpós, ori kat” atiav 
Tpomyovuéves avT@e uóve Aaudverai 
Kal yryvéoKetat, Sevtépws Oe mois &A- 
Aamojuévois Td Hyeuovikdy om aUToU 
TOU Adyou kal GeoU, poly, Ovddels émi- 
yiwáaket [€yvo ed. Ben.] roy viov ei uh 


6 Tlarhp, ovde tov Ilarépa ei uh ó vids, 
kal Q àv 6 vids &mokaADQp. obre yap 
Toy üyév«rov kal dons yevntiis picews 
mperórokov Kar ütíav eibévoi vis BUva- 
Tal, ws Ó yeryhoas abrbv Tarhp, obre 
Tov Tlarépa ws 6 euyuxos Adyos, kal 
copia abroU kal &àAfjeuu.—Lib. vi. p. 
286. [17. p. 643.] 

* See § 9 of this chapter, [p. 232.] 

* See Ruffinus’ Prolegomena to the 
treatise mepl apxav. 

* See Ruffinus’ Invective, amongst 
the works of Jerome, tom. ix. p. 139. 
(vol. ii. p. 598. ] " 
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the author and the context of his discourse, are abundantly soox 11. 
sufficient for their own vindication. The case stood thus; 7S 16 
Origen, in his first book zrepi ápxóv, had mooted a question o, iu. 
in opposition to those who say that God is corporeal and 
represent Him with human limbs and form!; which the? habitu. 
heresy of the Valentinians and Anthropomorphites parti- 

cularly asserted. Origen, in maintaining the faith of the 

Church against these hereties, had proved from reason? that ? rationi- 
God is without a body of any sort?, and consequently is ""* 


Mai 
Then, the order of the question challeng- Ti in- 


also invisible*. 

ing him to it, he subjoins these words"; ‘‘ These assertions A Y. 
however may be thought to possess less authority by those lem. 
who in matters pertaining to God? wish to be instructed out * de rebus 
of the Holy Scriptures, and desire also to have it proved to EE 
them from those [Scriptures], how the nature of God sur- 
passes? the nature of bodies. Consider then whether the *super- 
Apostle also does not assert this same thing, when he speaks is 
of Christ, saying, * Who is the image of the invisible God, the 
first-born of every creature. For the nature of God is not, 


as some suppose, visible to some’, and invisible to others ; ? alicui. 
for the Apostle did not say ‘the image of God [who is] in- [339] 


visible to men,’ or ‘invisible to sinners,’ but pronounces most 
decidedly? of the nature of God itself?, saying, ‘the image of? valde con- 
the invisible God? And John also in his Gospel, in saying, er at 

* No one hath seen God at any time,’ manifestly declares to natura 
all who are capable of understanding, that there is no nature p 

to which God is visible; not as though He were such as to 

be by nature indeed visible, and to escape and surpass the 

power of sight of created beings as being too frail, but be- 

cause it is naturally impossible that He be seen. But if 


you ask me, what I think concerning the Only-begotten 


* Verum iste assertiones minus for- 
tassis auctoritatis habere videantur apud 
eos, qui ex S. Scripturis de rebus di- 
vinis institui volunt, et etiam sibi inde 
approbari quarunt, quomodo natura 
Dei supereminet corporum naturam. 
Vide ergo si non etiam apostolus hoc 
idem ait, cum de Christo loquitur, di- 
cens, Qui est imago invisibilis Dei, pri- 


_mogenitus omnis creature. Non enim, 


ut quidam putant, natura Dei alicui 


visibilis est, et aliis invisibilis; non 


enim dixit apostolus, imago invisibilis 


Dei hominibus, aut invisibilis peccatori- 
bus, sed valde constanter pronunciat de 
ipsa natura Dei dicens, mago invisibilis 
Dei. Sed et Joannes in evangelio di- 
cens, Deum nemo vidit unquam, mani- 
feste declarat omnibus, qui intelligere 
possunt, quia nulla natura est, cui vi- 
sibilis sit Deus; non quasi qui visibilis 
quidem sit per naturam, et velut fragi- 
lioris creature evadat atque excedat 
aspectum; sed quoniam naturaliter 
videri impossibile est. Quod si re- 
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262 The Father known, not seen, of the Son. 


Himself also, let it not be at once judged by you either im- 
pious or absurd, if I say, that the nature of God, which is 
naturally invisible, is not visible even to Him ; for I will add 
a reason in due course. It is one thing to see, another to 
know?; to be seen and to see are properties of bodies, to 
be known and to know of intellectual nature. Whatsoever, 
therefore, is a property of bodies, this is not to be believed 
either of the Father or of the Son. But that which pertains 
to the nature of the Deity, this, it is certain, holds between 
the Father and the Son. Lastly, even He Himself in the 
Gospel said not, ‘No one hath seen the Father, save the Son; 
nor the Son, save the Father; but He said, ‘ No one know- 
eth the Son save the Father, neither knoweth any one the 
Father, save the Son? From this it is manifestly intimated, 
that whatsoever [in what takes place] between? corporeal 
natures is expressed by the terms to be seen or to see, this 
[in what takes place] between‘ the Father and the Son is 
expressed by the terms to be known or to know?, through 
the power of knowledge’, not through the weakness of any 
visible nature. Since therefore, in speaking of an incor- 
poreal and invisible nature, it cannot in strictness be said, 
that it either sees or is seen, in consequence neither is the 
Father in the Gospel said to be seen by the Son, nor the Son 
by the Father, butto be known." Who does not at once admit 
with Ruffinus, that Origen in these words says nothing about 
a comparison between the Father and the Son, but is en- 
quiring about the very nature of Deity’, whether the term 
visible? seem in any way suitable to it? For Origen does 
not deny, rather he teaches plainly enough, that the Father 
is perceived? by the Son, equally as the Son by the Father, 


genito sentiam, si ne ipsi quidem visi- misi Pater; sed ait, Nemo novit Filium 


bilem dicam naturam Dei, quz natu- 
raliter invisibilis est, ne tibi statim vel 
impium videatur esse, vel absurdum ; 
rationem quippe dabimus consequenter. 
Aliud est videre, aliud cognoscere; vi- 
deri et videre corporum res est; cog- 
nosci et cognoscere intellectualis natu- 
re est. Quicquid ergo proprium cor- 
porum est, hoc nec de Patre est nec de 
Filio sentiendum. Quod vero ad na- 
turam pertinet Deitatis, hoc inter Pa- 
trem et Filium constat. Denique etiam 
ipse in evangelio non dixit, quia nemo 
vidit Patrem nisi Filius, neque Filium 


nisi Pater, neque Patrem quis novit nisi 
Filius. Ex quo manifeste indicatur, 
quod quicquid inter naturas corporeas 
videri et videre dicitur, hoe inter Pa- 
trem et Filium cognoscere dicitur et 
cognosci, per virtutem scientie, non 
per visibilitatis fragilitatem. — Quia 
igitur de incorporea natura et invisi- 
bili nec videre proprie dicitur nec vi- 
deri; idcirco neque Pater a Filio, ne- 
que Filius a Patre videri in evangelio 
a sed cognosci.—[1. 8. vol. i. p. 
52. 
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that is, most perfectly; all he says is, that One is perceived soox 11. 
by the Other, “not through the weakness of any visible US. 
nature, but through the power of knowledge." What does Ogigey, 
Jerome, however, say to this? Hear and judge for yourself. 
In his Apology against Ruffinus, book ii.*, he speaks to this 
effect ; “On the first book wept àpyóv, in which Origen has 
with sacrilegious tongue blasphemously asserted, that the 
Son does not see the Father, you offer reasons also, as if 
in the person of the writer; and you translate the explana- 
tion! of Didymus, in which with useless labour he attempts ! exéxio». 
to defend another's error, that Origen forsooth spoke well, 


. but we—simple mortals and dull old-fashioned folk—can- 


Trey 


not understand either his wisdom, or yours who have trans- 
lated him." But why does he not prove, that the words 
of Origen do not admit? of that explanation of Didymus, ? respuere. 
(who certainly was a man of great name in the Church, and 
once the teacher of Jerome himself, or that Ruffinus did 
not faithfully quote and translate them ? I suppose, because 
he could not. It was, we know, usual for Jerome (as might 
be expected from his great rhetorical power) either simply 
to pass over in silence such arguments as pressed him, or 
to evade their force by jest and satire. Certainly the words 
of Origen, as they are alleged by Jerome himself, suffici- 


ently indicate that the reply of Ruffinus, and of Didymus 


before him, is most true. For he says, that Origen wrote, 
that * God the Father, being invisible by nature, is not seen 
by the Son;" and again, * If God is by nature invisible, He 
is. not visible even to the Saviour.” From this, I say, it is 
no uncertain inference, that Origen for this reason asserted [341] 
of the Father, that He could not be seen by the Son, not 
because the Son, as though of weaker vision?, were unable ? aspectus. 
to see the Father, who, otherwise, of His own nature might 
have been seen by competent faculties; but because God 
is in Himself and of His very nature invisible; that is, in- 


corporeal, and cannot become an object of sight'; and that 4 neque sub 
aspectum 
cadat, 
X In primo libro wep! dpx@v ubiOri- tur alienum errorem defendere; quod 
geues lingua sacrilega blasphemavit, Origenes quidem bene dixerit, sed nos 
quod Filius Patrem non videat, tu etiam simplices homines et cicures Enniani 
causas reddis, quasi ex per sona ejus nec illius sapientiam, nec tuam, qui in- 
qui scripsit; et Didymi interpretaris —terpretatus es, intelligere possumus.— 
&XóAiov, in quo ille casso labore cona- — tom. ii. p. 511. [$ 11. vol. ii, p. 502. ] 
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264 The Son, as the Image of, not the same as, the Father. 


in this sense Origen declared the Father and the Son to be 
alike invisible to Each Other. Frankly to confess the truth, 
Jerome, in thus accusing Origen, has so manifestly betrayed 
a temper devoid of candour, and carried away by passion, 
that he seems to have deprived himself of all credit, in re- 
spect of the rest of his charges. Any one will at once ac- 
knowledge this, who will not think it too much trouble to 
compare “The Invectives’” (as the treatise is called) of Ruf- 
finus, with Jerome’s * Apology against Ruffinus?." 

17. Again, in the same letter to Avitus, Jerome attributes 
to Origen the following impious assertion also; “ that the 
Son when compared with the Father is not Truth ; but among 
us He is seen [as] imaged? Truth». Others of the ancients 
fasten on him a still more atrocious blasphemy, namely, that 
“the Son in comparison with the Father is falsehood." . Who 
however, in his sound senses, can suppose that Origen was 
so mad as this? at any rate we have already shewn that 
Origen, both in his treatise against Celsus and elsewhere, 
taught in express terms, that the Son of God is * very 
Truth4, (avroaX50eua)." But to this charge? an answer 
seems to gleam out from the very charge itself, as it is 
stated in Greek by an anonymous vindicator of Origen, in 
Photius, cod. 117. Here amongst the points which used 
to be censured in Origen, he places this last’, * That the 
Image of God, in respect of Him of whom He is an image, 
so far forth as He is an image, is not the Truth." Now if 
this proposition be duly weighed, it will be found to be sound 
and catholic. For it is most certain, that the Son, so far 
forth as He is the Image of the Father, is not the Truth, 
that is to say, is not the Father Himself, of whom He is the 
Image. For this, you will observé, appears to have been said 
by Origen, in opposition to the Noetians, who asserted that 
the Person of the Father, and of the Son, was the same. In 
his sixth book against Celsus, however, Origen expressly 


y Filium [qui sit imago invisibilis 
Patris] comparatum Patri non esse 
veritatem; apud nos autem [qui Dei 
omnipotentis non possumus recipere 
veritatem] imaginariam veritatem vi- 
deri, [ut majestas ac magnitudo majoris 
quodammodo circumscripta sentiatur 
in Filio.—ibid.] 


* St. 7 elkàv TCD cod, ws mpds ékei- 
vov, oU éoTw eikàv, Kal’ d eikàw, ovK 
éorw adndea.—[Phot. cod. 117. See 
Ruffinus’ translation in the work rep) 
apxay, l. 2. 6. p. 56, which does not 
at all agree with the Greek as here 
quoted.—B. |] 
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/ in this sense is it true of the Father alone, that in Him is no 
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teaches that the Son of God is the true, living, and most soox m. 
perfect Image of His Father, answering to the Father Him- N S 
self throughout', even in His greatness?; we shall afterwards E 
adduce the passage entire?. 

18. Lastly, Jerome, in his letter to Avitus, attributes iier 


Origen the following blasphemy also’; “that God the Father magnitu- 
; ne. 


et om- 


‘is Light incomprehensible ; ; that Christ m comparison with 


the Father is a very small luminary?." And yet we have? perpar- 
seen above, that Origen in more than one passage in his E 
treatise against Celsus, expressly taught that the Father 

and the Son are alike incomprehensible. This charge, how- 

ever, appears to be derived from those passages, in which 

Origen states, that, * In the Father is no darkness at all; 

but the Son shineth* in darkness*." Origen himself, how- * lucere. 
ever, has clearly explained his own meaning and drift in 

these passages, in the following words in his fourth volume 

on John, thus; “But let no man suppose that, in saying 

this, we are acting with impiety" towards the Christ of God 
for in the sense in which the Father alone hath immortality, 
seeing that our Lord, out of loving-kindness towards men, 
| took upon Him the death [| which He endured] on our behalf, 


3° &àceBobv- 
TAS. 


3419]. 
darkness at all, forasmuch as Christ, out of His beneficence : 
towards mankind, took our darknesses upon Himself." 

19. Thus have we at last clearly shewn that the doctrine 
of Origen’s books against Celsus, in the article touching 
the Son of God, is orthodox and catholic ; and, further, to 
the impious sayings which Jerome and others have attri- 
buted to this distinguished teacher, we have opposed asser- 
tions plainly contrary, taken out of the same work, of 
which the genuineness is undoubted. Further, whosoever 
wishes to acquaint himself with the catholic testimonies 
which are found in the rest of Origen's writings, should con- 


* [(Book iv. 2. 6.) Cf. Huet's Ori- 


d undels 9 Huds broAauBaverw rabra 


geniana, II. 2. 16. p. 126, and the notes 
on it in the Benedictine edition.— B. | 

^ Deum Patrem esse lumen incom- 
prehensibile; Christum collatione Pa- 
tris splendorem esse  perparvum, — 
[ Ibid. | 

c In Patre nullas esse tenebras; Fi- 
lium vero in tenebris lucere. [This is 


» perhaps taken from the work epi ap- 


x&v, I. 2. 8. p. 56.—B. ] 


Aéyew àcefloüvras eis ThY Xpiotby Tod 
Oeoü. Q yap Adyw 6 Marhp uóvos exer 
abavaclay, ToU Kuplov jnuay did pirav- 
Opwriav Odvaroyv Thy bnép Huey àveixn- 
$óros, TobTQ 6 Harp exer uóvos 7d, 
ckoría év avT@ ovK eorw ovdeula, ToU 
Xpiorod dua T3» mpbs avOpémous ebep~ 
yeolay eg’ abroy Tas jay akorías àya- 
dedeyuevov.—vol. iv. in Joan. edit. 


Huet., p. 73. [tom. ii. 21. p. 79.) 
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sult the Apology of Pamphilus the martyr in defence of Ori- 
gen, which is extant amongst the works of Jerome’; that 
this was the genuine work of Pamphilus we shall by and 
by clearly prove, in opposition to Jerome. It may suffice for 
us to recite in this place a few choicer passages out of that 
Apology. From his first book zepi apyav! Pamphilus quotes 
these words of Origen®; “ There is, therefore, no nature, 
which does not admit of evil, except the nature of God, which 
is the fountain of all. And Christ is Wisdom, and wisdom, it 
is plain, cannot admit of folly; and He is Righteousness, but 
righteousness certainly will never admit of unrighteousness ; 
He is also the Word or Reason, which, it is plain, cannot be 
made irrational; but He is also Light, and it is certain that 
light is not comprehended by darkness. In hke manner 
also the nature of the Holy Ghost which is holy, admits not 
of pollution; seeing that It is naturally or essentially! holy. 
If any other nature, however, be holy, it hath this its sancti- 
fication, by receiving’, or being inspired by, the Holy Ghost, 
possessing it, not of its own nature, but as an accident; and 
on this account being an accident it may cease to be attached 
toit? Here, Origen expressly teaches that sinlessness 4, or 
the being incapable of admitting evil, belongs only to the 
nature of God; and, at the same time, he no less expressly 
declares, that neither the Son, nor the Holy Ghost, can 
admit of evil; certainly? therefore Origen thought, that both 
the Son and the Holy Ghost subsist in the divine nature; 
which I would have those persons to observe, who think that 
Origen reckoned the Holy Ghost at any rate amongst created 
beings. But afterwards also in the same passage he clearly 


* Tom. ix. edit Marian. Victor. enim vel substantialiter sancta est. Si 


Paris. 1623. [And in the Benedictine 
edition of the works of Origen, vol. iv. 
—B.] 
RUL*ECOROWEN 

8 Nulla ergo natura est, qua non 
recipiat malum, excepta Dei natura, 
que fons omnium est. Et Christus 
sapientia est; et sapientia utique stul- 
titiam recipere non potest. Et jus- 
titia est; justitia autem nunquam pro- 
fecto injustitiam capiet. Et Verbum 
est vel ratio, que utique irrationabilis 
effici non potest. Sed et lux est; et 
lucem certum est quod tenebre non 
comprehendant. Similiter autem et 
natura Spiritus Sancti, quz sancta est, 
non recipit pollutionem ; naturaliter 


qua autem alia natura sancta est, ex 
assumptione hoc, vel inspiratione Spi- 
ritus Sancti habet ut sanctificetur, non 
ex sua natura hoc possidens, sed acci- 
dens; propter quod et decidere potest 
quod accidit.—p. 120. [c. 4. p. 27.] 
The Benedictine edition reads, * fons 
bonorum omnium est et Christi. Sapi- 
entia enim est,’ &c., “is the fountain , 
of all good things and of Christ. For 
He is Wisdom," &c.—B. Ali the edi- 
tions and MSS. of Pamphilus' Apology 
have the text as Bp. Bull gives it, 
except that some read Christi for 
Christus: the correction of the Bene- 
dictine editor is made from the Lat. 
Vers. of the book de Principiis itself. ] 
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recognises the unchangeableness! and eternity of the whole 
most holy Trinity in the following words"; “If the Holy 
Ghost knows the Father through the Son's revealing Him, 
it follows that He has passed from a state of ignorance to 
one of knowledge; but this, as is plain, is alike impious and 
absurd, to confess the Holy Ghost, and yet to attribute igno- 
rance to Him. For it is not the case, that having been some- 
thing else before He was the Holy Ghost, He came to be the 


. Holy Ghost by way of advancement’, so as that any one may 2 


presume to say that at that time indeed, whilst as yet He 
was not the Holy Ghost, He knew not the Father, but that 
after He received [that] knowledge He also became the Holy 
Ghost. For had this been so, never certainly would the Holy 
Ghost Himself also be accounted to be in the unity of the 
Trinity, that is, of God the Father who is unchangeable, and 
of His Son, except because He Himself also ever was the 
Holy Ghost.” Of the Son of God, moreover, Origen writes 
thus, in his first book on the Epistle to the Romans’, as 
quoted by Pamphilus ; “Some one perhaps may make a ques- 
tion whether the Son is Love, chiefly for this reason, that 
John has referred this word to God the Father, saying, ‘for 
God is Love.’ But on the other hand we will adduce also 
out of that same epistle of his thàt which he says, * Beloved, 
let us love one another, for Love is of God? He therefore, 
who said, *for God is Love, does himself again teach that 
Love is of God ; which Love I believe to be no other than His 


only-begotten Son, who, as He is God of God begotten, so is 


^ Sirevelante Filio cognoscit Patrem 
Spiritus Sanctus, ergo ex ignorantia ad 
Scientiam venit; quod utique et im- 
pium pariter et stultum est, Spiritum 
S. confiteri, etignorantiam ei adscribere. 
Non enim cum aliud aliquid esset ante- 
quam Spiritus Sanctus, per profectum 
venit in hoc, ut esset Spiritus Sanctus, 
ut quis audeat dicere, quia tunc quidem, 
cum nondum esset Spiritus Sanctus, 
ignorabat Patrem, postea vero quam 
recepit scientiam, etiam Spiritus Sanc- 
tus effectus est, Quod si esset, nun- 
quam utique in unitate Trinitatis, id 
est, Dei Patris inconvertibilis, et Filii 
ejus, etiam ipse Spiritus S. haberetur, 
nisi quia et ipse semper erat Spiritus 
Sanctus.—[De Princip. I. 3, 4. p. 62.] 

i Quaerat fortassis aliquis, si Filius 


charitas est, precipue propter hoc quod 
Joannes ad Deum Patrem retulit hanc 
vocem, dicens, quia Deus charitas est. 
Sed rursum ex ipsa ejus Epistola pro- 
feremus et illud quod ait, Charissimi, 
diligamus invicem, quoniam charitas ex 
Deo est. Qui ergo dixit, quia Deus 
charitas est, ipse iterum charitatem 
docet esse ex Deo; quam charitatem 
credo non esse alium nisi unigenitum 
Filium ejus, sicut Deum ex Deo, ita 
charitatem ex charitate progenitum.— 
p. 122. [c. 5. p. 33. These words do 
not occur any where in the Commen- 
taries on the Epistle to the Romans, as 
they have come down to us in the 
translation of Ruffinus. See the note 
on I. 5. p. 466, (of the Bened. edition 
of the commentary on Romans).—B. ] 
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268 Passages of Origen quoted by Pamphilus ; 


fon rug. He Love of Love. . . . The only-begotten* Son our Saviour, 
ern. Who alone was born! of the Father, is alone Son by nature 
uity or and not by adoption.” Pamphilus presently afterwards cites 
ae. the following from Origen's Commentary on the Epistle to 
!natu. the Hebrews!: “We ought, however, to know that Holy Scrip- 
? quemdam ture, framing a mode [of expression] for itself’, by means of 
"uie" certain ineffable and secret and recondite things—endeavours 
ciens. to intimate [truths] to men, and to suggest to them subtle 
understanding. For instance, in introducing the word va- 

pour, it is on this account that it has taken it [into use] 
from corporeal things, that we may be able, in some measure 
at least, to conceive how Christ, who is Wisdom, after the 
likeness of the vapour which proceeds from any corporeal 
substance, does thus also Himself arise as a kind of vapour 
out of? the power of God Himself. So Wisdom also, proceed- 
ing from Him, is generated of the very substance of God; 
thus, nevertheless, is She also said, after the similitude of 
[346] a corporeal effluence*, to be ‘a certain pure and undefiled 
* corporalis effluence of the glory of the Almighty’ ;’? both which simili- 


3 de. 


viue tudes do most manifestly shew that there is a communion of 
Wisd. vii. substance between the Father and the Son. For an effluence 
de seems to be consubstantial, that is, of one substance with 
that body, from which it is an effluence or vapour." Lastly, 
the most blessed martyr adduces the following passage also 
of Origen": * For care should be taken, that one run not. 
into the absurd fables of those who imagine to themselves 
der a kind of emanations?, so as to cut the divine nature into 
pyaar * Unigenitus Filius Salvator noster, porea procedit, sic etiam ipse ut qui- 


dam vapor exoritur de virtute ipsius 
Dei; sic et sapientia, ex eo procedens, 
ex ipsa substantia Dei generatur. Sie 
nihilominus et secundum similitudi- 
nem corporalis aporrheez esse dicitur 


qui solus ex Patre natus est, solus 
natura et non adoptione Filius est. 
. [These words, according to Pam- 
philus, are taken from book v. on 
John.—B. Of this fragments only have 


come down to us: the words are quoted 
by Bp. Bull as part of the extract from 
the commentary on Romans. | 

! Oportet autem scire nos, quia per 
ineffabilia quadam et secreta ac re- 
condita quemdam modum sibi faciens 
Scriptura sancta conatur hominibus in- 
dicare et intellectum suggerere sub- 
tilem. Vaporis enim nomen induceus, 
hoc ideo de rebus corporalibus assump- 
sit, ut vel ex parte aliqua intelligere 
possimus, quomodo Christus, qui est 
sapientia, secundum similitudinem ejus 
vaporis, qui de substantia aliqua cor- 


aporrhea gloria omnipotentis pura 
quadam et sincera, Que utrzque 
similitudines manifestissime ostendunt, - 
communionem substantie esse Filio 
cum Patre. Aporrhcea enim óuooóct0$ 
videtur, id est, unius substantie cum 
illo corpore, ex quo est vel aporrhoea 
vel vapor.—[ Ibid. ] 

m Observandum namque est, ne quis 
incurrat in illas absurdas fabulas eorum, 
qui prolationes quasdam sibi ipsis de- 
pingunt; ut divinam naturam in partes 
vocent, (puto legendum secent, Bull,) 
et Deum Patrem, quantum in se est, 
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parts, and, so far as lies in them, to divide God the Father ; 
whereas to entertain such an idea, even in a slight degree, 
respecting a nature which is incorporeal, is [a mark] not 
only of extreme impiety, but also of the last degree of folly ; 
nor, is it at all congruous even as a matter of conception), ! vel ad in- 
that a substantial division of an incorporeal nature should be ea 
imaginable. Rather, therefore, as will proceeds from mind, sequens. 
and yet neither cuts off any portion of the mind, nor is sepa- 

_ rated or divided from it, in some such way is it to be sup- 

posed that the Father begot the Son, that is to say, as His 

own image ; so that, as He is Himself invisible by nature, so 

has He begotten an Image which is also invisible. For the 

Son is the Word, and therefore nothing [of a nature] sub- 

ject to sense is to be conceived of in Him. He is Wisdom, 

and in Wisdom nothing corporeal is to be surmised. He is, 
moreover, ‘the true Light, which hghteneth every man that John i. 9. 
cometh into this world,’ but He has nothing in common 

with the light of this sun.” 

20. Now who can fail to see that by these passages of 
Origen, which Pamphilus has adduced, the catholic faith 
respecting the Son of God, and further respecting the con- 
substantial Trinity, is most plainly established? Some, 
however, attempt to invalidate the authority of these tes- 
timonies under this pretence, that the alleged passages were [347] 
nowhere to be found entire in the Greek Apology, be it 125 
of Pamphilus or Eusebius; but were invented and added 
by Ruffinus in his Latin translation. The whole ground"? prora et 
of this opinion is the fact, that Jerome objects against P'PP^ 
Ruffinus that the Greek Apology of Eusebius (for he would 
not have it to be the work of Pamphilus) did in fact defend 
the Arian creed, and shewed that Origen was of that same 


ORIGEN, 


dividant; cum hoc de incorporea na- 
tura vel leviter suspicari non solum 
extremze impietatis sit, verum etiam 
ultimae insipientie ; nec omnino vel 
ad intelligentiam consequens, ut incor- 
porez nature substantialis divisio pos- 
sit intelligi. Magis ergo sicut volun- 
tas procedit e mente, et neque partem 
aliquam mentis secat, neque ab ea 
separatur aut dividitur, tali quadam 
specie putandus est Pater Filium genu- 
isse, imaginem scil suam; ut sicut 


ipse est invisibilis per naturam, ita im- 
aginem quoque invisibilem genuerit. 
Verbum enim est Filius, et ideo nihil 
in eo sensibile intelligendum est. Sa- 
pientia est, et in sapientia nihil cor- 
poreum suspicandum est. Lumen est 
verum, quod illuminat omnem hominem 
venientem in hunc mundum; sed nihil 
habet commune ad solis hujus lumen. 
—[Pamph. Apol. p. 34, from the trea- 
tise mept àpxàv, I. 2—6. p. 55. ] 
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belief. For thus he writes in his Apology against Ruffinus, 
ii. 4^; “The learned Eusebius, throughout six volumes, is 
engaged in nothing else than in shewing that Origen was 
of his own faith, that is, of the Arian faithlessness." From 
this Sandius? concludes that the Apology which was pub- 
lished by Ruffinus in Latin, under the name of that of Pam- 
philus, “ either was not [the production] of Eusebius,” (or 
Pamphilus,) “or was so translated by Ruffinus into Latin, 
that not a single line was left as it originally stood!; or 
lastly, if any portion was left by Ruffinus as it originally 
stood, it must afterwards have been cut out even from his 
version.” It may however be proved by the strongest argu- 
ments, that on this point Jerome is not to be trusted; for, 
in the first place, Photius, cod. 118, testifies that he had him- 
self read in the Greek the six books of Pamphilus the Mar- 
tyr and Eusebius in defence of Origen; in which that severe 
critic does not mark any traces of Arian heresy, although 
at other times in the writings of others he is constantly ac- 
customed to animadvert on all the slightest points which 
bear even the appearance of Arianism. Again, this same Pho- 
tius, cod. 117", in mentioning a certain ancient anonymous 
author, who likewise wrote a Defence? of Origen, says, that 
that author in his Apology contended for Origen and his opi- 
nions on the authority both of other more ancient writers, and 
especially of Pamphilus the Martyr and Eusebius of Czesarea. 
Photius’ words are, * But more than on all the others does he 
lean? on Pamphilus the Martyr and on Eusebius." So that 
it appears to me to be beyond doubt, that this anonymous 
writer pursued the very same method of defending Origen 
as Pamphilus and Eusebius. But was the Apologist an 
Arian? Any thing rather; for Photius himself, who in an- 
other place attributes to him most of the errors of Origen, 
expressly says, that * concerning the Holy Trinity he main- 
tains none of the erroneous doctrines?" How then does the 


n Vir doctissimus Eusebius, per sex 
volumina nihil aliud agit, nisi ut Ori- 
genem su: ostendat fidei, id est, Ari- 
anz perfidie.—[§ 16. vol. II. p. 507.] 

9 De Script. Eccles., p. 47. 

P [àveyváa09 B(BXiwv bmrtp'Qpryévovs, 
eC. € Téuols €, averiypapoy dé Thy 
óvouacíav eriyxave TOD cvvreraxóros 
e 658 ToU cuyypdumartos marijp udp- 


Tvpas brtp Opiyévous Te kal Tay abroU 
Ooyudrev ... mpoxomifer}... paddAov 
0€ Tay ÁAAcv andyTwy MauplrAw te TE 
bdprupt emepelderat, kal Tg EvoeBig... 
mept [ uévroi] THs aylas Tpiddos ovdty TOY 
eo $aAuévov Aéyei. . . qol 5e, kal mepl 
Tod 'Qpryévovs, uxbtv avtdy kara Dó£av 
eoparOa mepl THs Tpiddos.—Phot. Bibl. 
cod. 117. 
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[anonymous] author defend Origen? ‘And he also declares,” soox 1. 
says Photius, “respecting Origen, that he entertained no er- T8 5008 
roneous opinion! concerning the Holy Trinity.” Photius o,, 5g. 
afterwards states, that this writer had proved that the fif-! unde 
teen points? which were objected to Origen, (of which the Ex 4 
| first three, the thirteenth, and the last, related to the article ? capite. 
of the Trinity 4,) “were [mere] calumnies?, deriving his proofs 3 3xgoAàs. 
out of the writings of (Origen) himself.” The very same 
principle and method is observed in the Apology, which was 
published by Ruffinus under the name of Pamphilus. From 
these facts the following, at least, certainly results; that an 
ancient Greek writer, who, even in the opinion of Photius, 
was catholic on the article of the holy Trinity, adduced out 
of the actual* writings of Origen, as they were then extant in ‘ ipsis. 
Greek, testimonies which shewed that Origen also? was catho- 5 pariter. 
lie on that same article [of faith], and that that writer did this 
after the example of the martyr Pamphilus and Eusebius, and 
following in their footsteps. Lastly, we have evidently proved 
elsewhere, that Eusebius himself never embraced the heresy, 
which was afterwards called Arian; he could not therefore 
have defended the Arian impiety in Origen, either alone, or 
in conjunction with Pamphilus,—for the Apology was their 
joint work, as we shall afterwards" shew. But Pamphilus and [349] 
Eusebius in that Apology, adduced, I conceive?, some testi- videntur. 
monies from Origen, in which were intermixed little words’ ? vocula. 
and phrases which in the time of Jerome were offensive to 
catholic ears, as having been employed by the Arians at that 
time to propagate their heresy: and these passages, I imagine, 
Ruffinus for that very reason cut out from his version, being 
content to translate such passages of Origen quoted by Pam- 
philus, as taught the catholic doctrine in terms unequivocally 
catholic. And Ruffinus himself seems to intimate this, when 
in the conclusion? [attached] to his translation, and addressed 8 epilogo. 
to Macarius, he declares, that* he had “translated into the 
Latin tongue the Apology of the holy martyr Pamphilus, ac- 
cording to his ability, or AS THE CASE REQUIRED.” For the 


9 [ori 85, & Aéyei par HY adTov KaTn- * Apologeticum sancti martyris Pam- 
yopnOjvat, ] duaBords eivai, ék rev avtod — phili, ... .. prout potuimus, vel RES 
éke(vou cuyypauuaTwy voi00j.evov Tovs — POPOSCIT, Latino sermone digessimus, 
éAéyxovs.— [ Ibid. ] —[p. 48; see below, p. 274.] 


r See ch. 13. $ 3, of this book. 
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rest I am persuaded, that Ruffinus inserted no testimony of 
Origen in his version, which was not contained in so many 
words in the Apology of Pamphilus and Eusebius; and that, 
whatever he may have omitted, he added nothing of his own. 
For near the beginning of his preface to the Apology of 
Pamphilus, Ruffinus himself solemnly avows to Macarius, 
that he had, in reply to Macarius’ enquiries, set forth in 
that work‘, “not his own opinion” concerning Origen, “ but 
that of the holy martyr Pamphilus;" and had defended Ori- 
gen ‘in the words of another," and not in his own; and 
that Ruffinus was a man who endeavoured after! sincere 
piety, there are many circumstances to shew, however much 
the subtle? arts of Jerome may have made him an object of 
dislike to the Romans. Afterwards in the same passage he 
appeals against? his adversaries to the tremendous judgments 
of God on this very point, in these words; “But since we 


shall have to appear before the judgment-seat of God, let 


none refuse to know that which is true, lest peradventure 
they should offend through ignorance; rather, considering 
that to wound the consciences of weak brethren by false ac- 
cusations is to sin against Christ, let them, on this account, 
not lend their ear to accusers, nor learn what the faith of 
one is from the report of another, especially when there is 
full opportunity before them to ascertain it, and when there 
is the confession of his own mouth to shew, what or how each 
man believes. Let the tenor of this short treatise declare 
what are indeed the sentiments‘ of Origen on each particular 
point""  Itis true that in translating most of the works of 
Origen, Ruffinus added much of his own; but so often as he 
has used this liberty he has himself* expressly informed his 


* [Quamvis non meam de eo] sen- 
tentiam, sed saneti martyris Pamphili 
[sciscitatus sis etlibrum ejus...trans- 
ferri tibi poposceris in Latinum: tamen 
non dubito futuros quosdam, qui et in 
eo lasos se putent, si nos aliquid pro 
eo vel] alieno sermone [dicamus.] 
—p. 19.] 

u Sed quoniam ad judicium Dei ven- 
turi sumus, non refugiant scire quod 
verum est, ne forte ignorantes delin- 
quant; sed considerantes quia falsis 
criminationibus percutere fratrum in- 
firmorum conscientias, in Christum 
peccare est, ideo non accommodent 


eriminatoribus aurem suam, nec ab 
alio discant alterius fidem, maxime 


cum coram experiri sit copia, et oris 


sui confessio, quid vel qualiter unus- 
quisque credit, ostendat. Qualiter ergo 
sentiat Origenes in singulis, tenor 
libelli hujus edoceat.—[In the Bene- 
dictine edition the reading is, Qualiter 
ergo Origenes de singulis capitulis 
sanctarum Scripturarum senserit, &c., 
i e. “* What indeed were the senti- 
ments of Origen on the several points 
of the Holy Scriptures," &c.] 

x See Ruffinus’ preface to the trea- 
tise wep) àpxàv, and his Peroration to 


Jerome’s allegations against the Apology itself. — 978 


reader, as became an honest man and one who loves the soox m. 


CHAP. IX 


truth. Nay, what is to be said to the fact, that! Jerome § 20,21. 


himself, who in any other case would on no account have oos. 
forgiven Ruffinus so clear an act of fraud, has not marked ! Quid? 
even one single passage of Origen quoted in the Apology, be ase 
it of Pamphilus or Eusebius, as having been rendered by 
Ruffinus into Latin in any other sense than that in which 
it occurred, whether in that Apology or in Origen himself. 

21. Who then would not be surprised that Jerome should 
bring these objections against Ruffinus respecting this very 
version of his? ‘There are,” he says’, “to be found in it many 
scandals? and most open blasphemies. Eusebius, or rather ? scandala. 
Pamphilus, (as you will have it,) in that volume declares that 
the Son is the servant of the Father?; that the Holy Ghost s patris 
is not of the same substance with the Father and the Son ; ™™st™™. 
that the souls of men fell* from heaven," &c. Now although 4 1apsas 
Pamphilus is indeed introduced in the Apology translated 95** 
by Ruffinus, as defending Origen for having believed the 
pre-existence of souls, yet still that blasphemy about the 
Holy Ghost is no where found in that work. But you will 
say, Ruffinus expunged it from his books? on being remind- 5 codicibus. 
ed of it by Jerome. How then does it come to pass, that [9351] 
there is not now extant a single copy of the work in which 
that blasphemy is to be found ? For copies of Ruffinus’ trans- 
lation had been very widely dispersed before Jerome brought 
forward that objection. Surely it is not likely, that Ruf- 
finus, whom the arts of Jerome had brought into contempt 
at Rome, could either have suppressed or corrected? all those 6 emen. 
earlier copies? Then again, Ruffinus, in his Conclusion to dere. 
Pamphilus Apology, as he himself first published it, thus 
addresses Macarius, (as we are also informed by Jerome" ;) 
* Tn respect to these things, which in the foregoing treatise 
we have set forth according to our ability, or as the case 
required, in the Latin tongue, following the Apology of the 


the Comment. of Origen on the Epistle num lapsas esse de ccelo, &c.— A pol. 


to the Romans. advers. Ruffin. II. 4. [8 15. vol. ii. 
Y In illo scandala reperiuntur et p. 506. | 
apertissimze blasphemie. Dicit Eu- * In his que in superiori libro, se- 


sebius, imo, ut tu vis, Pamphilus in cundum Apologeticum sancti martyris 
isto volumine, Filium Patris minis- Pamphili, quem pro Origene Greco 
trum; Spiritum S. non de eadem Pa- . sermone edidit, prout potuimus vel res 
tris Filiique substantia; animas homi- poposcit, Latino sermone digessimus, 
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holy martyr Pamphilus, which he published in Greek in vin- 
dication of Origen, there is this of which I wish you, my 
dear Macarius, to be reminded, that you may know that this 
which we have set forth above out of his works, is that rule 
of faith which ought to be embraced, and held fast. For it 
is evidently proved that a catholic sense pervades them all.” 
Now it is manifestly impossible that Ruffinus, who without 
any doubt was catholic in the article of the Holy Trinity, 
should have deliberately asserted, that it was clearly proved that 
there was a catholic sense contained in so open a blasphemy, 
and this in that very treatise addressed to Macarius, in 
which he religiously* avouches his belief, “that the Holy 
Trinity is coeternal, and of one nature, and of one power and 
substance ;" and denounces an anathema on the man who 
should teach the contrary. Or was Ruffinus so dull as not of 
himself to detect, without a prompter, so gross a blasphemy 
in his own translation? Certainly not; what then must we 
say? I trust the candid reader will here permit me to throw 
out a conjecture. Pamphilus towards the end of his Apo- 
logy, as translated by Ruffinus!, when defending, or, at any 
rate, excusing, the error of Origen respecting the pre-exist- 
ence of souls, and disputing against such as maintained the ' 
propagation of souls, describes two classes of these latter; 
the first, that of those, who, whilst they held that the souls 
of men were derived by propagation’, nevertheless maintained 
that the first soul was of the substance of God; the other, 
that of those, who asserted, that that first soul was made by 
God out of nothing. Against the former Pamphilus reasons 
thus”; * Now as respects those, who hold that souls come 
from propagation and that they are sown together with the 
seed of the body, if indeed, (as certain of themselves are 
wont to affirm,) they maintain that soul is nothing else than 
the in-breathing of the Spirit of God, that, namely, which 
at the beginning of the creation of the world God is said 


illud est quod te, desideriorum vir 


à See Ruffinus’s preface to Maca- 
Macari, admonitum esse volo, ut scias 


rius. [Pamph. Apol., p. 17.] 


hane quidem fidei regulam, quam de 
libris ejus supra exposuimus, esse, quae 
et amplectenda sit, et tenenda. In 
omnibus .enim his catholicum inesse 
in evidenter probatur.—([Ibid., p. 
48. 


^ Jam vero illi, qui ex traduce ani- 
mas venire affirmant, et simul cum 
corporali eas semine seminari, siqui- 
dem, ut quidam ipsorum affirmare so- 
lent, non aliud dieunt animum esse 
quam insufllationem Spiritus Dei, illam 
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to have breathed into Adam, asserting that this is of the soox m. 
very substance of God; how shall not these too be believed ari 
some how to be making this assertion in opposition to the Oricey. 
rule of Scripture and the analogy of the faith!, [namely,] !rationem 
that it is the substance of God which sins?" These words, I Pi*:48* 
have little doubt, were the foundation of Jerome's calumni- 
ous charge? against Pamphilus. For, along with many of the ? calum- 
gucients, Jerome held that the breath of life, which God is xum 
“said to have breathed into the first man, was the Holy Spirit 
Himself? infused into that same man, together with his soul*. * ipsum. 
Thus in his Commentary on chap. iv. of the Epistle to the i 
Ephesians, on the words, “ Grieve not the Holy Spirit where- ch. iv. 30. 
by ye have been sealed in the day of redemption,” he has this 
note*; * For we were sealed with the Holy Spirit of God, 
that both our spirit and soul may have the impress of God's 
seal’, and that we may again receive that image and likeness, * signacu- 
after which, in the beginning, we were created. This seal A 
of the Holy Spirit, according to the language of our Savi- 
our, is sealed by the impress of God." Here he makes that 
image and likeness of God, after which man was formed at [353] 
his very creation, to be the seal of the Holy Spirit; and this 
he appears to have done simply from believing that the 
breath of life, which God is said to have breathed into the 
first man when He formed him, was the Holy Spirit. This is 
more clearly expressed by Tertullian in his Treatise on Bap- 
tism, chap. v., where he speaks thus of the regeneration of 
man which is wrought by® baptism‘; «Thus man is restored * per. 
to God, after His likeness, who in time past had been made 
after God's image, &c. For he receives again that Spirit of 
God, which at that time he had received from His in-breath- 
ing’, but afterwards had lost by sin." Pamphilus, then, 7 adflatu. 
or the author of the Apology, (understanding, as it appears, 


recipiamus imaginem et similitudinem, 
ad quam in exordio conditi sumus. 
Hoc signaculum Sancti Spiritus, juxta 


scil. quam initio facturze mundi Deus 
dicitur insufflasse in Adam, de ipsa 
Dei esse eam substantia profitentes ; 


quomodo non et isti videbuntur quo- 
dammodo hzc preter Scripture regu- 
lam et rationem pietatis asserere, quod 
substantia Dei est qua peccat ?— 
p. 127. [e. 9. p. 48.] 

€ Signati autem sumus Spiritu Dei 
Sancto, ut et spiritus noster et anima 
imprimantur signaculo Dei, et illam 


eloquium Salvatoris, Deo imprimente 
signatur.—[ Vol. vii. p. 632.] 

* [ta restituitur homo Deo ad simi- 
litudinem ejus, qui retro ad imaginem 
Dei fuerat, &c.  Recipit enim illum 
Dei Spiritum, quem tunc de adflatu 
ejus acceperat, sed post amisera per 
delictum.— [p. 226. | 
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by in-breathing, as did the opponents whom he is refuting, 
nothing else than the soul of man itself,) denied that the 
in-breathing of the Spirit of God was of the very substance 
of God ; and from this it seems to have arisen that Jerome 
accused him, as though he had taught that the Spirit of 
God, the Third Person of the Godhead, was not of the sub- 
stance of God, and was, consequently, a servant of God or 
a creature. If, however, any one does not like this con- 
jecture of mine, he must, I think, of necessity maintain that 
Ruffinus’ version of the Apology of Pamphilus was corrupted 
by his opponents and Jerome's partizans; and that Jerome 
laid hold of that accusation from some corrupted copy. It 
is indeed certain, that Ruffinus himself complains of some 
wrong of this kind done to his translation of Origen’s work 
Tept apyov, appealing to God who knows the hearts, to 
avenge the wrong. For he writes thus in the first book of 
his Invectives against Jerome*; “They should have adduced 
my very words, just as I had translated. But now hear what 
they do, and see whether there be any precedent or example 
for their flagitious conduct. In the passage where it was 
written, * But if you demand of me what I think concerning 
the Only-begotten Himself, let it not at once be thought by 
you either impious or absurd, if I say that the nature of God, 
who is naturally invisible, 1s not visible even to Him: for we 
will give you a reason in due course'^ Now instead of what 
we wrote, * We will in due course give you a reason, they 
substituted, ‘Let it not at once be thought by you either 
impious or absurd, that as the Son sees not the Father, 
so neither does the Holy Ghost see the Son.’ 
who was sent from the monastery to Rome, as being most 
expert in calumny, had committed such an offence in the 
courts, or in the affairs of the world, every one knows what 


* Ipsa, sicut transtuleram, mea ver- simus, rationem quippe dabimus conse- 


Now if he? 


ba posuissent. Sed nunc ausculta, quid 
faciant; et flagitii eorum require, si 
ullum praecessit, exemplum. In eo 
loco, ubi scriptum erat, * Quod si requi- 
ris a me, quid etiam de ipso Unigenito 
sentiam, si ne ipse [ipsi ed. Ben. ] qui- 
dem visibilem dicam naturam Dei, qui 
naturaliter invisibilis est, non tibi sta- 
tim vel impium videatur esse, vel ab- 
surdum: rationem quippe dabimus 
consequenter;' pro eo quod nos scrip- 


quenter, illi scripserunt, * Non tibi sta- 
tim impium vel absurdum videatur 
esse; quia sicut Filius Patrem non videt, 
ita nec Spiritus S. videt Filium" Hoe 
si in foro positus vel negotiis secula- 
ribus commisisset ille, qui de monas- 
terio Romam, quasi calumniandi peri- 
tissimus, missus est, norunt omnes, 
quid consequeretur ex legibus publicis 
ejusmodi criminis reus. Nunc vero 
quia szcularem vitam reliquit, et a 


| 
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[punishment] a person convicted on a charge of this kind 
would have incurred from the publie laws. But now that he 
has relinquished a secular life, and has turned himself from 
the chicanery of public pleading to a monastery, and has 
attached himself to a distinguished teacher!, he learns from 
him a second time, instead of moderation, fury and mad- 
ness; instead of quietness, to excite commotion ; instead of 
peace, to kindle war; instead of concord, to awaken dissen- 
sion; to be perfidious for the faith, and a falsifier for truth.” 
Presently after in the same book he gives this account con- 
cerning the falsifier: “when he was reading out," he says, 
“a forged passage of this kind at Milan, and I declared that 
what he read was forged ; on being asked from whom he had 
procured his copy, he replied that a lady? had given it to 
him: I said of her, * Whosoever she be, I say nothing; but I 
leave her to her own consciousness and that of God?" And 
this must suffice at present concerning Pamphilus! Apology 
for Origen. 

22. To bring this chapter to a close at last; in the course 


of a very attentive consideration of those passages of Origen, 
| Which have been adduced above, I come to this conclusion ; 
‘that this father, who has been attacked by the censures of 


so many divines, both ancient and modern, in respect of 
the article of the divinity of the Son and even of the Holy 
"Trinity, was yet really catholic; although in his mode of ex- 


SSI Re SER HON IN War terni iim 


plaining this article, he sometimes expressed himself other- 
wise than Catholies of the present day are wont to do; but 
this is common to him with nearly all the fathers who lived 
before the council of Nice. Further—inasmuch as I have 
very carefully studied the works of Origen, and have accu- 


. rately weighed his history as the ancients have narrated it, 


—I may be permitted freely to record my judgment of his 
theology in general, without offence to any one. He was 


tergiversatione illa actuum publicorum 
ad monasterium conversus est, et ad- 
haesit magistro nobili, ab ipso edocetur 
iterum pro modestia furere, insanire; 
pro quiete seditiones movere; pro pace 
movere bellum ; pro concordia movere 
dissidia; perfidus esse pro fide, pro 
veritate falsarius. . . . Cum falsam, in- 
quit, hujusmodi sententiam apud Me- 


diolanum recitaret, et a me, que exi- 
gebat, falsa esse dicerentur, interro- 
gatus a quo accepisset exemplaria, re- 
spondit, Matronam quandam sibi de- 
disse; de qua ego, Quecunque illa 
est, nihil dico; sed sui eam et Dei 
conscientie derelinquo.—Inter opera 
Hieron., tom. ix. p. 140. [vol ii. 
p. 600. ] 
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indeed a man, as all agree, of remarkable piety, but of a too 
inquisitive and almost wanton genius. His piety and reli- 
gious reverence restrained him from making any innovation 
on the rule of faith, (of which a great part is the doctrine of 
the most Holy Trinity;) but on other points, which might be 
made matter of discussion without trenching on the rule of 
faith, yielding too much to his natural disposition, he put 
forward not a few opinions differing very widely from the 
views more commonly entertained by the teachers who were 
his contemporaries. To this class I refer his paradoxes con- 
cerning the pre-existence of the soul, the stars being ani- 
mated, an infinity of worlds, and the lke. But even on these 
subjects he observed the modesty which becomes a pious 
person, in that he propounded them not in a dogmatic and 
positive manner, but as though he were diligently enquiring 
into the truth on points which had not yet been expressly 
defined by the judgment of the Church. On this the reader 
should by all means consult the Apology of Pamphilus near 
the beginning. 

23. This judgment of mine concerning Origen, is con- 
firmed by many other considerations, besides the testimonies 
which have been already adduced in this chapter. In the 
first place, the defenders of Origen, who were all catholic on 
the article concerning the Holy Trinity, at the same time 
that they did not deny other heterodox sentiments, which 
were attributed to him, such for instance as those which we 
have just mentioned, but either excused or even defended 
them, still strenuously maintained, that in respect of the 
Trinity, Origen’s own views agreed with those of all Catholics. 
It was on this ground, as we have just shewn, that Pam- 
philus the Martyr and that anonymous apologist mentioned 
by Photius, defended Origen; and that Didymus of Alexan- 
dria, à man eminent for piety and erudition, and a most 
resolute supporter of the Nicene Creed, adopted the same 
course in his defence of Origen, is testified by Jerome him- 
self, who, in his Apology against Ruffinus, thus addresses 
Ruffinus himselfs: * What answer, he asks, will you make 


__ f See likewise, Huet's Origeniana:  , 8 Quid respondebis pro Didymo, 
ii p. 189. [lib. ii. Quaest. 14. c. 3. qui certe in "Trinitate catholicus est, 
$ 11, 12. p. 255.] cujus etiam nos de Spiritu Sancto li- 


Didymus ; 


St. Basil, St. Greg. Naz., Socrates ; 


279 


on behalf of Didymus, who at any rate is orthodox on the moox un. 


docrine of the Trinity, and whose treatise on the Holy Ghost 


"| CHAP, IX. 


8 22, 23. 


I myself have translated into Latin? He certainly could not Onicen. 
have agreed to those things which heretics have added to the 


works of Origen; 


and on those very books of Principles !, ! ep! àp- 


which you have translated, he wrote short commentaries, in ^" 
which he did not deny that what is written, is written by 
Origen, but [asserted] that we simple folk could not under- 
stand what he said, and endeavours to persuade us in what 
sense they should be taken so as to have a good meaning. 
This, however, refers only to his statements respecting the 
Son and the Holy Ghost; as regards other doctrines both 
Eusebius and Didymus do most openly give in to the te- 
nets of Origen, and maintain that statements which all the 


churches reprobate, are catholic and religious." 


The words 


of Socrates, in his Ecclesiastical History, iv. 26, about Basil 


the Great and Gregory of Nazianzum, are also worthy of 
“And yet," he says, “when the Arians ap- 


observation? : 


pealed?^ to the books of Origen in confirmation, as they ;7 
thought, of their own doctrine, these confuted them, and 


shewed that they did not understand the meaning of Ori- — 
In the second place, the earlier adversaries and the 


gen." 


chief opponents of Origen, who on other points attacked him 
with the greatest vehemence, and with too much severity, 
were almost entirely silent respecting any heresy of his on 
the doctrine of the Trinity. Indeed, Socrates, Hist. Eccl. 
vi. 13, in treating of the leading accusers of Origen, viz., 
Methodius, Eustathius, Apollinaris, and Theophilus, (whom 
speaking rather freely he calls “a quaternion? of calumnia- ? kakoAó- 


tors,") makes this observation respecting them!; 


«& Dat 


affirm that even additional evidence in favour of* Origen re- 


brum in Latinam linguam vertimus ? 
certe hic in iis, que ab hereticis in 
Origenis operibus addita sunt, consen- 
tire non potuit; et in ipsis rep) apxay, 
quos tu interpretatus es, libris breves 
dictavit commentariolos, quibus non 
negaret ab Origene scripta que scripta 
sunt, sed nos simplices homines non 
posse intelligere que dicuntur; et quo 
sensu in bonam partem accipi debeant, 
persuadere conatur. Hoc duntaxat de 
Filo et Spiritu Sancto; ceterum in 
aliis dogmatibus et Eusebius et Didy- 


mus apertissime in Origenis scita con- 
cedunt, et, quod omnes ecclesie repro- 
bant, catholice et pie dietum esse de- 
fendunt.— Tom. iii. p. 512. [$ 16. vol. 
ii. p. 507. | 
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KQAoÜUVTGV ddymaros, avTol eb eyxov, 
Kal éOelkvvov my vofjmavras Tod "Qprvyé- 
vous aóvecuy.—| Socr. E. H; iv. 26. ] 
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sults from their accusations of him. For those who brought 
up whatever points they thought worthy of blame, and in 
the course of these did not at all censure him as holding 
wrong opinions respecting the Holy Trinity, are hereby most 
clearly shewn to testify to his orthodox piety.” Theo- 
philus, indeed, (if we are to trust Jerome,) in the first of 
those Paschal Letters, which were translated into Latin by 
Jerome, and are extant at this day both in the Bibliotheca 
Magna Patrum*, and among the works of Jerome!, does cen- 
sure certain errors of Origen on the subject of the Trinity; 
but these might easily! be explained if we had had leisure 
for it at present. It is certain, however, that Sulpicius 
Severus, an historian of very great credit, Dial. I. c. 3, in 
narrating the history of a council, which was convened in his 
own times by Theophilus against the writings of Origen, 
writes to this effect™; “ Many extracts from his books were 
read by the bishops, which were certainly opposed to the 
catholic faith; but the passage which excited the most un- 
favourable feeling against him, was that, in which it was 
stated, that the Lord Jesus, even as He had come in the flesh 
for the redemption of man, had endured the cross for the 
salvation of man, and had tasted death for the immortality 
of man, so would He in the same order of suffering redeem 
the devil also; inasmuch as it was befitting His goodness 
and piety, that, He who had renewed? ruined man, should 
likewise liberate the fallen angel. Now if it had been 
evident that Origen’s opinions, touching the prime doctrine 
of Christianity, I mean, the most Holy Trinity, had been as 
impious as Jerome and others have alleged, surely Theophi- 
lus and the bishops of his party, who ransacked every corner 
of Origen’s writings, to find a handle for accusing him, and 
who seem to have been especially bent upon exciting the 


béeubews Hiia, 60 Gv os Kax@s Sotdlovta 
mepl Tis aylas Tpiddos ovS BAws eucu- 
yavro, SetxvuvTar twepipavas thy opOhv 
evoéBetay paptupovyvtes avTg.—[ Ibid. 
vi. 13.) 

* [ Tom. v. pp. 843,sqq. Lugd. 1677. ] 

! [Tom. ii. pp. 546, sq. | 

m Cum ab episcopis excerpta in li- 
bris illius multa legerentur, que con- 
tra catholicam fidem scripta constaret, 
locus ille vel maximam parabat invi- 


diam, in quo editum legebatur, quia 
Dominus Jesus, sicut pro redemptione 
hominis in carne venisset, crucem pro 
hominis salute perpessus, mortem pro 
hominis zternitate gustasset, ita esset 
eodem ordine passionis etiam Diabolum 
redempturus; quia hoc bonitati illius 
pietatique congrueret, ut qui perditum 
hominem reformasset, prolapsum quo- 
que angelum liberaret.—Pag. 548. ed. 
Lugd. Batavor. 1654. 
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greatest general ill-will against Origen, (whose authority soox 1. 
the factious monks were making an ill use of against the ijs cal 
.Churceh,) would have exposed his heresy on this point! un- ~6On;can_ 
reservedly to all; inasmuch as, in that age, this heresy, ! precipue. 
above all others, was regarded by Catholics (and justly 

so) with the greatest abhorrence. But they being wary 

men, knew full well that such an accusation might have 

been most easily refuted by the defenders of Origen, out 

of Origen’s own unquestioned writings; therefore they 
passed it by, and laid the stress of their charge against 

him on other heads, on which he could not be so easily 
defended. Severus adds in the same passage, that what 

was objected to Origen at that council was, in his own opi- 

^nion, an error, not a heresy, and yet it is certain, that the 2 
Arian doctrine was regarded by Severus as a most pesti- 129 
.lential heresy ; it follows therefore that Origen was in no 

wise declared guilty of Arianism at that synod.  Thirdly, 

that is worthy of observation, which Eusebius (in his Eccl. [359] 
History, vi. 2, near the end) relates respecting the con- 

stancy of Origen in maintaiming the orthodox faith, adding 

these words"; * Preserving even from boyhood the rule of 

the Church, and abominating’, as he somewhere himself? Bherrd- 
says, using that very word, the doctrines of heresies.” Surely "^^* 

no one who is familiar with Ecclesiastical History, can be 
ignorant that Origen was the foremost? and well nigh the ? prima- 
only champion of the Church in defence of the catholic faith ke uni 
against whatsoever heresies were springing up in his time. cum. 
For, as often as, and wheresoever, there arose any heretic, 

who presumed to impugn the faith received in the Church, 
recourse was at once had to Origen alone; that he, as an- 

other David, might attack with his sling the Goliath who 
reproached the army of the Lord; nay, he used to present 

himself of his own accord for contests such as this, (herein 

again resembling David,) out of the love and zeal which he 


|. bore to the truth. Surely no one at any time deserved more 


than Origen to be called malleus omnium hereticorum. Now 
the Catholic Church has at all times judged the doctrine con- 
cerning the true Divinity of the Son to belong to the un- 
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changeable rule of faith; nor did Origen entertain any other 


view; for in his first book, wept apyov, (as quoted by Pam- - 


philus in his Apology,) in making a distinction between doc- 
trines, which are necessary to be known and believed, and 
those which are not necessary, he puts amongst the necessary 
these following?; “ First, that there is one God, who created 
all things..... Then next, that Jesus Christ was begotten’ 


of the Father before every creature . . . that whereas He was | 
God, He became incarnate, and being made man He con- . 


tinued to be what He was, God. ... Then next, that the Holy 
Ghost is associated with the Father and the Son, in honour 


_and dignityP." Amongst the doctrines that are not necessary, 
| or in other words, questions which might be debated on either 
side, [so it be done] temperately and without detriment to 


the peace of the Church, he enumerates in the same passage, 
questions concerning the time and mode of the creation of 
angels, concerning the sun, the moon, and the stars, whether 
they be animate or inanimate, &c. In the discussion, indeed’, 
of questions of this sort, Origen perhaps allowed himself too 
much freedom ; but so far as relates to those other doctrines, 
he scrupulously refrained from departing a hair's-breadth 
from the rule of faith which was fixed and established in the 


Church. Fourthly, Bellarmine’s4 argument (which we have 


elsewhere touched on incidentally") seems to me to be of 
great weight, however much the very learned Huet despised 
it. He proves that Origen was catholic on this article, from 
the orthodoxy and soundness of the opinions of his teacher 
Clement, and of his pupils, Dionysius of Alexandria, and 
Gregory Thaumaturgus, respecting the mystery of the most 


Holy Trinity. For, as regards Clement, I have already in | 
treating of his belief, most evidently proved, that no one. 
ever acknowledged or declared the catholic doctrime respeet- | 
ing the consubstantial Trinity, more clearly than he. We 
shall hereafter shew the same as clearly with respect to Dio-- 


* Primo quod unus est Deus, qui p. 20.] 


omnia creavit ... Tum deinde quia P These statements are found in the 
Jesus Christus ante omnem creaturam preface of his book ep) apxav.— 
natus ex Patre est... . Incarnatus est, | GRABE. 

cum Deus esset, et homo factus mansit 1 Bellarminus de Christo I. 10. [ vol. 


quod erat Deus. ... Tum deinde ho- i. Op., p. 339.] 
nore ac dignitate Patri et Filio socia- r Supra c. vi. $ 1. [p. 182.] 
tum esse Spiritum Sanctum.—[e. 1. 
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nysius of Alexandria, and Gregory Thaumaturgus, although nook 11. 
the Jesuit Petavius has branded these two very great names, ag 
to the disgrace of his own name, with the mark of the Arian “Ogicrn. 
impiety. What then? is it likely, that the man who had a 


master so catholic on this article, and who had disciples so 


Seer 


orthodox, who also at all times regarded their master with 
admiration as the most illustrious doctor of the Church, was 
himself heretical in that very article? Fifthly, in the next 
place, the great Athanasius ought to be as good as a thou- 


sand witnesses as to the orthodoxy of Origen on this ques- 


tion: and he, in his work On the Decrees of the Nicene 
council, expressly declares", that Origen agreed with the [361] 
Nicene fathers respecting the very and eternal Godhead of 

the Son: his words are these; “ Concerning the everlasting 
co-existence of the Word with the Father, and that He is 

not of another substance or hypostasis'!, but properly? of oeías 4 
the substance of the Father, as they in the council said, be out 
it permitted that you hear again from the labour-loving? * ovv. 
Origen also." In this passage, however, before he quotes Rp 
the very words of Origen, Athanasius admits, that there are 
certain things premised by Origen in the passage which he 

is about to cite first, which are seemingly repugnant to sound 
doctrine; but these, he says, Origen states as a disputant, 


not as one who is making an absolute assertion, whilst the 


_ words which he himself adduces, contain the truly genuine 


opinion of Origen; his words are: “ For after what he ad- 

vances as in an exercise of strength * against the heretics, ‘74 às év 
he immediately introduces his own views’, saying thus ...5" Iw od 
He then quotes a famous sentence of Origen respecting the 5 rà bu. 
eternity and consubstantiality of the Son; to which he also 130 
subjoins a second from another of Origen's works; which 
passages we reserve for our third book’. And indeed, I 

have not myself the slightest doubt, that that method of 
discussion which Origen pursued in almost all^ his writings, 5 fere ubi- 
that, I mean, by which he was wont first to represent the 1"* ^" 
opinions of the heretics, assuming as it were the person of 


* mepl 86 Tov Gidiws ovvetvac Tov Aó- — Athanasii, tom. i. p. 227. [$ 27. vol. i. 
yov TQ TaTpl, Kat uj) érépas oboías 7) p. 232.] 
troordcews, GAAG THIS ToU TaTpds lOiov S uerà your rà ws ev yuuvacia Aeyd- 
avroy evar, és eipfjkaciv of év TH ovvd- — ueva mpds ToUs alpeTiKods, EvOS avTds 
de, etéorwm médrw jus akodoa kal emipéeper rà Toia, Aéywv obres.— | Ibid. ] 
mapa Tov piromdvov ' Qpvyévovs.—O pera t [See book iii. 3. 1. ] 
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984 St. Athanasius could best judge of Origen’s orthodoxy. 


the heretics themselves, and afterwards to lay open the catho- . 


lic doctrine, first gave to unlearned and ill-disposed persons a 
handle for charging Origen himself with heresy, as though, 
that is, he had defended those heretical positions in earnest. 
But Huet" says that Origen’s view “ was not seen through 
by Athanasius." That learned man, however, will pardon 
us, if, notwithstanding, we are still persuaded, that Athana- 
sius, a bishop of Alexandria, who lived so near the times of 
Origen, also of Alexandria, and who was moreover both a 
most industrious and most clear-sighted student of the works 
of Origen and of other ancient writers, saw through Origen’s 


opinions much better than any one amongst ourselves, who . 


are but their remote descendants', can do. Huet, however, 
proceeds to say; “I do not deny that Origen used these ex- 
pressions; but that he used them in the same sense as the 
council of Nice, that I cannot admit." I answer again; No 
one could have known the meaning of the Nicene council 
better than Athanasius, who was himself present at that 


council. Athanasius however testifies, that Origen altogether — 


agreed in opinion with the Nicene fathers as well respect- 
ing the consubstantiality? of the Son as His co-eternity?, 
and indeed as concerns the eternity of the Son, Huet will 
not deny that this is true ; as to the consubstantiality, how- 
ever, he declares that he cannot admit it. And yet we have 
already shewn, clearly and at length, that the Nicene Bishops 


declared the Son to be of one substance with the Father in . 


no other sense than that, which lays down that the Son is 
very God equally with the Father, not of any created or 
mutable essence. And that Origen acknowledged the Son 
to be of one substance with the Father in this very sense, we 
have abundantly proved, in this chapter. As to what is 
called the numerical unity of substance of the Father and 
the Son, (which Huet in the same place asserts that Origen 
denied,) I can clearly shew, that Origen acknowledged that 


unity, so far as any one of the more ancient fathers, and . 


even Athanasius himself, acknowledged it; that is to say, 
that Origen believed, that the Father, the Son, and the Holy 
Ghost, whilst they are in very deed Three Persons, still do 


not by any means exist as three men, separately and apart — 


" Origenian., lib. ii. p. 33. [Quest. 2, 5. p. 119.] 
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from each other!, but that They intimately cohere together soox n. 

and are conjoined One with Another; and thus that they ex- 828. x. E 
ist One in the Other, and, so to speak, mutually run into and ABC 
penetrate Each Other, by a certain ineffable vrepuyópnas, | seorsim et 
which the schoolmen call circuminsessio; from which repi- separatim. 

x opncvs? Petavius* contends, that that numerical unity neces- ? ex qua. . 
sarily results; there will, however, be a more suitable place effici. 

for discussing this subject in another part [of our treatise] ; 


| meanwhile let us pass on from Origen to other fathers. 


CHAPTER X. 131 


CONCERNING THE FAITH AND VIEWS OF THE MARTYR CYPRIAN, OF NOVA- 
TIAN OR THE AUTHOR OF A TREATISE ON THE TRINITY AMONG THE 
WORKS OF TERTULLIAN, AND OF THEOGNOSTUS. 


|; 1. CowrEMPORARY with Origen was Cyprian’; [he was] Cvrniax. 
| during his lifetime chief bishop? of Africa, a man of the great- » primarius 

est sanctity and of a truly apostolic spirit, and who at last UU 
obtained also the crown of a most glorious martyrdom. So mate.] 

pure and sound were both his sentiments and his expressions 
concerning the Divinity of the Son, that Petavius himself 

could find nothing whatever in his works to transfix with his 

mark^, or, as his way is, to asperse with the spot and stain of * veru at- 
Arianism. It may, therefore, suffice to adduce but few testi- T^ GUI 

monies out of this writer. In the second book of his Testi- . 

monies against the Jews, addressed to Quirinus’, he proves 

most copiously from the Scriptures that Christ is God ; attri- [364] 

buting unto Him all those things, which in the same Scrip- 

tures are attributed only to the true and supreme God: 

Tlius, in chap. 5 and 6, he quotes the passage of Isaiah, xlv. 

14^, * For God is in Thee, and there is none other God be- 

side Thee: for Thou art God, and we knew it not, O God of 

Israel, the Saviour ;” that of Baruch also, in. 35, “ This is our 


God, and none other shall be accounted beside? Him ;” that 5 absque. 


EE > 


x De Trinitate, iv. 16. ^ Quoniam in te Deus est, et non 
Y Book iv. 4. 9; and following. est Deus alius preter te; tu enim es 
z He embraced Christianity about Deus, et non sciebamus, Deus Israel 
the year 246. Cave.—BowYvER. Salvator, (Isa. xlv. 14); .. . Hic Deus 


a [Page 284, &c.] noster, et non deputabitur alius absque 
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of David also, Psalm xlvi. 10, * Be still!, and know that I 


St. Cyprian’s Testimonies, a genuine work. 


am God, I will be exalted among the heathen, and I will be 


exalted in the earth;” that of Paul also, Romans ix. 5, 
* Who is over all things God blessed for ever ;” also that of 
the Apocalypse i. 8. and xxi. 6, “I am Alpha and Omega, 
the beginning and the end;” and that of Isaiah, again, 
xxxv. 4, “ Our God will recompense judgment, He will come 
and save us;” and that of the same Isaiah xlii. 8, « I am the 
Lord God, that is My Name, My brightness? will I not give 
to another, nor My powers’ to graven images." Now these 
and other passages, in which the Supreme God is clearly 
designated, Cyprian, I say, understands to be said of Christ. 
To which you may add that, in chap. 10. of the same book‘, 
he professedly undertakes to prove; “That Christ is both 
Man and God, made up or BotH NaATURZES', that He might 
be the mediator between us and the Father ;” words which 
plainly imply, that Christ is equally of one nature?, or of 
one substance, with God the Father, in that He 1s God, and 
with us men, in that He 1s Man. For the rest, it 1s certain, 
that these books of Testimonies, addressed to Quirinus, are 
the genuine production of Cyprian; since Jerome, Dial. I. 
against the Pelagians*, Augustine, book iv. against the two 
Letters of Pelagius, c. 8 and 10 f, Gennadius, in his Cata- 
logue under Pelagius, and Bede, Retract. on Acts, c. 11., do 
all in express terms attribute them to Cyprian. The criti- 
cism of Erasmus, therefore, is rash, when he declares that in 


. his view it is more probable, that these books are not the 


[365] 


work of Cyprian. And as to the reason which he gives for his 
criticism, namely, that the author does not display Cyprian's 
style any where, save in the preface, who would not be sur- 
prised that it should have fallen from so great a man? For 
it was only in the preface that Cyprian could have displayed 


his style; inasmuch as the entire three books are nothing - 


illo, (Baruch. iii, 35); . . Vacate et meam alii non dabo, neque virtutes 


cognoscite, quoniam ego sum Deus. 
Exaltabor in gentibus, et exaltabor in 
terra, (Psal. xlvi. 10); ... Qui est 
super omnia Deus benedictus in szecu- 
la, (Rom. ix. 5); ... Ego sum Alpha 
et Omega, initium et finis, (Apoc. i. 8; 
xxi 6); . . . Deus noster judicium re- 
tribuet, ipse veniet et salvos faciet nos, 
(Isa. xxxv. 4); .. . Ego Dominus 
Deus, lioc mihi nomen est, claritatem 


meas sculptilibus, (Id. xlii. 8.) [ ch. vi, 
vii, pp. 286, 287. In translating these 


passages S. Cyprian's version of the 


texts of Scripture is followed.] 

4 Quod et homo et Deus Christus 
EX UTROQUE GENERE concretus, ut 
Mediator esse inter nos et Patrem pos- 
set —[p. 288.] 

© [$ 32. vol. ii. p. 715.] 

* [Vol. ix. p. 480, 485. ] 
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else than a collection of testimonies of Scripture, arranged  soox rm. 
under certain heads, in citing which it was natural that the Hn eps 
saint would follow the Latin version of the Scripture, which Cyprian. 
was received and circulated in Africa in his own time. 
2. But in the other writings of Cyprian also, you may 
every where meet with passages which remarkably set forth 
the true.Divinity of the Son. I will here produce one or 
two. In his 63rd epistle to Cecilius, near the beginning®, he 
ealls Jesus Christ “our Lord and God," as he does a second 
time also in a subsequent part of the same epistle®. There 
is, however, a marked passage in his treatise On the Vanity 
of Idols, in which Cyprian thus speaks concerning the Word! ! Sermone. 
and Son of God!; “As the Dispenser? and Master, there- ? arbiter. 
fore, of this grace and teaching, the Word! and Son of God 
is sent, who was foretold of by all the prophets in times 
past as the Enlightener and Teacher of the race of man. 
This 1s the Power of God, This His Reason, This His Wisdom 
and Glory: He descends into the Virgin, and puts on flesh 
by the co-operation of the Holy Spirit, (or rather, as it should 
be read, the Holy Spirit puts on flesh,) God is united with? ? miscetur 
man, This is our God, This is the Christ." Here I embrace, Wu 
as the true reading, carnem. Spiritus sanctus ^ induitur, be- * sancti, 
cause most of the oldest MSS. exhibit the passage in this 2 132 
| form. Certain sciolists, as I conceive, corrupted the true text [366] 
| in some of the copies, supposing forsooth, that by the Holy 
Spirit none other than the Third Person of the Godhead 
could be meant. We have, however, elsewhere * shewn that 
Each several Person of the Trinity’, because of the divine? Unam- 


sche ° uamque 
and spiritual nature common to the "Three, is called the inititis 


hyposta- 


sim. 


8€ Jesus Christus, Dominus et Deus 
noster.—Page 84. [p. 104. ] 

^ Page 86. [p. 109.] 

i Hujus igitur gratie disciplinzeque 
arbiter et magister Sermo et Filius 
Dei mittitur, qui per prophetas omnes 
retro illuminator et doctor humani ge- 
neris preedicabatur. Hic est virtus 
Dei, hic ratio, hic sapientia ejus et 


. gloria, hic in Virginem illabitur, car- 


nem Spiritu Sancto co-operante indui- 
tur, (leg. carnem Spiritus Sancti indui- 
tur, Bull.) Deus cum homine misce- 
tur, hie Deus noster, hic Christus est. 
—Page 170. [p. 228. The text is here 
given as it stood in the editions before 


the Benedictine; the emendation sug- 
gested by Bp. Bull, as printed in the 
Latin, stands thus, carnem Spiritus 
Sancti induitur, on which Dr. Burton's 
note is, * Read Sanctus, the reading 
which some MSS. exhibit, and which 
the Benedictine editor has received ; " 
no MS. reads Sancti; it may there- 
fore be inferred that the word which 
Bp. Bull intended in his emendation 
is Sanctus, and this view has been acted 
on in the translation ]. 

* [Book i. 2. 5. p. 52. See also the 
Benedictine editor’s preface to St, 
Hilary’s works, § 57.—B. | 
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Spirit, both in the Scriptures and throughout the writings 

of the ancients; [a fact] which is also noted on this pas- | 
sage in the margin, in some of the MSS., as Pamelius in- 

timates, who, notwithstanding, thought that no alteration 

ought to be made in the reading, fearing, I suppose, lest the 

Antitrinitarians should draw their poison out of this place, 

and allege that Cyprian did not acknowledge the Third | 
Person of the Godhead. Vain fear! imasmuch as it is 

abundantly clear from many passages of Cyprian, that he 

believed in the whole consubstantial Trinity, an assertion 

which we may also with good grounds make with regard to 

the other fathers, who have used a similar mode of expres- | 
sion. Thus in his letter to Jubaianus, about baptizing here-. 
tics, he proves that the baptism of heretics is not valid by | 
this argument! ; * If any one," he says, “could be baptized - 
among heretics, it follows that he might also obtain remis- | 
sion of sins. If he has obtained remission of sins, [he has | 
also been sanctified and made the temple of God,] I ask, Of — 
what God? If [you say] of the Creator, he could not [be | 
so], for he has not believed in Him: if of Christ, neither | 
could he have been made His temple, who denies that | 
Christ is God. If of the Holy Ghost, seeing that the Three 
are One (cum tres unum sint, how can the Holy Ghost be 
at peace with him who is an enemy either of the Son or of | 
the Father?" Here you see that the Holy Ghost is ex- 4 
pressly called God, equally with the Father and the Son, as _ 
we have already *? observed was done by Tertullian. You | 
may also, by the way, observe that Cyprian, in this place, | 
certainly has an eye to the passage of John, in his 1st Epistle — 
v. 7, * And these three are One" (et hi tres unum sunt). In — 
his treatise ‘On the Unity of the Church,’ however, (chap. 4, l 
near the end), he professedly quotes this passage, in these | 
words"; “Concerning the Father, the Son, and the Holy | 


"d 

! Si, baptizari quis apud hereticos Sancti, cum tres unum sint, quomodo — 
potuit, utique et remissam peccatorum Spiritus S. placatus esse ei potest, qui 
consequi potuit. Si peccatorum remis- aut Filii aut Patris inimicus est.— Page 


sam consecutus est, et sanctificatus est, — 106. [p. 133. The words within brack- — 1 
et templum Dei factus est; [si sanctifi- ets were omitted by Bp. Bull.] 

catus est, si templum Dei factus est, ] m [Page 202.] 

quaro, cujus Dei? si Creatoris, non » [Et iterum de Patre, et Filio, et — 


potuit, quia in eum non credidit: si Spiritu Sancto scriptum est, Ef hi tres ü 
Christi, nec hujus fieri potuit templum, unum sunt.—[ Page 195, 196. ] 
qui negat Deum Christum : si Spiritus 


References to 1 John v. 7, by St. Cyprian and Tertullian. 289 


Ghost, it is written, ‘And these Three are One!^ ” 
before Cyprian, Tertullian manifestly alluded to the same 


So also, Boox rr. 
CHAP. X. 
82,2 


passage in his work against Praxeas, c. 25°; “The connec- cypaian. 


tion," he says, * of the Father in the Son, and of the Son ! unum. 
in the Paraclete produces Three coherent, one from another ; 
and these Three are one [substance] (wnum), not one [per- 
son] (unus)?.’? This is to be observed in opposition to those 
who suspect that these words were introduced into the text 
of John by the Catholics, after the Arian controversy. To 


return, however, to the point from which I have digressed 


isthic iens 


a little. Cyprian, in the same epistle to Jubaianus4, also 

proves that baptism conferred in the name of Jesus Christ 

only’, is of no efficacy, from the circumstance that * He ?insoloJ.C. 
Himself commands the nations to be baptized in the full and "^^^ 
united? Trinity Where by “the full and united Trinity” ? adunata. 
it is manifest that the Three Persons, the Father, the Son, 

and the Holy Ghost are designated, as all subsisting in one 
Godhead; and, therefore, that the Holy Ghost, equally with 


the Son, is united^ with God the Father in the same fellow- 4 adunari. 


ship of Divine honour’. ES m 

8. In opposition to these passages of Cyprian, so clear joris con. 
and so express, Sandius', in order to persuade the reader sortio. 
that this most blessed martyr favoured the heresy which was 


afterwards called Arian, brings forward, or rather refers to °, * indicat. 


. certain expressions of Cyprian, which may seem to savour of 


Arianism’, 
of the Son; as that Christ prayed to the Father to glorify ae 
Him, and fulfilled His will even unto the obedience of drink- s oixovo- 
ing the cup, and of undergoing death, &c. Others are to ^^. 

be referred to the subordination of the Son, in that He is Ris 
the Son, to the Father, as to His Principle and Author’. ? princi- 
On this ground it is, that Cyprian, in his 74th epistle, Lye 


addressed to Pompeius, declares that the Holy Ghost is less suum. 
than the Son‘, as he that is sent is less than he that sends 


Most of them, however, relate to the economy ? ? Arianis- 
mum sa- 


9 Connexus Patris in Filio, et Filii 
in Paracleto tres efficit cohzrentes, 
alterum ex altero; qui tres unum sint, 
non unus [quomodo dictum est, ego 
et Pater unum sumus ; ad substantize 


. unitatem non ad numeri singularita- 


tem.— Page 515.] 
P [See also Tertullian de Baptismo, 
c. 6. p. 226.—B.] 


BULL, 


4 [Quando] ipse Christus gentes 
baptizari jubeat in plena et adunata 
Trinitate.— Page 107. [ p. 135.] 

* Enucl Hist. Eccles, i. p. 112, 
113. 

s [Page 139. St. Cyprian does not 
say this; his words are; Qui potest 
apud hereticos baptizatus Christum 
induere, multo magis potest Spiritum 
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5 Libellus 
de Singu- 
laritate 
Clerico- 
rum, 


5 cogequare. 
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him. 
on the holy martyr; as, for instance, when he asserts that 
Cyprian taught, *that Christ was created' out of the mouth 
of the Most High.” It is true that Cyprian, in the second 


book^of his Testimonies against the Jews, c. 1, quotes the - 


words of Solomon, (Prov. viii. 22—30, inclusive) with the 
view of proving, that “Christ is the First-begotten', the 
Wisdom of God, by whom all things were made*." He 
then cites a passage from Ecclus. xxiv. in which these words 
occur; “I (Wisdom) came forth out of the mouth of the 
Most High, the first-begotten before every creature.” But 
who would hence infer with Sandius, that Cyprian taught, 
that Christ was created? or made out of the mouth of God, 
like the word, that is, of a human being, which has no ex- 
istence before it be put forth from the mouth, as the Valen- 
tinian and other heretics supposed. Nay, in these very 
books of Testimonies Cyprian expressly teaches out of the 


Scriptures, that the Son of God has neither beginning nor ~ 


end of existence, as will be shewn in its proper place". 
With the like unfairness the sophist cites the following 


opinion as if it were Cyprian’s; “That Christ did not pre- ; 
sume to compare Himself to God, neither is He equal to - 
Him, but that the Father is greater;" subjoming, “state- | 
ments which Huet in his Origeniana, book iii. append. n. 12, - 
allows to savour of Arianism ;" and adds, “that is to say, 
he thinks it robbery?, for Christ to be equal with God; 
[and] that there is as much difference between Christ and . | 


God, as there is between the Apostles and Christ." The 
reader who loves the truth, however, should know, that in 
a short treatise on the Celibacy of the Clergy*, the follow- 


ing words are indeed found * : “ If Christ ventured to com- 
pare Himself to God, who saith, My Father is greater than | 


The rest are mere calumnies fastened by Sandius — 


— 


i oe 


ES SE t 


I; or if the Apostles ventured to equal? themselves to Christ, | 


Sanetum, quem Christus misit, acci- 
pere. Ceterum major erit mittente, 
qui missus est, ut incipiat foris bapti- 
zatus Christum quidem induisse sed 
Spiritum Sanctum non potuisse perci- 
pere: his argument, that on the view 
he is opposing the Holy Spirit would 
be greater than the Son—He who is 
sent than He who sends. ] 

t Christum primogenitum esse, Sa- 
pientiam Dei, per quem omnia facta 


sint.... Ego ex ore Altissimi prodivi 4 
primogenita ante omnem creaturam. 
[ p. 284. ] d 

u [Book iii. ch. iv.] - 

* Si Christus se ipsum comparare 
ausus est Deo, qui ait, Pater major me — | 
est; aut si Apostoli cozequare semet- - 
ipsos ausi sunt Christo, et nos hodie - 
apostolis zequales facit consimilis for- - 
titudo, —Page 304. [ p. clxxix.] E | 
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a fortitude like theirs makes us also at the present day 
equal to Apostles ;” but all learned men, at this day, in- 
cluding Huet himself, agree in thinking that this treatise is 
spurious and supposititious. “That this work is not Cy- 
prian's," such are the words of Huet in the passage cited by 
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Sandius, ‘is proclaimed by the following barbarous phrases, : 


of a class of which you find none in the pure and polished 
language of Cyprian ; constitutionarios, repulsorium, vulgari- 
Latis, flusurarum, probrositas, &c. Who would say, that 
Cyprian was the father of monstrosities such as these?" 
Here is an excellent specimen of the candour of Sandius! 
Meanwhile, the words quoted, whosesoever they be, easily 
admit ofa sound interpretation, and may be understood of 
Christ, whilst living upon earth, and fulfilling the economy 
of our redemption. Nay, that this was the very meaning 
of the author is apparent from his quoting, after a few in- 
tervening sentences, the following words out of the Epistle 
to the Philippians, chap. ii.; “Let this mind be in you, 
which was also in Christ Jesus, who being in the form of God 
thought it not robbery to be equal with God, but emptied 
Himself’, and took upon Him the form of a servant.” This 
passage of Paul, thus translated, manifestly intimates that 
Christ, inasmuch as He was? in the form of God, might in- 
deed, without arrogance and without any injury to God Iis 
Father, have thought Himself equal to God, and have borne 
Himself as such: but, notwithstanding, He emptied Him- 
self, &c. Sandius again foully calumniates the saint, in at- 
tributing to him presently afterwards this heresy; “That 
the Word” (in Christ) “ was in the stead of a soul ;” for it 
is the unvarying doctrine of Cyprian, as all who are not 
altogether strangers to his writings are aware, that the Word, 
or Son of God, took on Him not only flesh, but man? and 
the son of man, that is to say, true and perfect man, con- 
sisting of a reasonable soul and a human body. 

4. But who, that has any love for truth and candour, 
could patiently endure this most shameless sophist, when 
he endeavours to prove out of Ruffinus, that Cyprian was 
an Arian? * Wherefore,” these are his words, “ Ruffinus, in 

Y Hoc sentite de vobis, quod et in — tus est esse se equalem Deo, sed seme- 


Christo Jesu, qui cum in forma Dei  tipsum exinanivit, formam servi acci- 
esset constitutus, non rapinam arbitra- ^ piens.—p. 3095. [p. clxxix.] 


v2 


1 exinani- 

vit,[ éxévo- 
cv. | 

? constitu- 
tus fuit. 


35 hominem. 
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his Apology for Origen, says, that ‘very many in those parts,’ 
(he is speaking of Constantinople,) ‘ were persuaded that the 
holy martyr Cyprian was of that belief, which has been set 
forth, not correctly, by Tertullian in his writings.’ Tertullian 
he certainly honoured with the title of master, and applied 
himself! daily to the study of his writings; and that Tertul- 
lian’s belief was Arian, we have already stated.” A little 
after he subjoins, “It is clear from the words of Ruffinus 
which immediately precede, that Arianism and Macedonian- 
ism were what Ruffinus and the orientals meant.” But with 
what face could he have referred his reader to the preced- 
ing words of Ruffinus? seeing that from them it will be 
clearer than noon-day, that most dishonestly is Ruffinus 
alleged to prove that Cyprian’s belief was the same as that 
of Arius. Here, reader, is the passage of Ruffinus entire’ ; 
“The whole collection? of the Epistles of the martyr St. 
Cyprian,” he says, “is usually written in one volume: in 
this collection, certain heretics who blaspheme against the 
Holy Ghost, inserted a short treatise of Tertullian on the 
Trinity, written, so far as regards the truth of our faith, in 
a way open to blame; and making as many transcripts as 
they could from these copies, they caused them to be circu- 
lated throughout the great city of Constantinople at a low 
price, in order that people, attracted by the smallness of 
the price, might the more readily buy their unknown and 
latent snares; that by this means the heretics might be 
able to gain belief for their misbelief? from the authority 
of so great a man. It happened, however, that not long 
after this had been done‘, certain of our catholic brethren, 
happening to be there’, laid open the artifices of the villainy 
which had been practised, and in some measure recovered 
such as they could from the entanglement of this error; not- 


* See Ruffinus’ Apology for Origen 
among the works of Jerome, tom. ix. 
p. 131. Sancti Cypriani, martyris 
solet omne Epistolarum corpus in uno 
codiee scribi.  Huie corpori here- 
tici quidam, qui in Spiritum S. blas- 
phemant, Tertulliani libellum de Tri- 
nitate reprehensibiliter, quantum ad 
veritatem fidei nostre pertinet, scrip- 
tum inserentes, et quamplurimos co- 
dices de talibus exemplariis conscri- 
bentes, per totam Constantinopolim 


urbem maximam distrahi pretio viliori 
fecerunt, ut exiguitate pretii homines 
illecti ignotos et latentes dolos facilius 
compararent: quo per hoc invenirent 
haeretici perfidie sue fidem tanti viri 
auctoritate conquirere. Accidit tamen, 
ut recenti adhuc facto quidam ex nos- 
tris fratribus catholicis inventi admissi 
sceleris commenta retegerent, et ex 
parte aliqua, si quos possent, ab erro- 
ris hujus laqueis revocarent. Quam- 
plurimis tamen in illis partibus, sanc- 
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withstanding, very many in those parts were persuaded that 
the holy martyr Cyprian was of that belief, which has been set 
forth, not correctly, by Tertullian in his writings." By this 
time any one may clearly see that the heretics at Constanti- 
nople were Pneumatomachians, who were endeavouring to 
persuade others that Cyprian’s belief was different from the 
catholic; and that they went about to prove this not from 
any genuine work of the martyr, (inasmuch as he has every 
where written as a Catholic on the doctrine of the Holy 
Trinity,) but from a treatise of some other writer, which 
these worthless deceivers had themselves inserted among the 
works of Cyprian, by an impious fraud which was soon after 
discovered by the Catholics. And, in truth, no ecclesias- 
tical writer has ever stated that Cyprian wrote a work on 
the Holy Trinity. Nor indeed do I believe that that treatise 
which these heretics circulated' was Tertullian’s throughout, 
but that it was in many places corrupted by themselves. 
For Tertullian never held the opinions of the Pneumatoma- 
chians, but, even when he had fallen into heresy, constantly 
believed three Persons of one Godhead, and expressly called 
the Holy Ghost God, as well as the Father and the Son, as 
is evident from the passages which we have already quoted 
from him. But the Catholics of that peried did not care 
much about the character and reputation of Tertullian ; for, 
on account of other doctrines of his, he was at that time 
regarded among all the orthodox as a heretic and an alien 
from the Church. Of Novatian, too, whose treatise on the 
Trinity (the one, I mean, which is now extant among the 
works of Tertullian) was thought by Jerome to have been 
that which was circulated by the heretics, almost the same 
must be said»; for he too held the catholic view on the 
Trinity, as we shall presently shew. The reader, however, 
may see further from these and many other indications, what 
it is that Sandius means by “ bringing out the kernel? of ec- 
clesiastical history ;" namely, to seek out and bring together, 
from every quarter, exploded and silly stories, and manifest 


tum martyrem Cyprianum hujus fidei, à See Jerome, advers. Ruffin. A pol. 
que a Tertulliano non recte scripta ii. 5, sub finem, [$ 19. vol. ii. p. 513.] 
est, fuisse persuasum est. [Epilog. ad b {That is, that his work was cor- 


Apol. sive de Adult. Lib. Orig, p. rupted by those who circulated it as 
53. | St. Cyprian’s. | 
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falsehoods, wherewith to gain credit and authority for the 
condemned heresy of the Arians. And thus far have we laid 
open the views of Cyprian. 

5. Next to Cyprian follows Novatian, or the author of the 
treatise On the Trinity’, which we have just mentioned. 
Of this author Petavius? declares, “that he did not speak 
with sufficient accuracy, nay, that he has made very many! 
absurd statements” respecting the mystery of the Trinity; 
and Sandius®, relying, as usual, too much on Petavius's judg- 
ment, classes him amongst those who taught the same opin- 
ions as Arius, before his time. It will, however, be shewn in 
its proper place, that these ‘inaccurate? and absurd state- 
ments’ ought to be referred either to the economy? of the 
Son, or to that inferiority* which the Son has when com- 
pared with the Father, regarded as His Author and Prin- 
ciple*, which [inferiority] has been acknowledged by all Ca- 
tholics, even since the council of Nice. In the meantime 
we will prove, by adducing a few, but those very clear testi- 
monies from the author himself, that, whoever he was, he by 
no means agreed in opinion with Arius on the chief point®. 
To this proof we premise this one observation, that Petavius 
himself elsewhere’ acknowledges, in express terms, that those 
‘inaccurate and absurd statements, which the author in- 
serted in his work, *are at variance with the catholic rule, 
either in the mere mode of expression, or at any rate without 
trenching on the substance of the mystery’.” With this 
brief observation, let us pass on to the subject itself. In the 
twenty-third chapter? the author thus establishes the divinity* 
of Christ ; ** If Christ be merely man, how is it that He says, 
* [ came forth from God, and am come,’ since it is certain 
that man was made by God, and did not come forth from 
God? but in a manner in which man did not come forth 
from God, did the Word of God come forth [from Him] ;” 
presently he adds, * [It was] God, therefore, [that] came 


* Novatian wrote this treatise ‘‘on — quomodo dicit, Ego ex Deo prodii, et 
the Trinity," about the year 257. It veni, cum constet hominem a Deo fac- 
is usually printed with the works of tum esse, non ex Deo processisse? ex 


Tertullian. Cave.—BowYER. Deo autem homo quomodo non pro- 
* De Trinit. i. 5. 5. cessit, sic Dei Verbum processit. . . . 
* Enuel., Hist. Eccl., i. p. 110. Deus ergo processit ex Deo, dum qui 
f Preface to vol. ii. 5. 3. processit Sermo, Deus est, qui pro- 


* Si homo tantummodo Christus, cessit ex Deo.—[ p. 721.] 
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forth from God, masmuch as the Word which came forth is 
God, who came forth from God." What is there said, almost 
in the Nicene Creed itself, more explicitly opposed to Arius? 
for the author expressly opposes these two things, to be made 
by God, and to come forth from God; and he affirms no less 
expressly that Christ, in His more excellent nature, was not 
made; in other words! was not? created, but proceeded from 


God Himself, and therefore is God of? God. A little after- ; 


wards in the same chapter®, he says again; “If Christ be 
only man, what is [the meaning of] that which He says, 
‘I and the Father are One?’ For in what sense [is it true 
that] ‘I and the Father are One,’ if He be not both God 
and Son, who on that account may be called One [with 
the Father], in that He is of Him ^, and in that He is His 
Son, and in that He is born of Him, seeing that He is 
found to have proceeded from Him,—through which also 
He is God." From this passage there is a clear refutation 
of Petavius’s calumny against the author of this treatise, 
where he alleges that! “he explained those words in the tenth 
of John, ‘I and the Father are One,’ in a manner almost 
Arian ;” quoting, in confirmation of this censure, those words 
of his out of the 22nd chapter* ; “ But in that He saith ‘One,’ 
it is with reference to concord, and sameness of sentiment, 
and to the fellowship itself of love; so that the Father and 
the Son are with good reason One, through concord, and 
through love, and through affection.” But, I affirm, it is 


certain from the passage which we just now adduced, that 
the author altogether understood those words of John as 
Catholics do, not of concord alone, or consent of will, (as 
the Arians did,) but also, and primarily, of that commu- 
nion of substance which exists between the Father and the 


Son. This indeed the author expresses clearly enough in 
that very passage which Petavius cites: in that he imme- 
diately subjoins these words, (which Petavius against all good 


h Si homo tantummodo Christus, 
quid est quod ait, Ego et Pater unum 
sumus? quomodo enim Ego et Pater 
unum sumus, si non et Deus est et 
Filius, qui idcirco unum potest dici, 
dum ex ipso est, et dum Filius ejus 
est, e£ dum ex ipso nascitur, dum ex 
ipso processisse reperitur, per quod et 


Deus est.—[p. 722. ] 

! Ubi supra. 

k* Unum autem quod ait, ad concor- 
diam et eandem sententiam, et ad ip- 
sam charitatis societatem pertinet; ut 
merito unum sit Pater et Filius per 
concordiam, et per amorem, et per di- 
lectionem.—[p. 720.] 
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faith* suppresses!;) * And since He is of? the Father, what- 
soever That? is, the Son is; the distinction still remaining, 
that He who is the Son, be not the Father, forasmuch as 
neither is He the Son, who is the Father.” For, without 
doubt, he is here attacking exclusively the heresy of Sabellius, 
which declares the Father and the Son to be in such sense 
One, as altogether to do away with the distinction of Persons. 
In opposition to this heresy he teaches, that the Father and 
Son are indeed One, as well by consent of will as by unity of 
substance also, since the Son is derived from the very foun- 
tain of the Father's essence; but that notwithstanding they 
are altogether Two in subsistence, or (in other words) in per- 
son. Certainly the unfairness of the Jesuit Petavius towards 
the ancient writers is quite intolerable, in thus wresting, as 
he does throughout, to a foreign and heretical sense, their 
sound and catholic statements, [and that] in opposition to 
their own evident mind and view. 

6. But I return to our author, in order to adduce but 
one passage more from him, such as to confirm most clearly 
the consubstantiality of the Son. It will be found in the 
eleventh chapter™, where the author thus speaks of the two- 
fold nature of Christ, the divine and the human: “ For 
Scripture as well proclaims on the one hand that the Christ 
is God, as it proclaims on the other hand that God is very 
man: it sets forth as well Jesus Christ [as] man, as it sets 
forth the Lord Christ [as] God also. Forasmuch as it does 
not put before us that He is the Son of God only, but also 
[that He is the Son] of man; nor does it say that He is 
[the Son] of man only, but is wont to speak of Him as 
[the Son] of God also; that so, seeing He is of Both, He 
may be [proved to be] Both‘, lest, if He were One of the 
Two? only, He could not [be proved to be even] that One®, 
For AS NATURE ITSELF HAS TAUGHT’ THAT HE WHO IS OF 


1 Et quoniam ex Patre est, quiequid Christum Dominum. Quoniam nee 
ilud est, Filius est; manente tamen Dei tantum illum Filium esse propo- 
distinctione, ut non sit Pater ille qui nit, sed et hominis; nec hominis tan- 
Filius, quia nec Filius ille qui Pater tum dicit, sed et Dei referre consuevit; 
est.—[ Ibid. ] ut dum ex utroque est, utrumque sit, 

m Tam enim Scriptura etiam Deum ne, si alterum tantum sit, alterum esse 
adnuntiat Christum, quam etiam ipsum non possit. UT ENIM PRJESCRIPSIT 
hominem adnuntiat Deum; tam ho- IPSA NATURA HOMINEM CREDENDUM 
minem descripsit Jesum Christum, | ESSE, QUI EX HOMINE SIT, ITA EADEM 
quam etiam Deum quoque descripsit NATURA PRJESCRIBIT ET DEUM CRE- 
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MAN, MUST BE BELIEVED TO BE MAN, SO THE SAME NATURE 500K II. 
EQUALLY TEACHES THAT HE ALSO MUST BE BELIEVED TO BE rou 
Gop, wHo Is or Gop; lest, if He be not God also, whenas Novarian. 
He is of God, He be not man either, albeit He be of man; 

and so in either one of the two both be endangered, the 

one being proved to have lost its credibility through the 
other." Surely, his mind must be completely in the dark, 135 
who does not at once clearly see, that in these words it is 

most explicitly taught, that Christ is consubstantial with God 

the Father, in that He is of God, just as He is consubstantial 

with us men, in that He is of man; and that He is not less 

very God, than He is very man. For the rest, I will add 
concerning this author, though it is not required by my 
argument’, that he held the catholic doctrine respecting the ! ex abun- 
Holy Ghost also. For in chap. 29, at the very beginning, xS 
he teaches that, according to the rule of faith, we must 
believe not only in the Father and the Son, but also in the 

Holy Ghost: and in the course of the chapter, he assigns 

to the Holy Ghost such powers and operations as are in 

no wise compatible with a created being: and lastly, near 

the end of the chapter, he expressly attributes to the same 

Holy Ghost “divine eternity." In what sense, however, he 

said that the Holy Ghost is less than the Son we have shewn 
elsewhere ^. And let it suffice to have said thus much at 
present concerning this author. 

7. We shall number Theognostus of Alexandria with the Turo- 
writers mentioned in this chapter; although the age when °“°°*"* 
he lived is scarcely ascertained ?. This one thing we may be [876] 
assured of, that he was much earlier than the Nicene council, 
and later than Origen. It is certain that he was later than 
Origen, because Photius taunts’ him as a follower of Origen. 2 sugillat. 
But that he lived long before the council of Nice you may 
gather from the fact, that Athanasius (in his treatise on 
that passage in the Gospel, * Whosoever shall speak a word 
against the Son of Man," &c.) enumerates? him among “ the 


DENDUM ESSE, QUI EX DEO SIT; ne si " See above, c. 8. $ 17. [ p. 132. ] 
non et Deus fuerit, cum ex Deo sit, ? Theognostus seems to have flou- 
jam nec homo sit, licet ex homine fue- — rished about the year 270. Cave.— 
rit, et in alterutro utrumque periclite- Bowyer. 

tur, dum alterum altero fidem perdi- P Tom. i. p. 971. [ Epist. iv. ad Se- 
disse convincitur.—[p. 713.] rap. 9. vol. i. p. 702.] 
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substance underwent not division. 


298 "Theognostus ; extract from him in St. Athanasius ; 


ancients,” (vaXatovs dvOpas) ; and places his testimony next 
after that of Origen. The same Athanasius, in his work on 
the Decrees of the Nicene council?, calls him * a learned 
man," (dvdpa Xóyiov,) and in the treatise quoted just before 
he gives him the appellation of “the admirable," (róv @av- 
páciov). He was the author of books of the Hypotyposes* 
which have long ago been lost. But out of the second of 
them Athanasius quotes this illustrious testimony to the con- 
substantiality'; “The substance of the Son is not any one 
that was brought in? from without, nor was it superinduced 
out of nothing; but it sprang? from the substance of the 
Father, as the radiance* of the light, and vapour of water; 
for neither the radiance, nor the vapour, is the water itself, 
or the sun itself; nor yet is it any thing alien, but it is an 
effluence of the Father's substance, yet so that the Father's 
For as the sun remains 
the same and is not diminished by the rays poured forth by 
it, so neither did the Father's substance undergo alteration, 
in having the Son an image of itself Surely nothing was 
ever said, even in the venerable council of the Nicene fathers 
itself, more expressly opposed to the Arians. 

8. And, consequently, that cannot be true which Photius 
writes, cod. 106, (which yet not only Sandius*, but the very 
learned Huet* also, places confidence in,) to the effect that 
this Theognostus taught, and that in the very book which 
Athanasius cites, the second book of the Hypotyposes, that 
the Son of God, in the sense in which He is properly the Son 
of God, is a created being. Nay, Photius himself detracts 
from his own trustworthiness, when, towards the conclusion 
of the same chapter, he states that 'Theognostus said that the 
Son of God is * not circumscribed in His operation?," which 
certainly cannot be said of any creature. Moreover he soon 
after admits that this writer,in the seventh book of his Hypo- 
typoses, treated with more reverence? both of other subjects, 


3 Tom, i. p. 274. [$ 25. vol. i. p. 
230.] 


&móppoin THs ToU marpds ovoías, ov 
Mepiomoyv bmrouevdons THs Tod maTpds 


T ovk wy rls eorw epevpcbeioa 5 
TOU viovd ovala, ovde ex u3) BvTwY émci- 

/ > ^ > ^ ^ > / 
onX9N, GAAG €x THs TOV TaTpds ovaías 
xy € ^ » , € 
Épu, ws ToU $wrós Td &mabyacyua, ós 
vdaros &ruís ore yap Tb àmav'yacpa, 

€ > > ^ o 3 

olre 7 àTryuls, avTd Tb Bdwp éoTiw, 1) 
abrós 6 j5Ai0s* ore GAAdTpLov, GAAS 


obcías. as yap uévev 6 Hros 6 avrds 
ov melodTar Tals éxxeomevais bw avTOU 
avyais, ors ovdé 7) ovcla ToU Marpds 
dAAolwow brewerver, eikóva éavtis €xov- 
oa Tbv vióv.—1bid. 

* Enucl. H. E., i. p. 109. 

! Origenian., p. 45. [ p. 134.] 
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“and especially, towards the end of the book, concerning 
the Son"." Certainly, what Theognostus wrote in that place 
respecting the Son of God must have been very excellent, 
when Photius himself commended it as expressed with espe- 
cial reverence!. But who can believe, that so great a man, as 
it is certain Theognostus was, could maintain in the same 
treatise positions so incompatible? The truth is, Photius, 
from his very bitter hatred to Origen, was unfair towards 
this Theognostus also, his follower and defender, and on that 


account he understood his writings in a bad sense, or rather 


wished them to be so understood by others. Theognostus, it 
would appear?, made that statement as the opinion of others, 
with whom he was disputing, and not as declaring his own 
view. This is gathered, not obscurely, from Photius himself, 
for, after charging Theognostus with the blasphemy in ques- 
tion, he soon after introduces a supposed person defending 
that illustrious man, on the ground that he had put forward 
these statements, “by way of argument, and not as his own 
opinion," (év yvuvac(ías Xóyq Kal od 9ó£gs). And this Pho- 
tius does not deny, but only censures a method of disputa- 
tion of that kind, at least respecting the divine mysteries, 
and in a written discourse ; although I have no doubt that 


he would have easily forgiven this fault in any other writer 


who was not an Origenist. 'The great Athanasius, however, 
puts the point beyond all controversy ; for, after having re- 
cited the testimony of Theognostus, which we have quoted 
above, he immediately adds»; “‘ Theognostus then, having 
prosecuted the above enquiries in the way of argument, 
afterwards, in laying down his own view, expressed himself 
thus." It is therefore clear that, in this second book of Hy- 
potyposes, Theognostus had first put forward the views of the 
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heterodox, and amongst them the opinion of those, who said. 


that the Son of God was a created being: and this iu such 
a way as, to a certain degree, to assume their character, and 
represent their arguments ; that at last, however, he stated 
his own purely catholic view, which was opposed to theirs, in 
the words quoted by Athanasius. 


“ [ebseBéoTepóv ws mepí Te TaV x ó uév ody Ocóyvoamos, TH mpóTepa 
BAdwy SiadauBdver,| Kal udo Ta. mpbs ds ev "yvuvaaia é£erdcas, Üarepov THY 
TQ TéAEL ToU Aóvyov ep) ToU víoU.— éavroÜ bótav mi0els, ores elpnKev.—lS. 


[ Phot. cod. 106. ] Athan., ubi supra. | 
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900 Operations of the whole Trinity are ascribed specially 
9. That which Photius further objects against Theognos- 


tus, namely, that he taught that the Son of God “presides — 


over rational beings only," (rÀ» AoyiKav uóvov émioaretv,) 
is easily removed. For it would seem that the holy man by 
no means meant, that the dominion of the Son is in such 
wise tied to rational creatures, as that the other creatures are 


excluded from His rule. Far beit! For how could he have 1 
restrained the divine providence and power of the Son of God. 


from any one of God's creatures, who declared, as Photius 
himself, as we have seen, admits, that the Son is in no de- 
gree whatsoever circumscribed in His power and operation? 
What follows? Without doubt 'Theognostus meant the same 
as his master Origen, who, as Photius (cod. 8) reports, taught’ 
“that the Father mdeed pervades all things that exist, the 
Son so far only as rational beings, the Holy Ghost so far 
only as the saved." And how these statements are to be 
understood, we learn from Huet in his Origeniana’; “ These 
assertions," he says, “if taken thus apart from the context’, 
could scarcely escape censure. But if any one will look rather 
to the meaning of Origen than to his words, he will think 
otherwise. For although the external operations of the Holy 
Trinity be one and the same, and whatsoever in things ex- 
ternal [to the Godhead] the Father doeth, that the Son also 
doeth, [and] that the Holy Ghost also doeth; still there are 
certain things which are usually assigned to the Father, others 
to the Son, others to the Holy Ghost. As, therefore, to 
the Father is commonly attributed the creation of the world, 
although it is [the work] of the Three Persons equally, so does 
Origen ascribe to the Son, who is Reason’, the care of all rea- 
sonable beings?, and assigns to the Holy Ghost the bestowing 


of holiness, according to Romans i. 4, and. 2 Thess. i. 13, al- 


though it be owing to the whole Trinity. In 1 Peter 1. 2, it is 
written * According to the foreknowledge of God the Father, 
unto sanctification* of the Spirit, unto obedience and sprinkling 
of the blood of Jesus Christ," That this was Origen’s mean- 
ing Huet proves from the clearest testimonies alleged out 
of his works. To these he also adds an illustrious passage of 


y Sine uev Tbv maTépa bia wávrev ibid. | 
TÓÀYv byTwy, rbv 0€ viby uéxpu r&v. Ao*yi- 2 Lib. ii. p. 46, 47. [Qusest. 2. 28. 
Kav pdvov [uóvov], To 06 mveüua uéxpy — p. 139.] 
póvov [ uóvov ] rov aeo wap.évav.- -| Phot. 


—- 


2c eL: 


oe 


to One Person; Paschasius and Augustine on this point. 801 


Paschasius the deacon, on the Holy Spirit, book i. c. 9°, who soox n. 


adopts the sentiment of Origen, and writes thus; “So far as it 
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is found most manifestly in the Holy Scriptures, the Father 7,.5. — 
Himself performs some operations by Himself, others in a ¢Nostus. 


special manner by the Son, others by the Holy Ghost, al- 


[380] 


though under the privilege! of a power common [to all! sub pri- 


Three. | 


That we exist seems properly to be referred to 


vilegio po- 
tentiz 


the Father, ‘im whom, as the Apostle says, ‘we live, and communis. 
move, and have our being:’ that, moreover, we are capable 
of reason, and wisdom, and righteousness, is especially at- 
tributed to Him, who is Reason, and Wisdom, and Righte- 
ousness, 1. e., to the Son; and that being called we are 
regenerated, and being regenerated are renewed, being re- 
newed are sanctified, is evidently ascribed in the divine ora- 


cles to the Person of the Holy Ghost.” 


He further adds 


also a very remarkable testimony of Augustine”; “Just as 

we call the Word of God alone peculiarly” by the name of ? proprie. 
Wisdom, although, in a sense which includes all?, both the ? univer- 
Holy Ghost and the Father Himself be Wisdom; so is the eii 
Holy Ghost peculiarly designated by the name of Love‘, al- *charitatis. 
though, in a sense which includes all’, both the Father and 5 univer- 


the Son be Love." 


For the rest, the statement which the 


saliter. 


same learned Huet had before made in the same passage, 
that Athanasius, in his treatise on Matthew xu. 32, “had 
condemned both Origen and his disciple Theognostus” on $ explo- 


account of these statements, is not true. For Athanasius only 


sisse, 


reminds us that the statements of both should be considered, 


and some deeper sense sought for in them. 


His words are 


these®: “But I, from what I have learned, think that the 
opinion of each requires some measure’ of examination and 7 perplas. 


* Quantum in Scripturis sanctis 
manifestissime deprehenditur, alia Pa- 
ter ipse per se, alia specialiter per 
Filium, alia per Spiritum Sanctum, 
licet sub privilegio potentiz communis, 
operatur. Quia sumus, ad Patrem pro- 
prie referri videtur; in quo, sicut apo- 
stolus dicit, vivimus, movemur, et sumus. 
Quod vero rationis, et sapientiz, et jus- 
titiz capaces sumus, illi specialiter, qui 
est ratio et sapientia et justitia, id est, 
Filio deputatur. Quod autem vocati 
regeneramur, et regenerati innovamur, 
innovati sanctificamur, per divina elo- 
quia personz Spiritus Sancti evidenter 
adscribiter.—[ Bibl. Patr. Colon. 1618. 


vol. v. part 3. p. 737.] 

P Sicut unicum Dei Verbum pro- 
prie vocamus nomine sapientie, cum 
sit universaliter et Spiritus Sanctus, et 
Pater ipse Sapientia; ita Spiritus S. 
proprie nuncupatur vocabulo charitatis, 
cum sit universaliter charitas et Pater 
et Filius.—Lib. xv. de Trinit. cap. 17. 
[vol. viii. p. 989. $ 31.] 

€ éyà Be ad’ Gv Euabov, voulfw Thy 
ékarépou Oidvoiav uerpías Tids Doriua- 
cías émidetobar kal KaTavonoews, un &pa 
KeKpummevos éaví Tis ev avTois vois bm 
avTav eipnuevors Ba0Urepos vovs.—Oper. 
Athanas., tom. i. p. 972. [ Epist. iv. ad 
Serap. 12. vol. i. p. 703.] 
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consideration, whether [it may not be! that] there is some 
actual deeper meaning hidden under their statements.” This 
certainly is not to reject Origen and Theognostus on account 
of these statements. That profounder sense, moreover, Huet 
has himself drawn out and given to us. And let thus much 
be said of the doctrine and faith of the holy Theognostus. 


CHAPTER XI. 


IN WHICH IS SET FORTH THE CONSENT OF THE DIONYSIUS'S OF ROME AND 
OF ALEXANDRIA WITH THE NICENE FATHERS. 


1. Dionysius, bishop of Rome, who, whilst yet a presbyter, 
had been designated by his namesake, Dionysius of Alexan- 
dria, “a learned and admirable man,” (Aóyiós Te Kal Oavua- 
ovos",) flourished* in the reigns of the emperors Valerian and 
Gallienus. In the fragments of this Dionysius there is nothing 
that incurs the censure of Petavius, as savouring of Arianism ; 
on the contrary he is praised by him, as entertaining thoroughly 
catholic views regarding the Holy Trinity. Sandius himself 
too, who has left nothing unturned’ in antiquity, which might 
seem to make ever so little in favour of the Arians, very wisely 
observes a complete silence concerning this writer, both in 
his work on Ecclesiastical writers, and in his Nucleus of Ec- 
clesiastical History. In order, however, that the reader who 
loves truth may not be ignorant of so great a vindicator and 
witness of the catholic faith, we will bring forward his tes- 
timony. He wrote a learned epistle against the Sabellians, 


- which is lost; a portion of it, however, of some length, well 


3 auro con- 
tra non 
carum. 


worth its weight in gold?, has been preserved by Athanasius ; 
in which there is contamed a most complete confession of the 
Holy Trinity. For after having therein refuted the dogma 
of Sabellius, Dionysius goes on thus to speak against another 
heresy, the opposite of the Sabellianf; ** And I should natu- 
rally, in the next place speak also against those who divide, 


* See Eusebius, H. E., vii. 7. [These Roman Church from the year 259 to 
are the words of Eusebius, not of Dio- the year 269. Cave.—Bowyer. 
nysius.—B. ] * és & by elkóres Aéyouu kal mpbs 

* He held the episcopate of the  S:a:podvras, kal kararéuvovras, kal àvai- 
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and cut up, and destroy that most sacred doctrine of the soox rm. 
Church of God, the Monarchy, dividing it into three powers $9. xr . T 
(so to say'), and divided hypostases?, and Godheads three. pj... — 
For I understand that there are some of the catechists and S's Row. 
teachers of the divine word among you, who are introduc- aono 
ing this opinion; who are, so to speak, diametrically opposed eras duis 


to the opinions of Sabellius. For he blasphemes by assert- COMMA 


: ing that the Son Himself is the Father, and conversely [that 
the Father is the Son]; whilst these, in some sort, preach 
j three Gods, dividing the Holy Unity? into three hypostases, ? tiv dyiar 
; foreign to each other* [and] wholly separated. For the Di- 


povdda. 
: : 4 tévas àA- 
vine Word must needs be one? with the God of all; and the De 


Holy Ghost must needs repose? and habitate/ in God; snb 
éudiAo- 


. further, thus? the Divine Trinity? must be gathered up and y4,,6,. 


brought together into One”, as into a point",—the God (I7 &dmra- 
mean) of all, the Almighty." These words are so express, Ts n 
that they need no inference of ours to shew, how extremely s E 1 
full and simple is the exposition, which they contain, of the ? iy delay 
whole doctrine of the Holy Trinity, in opposition to all here- 7^ jus. 
sies whatsoever. The same Dionysius, however, shortly after u eU 
subjoins the following words against those who affirmed that 

the Son of God was a created being8; “ And no less should 

one censure those also who imagine that the Son is a thing 

made", and consider that the Lord has come into being" . uUa 
just as one of the things that have been really brought into DM 
being'*; whereas the divine oracles attest for Him a beget- '* ráv ov. 
ting, such as is suitable and becoming, but not any form- jg.) 


ine and making." He immediately adds these words"; “It 142 
Ss g ir ; 


poüvras vb ceuvórorov kfpvypa THs 
exkAnolas ToU Ocod, THY uovapxíav, eis 
cpeis Suvduers Twas, kal Memeplomevas 
bmocTáocei, kal OedrnTas petis" mémv- 
cjua "yàp elvat rias TOV rap. ópiv karrm- 
xosvrev kal idackdytwy Tov Octov Aó- 
yov tavTns bpnynTas THs ppovncews® 
ol kata Sidjetpov, &s eros eimeiv, àvri- 
kewrai TH SaBedrlov youn’ 6 uev ‘yap 
Brachnuet, abtdov tov viov elvat Aéycv 
Tbv maTépa, Kal eumadr.w* oi Se Tpeis 
Geobs Tpómov Tid KyprTOUVGiV, eis 
Tpets imootdces Eévas GAANAWY mav- 
Támaci Kexwpicmevas SiapodvTes THY 
&ylav uovába. hvecba yap avdyKn Te 
Ged tov ÜAwv Toy OEtov Adyov" éuixo- 
xepeiv 0€ TG Ge xal evdiarraoOar Sec 
Tb üyiov acveÜua' Hn Kal Thy ÓOcíav 


rpiáBa eis €va, Go mep eis Kopuphy tiva., 
Toy @edy Tav ÜAwv rbv mavrokpáropa 
Aéyo, ovyKeparaodobal ce Kal cwvá- 
yeo0a. Taca &vdykq.— Athanasius, de 
Decretis Synodi Nieseze, tom. i. p. 275. 
[§ 26. vol. i. p. 231.] 

8 ob petov 0 üv Tis karauéuoorro 
kal Tovs wolnua Tov vióv elvai. 9o&dgov- 
Tas, kal yeyovévat rbv Küpiov, Goep Ev 
TL TV ÜvTws 'yevopévov, voulfovTas, 
TOV Oelwy Aoyloy *yévvqow ab’T@ Thy 
apudttoveay kal mpémovoay, GAN ovxl 
mAdoWw Tiwà Kal TolQgciw mpoopapty- 
povytwy.—[pp. 231, 232. ] 

^ Badopnuoy ody ov 7d TuxdY, méeyt~ 
eov wey otv, XElpoTolnroy Tpdmoy TiVÀ 
Aéyeiw Tov Küptov.—[ Ibid. ] 
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3 IA Dev. 


4 T011J0 €t. 


5 qveo8a. 


6 ifpvyua. 


Dionysius 
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304 Dionysius of Alexandria. 


is therefore a blasphemy, and no ordinary one, but rather the 
greatest, to say that the Lord is in any way a handy-work.” ° 
Finally, after several statements which are well worthy of 
being read, Dionysius concludes thus^; “ Neither therefore 
ought we to break up! the wonderful and divine Unity? into 
three Godheads, nor to limit? the dignity and exceeding 
majesty of the Lord by saying that He is created^; but we 
ought to believe in God the Father Almighty, and in Christ 
Jesus His Son, and in the Holy Ghost ; and that the Word is 
One? with the God of all. ‘For I,’ says He, ‘and the Father 
are One; and, ‘I am in the Father, and the Father in Me.’ 
For in this way both the Divine Trinity, and the holy doc- 
trine? of the Monarchy, will be preserved." Who at any 
time, even after the council of Nice, has written any thing 
better against the Arian or other heretical opinions touching 
the Trinity? But of the faith of this Dionysius of Rome, we 
shall say more in treating of Dionysius of Alexandria, to the 
elucidation of whose views I now proceed. 

2. Dionysius’, Bishop of Alexandria, whom Eusebius, Da- 
silk, and others call the Great, was, as we have already in- 
timated, both the namesake and the contemporary of Dio- 


nysius of Rome; and the histories of both, so far as concerns | 


the subject of which we are treating, are so mutually inter- 
woven, that one cannot be related fully without the other. 
Of this Dionysius, however, the Arians of old time used won- 
derfully to boast, as if he were their own; and not without 
cause indeed, if we are to believe the modern Arian, Sandius, 
though in reality most unreasonably. But let us first hear 
what Sandius’ has written of him: ‘ He taught,” says he, 
* that the Son of God is a created being, and made; not in 
nature one with, but a stranger and alien, in respect of sub- 
stance, to the Father, just as the husbandman is in relation. 
to the vine, or the shipwright in relation to the ship; for, 


" 


h or o)v karajuepi(Ceiw xph eis Tpets — éuol. otro ki àv kal 7 Bela pis kcal 3 


0córgras Tijv Bavuaorhy kai Oelav uo- 1d &yiov ifpv'yua Tis movapxias Oiacd- — 
vada, obre move: KwrAvew Td aélwua  Covro.—([Ibid., p. 232. 


kal Tb ómepBáAXov wéyebos vo) Kupíov: ! Made bishop about the year 232. — 
GAG TemicTeukévoi eis Oedy Ilarépa Cave.—Bowyenr. 
mavrokpáropa, Kal eis Xpi rbv *Inoovy * Eusebius, H. E., lib. vii, at the. 


Tov vidy avrod, kal eis Tb &yiov mveÜpa' very beginning; Basil. Epist. Canon, — 


jvàc0o. 06 TG OcG tov ÜAcv rbv Adyov' ad Amphiloch. [Ep. 188, vol. iii. p. - 
'"Eyó yap, $501, kal ó Marhp €v écuev: — 269.) 
kal, Eyw év t@ Ilarpl, kal ó Marhp év ! Enucl. Hist. Eccl, l. i. p. 122. 97 


Charged with Arianizing, by moderns. 305 


he says, existing as a creature!, He was not before He was szoox 1. 
made?^ That you may understand, however, from what ig Tee 
masters Sandius learned this, he shortly afterwards COG Sanaa 
“Huet (Origeniana ii. 2. q. 2. § 10, 25) says that Diony- sius Avex. 
sius of Alexandria gave utterance to unworthy and insuffer- Mer 
able sentiments respecting the Trinity ; for that he said that existens. 
the Son is a work (7roíénua) of the Father, that is, a creature, joe 
and made, and unlike Him, and alien from the Father as to fieret. 


substance, as is the husbandman in relation to the vine; and, 


.. forasmuch as He is a creature, He existed not before He was 


made; and that he also uttered expressions little suited to?? parum 
the Spirit. And in chapter iii. § 6, he states that he was vn. 
the author of erroneous and absurd notions respecting the 
Trinity. Accordingly Dionysius Petavius not without rea- 


son* classes this his namesake also among those who pro- non te- 


/. pounded the same doctrine as Arius before his time." At "^ 


last, he thus concludes: “It was not without ground’, then, 5 non im- 
that the Arians, in the very presence of Athanasius, boasted "7" 
of Dionysius's agreeing with them." "These are the state- 
ments of Sandius. 

3. We, however, on the contrary, hesitate not to assert 
that the Arians appealed to the views of Dionysius, not only 
without grounds? and falsely, but also most unwisely, and 5 temere. 
to the ruin of their cause; nay, further, we contend that 
scarcely any thing occurs in the ecclesiastical history of the 
events which preceded the council of Nice, which makes [394] 
more against the Arians than the history of this very Dio- 
nysius, if faithfully told. Of that history, therefore, we will 
give a true and succinct relation. When the Sabellian heresy 
was daily spreading more and more in Egypt and Pentapolis, 
whence it had its origin, Dionysius, who was bishop of Alex- 
andria at the time, in writing an epistle against it addressed 
to Ammonius and Euphranor, in his anxiety to distinguish 
with extreme accuracy’ the Persons [of the Godhead,] ap- 7 accura- 
peared to lean to the other extreme; that is to say, not e 
merely to distinguish the Divine Persons, by attributing to 
Each His own property, but also to divide Each from the 
Other in substance, and thus to deny that the Son was of 
. one substance? with the Father. Hereupon, some of the $6uoofcior. 


people of Pentapolis accused him of treason against the 
BULL. X 
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306 His own vindication of his orthodoxy ; shewing that, 


faith!, before the bishop of Rome, who also at that time was 
called by the same name, Dionysius. A synod of bishops 
having been convened at Rome in this cause, the bishop of 
Alexandria was requested by them to make a declaration 
of his views. He accordingly wrote an apology to the afore- 
mentioned bishop of Rome, in which he defended himself 
from the calumnies which had been brought against him, 
and in so doing admirably preserved unimpaired? the ca- 
tholic doctrine respecting the consubstantiality, and satisfied 
the bishop of Rome in all points. St. Athanasius, who was 
afterwards bishop of the same church of Alexandria, attests 
the truth of this, both in his Commentary on the councils 
of Ariminum and Seleucia, and especially in the treatise 
which he wrote professedly in opposition to the Arians, who 
used to boast that Dionysius had long before professed 
the same opinions as themselves. In refuting them, Atha- 
nasius informs us, that Dionysius held right views in all 
points respecting the catholic faith, and that what he had 
stated ambiguously in any part of his epistle to Ammonius 
and Euphranor, the same he had more clearly explained 
both in that epistle itself, and afterwards in some other 
writings of his, and especially in those, which he addressed to 
his namesake, the bishop of Rome, which, as Eusebius and 
Jerome testify, were contained in four books. Persons, how- 
ever, who were not aware of these facts, and who had not 
read what had been written by Athanasius in defence of Dio- 
nysius, did not hesitate, even after this, to accuse Dionysius 
of furnishing weapons to the Arians; for instance, Basil and 
Gennadius of Marseilles; although Basil", having afterwards 
learnt the facts of the case, as it would seem, made honour- 
able mention of him as an orthodox man. Ruffinus" of Aqui- 
leia, however, was deceived in supposing that the writings 
of Dionysius had been tampered. with and corrupted by the : 
Arians. For Athanasius, in defending him, alleges no plea 
of this kind: on the contrary, he intimates that these writ- 
ings had remained entire and uncorrupted, even as he had 
written them, so as to exhibit clearly that their author’s 


" Basil. ad Amphiloch. de Spirit. S. n Ruffin. Apolog. pro Origene. [Sive 
c. 29. [§ 72. vol. iii. p. 60.] De Adult. lib. Orig., p. 50.] 


— that he refutes his slanderers, and defends himself respect- 


(i.) He did not hold the errors imputed to him. 307 


opinions were correct. Such is pretty nearly the history as soox rr. 
. B . . CHAP. XI. 

given to us in brief, by Baronius. 8 3,4. 

4. Now in this history, two points particularly call for our Dioxv- 

observation. First, it is clear from this that Dionysius of ^" 5^'"5* 

Alexandria never really wrote what was objected against him 

by his.accusers of Pentapolis, namely, that the Son of God, in 

that He is properly! the Son of God, is a creature or work: proprie. 

and that at no time did he not? acknowledge the same Son ? nunquam 

of God to be of one substance and nature? with the Father. 7^" , 

Athanasius proves this, first, from the very title of the work ENO 

which this Dionysius addressed to Dionysius of Rome. The 

words of Athanasius are as follows?; “First, then, he entitled 


his epistle, Of Refutation and Defence*. And what is this, but * EAéyxov 
kat’ AmroAo- 
"yías ( Apo- 
ing what he had written? shewing that he had not himself logy). 
written with the meaning that Arius has supposed ; but that, 

when he mentioned what was spoken of the Lord in reference [3896] 
to His human nature, he was not ignorant, that He was the 
inseparable Word and Wisdom of the Father." And indeed, 

if Dionysius had ever really held the views which his accusers 

of Pentapolis objected against him, he would not, (being, as 

he was, a man of remarkable piety,) have designated his re- 

ply to the charges made against him a Refutation and De- 

fence?, but rather a Confession or a Retractation®. For it is ? apologia. 
certain from his Apology itself, that Dionysius did not in a P onu 
barefaced way’ defend the blasphemies laid to his charge; 7 yyw 
nor if he had done so, would he ever have cleared himself **?*^$- 
to the satisfaction of Dionysius of Rome, who, as we have 
already shewn, was a man especially orthodox on the article 

of the Holy Trinity. Athanasius next proves the same 

from the circumstance, that Dionysius himself openly com- 
plained in his Apology, that his adversaries had not quoted 

his words fairly, but had maimed and mutilated them, and 

had framed from them, in this their maimed and mutilated 

form, certain heretical propositions to lay to his charge. 


9 mparov ev ody '"EXéyxov kal'Amo- cer, éypaxev abrós, GAN Ori TOV avOpw- 
Aoylas &ypaxev [ leg. emeypdev, inscrip- — míves eipmuévev wept tod Kupiov urm- 
sit, Bull.] éavroü thy émioroXfjv. roÜro abels ob iyyvóei ToUrov elvou Aó*yov kal 
82 ri ori, 1) Sri robs uiv Pevdouevovs coplay adiaiperoy ToU Ilorpós.— Atha- 
erdyxet, wept 5& Sv Éypoev, &moXo'yet- nasius, de sententia Dionysu Alex., 
To; dSeixvds, Ore wh, ds "Apetos bmevón- tom. i. p. 559. [$ 14. vol. i. p. 253. | 
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Garbled extracts quoted from his writings. 


The words of Athanasius, immediately following those which 
we have adduced, are express: “In the next place," says 
Athanasius?, “he charges his accusers as not adducing his 
statements entire, but mutilating them; and as speaking not 
with a good, but an evil conscience, just as they choose; and 
he compares them to such as bring calumnious charges 
against the Epistles of the blessed Apostle: now a complaint 
such as this on his part sets him entirely free from evil! sus- 
picion.” Athanasius lastly shews, point by point, that Dio- 
nysius had, in his Defence”, replied to each several objection 
brought against him, and had proved himself catholic in all: 
this, I repeat, Athanasius clearly shews by adducing the 
express words of Dionysius themselves: I cannot, therefore, 
sufficiently express my surprise at those learned and ortho- 
dox men, who do not cease, even at the present day, to fix 
the slanderous charge of Arianism on that immortal ornament 
of the Alexandrian Church. 

5. To lay the subject more clearly before the reader, we 
will here note out of the charges brought against Dionysius 
one or two of the principal, upon which the others depend. 
His accusers complained that Dionysius, in mentioning the 
Father, did not at the same time mention the Son, and on the 
other hand, on occasion of mentioning the Son, was silent as 
to the name of the Father; inferring from this that he sepa- 
rated, widely removed’, and divided the Son from the Father. 
To this the excellent prelate, as quoted by Athanasius?, makes 
this reply; ““Of the names which were mentioned by me, each 
is inseparable and indivisible from the other*. I mentioned 
the Father, [but] even before I introduced [the name of] 
the Son, I implied? Him also in the Father: I introduced 
the Son, [and] even if I had not previously mentioned the 
Father, He would most certainly have been implied by anti- 
cipation® in the Son. I added the Holy Ghost, but at the 
same time’ I associated both Him from whom and Him 


P éÉmeira airi&rOL TOUS kaTeuróvTas 
avTod, as un dAoKANpous Aéyovras, &AA& 
mepikómTOVTaS aVTOU Tàs AéLeis" Kal ws 
Bh kaAf cuvedjoe, àAAà movmp& Aa- 
AoUvras ws ÜéXAovav TobTovs 5é TOvTOLS 
&meukdtei, Totis Tàs TOU pakapíov àmo- 
cTÓóAov diaBdAAovow emioroAds. jj Se 
TOLAVTH Meus avTOD mávTos ard pad- 


Ans bropias abrdoy aroAver.—_f Ibid. ] 

4 rey bn’ euod AcxbevTwy dvoudror 
exaotov axopiordv ear kal àbialperov 
ToU wAnotov. Tlarépa eimov, kal mply 
eraydyw Tov vidy, éohuava kal TovTov 
év + llarpí: viby émTíryaryov, «i kal. wn 
mpoewijkew Tbv Tlarépa, mávrws by ev 
TQ vig mpoelAntro. ü'yiov mveÜua mpo- 


, union? 
the designation ‘Father’ manifests the communion ; 
Their hands is the Spirit, which is not capable of being rplarea. 


His own account of his statements, and meaning. |. 309 


through whom! He came. But these know not that neither soox m. 
is the Father, in that He is Father, separated? from the Son, * Pius 
for the name is calculated to introduce [the idea of] the DIS 
neither is the Son removed from the Father, for iue 
la TLVOS, 
and in, dees 
severed^ either from Him that sends, or Him that conveys '"Pokerap- 
Him. How then could I, who use these names, believe doni Ou) 
that they are parted and wholly severed from each other?" 'erépesta.. 
After a short interval he sums up all this in a few words, by [398] 
saying, as Athanasius states’, “That the Trinity is gathered 
up into a Unity? without being divided or diminished.” ? eis wovdda, 
6. His adversaries further urged against Dionysius, that anb fot 
he taught that the Son of God is alien from the substance of 
the Father; and that the relation of the Father to the Son 
is like that of the husbandman to the vine, or of a ship- 
builder to a vessel. To this the holy man replies in the fol- 
lowing words: “ But when I had said that some things are 
conceived of as brought into existence? and some as made, § yevn7a, 
of such, as being of less importance, I adduced examples ur 
[only] by the way. For I neither said that the plant was ten"Bull.] 
....to the husbandman, nor the vessel... . to the ship- 
wright'. After that I dwelt upon points which are more 
connected with and cognate [to the subject], and I treated 


more fully of what were more real’ [scil. less metaphorical], [399] 
having brought out various additional proofs, which I also com- bar dg 


municated to you in another epistle, in which? I also shewed s e, ois. 
that the charge which they bring against me, is a falsehood, 
that I deny that Christ is of one substance? with God: for ?óuoosciov. 


c Ono BAA? &na kad mdbev, Kol did 
Tivos inkev, epnpHora. oí 66 ovK toacw 
Ort uíyre amnrdAotplwrat Tlarnp viov, EK 
Ilaríp' wpokoraprTiküv ydp éoTi THs 


müAw üjelerov eis Thy movada cvyke- 
QaAatobueQa. See Grabe's annotations 
in the appendix. ] 


8 may éyó yernta Tia Ka) TOUT 


cvvadeías To üvoua' olre vids am@KioTAL 
ToU larpós 7) yap Marip Tpoom'yopía 
91A 07 Thy kowwvlay. év ve Tals xepoly 
avTav égTi Td myedua, MATE ToU TÉpmOV- 
TOS, MITE TOD , PépovTos Suvdpevoy ore- 
pea0au. THs o)v 6 robrois Xxpáuevos TOÍS 
ovémace Hepeplo bat Taira kal adwpiobat 
TAVTEA@S GAATHAwY olouat.—Tom. 1. p. 
561. [§ 17. p. 254.] 

r P. 562. [8 19. p. 256.— The words 
of Dionysius in Athanasius are; obTc 
pev queis ets re Thy Tpidda Thy movdda 
mA«rÜvouev GdialpeTov, Kal THY TpLdda 


TWO paras voetrbal, TOY MEY TOLOUTwY 
@S &xpeiorépov e émibpous eimov Tape 
Selyuar a énel ure TÓ purby epny T 
yeep'yd, MITE TQ vavmmyg Td oKdpos 
[Deesse hic quidpiam monet editor 
Benedict.] era Tots licvoup.évois Kat 
qpoc veo épois eybiés pula, Kal mA€ov 
dieEHAGOV mepl TAY dAnderT Epa, mou 
Feu Tekunoia &mep Kal col 

&aAns emia roAijs eypaya €v ois 
feta kal à mpodépovaw ey KAN ua Kar’ 
€uov, pevdos v, @s ov Aéyovros. Toy 
Xpioroy dpoovorov elvat TQ Oed. ei yap 
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although I say that I have not found nor read this word in 
any place of the Holy Scriptures, still my arguments which 
immediately follow, of which they make no mention, are 
not at variance with this belief. For I even put forward’ 
as an example, human offspring’, as clearly being of one 
nature (homogeneous’), asserting that parents undoubtedly * 
are other than their children only in that they are not them- 
selves the children". The letter [itself], indeed, as I said 
before, I cannot send, owing to present circumstances’; had 
it been otherwise, I would have sent you the very words 
I then used, or rather a copy of the whole letter; which, if 
I shall have the means?, I will [still] do. I know however 
and recollect, that I added several parallels of things cognate’; 
for I said that a plant, which has come up from a seed or a 
root, is different from that from which it sprang, and is [at 
the same time] altogether of the same nature* with it*: and 
that a river which flows from a fountain has received. another 
form and name; (for neither is the fountain called a river, 
nor the river a fountain;) yet that they both have a sub- 
stantive existence?; and that the fountain is as 1t were the 
father, and the river is the water from the fountain. These 
things, however, and such as these, they [say] that they do 
not see written, but, as it were, pretend to be blind, whilst 


kal Tb dvoua TOUTS one Bh ebpnicévau, 

pao &veyvexcérau TOV TOV oylov ypa- 
pay, &AAdye TA emiXerphuard pov TÀ 
etfs, & oeowmjkaci, THs Siavolas Tab- 
TNS OUK amaden, Kal yap (Kal) [om. ed. 
Ben. ] àvOpcmeíav ryovny mapeÜéuav, 95- 
Aov ws ovgay óporyeviy phoas mávrios 
TOUS yoveis póvov érépous elvai TÓV Ték- 
vov, OTL uh avrol elev rà cékva. kal THY 
Mey émiwgTOATV, @s mpoetrov, ie Tas 
TEepioTdoes ovK exw mpokouloa. ei & 
ody, aUr& co. Ta TÓTe Phuara, WaAAOY 
96 Kal mdons dy ereuba Td &vri^ypadov. 
ümep àv evTophow, Tovíjow. olda dé kal 
Meuynuat mAetova, mpoa0els T&v avy'ye- 
vàv óuotóuora. Kal *yàp kal muTdy elroy, 
amd cTépuaros 3) amd pigs àveAObv, 
Érepov elvai Tov, 00ev éBAdavqoe, kal 
müvrws ékeivo [éxelvw ed. Ben.] ka0é- 
ornKey buotopves [Suopues ed, Ben.) 
ka) morapby amd Twyls peovra Erepov 
exiiua Kal Üvoja METELANpEeva’ PATE 
yàp Thy may TOTAMOVY, UATE Tüv TOTU- 
ubv rnyny AeyerOar’ kal auporepa 
Ómápxew, kal Thy pev mnyhv, olove 


(rbv) [om. ed. Ben.] Marépa elvai, vóv 
óc moraubr elvai Td ek Tijs may) bOwp. 
GAAG TATA wey kal rà Towra pnde 
dpa "Yeypaupéva, GAN olovel TUPAMT- 
TELV UmoKpivov Tat’ tots dé Sua) parois 
&cvvOérois, Kabdmrep Aí0ois, pmarpdber 
emixeipovot we BáAXew.—A pud. Atha- 
nasium, tom. i. p. 561. [$ 18. p. 255.] 

t [The Benedictine editor intimates 
that there is something wanting here. 
—B.] 

* [The following clause is omitted 
by Bp. Bull, 4 ufjre *yoveis àvarykaiov 
bmápxew civar unre Tékva. **Other- 
wise, it must needs follow, that there 
are neither parents nor children." See 
Grabe's annotations on this passage. 
rud 

* [Read éxelyw, (see Grabe's anno- 
tations,) and presently óuo$vés.— B. 
These corrections, which are the read- 
ings of the Bened. edition, are followed 
in the translation: Bp. Bull read óp.0i- 
gues, similis nature: this is noticed in 
the margin.] 
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with the two little words apart from the context’, as with  soox m. 
stones, they try to strike me from a distance." Thus Dio- uod 
nysius; and what can be clearer than this defence? For as Diony- 
it appears, this great man, in the epistle at which his adver- SUS Arsx- 
saries carped, had endeavoured to illustrate the distinction M Fd 
between the Father and the Son, in opposition to the Sa- 145 
bellians, by various similes: some of which related only to 
the human nature of Christ, created by the Father; as that [401] 
of the husbandman in relation to the vine, or that of the 
shipwright to the vessel; whilst others were adapted also to 
the Divine nature of the Saviour, received by eternal gene- 
ration from the Father. On examples of the first kind, 
as less apt, he had touched but lightly and by the way; 


— whilst on the latter, as being most suitable and applicable, 


he had dwelt a longer time. Amongst these were several, 

which eminently confirmed in reality the consubstantiality 

of the Son, although Dionysius allows that he had not in 

this place used the term. For he had even adduced as an 
example human birth, and subjoined these express words; 

* Parents undoubtedly are other than their children only in 

this, that they are not themselves their children.” By this 
example both the communion of nature, which subsists be- 

tween the Father and the Son, and also the distinction of Per- 

sons, is manifestly declared. He had added, that the plant 

which grows up from a seed or a root, is other than’ that? aliud ab. 
from which it springs, and still is of a nature altogether the 

same with it; and many other examples of that sort. But 

the sophists, suppressing the mention of all this, seized a 

handle for falsely accusing? him, from two little words only, * calumni- 
which they themselves had put in a wrong connection‘, and oe PN 
drawn to a sense, other than that which Dionysius intended. compositis. 
But why, you will say, did Dionysius employ at all those 
examples, which are less suitable, and apply only to the 

human nature of Christ? The great Athanasius gives an 
excellent reason* ; “And this form? [of reasoning ]," he says, § vóvos. 
«is in truth persuasive in overthrowing the madness of Sa- [402] 
bellius, so that he, who wishes by a short method to convict 

such men, should not begin from the passages which indi- 


= ,F 
* [xol Zoriv GAnbds vÜmos obros m- — uavías, Gore Toy BovAÓuevov Taxéos 
25 , \ ^ 
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cate the divinity of the Word; that the Son, for instance, is 
Word, and Wisdom, and Power, and that ‘I and the Father 
are one;’ lest they, perversely interpreting what is correctly 
said, should make such statements an occasion for their 
shameless contentiousness, when they hear [the words], 
‘JT and the Father are one,’ and ‘He that hath seen Me, 
hath seen the Father:’ but [one should rather] put for- 
ward what has been said of the Saviour in respect of His 
human nature!, just as he has done; such things, for in- 
stance, as His hungering and being wearied, and that He 
is the Vine, and [that] He prayed, and [that] He suffered. 
For in proportion as these things which are said are lowly, 
so much the more is it apparent that it was not the Father 
who became man. For when the Lord is called a Vine, 
there must needs be a Vine-dresser also: when He prays, 
there must be One that hears, and, when He asks, there 
must be One that gives. And these things shew the mad- 
ness of the Sabellians much more easily, because He that 
prays is one, He that hears another; and the Vine is one, 
and the Vine-dresser another." As to the objection brought 
against Dionysius by his opponents, that he denied the eter- 
nity of the Son, you shall hear the clear reply of the great 
prelate on that point, in our third book, on the Co-eternity 
of the Son. But this being the case, certain learned men 
of the present day need to be seriously reminded, that they 
imitate not the ways of the false accusers of old time, nor 
henceforth, suppressing the mention of the very many catho- 
lic statements of Dionysius, continue to cast at a very holy 
man and one who has deserved most highly of the Catholie 
Church, those two little words *the Vine," and *the Hus- 
bandman," as it were stones, and they too moved out of their 
proper place. 
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7. I proceed to the other point, which I think especially zoox 1. 
worthy of observation in the history of this Dionysius. It is err a 
then, further, an evident conclusion from it, that in the Dyony. — 
Christian Churches in the age of Dionysius, the doctrine 5!v$ Arzx. 


which asserted! that the Son of God is of one substance and ! senten- 
tiam quae 


| co-eternal (ouoovcvos and cuvaidios) with His Father, was cr 
' already commonly received and held, as a certain and catho- 


lic [truth], which it were impious to gainsay. For as soon as [403] 
certain ill-disposed? men had falsely spread abroad a calumny 2 malefe- 
against Dionysius, as though he had taught, that the Son is pM 
not of one substance with the Father, but created and made, 

and that there was a time when the Son was not, nearly the 

whole Christian world was moved at it; the complaint was 
carried from the East to the West; an appeal was made to 

the bishop of Rome, as holding the first seat? amongst the ? cathe- 
prelates; a council was forthwith held upon the matter in '*"" 
the diocese of Rome, in which the opinions which were said 

to be held by Dionysius of Alexandria, were condemned, and 

a synodical epistle was written to Dionysius himself, in which 

the fathers enquired of him, whether he had in very deed 
published doctrines of such a kind. This Athanasius himself, 

the defender of Dionysius, explicitly attests, in his treatise 

on the Synods of Ariminum and Seleucia’, in the following 
words; * But when certain persons had laid a charge before 

the bishop of Rome against the bishop of Alexandria, as if he 

had asserted that the Son was made’, and was not of one sub- 4 zoízua. 
stance with the Father, the council which was convened at 

Rome was deeply moved with indignation, and the bishop of 

Rome expressed the sentiments of them all in a letter to his 
namesake.” Hence arose the Refutation and Defence of Dio- — 146 
nysius of Alexandria, addressed to Dionysius of Rome, in which 

he easily cleared himself with that wise and very fair-minded 5 apud. 
man. Furthermore, it is a certain conclusion from this his- 

tory, (as I have, indeed, already observed elsewhere?) that 

in the times of this Dionysius, i. e., at least sixty years before 

the council of Nice, the very word óguooíc:os (of one sub- [404] © 
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stance), was ordinarily used, received and approved amongst 
Catholies, in stating! the doctrine of the divinity of the Son. 
For it was expressly objected to Dionysius, as he himself 
admits, that he did not say that the Son was of one substance* 
with the Father; and to this objection the excellent man 
replied, that he had not indeed read the word in the Scrip- 
tures, but that, nevertheless, he had not on that account 
shrunk from it; (indeed, in his epistle against Paul of Samo- 
sata, as has been shewn above*, he expressly approves of that 
word as one that was used by catholic fathers who had lived 
before him;) whilst the reality itself, which is represented 
by the word, he had repeatedly and most explicitly affirmed", 
both in his other writings, and in the very epistle from 
which his adversaries had constructed their charges against 
him. 

8. Now what does Sandius say” to all this? Hear and 
wonder at the extreme ignorance or impudence of the man, 
whichever it be; “The Apology,” he says, “of this Diony- 
sius, which is said to have been written to Dionysius of 
Rome, is in my opinion spurious, and forged by those who 
would have all controversies of the faith to be decided by the 
Roman pontiff, as supreme judge." But who in the world 
ever suspected this before himself? Perhaps, however, this 
unkerneller of ecclesiastical history has his own reasons for 
this judgment, which we, *simple and old-fashioned folk," 
do not as yet apprehend. For he openly gives it out* that he 
had proposed *to write the matters which are, as it were, 
omitted* in ecclesiastical history, and which are very different 
from the notions of the ordinarily learned?." ‘Well, let us 
sce, whether he has aught to produce worthy of being opposed 
to the consent of all, not only of those who are “ ordinarily 
learned," but of those who rise above the ordinary class. 


* First," he says, neither Eusebius nor Jerome have men- . 


tioned this Apology." Ireply; granting this to be true, still 
Athanasius has mentioned it, who had the best acquaintance 
with the writings of his own predecessor in the see of Alexan- 
dria: and he has so mentioned it as to cite pretty long extracts 
from it in the very words? of the original, extracts which he 


à [chap. i. 8. p. 65.] > De Script. Eccles., p. 42, 43. 
© Enucl. Hist. Eccles. i. p. 121. 
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boldly opposed to the Arians, when they boasted of Diony- 
sius's agreeing in opinion with them. Basil the Great has 
also mentioned it in his treatise on the Holy Spirit, c. 294, 
where he likewise produces out of it a remarkable testimony 
on the divinity of the Holy Ghost. But further, it is quite 
untrue, that neither Eusebius nor Jerome have mentioned 
this Apology: both have made clear enough mention of it. 
Eusebius, in his Ecclesiastical History, vii. 96, in enumerat- 
ing the epistles, and treatises in the form of epistles, which 


. Dionysius of Alexandria composed against Sabellius, writes 


thus concerning this Apology?: “And he also composed four 
other treatises on the same subject; which he addressed to 
his namesake, Dionysius of Rome." These words of Euse- 
bius manifestly designate the books Of Refutation and Apo- 
logy, portions of which were brought forward by Athanasius. 
For all points coincide, whether you regard the form, the 
argument, the title, or the division of the books. The form 
of both was the same, namely, the epistolary. The work 
which Eusebius mentions, was written upon the Sabellian 
controversy ; and the work Of Refutation and Apology, cited 
by Athanasius and Basil, treated of the same argument. 
Both were alike addressed to Dionysius, bishop of Rome. 
The epistolary work, which Eusebius mentions, was divided 
into different portions!; so was the apologetic epistle men- 
tioned by Athanasius. The epistle of which Eusebius speaks, 
consisted, as he himself testifies, of four parts in all; whilst 
Athanasius brought forward testimonies out of the first, 
second, and third books, by name, of the Apology of Diony- 
sius. See the annotations of the very learned Valesius on this 
passage of Eusebius. And as for Jerome, he also expressly 
mentions this quadripartite epistle, in his Catalogue of Hccle- 
siastical Writers, under Dionysius of Alexandria, in these 
words‘, *'lhere are also four books of his addressed to 
Dionysius, bishop of Rome." 

9. Sandius’ second argument is to this effect ; “It is evi- 
dent," he says, *from the Chronicle and Ecclesiastical History 
of Eusebius, that Dionysius of Alexandria had died at a very 
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[407] 


916  Sandius argues from a known chronological error 


(A.D. 268,) before Dionysius became bishop of Rome, (A.D. 
269.)" An argument, indeed, worthy of such an unkerneller 
of ecclesiastical history ; seeing that all, who possess even a 
moderate acquaintance with this branch of learning, know that 
in this place Eusebius made a gross mistake in his chrono- 
logy. The source of his error was, that he was ignorant of 
the number of years of the pontificate of Xystus, who was the 
predecessor of Dionysius of Rome; since he states that he 
presided over the Roman Church eleven years, whereas it 1s 
certain that Xystus did not govern that Church for the whole 


advanced age, and his successor Maximus had been appointed, — 
CONSUB- . 


of three years. On this gross mistake of Eusebius the excel- |. 


lent Valesius writes thus; *'Eusebius," he says, “is here 
grievously mistaken; for Xystus did not rule the Church of 
Rome eleven years, but only two years and eleven months, 
as is stated in the book upon the Roman pontiffs, which was 
first published by Cuspinian^. In that book the years of 
the popes of Rome, from Pope Callixtus to the pontificate of 
Liberius, are very well arranged. And of Xystus it states 
thus: *Xystus two years, eleven months, and six days. He 
began from the consulate of Maximus and Glabrio and con- 
tinued to that of Tuscus and Bassus, and suffered on the 
eighth day before the ides of August, Cyprian, who him- 
self suffered martyrdom under the same consuls, but in the 
following month, gives the same testimony in his epistle to 
Successus. Eusebius, however, says nothing of the martyr- 
dom of Xystus, either in his Chronicle or in his Ecclesiastical 


History, which greatly astonishes me, though I should be P 


much more astonished, did I not know that Eusebius was 
rather careless respecting what was transacted in the West. 
Besides, in his Chronicle, he states that Xystus occupied the 
see eight years, though here he assigns eleven years to him. 


He also makes Dionysius succeed Xystus as Pope in the | 
twelfth year of Gallienus, whilst he says that Maximus sue- — 


ceeded Dionysius of Alexandria, in the eleventh year of the 


; 


We 
ei. 
i 


same emperor; which is most absurd, since it is certain that — 


Dionysius of Alexandria addressed four books against Sabel- 


* In his notes on Eusebius’ Eccl. ficum Romanorum, ap. Cuspiniani de 
History, vii. 27. Consulibus Romanorum Commenta- 
h [Pseudo-Damasi Catalogus Ponti- — rios, p. 385. ed. Francof. 1601.] 
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lius to Dionysius, bishop of Rome, as Eusebius states above, soox rm. 
c. 96 323 CHAP. XI. 
: $ 9, 10. 
10. The third and last cavil of Sandius remains to be dis- p,g v. 
posed of by us, in a few words; “This Apology,” he says, $10s Arx. 
“is at variance with the sentiments of Dionysius of Alexan- 
dria, and agrees with the heresy of Paul of Samosata, of 
which we shall treat in Book I. of our Ecclesiastical History." 
But first, from what does he prove that this Apology is, as he 
says, at variance with the sentiments of Dionysius of Alexan- 
dria? Dionysius, forsooth, [as he says], taught that the Son 
of God, even in that He is properly the Son of God, is a crea- 
ture and made, &c., which doctrines the author of the Apo- 
logy professedly impugns. This, however, is begging the ques- 
tion'. For we assert, that Dionysius never in reality taught [408] 


such things, but that they were calumniously fastened on this + PE 
&pxfj Aau- 


: 5 e G p 
- good man by his adversaries ; and of this assertion of ours we gárcv, 


- give solid proofs from the Apology itself, which, as is clear 


from the surest evidence, is the genuine work of Dionysius. 
With these calumnies the Apology is, indeed, at variance; 
but if it had not been at variance with them, it ought by no 
means to have been entitled a Refutation and an Apology. 
Secondly, who is not thoroughly astonished at what Sandius 
affirms,—that the sentiments, I mean, of the author of the 
Apology agree with the heresy of Paul of Samosata? For 
throughout that Apology, the divinity of the Word or Son of 
God, which Paul of Samosata denied, is clearly asserted. But 
Sandius perhaps meant, that the author of the Apology was 
a thorough Sabellian: and that Sabellius and Paul of Samo- 
sata were of one opinion’ on the article respecting the Son of ? óuobótovs. 
God; as he eagerly maintains in the first book of his Eccle- 
siastical History! Unkernelled, under [the head of] Paul of 
Samosata. But suppose we allow to this trifler, that the 
heresy of Sabellius and of Paul of Samosata was the same, or 
at least came to the same thing; still, whence and by what 
argument, I ask, will he prove, that the author of the Apo- 
logy agreed with the heresy of Sabellius. Certainly Eusebius, 
Athanasius, and others attest that that Apology was written 
especially against the Sabellian heresy: nay, Athanasius says 
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that in that work Dionysius overthrows Sabellius (2aé- 
Lov àvarpémew). Besides, we have already cited out of the 
fragments of the Apology, which are extant in Athanasius, 
statements diametrically opposed to the Sabellian heresy. 
Of this kind,—I say nothing of the rest, lest I should weary 
the reader with tedious repetition,—is his illustration of the 
distinction between God the Father and the Son by a simile 
derived from a human birth, with this remark subjoimed ; 
“That parents are other than their children only in this, 
that they are not themselves their children.” What man in 
his sober senses would say that these are the words of one 
who agrees with Sabellius, or even with Paul of Samosata? 
I think it probable, however, that Sandius had never read 
through those fragments of the Apology, which are extant m 
Athanasius; but had heard from others, that the consub- 
stantiality of the Son was maintained in that work, and 
thence had inferred that the writer was a thorough Sabellian. 
Perhaps this conjecture of mine will, at first sight, appear 
strange to the sound-minded reader, who has not yet seen 
the cento of Sandius'; but it is plain? that this author does 
everywhere in his book regard it as a certain and settled 
point, that the doctrine of the Homousians, as he calls them, 
and of the Sabellians, was entirely the same respecting the 
Son of God; than which nothing is farther from the truth, 
inasmuch as we have already clearly shewn that no one who 
holds the same views as Sabellius?, can say that the Son of 
God is of one substance with the Father, except in a most 
absurd and improper sense. So much respecting the Apology 
of Dionysius of Alexandria. 

ll. Besides this, the same Dionysius, a short time before 
his death, at the request of the fathers who were assembled 
at Antioch in the case of Paul of Samosata, wrote a remark- 
able epistle against this same Paul, which is extant at this - 
day*. In it the divine soul, on the point of departing hence 
to God, discourses on the true divinity of the Lord Jesus in 
a manner altogether divine. There are very many passages 
Which bear on this subject; but we will only extract? a few. 
He there expressly calls Christ 4 uncreated and Creator!;" 


! ii. 1. 9, towards the end. [p. 70.] 
« Bibl. Patr., tom. ii. [Op., p. 203, &c.] ! p. 266. [p. 212.] 
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(axtrotov kal Snwsovpyov;) and a little after", “ Him who is noox rr. 
Lord by nature, and the Word of the Father, through whom $10. 
the Father made all things, and who is said by the holy pyony. — 
fathers to be of one substance with the Father." Afterwards $!vs Arx. 
we read these words"; “Christ is unchangeable, as being EAM 
God the Word." And one page after, Christ is designated 
by him», “ He who is God over all, our refuge." Parallel to 
this is what we read in the next page respecting our Saviour? ; 
* He who is God over all, the Lord God of Israel, Jesus the 
Christ. What is to be said of the fact, that Dionysius ex- 
plicitly acknowledges the entire Trinity of one substance? 
in his replies to the questions: of Paul of Samosata, Reply 
to Quest. IV., he says; “Christ the Word is of one nature! 
with the Holy Spirit in the form of the dove; and the Spirit 
is of one nature with the Father." This I observe in oppo- 
sition to those, who think that Dionysius entertained wrong 
views, at least, respecting the Holy Ghost. But in the same 
place he also makes these excellent statements respecting 
the Godhead of the Son and of the Holy Ghost alke"; 
“For Jesus," he says, “the Word before the worlds, is God 
of Israel; as is likewise the Holy Ghost." Again in the 
same tract? he thus speaks concerning the Holy Ghost’; ? opusculo. 
* For he who blasphemes against the Holy Spirit, who is 


! §uoesdis. 


loving unto man?, shall not go unpunished, and God is a? 708 g- 


4 » AdvOpwmov 
Spirit . Tlvevparos. 
12. What on the other hand does Sandius say to this? [411] 


he once more lays aside all shame* and audaciously rejects * Spiritus 


m cop poe Képuoy, kal Adyov TOU 
Tar pos, dv ov TÀ mávTa émoína ev 6 IIa- 
THp, Kal dpoobatoy TQ IIorpl eipmuévov 
jvó Tay ayiwy maTépev.—p. 267. [p. 
214.] 

0 gyadAolwros yap 6 XpioTós, ws 
cbs Adyos.—p. 288. [ p. 242. ] 

o 6 dy én) mávrwv Oeós, 7) karadQvy) 

Jur. —P 289. [P- 246. ] 

6 dv én) wdvrov GOebs, Kópios 6 
zT "lopaha, "ImooÜs 6 Xpiords.—p. 
290. [p. 248. | 

a dmoedhs ev TQ elder Tíls TepiUT eps 
ó Xpiords Adyos Té Tveduare TQ Gylq* 
duoedes TH IIorpl ro IIveUga.—p. 284. 
[ p. 232.] 

' Oeós yap *IopanA 'IgcoÜ0s 6 mpd 
aidvev Adyos, $s Kal 7d Gyo Ilveüpa. 


—/[ Resp. ad Quest. vi. p. 244. ] 


* [The Greek words as given by 
Bp. Bull are; ov yàp à0dgos amedevoe- 
Tat BAaconuayv korà ToU piravOpwmrou 
Tveduaros Tod ayiou' Mvevua 66 6 Ocds: 
on which Dr. Burton observes; ‘ In p. 
245 we read ovK &Oqócet, $nol, BAác- 
pnuov ard xelAcwy abTOU Td QiAdv0pc- 
mov Ilveüua* Gad’ érdfer kapBías Kad 
veppovs, 0r. kal rà Bdá0m ToU Ocod, ws 
@cos, Td Ilveüua érío Tara, (him, who 
blasphemes with his lips the Spirit that 
is loving unto man, He says, He will 
not let go unpunished: but He search- 
eth the hearts and reins, for the Spirit, 
as God, knoweth the deep things 
of God.”) which, if I am not mis- 
taken, Bp. Bull thus altered through 
fault of memory. | 
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this epistle also, which bears the name of Dionysius, as 
spurious. “There is also circulated," he says, “ under the 
name of Dionysius of Alexandria an epistle against Paul of 
Samosata, but it is supposititious." Now who can, without 
impatience, endure the shamelessness of this poor creature!, 
who thus pronounces his decretory sentence on the writings 
of the holy fathers, out of his own brain and according to his 
own pleasure, in contempt of the judgment, trustworthiness, 
and authority of all writers who have gone before him. At 
any rate Eusebius mentions, in express terms, this epistle of 
Dionysius of Alexandria, written to the Church of Antioch 
against Paul of Samosata, (Hist. Eccles. vii. 27") : ** Diony- 
sius, bishop of Alexandria," he says, “ having been invited 
to attend the council, declined to be present, alleging in ex- 
cuse alike his old age and his bodily infirmity, setting before 
them, [however,] in a letter, the opinion which he held on 
the question under consideration." The same epistle is men- 
tioned by the fathers of Antioch themselves in their synodical 
epistle, in Eusebius, Hist. Eccl. vii. 80*. “At the same time 
we sent letters," they say, * and exhorted many even of the 
distant bishops, to come for the remedying’ of the pestilential 
teaching: for instance, to Dionysius the bishop of Alexan- 
dria, and to Firmilian of Cappadocia, both of blessed memory: 
of whom the former sent an epistle to Antioch, not consi- 
dering the leader of the heresy worthy even of salutation, nor | 
writing to him in person, but to the whole diocese?, of which 
epistle we have also subjoined the copy." Lastly, Jerome, 
(not to speak of others,) makes mention of this epistle, in his 
Catalogue of Ecclesiastical Writers, under Dionysius of Alex- 
andria’; ‘There is also circulated," he says, “a notable 
epistle of his against Paul of Samosata, [written] a few days 


t De Script. Eccles., p. 42. 

" 6 u&y Kar’ 'AActávbpeiav Atovicrtos, 
mrapakAm8els ws àv em) Tijv avvóbov adi- 
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povolay, 5 émioToAs Thy av’Tov yyouny, 
hv €xoi wept ToU Sntroupévov, mapacrh- 
oas,—[E. H. vii. 27. ] 
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mácp" hs kal Td üàvrí^ypadoov bmerdtauer. 
[Ibid., c. 30.] 

y Sed et adversus Paulum Samosa- 
tenum ante paucos dies quam morere- 
tur, insignis ejus fertur Epistola—[ vol. 
ii, p. 879-98. | 
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before he died.” He here applies to it the epithet notable}, 
because in it the catholic doctrine respecting the Son of 
God was excellently explained and established. Let us 
then briefly examine the argument which Sandius thought 
worthy of being opposed to so high an authority: “ Erasmus 
_Brochmandus,” he says, “rejects the epistle as spurious, 
because in it Christ is said to be óuoovotos (of one substance) 
| with the Father, whereas that word was not in use before 
the time of Arius." ‘To be sincere and candid in my reply, 
I confess I do not know who the Brochmandus is whom 
Sandius here mentions’, nor does it much matter to know; 
for I am sure that his opinion, how great soever he be, must 
be accounted as worth nothing in comparison with the trust- 
worthiness and authority of the fathers of Antioch, of Euse- 
bius, and of Jerome. And as to his argument, I have already? 
in more than one place clearly proved that the expression 
ÓópooUcios was in frequent use among Catholics long before 
the council of Nice, and even before the time of Dionysius 
of Alexandria. But here is a notable specimen of Sandius's 
candour! in this place he uses as a weapon of attack an 
argument which he himself, elsewhere, in express terms con- 
fesses to be of no weight. For, in treating of Origen's books 
on Job, he makes this statement^; “They, however, are mis- 
taken, who with Sixtus Senensis, Possevin, Bellarmine, and 
Rivet do not hold these treatises, as also the commentaries, 
to be the works of Origen, on the ground that there 1s men- 
tion made in them of the word ójoovctos, which arose long 
after the times of Origen ; for we shall prove in the first book 
of our Ecclesiastical History that the word époovccos was 
already in use in the time of Origen. So it seems that this 
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! insignem. 


[413] 


was a foolish? reason for proving that Origen was not the ? inepta. 
author of the books on Job?, which yet learned men agree ? ab Ori- 


in thinking are not Origen's: but now it is held valid for 
proving that Dionysius was not the author of the epistle 
against Paul of Samosata, which all authorities, both in 
ancient and modern times, (with the single exception, per- 
haps, of this Brochmandus,) do with one consent acknow- 


* [He was a Lutheran teacher of * Chap. 1. 8. [pp. 62, sqq.] 
theology, and professor in the univer- ^ De Script. Eccles., p. 30. 
sity of Copenhagen.—B.]. 
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322 Dionysius rescued from the charge of Arianizing. 


ledge to have been written by Dionysius*. The truth is: 
the books on Job are stuffed full of Arian ravings; and 
therefore it suited the purpose of Sandius, an Arian, that 
they should be regarded as the genuine production of Ori- 
gen; on the contrary the epistle against Paul of Samosata 
which bears the name of Dionysius, excellently establishes 
the consubstantiality of the Son: and therefore, rightly or 
wrongly, it must by all means be rejected as spurious. Here 
is an honest and trustworthy historian?! 

Thus have we at last (if I mistake not) given abundant 
proof, that this very great man, Dionysius of Alexandria, did 
in no wise favour the blasphemy which Arius subsequently 
maintained, but that he was both in sentiment and in ex- 
pression entirely catholic concerning the Son of God, and, 
further, concerning the Holy Trinity. I now pass on to 
other doctors ‘of the Church. 


CHAPTER XII. 


ON THE OPINION AND FAITH OF THE VERY CELEBRATED GREGORY 
THAUMATURGUS, BISHOP OF NEOCZESAREA IN PONTUS. 


1. Sr. Tugoponz, alike the scholar and the glory of Origen, 
called afterwards by the name of Gregory, and surnamed 
“the Great,” and * the Wonder-worker,” (Thaumaturgus,) on 
account of his stupendous and celebrated deeds,—for he 
wrought many and very great miracles, and converted nations 
to the faith of Christ, not by words only, but much more by 
deeds—was bishop of Neocesarea, and contemporary with 
the Dionysii of Rome and Alexandria, but survived Diony- 
sius of Alexandria; for Dionysius died before the last council 


the argument of Basnage and Tille- . 
mont, but it has been most fully refuted 


* This epistle has been suspected by 
many on the ground that the fathers 


of Antioch in their synodal epistle (in 
Eusebius vii. 30.) expressly declare, 
that Dionysius addressed his letter to 
the Church at Antioch in general, and 
did not even deign to give a salutation 
to Paul. Cave.—BowvEm. [This is 


by the editor of the works of Diony- 
sius, in his preface, p. lvi.— B.] 

4 [This epistle of Dionysius against 
Paul of Samosata is exceedingly well 
defended in the preface to the works of 
Dionysius, p. xxii. &c, —B. ] 


Son. 


Eternal of Eternal. 


. all, and God the Son, who is through all. 
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assembled at Antioch against Paul of Samosata: whereas sookx rm. 
Gregory, as is clear from Husebius‘, was present at that 19 isi 
council. He has handed down to posterity a most accurate Grecory 
and complete Confession of faith, respecting the most holy T#4uMar. 
Trinity of one substance, expressed in the following words8 ; 
“There is one God, Father of [Him who is] the living Word, 
subsisting Wisdom! and Power and [His] eternal Impress? ; ' 7oóíes 
UPEOTWONS. 
perfect Begetter of the Perfect; Father of the Only-begotten ioa 
[There is] one Lord, Alone of the Alone, God of Heb. i. 3. 
God; Impress? and Image* of the Godhead, the operative ? xaparrip. 


Word; Wisdom, comprehensive of the system of the uni- poen 


^.verse, and Power, productive of the whole creation; True 


Son of True Father, Invisible of Invisible, and Incor- 
ruptible of Incorruptible, and Immortal of Immortal, and 
And [there is] one Holy Ghost, who 
hath His being of God', and who hath appeared (that isé ¢ 
to mankind) through the Son, Image of the Son, Perfect 
of the Perfect; Life, the cause of [all] them that live; 
Holy Fountain, Holiness, the Bestower of Sanctification ; 
in whom is manifested God the Father, who is over all and in 
A perfect Trinity, 


bmap£w. 


not divided nor alien in glory, and eternity, and dominion *. 


There is therefore nothing created, or servile in the Trinity; 
nor any thing superinduced, as though previously not-exist- 
ent, and introduced afterwards. Never therefore was the Son 


| wanting to the Father, nor the Spirit to the Son; but there 


is ever the same Trinity unchangeable and unalterable.” 


*. He died in the same year, namely, 
A.D. 265. Cave.—Bowyer. 

‘ Hist. Eccl. vii, 28; compare c. 30. 

€ eis Oebs, IIor?p Aóyov $Gvros, co- 
Qías óoeoTóons, kal Bvyvduews, nad xa- 
parryHpos aidiou' TéAeios meAelov "yevvif- 
Twp’ Tarp viod uovoryevoüs. eis Küptos, 
póvos ék uóvov, Ocds éx Oeod" xoparri)p 
Kal eixwy THs 0córwTos, Adyos évepryós: 
coQía Tis T&v ÜAev cvoTdcecws mepiek- 
TU), Kal Sivauts THS SANS krícews ToL- 
qriukf] vibs &Andivds àXm0iwoU Ilarpós, 
&óparos &opdrov, kal &$0apros apOdp- 
Tov, Kal àÜdvoros àÜavdrov, Kal ald.os 
&iüíov. Kal ey mvedua iov, éx GeoU 
Thy Umapéuy éxov, kal Or vio) meos, 
95 o7) Tots avOpdmots, eikàv Tof) viod, 
Tedelov TeAcla’ Son, CórTov airía' myn 
&yla, ay.rns, à d'y o0 xopmós" ev @ 
pavepovrat Oebs 6 IIar7)p, 6 emt mávrov 


kal év mac, kal @eds 6 vids, 6 Già way- 
TOV. TPLAS TeA eía, ddén Kal aididr gre kal 
Bagiela p uepigouiévn, pnd€ àmraAAo- 
TpLoumern. ovre oüv KTLOT OY 71,7) SOVAOY 
ev Tf rp.dà, oUTe ereloaxr dy Tl, QS 
TpóTepov Mey 00x imdpxoy, for epov oe 
émeigeA0óv: ote ov évéAvré more vids 
Horpi, obre vig med HA, GAN’ &rpenros 
kal avarAolwros jj avT3) Tplas &ei.—See 
the works of Gregory Thaumat., p. 1. 
edit. Paris. 1622. | and those of Greg. 
Nyss., vol. iii. p. 546. After the Greek 
Bp. Bull gives the Latin version, pub- 
lished by Vossius. | 

^ [ Here the Creed ends: theremain- 
ing words are Gregory Nyssen's.—B. 
This is not the case: see the notes in 
Gallandii Bibl. Patr., t. iii. p. 386, where 
St. Gregory Nazianzen' s references to 
this Creed will also be found. ] 


j Y 


924 Evidence of the genuineness of this Confession ; 


ON THE 2. This Confession of faith was delivered, it is said, to 
sracti,. Gregory by revelation from heaven, when, being wholly intent 
LITY OF upon discharging his pastoral charge in the best way, he was 
Seal - one night considering the mode of preaching the pure faith 
to his people, and revolving in his mind the various questions 

which were then in controversy respecting the Holy Trinity. 

152 And certainly no one ought to think it incredible that such 
an event should have happened to a man, whose whole life 

[418] was illustrious from revelations and miracles, as all ecclesias- 
tical writers who have mentioned him—and there is scarcely 

one who has not—unanimously attest. But however that 

may be, it is certain that this formula of catholic confession 
respecting the most Holy Trinity did really proceed from 
Gregory. For it is attributed to him not only by Ruffinus!, 

but also by his namesake, Gregory of Nyssa*, who had a 
thorough and accurate knowledge of what the admirable man 

did and wrote, and who also composed his life. Moreover this 
excellent man narrates the matter in such a way, that scarcely 

any sensible person can doubt about it. I mean that, being 

about to recite the Confession, he premises the following 

words; * By which (Confession) the people of that city 

' pveTe'yo- (Neocsesarea) are to this day initiated [in the faith!], having 
ymo continued unaffected by all heretical pravity." So certain, 
Pes bn you see, was it that this Confession of faith proceeded from 
Gregory Thaumaturgus, that all the people of the city of 
Neoczsarea, of which he was the bishop and the immortal 
glory, embraced it as the undoubtedly genuine work of Gre- 
gory, and had been used to be instructed by means of it, from 
so far back as their fathers could remember down to the age of 
Nyssen; and hence it came to pass that, when the whole world 
became Arian, the Church of Neocesarea kept itself untainted 
by heretical pravity. Again, after having recited the Con- 
fession, Nyssen subjoins these words" : * And whoever wishes 
to be convinced on this point, let him hear the Church in which 
he used to preach the Word, among whom the very hand- 
writing of that blessed hand is preserved even at the present 


| Hist. Eccl. ii. 25. Siauelvas éaelparos.—| Ibid. ] 

* In his life of Gregory Thaum., m Óre de plrov mepl ToUTou Tea Oval, 
Oper., tom. ii p. 978, 979. [vol iii. ^ ovére rijs exkAnalas, &i Toy ,Aóyov 
p. 546. ] eifipurT ev, map ois avTa Ta Xapdypar a 


! Bv hs wvotaywyeira uéxpi ToD viv THs uakapías exelvns xeipós eis Ert kal 
6 ékelyns Aabs, maons aiperuktjs kakías viv biam ter au. —[ Tbid., p. 547.] 


rom its careful preservation by the Church of Neocesarea. 895 


day.” He appeals to the very autograph of Thaumaturgus, soox mr. 
which was religiously kept by the Neocesareans down to his ES 
own day. I know not, certainly, that any thing more can pue 
be required for the confirmation of a tradition of this nature. Tuaumar. 
Gregory Nyssen’s testimony, however, is explicitly supported, [419] 
as it seems to me, by his brother Basil the Great, who, in his 
seventy-fifth epistle to the people of Neocesarea, testifies, that 
he had learnt from his grandmother, in his tender age, the 
very words of Gregory Thaumaturgus, by which he had been 
instructed aright respecting the faith in the most Holy 
Trinity. His words are these": ** What can be a more mani- 
fest demonstration of our faith, than this, that we, having 
been brought up under-the nurture’ of a woman of blessed ! vírey. 
memory’, who came forth from®you—I mean the illustrious ? uakapte. 
Macrina;—by whom we were taught the words of the most 


blessed Gregory, whatsoever, having been preserved to her by 


the tradition of memory’, she both herself kept treasured up, 3 àkoxov- 

and used to mould and fashion us, whilst we were yet infants, ee 

in the doctrines of religion ??" — Here, I say, it seems to me, 

that the Confession of ''haumaturgus is certainly referred to ; 

for Basil expressly testifies that he had, 1n his infancy, learned 

of his grandmother Macrina, a native of Neocssarea, the form‘ * óroré- 

of faith touching the most Holy Trinity, (for of that he is [4201 
zi 


there treating,) as it had been delivered in so many words by 
Gregory. Reader, observe: Nyssen relates that the people of 
Neoesesarea used to be instructed by means of the Confession 
of Thaumaturgus, from so far back as their fathers could re- 
member down to his own age; whilst Basil says that he had 
learned, in his tender age, (that is, before the council of Nice,) 
from his grandmother, (whilst he, that is, with his parents, 
was living with her at Neocssarea in Pontus,) the right faith 


nor referred to any confession of faith 
* written by the hand of Gregory."— 
B.—The existence of an autograph of 
St. Gregory's Confession would not 
cause the Church to depart from the 
ordinary practice of not circulating the 
Creed in writing. It would be taught 


| * míoTews be THS Ter epas tis àv yé- 
| Vovro évaprye t épa amddevéts, 8 OTL Tpa- 
Qérres jets od tir On parapia yuveurt, 
map. bjAQv ópumpuérm ; P Maxpívav Aeyo 
THY mepiBónrov: map 7s edidax Onuey TO 
TOU pakapieTárou Tpwryopíov phuata, doa 
mpods abthy &koAoubla uius Die wbevra 


art} TE eptaAagoe, teal i UI éri viymiovs 
Üvras &mAarTe Kal éudppou Tots THS 
evoeBelas ddyuaot.—Basil. Opera, tom. 
iii. p. 131. edit. Paris, 1638. [ Ep. cciv. 
6. vol. iii. p. 306. | 

° [From these very words Lardner 
contends that Basil had neither seen 


and known to the people and preserved 
among them by oral transmission. 
And as no question was raised about 
the terms of the Confession, St. Basil 
had no need to refer to such original, 
supposing it existed. | 
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ow THE respecting the most Holy Trinity, expressed in so many words 


CONSUB- 


srantia- Of Gregory. Who would not suppose, that they both are speak- 
LITY OF ino of the same Confession of faith? Further, also, the same 


THE SON. 


Basil, in his book on the Holy Spirit, chap. 29, testifies that so 


great was the reputation of this Gregory amongst the people of 
Neoceesarea down to his own times, that they would admit in 
their Church nothing, whether in doctrine or rite, but what 
they had received by tradition from that their great founder. 
The words of Basil are these?: “Great is the admiration 
of this man (Gregory) still, even at this day, amongst the 
people of the country, and the remembrance of him is esta- 
blished in the Churches—fresh, and ever recent, not obscured 
by any lapse of time. They have not, therefore, added to 


1 


TiVà LUC TL- 


Tórov — their Church any practice, orword, or any sacred form! beyond 


Rs what he left to them." If the Church of Neoczsarea refused 
153 to admit any word beyond what was left to them by Gregory, 
certainly much less would they have admitted any Creed or 
Confession of faith, which they had not received from him. 

And yet it is most certain, that in the time of Basil, the 
Confession of faith of which we are speaking, was received 

in that Church, and that too as having been delivered by 

[421] Gregory. To these facts may be added, that this Confession 
is delivered, as without doubt the genuine work of Thauma- 

turgus, by the whole of the fathers who were assembled at 


the fifth oecumenical synod. 


Lastly, the Confession itself 


?redole. quite bears the character? of the age of Gregory Thauma- 
turgus; in that it is manifestly opposed to the heresies, 
which were especially disturbing the Church of Christ at 
that period. 'Two heresies were particularly prevalent at 
that time, as is clear from the epistle of Dionysius of Rome, 
found in Athanasius, which we have already mentioned ; one, 
that of Sabellius, which laid down that the Father, the Son, 
and the Holy Ghost differed in name only, not in hypo- 


3 


9 €t. 


$rosrá- Stasis? (person ;) the other as it were diametrically opposed 
to the Sabellian, that, I mean of those, who divided the most 


Holy Trinity into three hypostases, separate, foreign to, and 
mutually alien from each other, and who further affirmed, 


P rovrou méya Ért kal viv Tots éyxo- 
plots vb Oadua, kal veapà kal del mpd- 
caros 1j uvhun Tats ékicAmoíoaus évidpv- 
Tai, 0)0€vl xpóve &uavpoumérn’ odKody od 


mpagiv Tiva,ov Adyov,ov TUTOY TiWX MUOTL= 
Koy, wap dv ékeivos karréAvme, TH exKAnolae 
mpocéOnxav.—Basil. Oper., tom. ii. p. 
360. edit. Paris. 1638. (vol. iii. p. 63. 


Not mentioned by certain writers; this no valid objection. 397 


that the Son and the Holy Ghost were creatures, and that 
there was a time, when God the Father existed without 
them! These words at the beginning of the Confession 


; plainly strike at the former heresy: * Father of [Him, who 
| 1s] the living Word, subsisting Wisdom :” and also these, 


“True Son of True Father;” (for Sabellius acknowledged 
neither a true Father nor a true Son, but both only in name :) 
and, lastly, these respecting the Holy Ghost; “who hath 
His being of God.” The following words, besides others, 
certainly give a death-blow to the latter heresy: ‘ Perfect 
Trinity, not divided nor alien in glory, and eternity, and 
dominion ;” as do those which follow4: “ There is, therefore, 
nothing created, or servile in the Trinity,” &c. In a word, 
let the attentive reader compare the profession of Dionysius 
of Rome respecting the most Holy Trinity (which we quoted 
in the last chapter, § 1. [page 303,] from Athanasius) with 
this Confession of his contemporary, Gregory, of whom we 
are speaking, and he will immediately see the wonderful 
agreement between the two. 

9. Now, what does Sandius! say to these facts? “Of this 
Confession of faith," he says, “I say nothing else than that 
Eusebius, Jerome, and Sophronius are silent about 1t;" as 
if, forsooth, Eusebius and Jerome mentioned every thing 
which the ancient fathers wrote and did. Eusebius, certainly, 
in his Ecclesiastical History, by what chance I know not, 
(for I cannot prevail on myself to believe that it was done, 
as Anastasius the Librarian? thought, with any evil design,) 
has suppressed almost all mention of the praises of Gregory 
Thaumaturgus, and says nothing about his miracles, which 
were celebrated throughout the Christian world. I imagine 
that, in some other work which has been lost, Eusebius had 
related more concerning Gregory Thaumaturgus; at any 
rate, in the Apology* for Origen he makes mention of his 
disciple Gregory Thaumaturgus, and also inserted in that 
work a panegyrical oration of his in praise of Origen, as 
Socrates attests, Eccl. Hist. IV. 27. As for Jerome, he trod 
generally in the very steps of Eusebius's history, whilst So- 


3 [These words, however, as we have 8 Anastasius on the year of Christ 
already observed, are Gregory Nyssen's. 246. ! 
— B. But see above, p. 323, note h. | t [i.e. the Apology of Pamphilus 


* De Script. Eccl., p. 39. and Eusebius.—B. ] 
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328 Labbé confounds this with a longer Exposition of faith. 


phronius was merely a translator of Jerome. I wonder, how- 
ever, what came into Philip Labbé’s mind, when he wrote the 
following passage in his Dissertation upon the Ecclesiastical 
Writers"; “It is certain, indeed, as St. Gregory Nyssen wit- 
nesses in his Life of Thaumaturgus, that the Mother of God 
appeared with St. John the Evangelist, and commanded John 
to deliver to him an Exposition of the catholic faith. But 
whether this be that, which Vossius has published*, Bellar- 
mine with good reason doubted; see his words, as well as 
those of Petavius, who denies it, (Dogm. Theol., vol. 1.)" 
For Bellarmine never doubted, whether the Confession of 
faith published by Vossius were in reality that of Gregory 
Thaumaturgus; nay, he held this to be certain, as will be 
manifest to any one who consults Bellarmine himself. Con- 
cerning the é«0ecis or longer Exposition of faith, which is 
called xara pépos, which was also published by Vossius, 
Bellarmine does indeed doubt, and that with very good rea- 
son. It is also untrue, that Petavius denied the Confession, 
as it was published by Vossius, to be the genuine work of 
Gregory; nay, he cites it as Gregory's, and expressly calls 
it, “ An illustrious monument of the tradition of which we 
are now treating, and of the ecclesiastical and catholic pro- 
fession concerning the Trinity ;” (Preface to vol. 11. chap. 4. 
n. 5.) But unquestionably he also, when speaking of the 
longer Exposition of faith, (which Labbé here confounded 
with the shorter Confession of Gregory,) does deny, and not 
without very grave reasons, that it is the genuine work of 
Gregory; on the Trinity, i. 4. 10. However, Labbé’s state- 
ment that there is just ground for doubting, whether the 
Confession of faith, which Gregory Nyssen ascribes to Gre- 
gory Thaumaturgus, is the same as that which Vossius pub- 
lished, must astonish every one: for the Confession of faith, 
which Vossius published, corresponds word for word with that 
whieh Gregory Nyssen ascribes to Gregory Thaumaturgus. 
If Labbé had caught any one of the heterodox critics, as he 
calls them, so shamefully tripping, how would he (as his way 
is) have insulted over him! But this by the way’. 


" (Vol. i. p. 373.] Y [Lardner shews by many argu- 
* [That is, that which Bp. Bull has ments not to be despised that this for- 
cited; see above, p. 923, note h. | mula of faith is not by any means a 


Gregory's Panegyric Oration on Origen. 329 


4. Furthermore, there is still extant among the works of 
Gregory, as published by Vossius, a panegyric Oration upon 
Origen, which all agree, and which Sandius himself allows, 
is the genuine production of that very great man. In that 
Oration, after saying that God the Father cannot worthily be 
praised by any creature, He subjoins these truly magni- 
ficent words concerning the Son of God’; “ But our praises 
and hymns unto the King and Ruler of all, the continual 
fountain of all good things, we will commit to Him who 
even herein healeth our infirmities, and who alone is able to 
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fill up what is wanting in us—the Guardian! and Saviour of! «à xpo- 


our souls, His first-born Word, the Creator and Governor of ^ 


all things, He Himself alone being able to offer up the per- 
petual and unceasing thanksgivings unto the Father both 
for Himself and for all, both for each individually by him- 
self and for the whole body, because He Himself, being the 
Truth, and the Wisdom and Power of the Father Himself of 
all things, and, besides, both being in Him and absolutely 
united? to Him, it is not possible that, either through forget- 


genuine work of Gregory, but a com- 
position of the fourth century.—B.— 
Lardner’s arguments seem to be of two 
sorts; 1. Internal improbabilities. 2. 
Want of external evidence. In the 
first he, (i.) argues as if the genuine- 
ness of the Creed were disproved by 
the vision being proved legendary: and 
(ii.) goes upon his own notions of the 
small importance of the doctrine of the 
Trinity. In the second he alleges (i.) 
St. Jerome’s omission; but St. Jerome 
does not profess to enumerate all the 
writings of the persons he mentions. 
(ii.) St. Basil’s criticising St. Gregory, 
but this is only with respect to his ex- 
pressions in an argument. See below, 
p.333. (iii.) St. Basil’s omitting to 
appeal to the autograph. On this see 
above, p. 325. note o. And Lardner 
omits to notice that it is the baptis- 
mal Creed of Neocssarea of which 
St. Gregory Nyssen professedly speaks: 
which must have been too well known 
to allow of a recent composition being 
passed off instead of it. } 

* àAAQ Tas uev eis THY mávrov Bact- 
Aéa kal kwBeuóva, Thy SiapKH mnyhv 
mávrov ayabav, evpnulas kal Üuvovs, 
TE küv roUTQ THY &cÓOÉveiav HudV iwpeé- 
vo, kal TO eySeov àvamAnpoUv pdvy Sv- 
vapevy émwrpépojev!, d mpooTáTy TOV 


/ ^ ^ ^ 
nuetepav Wuxav, Kal owTüpi, TE Tpw- 
TOYEVEL AVTOD AdYH, TE TWavTwWY OÓnuu- 
oupy@, kal KuBepyaTn. abTQ udvw bmép 
Te €auTov, kal ómép wavTwy, idia Te kal 
ka? &kac'rov? kal à0póov Gua Suvvardy by 

/ ^ 
àvaméumew Oumvekeis Kal Gdiadrcelrrous 
TQ llarpi ras eUxapirías* Óri abTbs 1) 
&Afj0eua, Qv, kal 7j avToU ToU Ilarpós Gv 
dAwy kal copia Kal Svvamis, mpds de kal 
ev abTQ Oy, kal mpüs avroy arexvas 
qv epévos, ovk tori mcs 3) Sid ANOnY, 7) 
> / Ya ey > / of / 
aodows, 1j óm üac0evelas tTwds, Gamép 

» A > ^ > bret 4 
Tis &meteveuévos abro), 7) oU. eplkerar 

^ n ^ / » 3r 4 \ 

TH Suvduer THS Svvdmews, 7) épi£erau uev, 
ey \ a ^ l > ^ 2/ 3 b 
exav Se, 0 my Oeuls eimeiv, é&om" TOv 
IIorépa, aveuphuntoyv. uóvo robTq Suva- 
Tür dv TeAeióraTa mücav ümomAmpocal 
Thy atlay TOv abTQ MpoonKdvTwy oivov: 
[74 3. € ^ of N a 

év Tia adds 6 TaY SAwY Tlathp ev mpds 
avToy Toinodevos, 5¢ avTov uovovovxl 

^ / 
avros avtoy ékmepibv, TH lom mávTm 
^ ^ / 
Suvdwer TH abro) rpómov Twa Tim@n Kal 
TiuQTO' Ómep mp@Tos kal uóvos Éxew 
ÉAaxev ék máüvrov Tay Üvrev 6 uovo'ye- 
vis avtov, 6 év abr Gebs Adyos. [! The 
Bened. ed. reads émitpépouev. ? Vossius 
read idiqa te kal Exdorov, but conjec- 
tured in the margin, ka6' ÉkacTov, 
which Bull inserted, retaining the xal 
|: / 

also; the Bened. ed. re Kal ExacTov. 
3 édoet, ed. Ben. |—P. 53, 54. [In vol. 
iv. Op. Origenis, p. 59. Append. § 4.] 
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990  Gregory's full testimony to the Divinity of the Son. 


fulness or from defect of wisdom, or from any infirmity, (as 
one who was alien? from Him,) He shall either not attain by 
His own power unto the power of the Father, or shall attain 
unto it indeed, and yet (which it were impious to say) shall 
willingly allow the Father to be unpraised; He alone being 
able to fill up most perfectly the due praises which belong to 
Him; whom the Father of the universe Himself, having 
made One! with Himself, Himself by Him all but going forth 
and encircling Himself^?, in a certain manner honours Him, 
and is honoured by Him, with power every way equal to His 
own; which [honour] His only-begotten Son, God the Word, 
who is in Him, first and alone of all beings obtained." Shortly 
afterwards in the same passage, he calls the Son 4 “the most : 
perfect, and living, and animate Word of the primal Mind 
Himselfe.” In these words how many titles are heaped up 
concerning the Son of God, which eminently set forth His true 
Godhead! He calls the Son of God the Guardian of our 
souls, the first-born Word of God, the Creator and Governor 
of all things, the Truth, Wisdom and Power of the Father 
Himself: who is in the Father Himself, and truly united unto 
Him; who is subject to no forgetfulness, no lack of wisdom, 
no infirmity ; who is in no wise alien from God the Father ; 
who by His own power attains unto the Father’s power; whom 
God the Father made one with Himself, and in whom He, as 
it were, circumscribed His own infinite Majesty ; (clearly in 
the same sense as the very ancient writer in Irenzeus, as 
we saw above‘, declared that the immeasurable Father Him- 
self is measured in the Son:) who is in very truth endued 
with power in every way equal to that of the Father; who 
lastly, subsists in God Himself, as God the Word, and that 
the most perfect Word, as being sprung from the primal and 
eternal Mind. Could any one of the Arian herd, sincerely 
and from his heart, utter these things of the Son of God? 
Nor ought it to be the slightest difficulty to any one that 


> So in the Confession Gregory de- 
nies that there is any thing alien (&raA- 
Aorpiobpu.evov) in the Trinity. 

€ 9) avToU uovovovxl airds avTOv ék- 
mepiov. This clause he added by way 
of safeguard, (caute,) for, properly 
speaking, if the Son encircled (circum- 
ambiet) the Father, He would be 
greater than the Father, whereas he 


meant only to say that he was by na- 
ture equal to Him. 

4 reAeióraTov kal &Qvra, kal avTOD TOD 
mpórov voU Adyov Eupuxov.—l[ Ibid. ] 

* In like manner in the Confession 
he calls the Son “ perfect, of the per- 
fect Father," as also “ living Word.” 

* Chap. v. $ 4. [p. 164.] 


St. Basis testimony to St. Gregory’s orthodexy. 3381 


Thaumaturgus says, that the Son honours and praises His soox 1. 
Father, seeing that he also at the same time says, that the ye 4 p 
Father has honoured the Son, by imparting to Him power, Guicony 
in every way equal to His own. The truth is, the Son praises Tnavuar. 
and honours the Father, as the Author and Principle of Him- 
self; the Father, on the other hand embraces, and in a man- 
ner even honours, the Son, as the lively and most perfect 
Image and Offspring of Himself. Hence also, catholic writers 
who lived after the Nicene council, throughout spake in like 
manner concerning the Son of God. Although in this passage 
Gregory may seem also to have in view the economy of the 
Son!, in so far as He, as Mediator, presents unto God the! Filii oiko- 
Father the prayers and thanksgivings of the faithful, and by "^^" 
His own intercession makes them pleasing and acceptable. 
— Nay, he expressly speaks of the Son as, in this matter, “ heal- 
|J. ing our infirmity.” For this mediatorial office he shews that 
|». the Son is altogether sufficient, inasmuch as, in respect to His 
higher nature, He is entirely one with the Father, and pos- 
sesses a power? in every respect equal to that of the Father. 2 virtute 
5. Finally, if there were extant at this day no written cd 
,monument of Gregory’s belief respecting the most holy 
| Trinity, the great Basil alone would be a most ample testimony 
| ‘that his sentiments on that article were sound, uncorrupt, 
and catholic. For Basil, as often as his heretical opponents 
called in question? his faith respecting the Trinity, so often ? litem ips 
|; almost did he appeal to the tradition of Gregory Thauma- UN 
^ . turgus, and professed, that he had held from a boy altogether 
the same views respecting the Trinity, as that admirable man [427] 
taught. Thus, in his seventy-fifth epistle, to the people of 
Neoceesarea®, he makes it his boast, as has been already 
shewn, that he had learnt the catholic doctrine respecting 
the most holy Trinity in his boyhood from the words of 
Thaumaturgus, which had been taught him by * his grand- * ipsi tra- 
mother Macrina. Moreover he also distinctly attests in his 2155 Pe" 
seventy-ninth epistle, to Eustathius, that he had never changed 
that faith concerning God, which he had received through 
his grandmother; these are his words; ** For even if all the 
rest of my life? deserve lamentation; yet still this one thing, 5 TÜAAa 
€ [ Ep. cciv.] üLua,&AX  o)v Ev ye roÜro TOAUÓ Kav- moe 
^ ei yop kal THAAG T4Qv OTEVayUGY yxac0a ev Kuplg, bri obBérore memAa- 


ON THE 
CONSUB- 
STANTIA- 
LITY OF 


THE SON. 


1 ; 3, 
Makaplas.. 


? avéndei- 
cav. 


[428] 


3 alienum. 


4 cogita- 
tione no- 
stra. 


5 hypostasi. 


332 Petavius (followed by Huet and Sandius) attributes 


at least, I am bold to glory ofin the Lord, that my concep- 
tions concerning God were never at any time led astray; 
nor having at one time held different opinions, did I after- 
wards unlearn them; but the notion of God which from a 
child I received from my mother of blessed memory!, and from 
my grandmother, Macrina, this have I retained within me, 
[only] grown and enlarged?." Thus, if the sentiments of 
Basil on the Trinity were (as no one doubts) orthodox and 
religious, Gregory also, on the testimony of Basil himself, was 
catholic in that article. Basil also, on the authority of the 
Gregory of whom we are speaking, defends that form of dox- 
ology, by which the most Holy Trinity was glorified in the 
Churches subject to his government, and to which the here- 
tics were so vehemently averse, in his Treatise on the Holy 
Spirit addressed to Amphilochius, chapter 29'; where, after 
he had brought together the highest praises of that very 
great man, he subjoins these words, which bear on our sub- 
ject; * One therefore of the [institutions] of Gregory is that 
form of doxology, which is now spoken against; preserved 
from his tradition by the Church;” that is, of Neocesarea, 
which he all but founded. It was with good reason, therefore, 
and in reliance on the testimony of Basil*, that Anastasius 
the librarian, in his history, pronounced that this Gregory 
especially was entirely free? from the ravings of Arius. 

6. Now, this being the case, I cannot sufficiently wonder at 
those very learned men, who have ventured to bring a charge 
of Arianism against this great doctor of the Church, and even 
to put forward the authority of Basil as supporting their 
charge.  Petavius! declares that two errors (not more incon- 
sistent with the truth than with each other) are attributed to 
Gregory Thaumaturgus by Basil, in his seventy-fifth epistle ; 
one the Sabellian, which taught that the Father and the Son 
differed only in our mode of conception’, but not in hyposta- 
sis’; the other the Arian, which affirmed the Son to be “a 
creature and a work,” (xticwa xai voígua. And with re- 
ynuevas éa xov Tas mepl Geo0 bmoAXfypeis, * dv rolvwy Qv Tpnyoplou kal 6 voy 
j| érépes dpovàv peréua0ov torepov’ | à.TiAe'yóuevos Tpómos THs BoboXo"ylas 
GAN’ "v ex madds ÉAaBov Évvoiav wept — écTlv, ex THs ékelvov TapaBócews TH 
cod rapa ris uakapías untpds pov kal exxAnola mepvAayuévos.—| § 74. p. 63.] 
Tis uduuns Maxplyys, tavtny adénder- * Anastasius, on the year of Christ, 


cav €oxov ev éuavrQ.—tom. iii. p. 141. — 246. 
[ Ep. cexxiii. 3. vol. iii. p. 338.] 1 De Trin. i. 4. 10. 


heretical opinions to Gregory: shewn to be in error. 333 


spect to the former, Petavius endeavours to shew that soox 1. | 


Gregory’s statements were correct; whilst in the latter he US, EE 


thinks that Thaumaturgus did Anjanize. Huet" also, rely- Grecory 


ing too much, as it seems, on the candour and judgment of 19^vvar. 
Petavius, writes, * that Gregory Thaumaturgus was censured! : castiga- 
by Basil, for openly affirming that the Son was created." ™ fuisse. 
Afterwards he does not hesitate to say, that that admirable 

man was “a follower of the ravings of Arius." The Arian 
Sandius?, relying on the authority of these very learned 

men, glories greatly in the fact, that one who was so great 

a glory and ornament of the Christian Church, by the con- 

fession of us Catholics ourselves, agreed in opinion with [429] 
Arius. If, however, we consider with a little more atten- 

tion the words of Basil themselves, from which the mate- 

rials of this accusation have been derived, it will presently 
appear, that the charge of Arianism is made on Gregory 
against the mind? of Basil. Basil then, in his seventy-fourth ? ingratiis. 
epistle?, to the people of Neocesarea, after he had said that 

the revivers of Sabellianism amongst them, with whom he 

was in controversy, had even consigned their follies to pub- 

lished works, having mentioned an epistle of theirs to Mele- 

tius, presently animadverts on another epistle, addressed by 

them to Anthimus, a bishop, in which they put forward the 

great Gregory's authority for their ravings. These are the 

words of Basil?; “They made an attempt by letter on An- 

thimus also, bishop of Tyana, who is of one mind with us, 

as if forsooth Gregory, in an exposition of the faith, had said 

that the Father and the Son are indeed two in [our] mode — 156 
of conception?, but in hypostasis, one*. And these men who ? éemvofa. 
congratulate themselves on the subtilty of their minds, were * * 
[yet] unable to perceive that this was not said dogmatically, 

but in the way of argument in his disputation with ZElian: 

in which many [expressions] are errors of the transcribers,” 

(that is to say, many things have been wrongly? copied from ? perperam. 
the original MS.,) “as we shall shew, if God will, on the 


EUM TO ; 
m Huet. Origenian., p. 36. [lib. ii.  'yopíov eimóvros év ék0écew miorews, 


Quast. 2. 10. p. 122.] matépa kai vidy émivoíg uév elvai dvo, 
» Enucl. Hist. Eccl. i. p. 111. ÜmocTácei 06 Éy. TodTO 06 Dri ob Soyma- 
o [ Ep. cex. 5.] TiK@s elpntat, GAN &ryevicTUCOS év TÍ 
» KabjKay Bé Tia Tetpay 8v émigTO- mpds AiAtapoy 01a4AéEet, oU ndvvnOnoay 


As kal mpbs Toy SudWuxov djuQv"AvO — cvribety of emt AemTórqTi TeV ppevaor 
\ / eia e ^ 
pov toy Tvávev éníckomov, &s Ápa T'py- — éavrobs marapifovres® év T) TOAAG TOY 
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334 The Sabellian view stated by him in discussion only. 


words themselves'. Further, in using persuasion to a heathen, 
he did not think it necessary to be exact in his words, but 
[thought that he ought] ig certain cases to adapt himself ? to 
what he whom he was seeking to persuade had been accus- 
tomed to?, in order that he might not offer opposition on 
the most important points^, on which very account you will 
also find there many expressions, which now give the greatest 
strength to the [cause of the] hereties, such as * creature? 
(xticpa,) and * work? (zroínua,) and others which there may 
be of that kind. Besides, they who hear what he has written 
without previous instruction’, refer to the subject of the God- 
head much of what is said with reference to the union with 
the manhood®; and of this kind is that also, which these 
[heretics] are circulating.” In the passage Basil informs us, 
that the Sabellians understood those words in Gregory’s ex- 
position, “that the Father and the Son are indeed two in 
[our] mode of conception’, but in hypostasis one,"— which 
he had brought forward in the course of discussion only on 
the hypothesis of his opponents—as the doctrine of Gregory 
himself; and for this he ridicules the want of perception of 
the witlings?, who were unable to discern what was so obvious. 
Basil therefore, does not say that it was the actual opinion of 
Gregory, that the Father and the Son differed simply in [our] 
conception [of Them’*,] but he says the precise contrary. 
Petavius accordingly lost his labour and his time", when he 
endeavoured by I know not what subtleties to defend that 
statement, as if it were made by Gregory in a right and 
catholic sense, and censured Basil, as if he had without good 
grounds found fault with the same declaration of Gregory. 
For Gregory never wrote this as his own opinion; nor did 
Basil anywhere attribute that foolish heresy to him. Basil, 
moreover, says that faulty copies of that work of Gregory 
had been circulated by the heretics, in which many things 


&mo'ypaauévev earl opdduata, ws én” 
avTav Tov A€~ewv Seitouey Tuets, éàv 6 
eds OAH. Émevra mévtor Tov "EAAmva 
melOwy, ovxX Tryevro xpivai &kpiBoAo- 
»yeia 0a Tepl Ta Phuata’ GAN Eoriy Sry 
kal cvvdiddvat [ovydiddyra ed. Bened. | 
Te Ber ToU évaryouévov, ws àv wh àvri- 
telvor pos rà Kalpia, 51d 52) kal moAAGS 
dy eÜpois exe? wvàs, Tas viv mois aipe- 


Tikots peylorny laxdy mapexouevas’ ws 
Tb KTlopa, kal 7d molnua, kal efri Tol 
ovTov. TOAAG Se kal mepl THs mpds Tbv 
&vOpwrov cvraoeías eipnueva eis Tbv 
mepl THs OedtynTos avapépovar Adyor, oi 
&maibeüTws TOY Yeypauméevwy ükobovres* 
éroidy éott kal TovTO, Tb Tapa TovTaY 
mepiepduevov.—Oper. Basil, tom. iii. 
p. 101. [p. 316.] 
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were wrongly transcribed ; and pledges himself to shew those xoox rm. 
mistakes evidently. This is the manifest meaning of the "25 7." 
words, “in which many [statements] are errors of the tran- Gascony 
scribers," &c., and to this, it seems, we ought to refer what T#aumar. 


Evagrius observes in his Eccles. Hist. iii. 31, that heretics had 
obtruded their insanities on the world under the name of the 
great Gregory. Lastly, Basil allows that Gregory, in what 
was really his own in that work, (as he did not think it neces- 
sary, in delivering a simple outline of Christian doctrine to a 
heathen, to be exact in his expressions, had himself used 
many expressions, from which the followers of the heresy 
which was the opposite to the Sabellian, endeavoured to esta- 
blish their doctrines’. But does Basil say that they were 
right in so doing? Any thing but that ; for shortly after he 
adds, that what Gregory had said of Christ in reference to 
His human nature, the heretics had ignorantly applied to 
His divinity. And to this class he expressly refers that say- 
ing, KTicwa Kal o(npa (“creature and work,") which the 
sophists made so much boast of. Basil, therefore, does not 
say, (as Petavius would have him say,) that Gregory had in 
reality either thought or written, that the Son of God, in 
that He is properly the Son of God, is a creature or work; 
rather he intimates the very contrary. 

7. But why need we say so much? So far is Basil in this 
passage from allowing that the Antitrinitarian heretics, of 
whatever kind, had with good reason put forward Gregory 
as sanctioning their tenets, that even in this very epistle he 
himself confidently appeals to his view on the Holy Trinity, 
in the first place after the Holy Scriptures. His words’, not 
far from the beginning of the epistle, are these; “There is 


a perversion of the faith studiously pursued’ among you,’ 


which is opposed to the doctrine of the Apostles and Evan- 
gelists, and also opposed to the tradition of Gregory the 
truly great, and of his successors down to the blessed Mu- 


4 Namely the Anomoeans, who were 
also causing disturbances in the Church 
at Neocesarea, as is evident from the 
words of Basil in this epistle; ‘‘ For 
on one side the Anomoean is rending 
us, on another, as it seems, Sabellius.’’ 
(évret0ev yap judas ó " Avóuois orapdo- 
cer érépoÜev 0€, ws &oucey, SaPEAAws. ) 


Ibid. 


r qmíoTees SiaoTpopy map’ buiv mere- 
TATAL, ex Opa Mey Tots GmogToALKols kal 
evaryyeAdicors Soymacry, ex0pà 06 TH ma- 
pabóa ei TOU MeyaAou ws aAnias T'pyyo- 
pov kal Ty épetíjs dm ékelyov, expt 
TOÜ pakapiov Movowviov' ob Ta SuSdey- 
para évavAa buy early ert kal viv dn- 


Aovóri.—p. 99. [§ 3. p. 314. ] 
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336 St. Gregory Thaumaturgus altogether Catholic. 


sonius, whose instructions are even yet sounding in your 
ears.” The fact is this: both the sentiments and expres- 
sions of Gregory with respect to the Persons of the God- 
head, were altogether correct and catholic; but the heretics 
of Neocesarea, being pressed by his authority especially, 
either corrupted, or altogether wrongly interpreted, his words. 
Hence Basil, at the end of the preceding epistle*, the seventy- 


third, thus addresses them, not without great emotion of 


mind; “Be silent as to these innovations respecting the 
faith ; do not reject the [divine] hypostases; deny not the 
name of Christ; misinterpret not the words of Gregory. 
Otherwise it is impossible for us, so long as we continue 
to breathe and have the power of speech, to keep silence 
in the case of so great perdition of souls." "Thus have we 
at length delivered Gregory of Neocesarea, the greatest 
teacher of Christianity, after the Apostles, out of the camp 
of the Arians, (where certain learned men were detaining 
him by force, and as if a captive,) and have restored him to 
the Catholic Church. 


CHAPTER XIII. 


WHEREIN THE VIEWS RESPECTING THE CONSUBSTANTIALITY OF THE SON, OF 
THE SIX BISHOPS OF THE COUNCIL OF ANTIOCH, WHO WROTE AN EPISTLE 
TO PAUL OF SAMOSATA, AS WELL AS OF THE MARTYRS PIERIUS, PAMPHILUS, 
LUCIAN, AND METHODIUS, IS SHEWN TO BE CATHOLIC, AND QUITE IN 
HARMONY WITH THE NICENE CREED. 


1. In the days of Gregory Thaumaturgus there arose the 
heresy of Paul of Samosata, who denied the divinity of 
Christ, in opposition to whom the catholic bishops repeat- 
edly assembled at Antioch. Of these bishops, the six chief 
(whose names were Hymenzus, Theophilus, Theotecnus, 
Maximus, Proclus, and Bolanus) wrote a remarkable epistle 
to Paul‘, before he was expelled from the Church by the 
anathema of the last and fullest synod, which is still extant 


Tas Tepl 7)» movi KoLvoToulas ka- Suvepcba POeyyerOa, auhxavoy Huds 
racvyácare, Tas broaTáceis uj) aDeTEITe, em) TooalTn Adun yvxàv awwmrür.—[ Ep. 
Td bvoua ToU Xpiotrov wh &mapveio0e, —ccvii. p. 312. 

Tas ToU Tpnyoplov $wvàs uh mapeim- * In the year 270. Cave.—BowYER. 
yeio0e. ei be ur), Ews àv eutrvéwper, kal 


Letter of the Six Bishops of the Council of Antioch. 337 ° 


in the 11th vol. of the Bibliotheca Patrum". In that epistle soox m. 
the holy prelates expressly teach, that the Son of God is in nie 8I. 
His very essence and substance God. For after professing Counc 
that they are delivering* “the faith which they had received oM 
by tradition from the beginning, and held [as it had been] 

handed down and preserved in the Catholic Church until that 

very day by succession from the blessed Apostles, who were 

both eye-witnesses and ministers of the Word, the faith which 

is preached out of the Law, and the Prophets, and the New 
Testament :" after premising this profession, I say, they next 

assert that the true and apostolic faith respecting Christ is 

this’; [**'That He is] the Wisdom, and Word, and Power of 

God, existing before the worlds!, not in foreknowledge (alone?), ! xpd 

but in essence and subsistence? God, the Son of God.” Never- 7 ieee 
theless, Petavius does not suffer even these bishops to slip out aaa. 
of his hands without some brand of heterodoxy : although, 2%" 


as we have said, they were in the front rank of the great, Lane 


council of Antioch, and wrote their epistle, as is probable, ree 
with the cognizance of the whole synod. For in his first 

book on the Trinity, c. iv. § 10, the Jesuit writes thus of 

them; * Moreover, those six bishops who sent the epistle to 

Paul of Samosata before he was degraded‘, set forth in it ¢ in ordi- 
certain statements respecting the Son, somewhat discordant dini: 
from the rule of the catholic faith : for instance, when they 

say that the Son, in creating the world, fulfilled the Father's 

wil, and that the Father gave Him commandment so to 

do. Hence also they prove the Son to be different? from 5 diversum. 
the Father; inasmuch as he who commands, must necessarily 

be another from him whom he commands. "They add, that 

He appeared to the patriarchs also in fulfilment of the 
Father’s will, and that on account of this ministerial service 

He obtained the name of ‘the Angel.’” This censure of 
Petavius was greedily caught at by Sandius’, that he might 

fill his bag with these great names also, as abettors of Arian- 


* [It is also given in Routh's Reliq. tod Adyou, KarayyeAAomevny ék vóuov 


Sacr., vol. ii. p. 465.—B. ] kal mpopynTay kal Tis Kawhs diadhKns, 
x [otev july eyypadov thy míocriw Tabryv éxOéoOar.—Ibid. ] 

fv é& apxis mapeAdBogev, kal exouev Y coptay, kal Adyor, kal óóvapuv Gcof, 

mapadobeicay, kal rnpovuévmv ev TH ka- mpd aldvwy Üvra, ob mpo'yvác'ei, GAA 


0oAucfj Kad ayia exkAnoia, uéxpi THS ovola kal bmocTdce| Gcr, OcoD viór. 
ohuepov djuépas ex BiaBoxs $mo (for.  [Ibid.] 

ano, Routh.) r&v uakapíev &rocTÓAcv, 2 Enucl Hist. Eccles. i. 123, 124. 
oi kal abrÓwTOu Kol bmwpérau yeydvace 
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ism. But, though Petavius or any one else bring forward a 
thousand passages of this kind out of the ancients, he will 
never thereby persuade me, that they agreed in opinion with 
Arius. For I know, that all those passages, so far as they 
refer either to the subordination of the Son to the Father, 
as His Principle and Author, or to the economy which the 
Son of God undertook immediately after the fall of man, 
(and the last passage ought to be referred to this,) do admit 
of a sound and orthodox sense, and are not discordant? from 
the rule of the catholic faith, as set forth by the Nicene 
fathers; although they do perhaps exhibit some discrepancy 
from the scholastic theology, to which Petavius deferred too 
much in respect to these mysteries. But, as for these six 
bishops, I shall hereafter? shew by a marked testimony 
out of this their own epistle, that they held, that the Son 
of God in respect of nature! is altogether equal to the 
Father. Meanwhile let us pass on to other doctors of the 
Church. 

2. Pierius, a presbyter of the Church of Alexandria, and 
the teacher of Pamphilus the martyr, flourished* (according 
to Jerome?) under Clarus and Diocletian, at the time that 
Theonas presided over that Church. So great was the ele- 
gance of his style, and diversity of his treatises, that, as 
Jerome also states, he was called the younger Origen. He 
was a man of wonderful asceticism?, and affected? voluntary 
poverty. It is also reported, as Photius affirms, that he suf- 
fered martyrdom for the name of Christ, together with his 
brother Isidore. "The works that he sent out have now all 
been lost; but we learn from Photius, who had read a 
volume of his in twelve books, that he was quite a catho- 
le writer on this article of the divinity of the Son. For, 
in cod. 119s, he thus says of him: * Many things he sets 
forth in a way different from what now obtains* in the 
Church, perhaps after the ancient manner?: touching the 
Father and the Son, however, he treats religiously?, except 
that he calls Them two substances and two natures/; using 


* See this book, chap. 5. $ 6. [p.  [vol. ii. p. 901.] 
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the words substance and nature, as is plain from what pre- soox 1. 
cedes and follows, instead of person ($7ooTác:s, and not jx T2 
as the followers of Arius [use them].” What Pierius had pigs. - 
written concerning the Son of God, must indeed have been [437] 
in the highest degree catholic, since his statements are com- 

mended as very religious! and alien from Arianism, even by ! pie ad- 
Photius himself, who was in other instances a rigid and se- tae 
vere critic of the earlier writers, and was wont to bring even 

their most harmless expressions under the suspicion of Arian- 

ism. Besides, when Photius says, that Pierius had set forth 

many things after the ancient manner, and differently from 

what in his age obtained in the Church, and then imme- 

diately adds, that the same Pierius did, nevertheless, believe 
religiously concerning the Son of God, he therein plainly 
indicates, that the doctrine of Pierius respecting the Son of 

God, altogether agreed with the theology which in his own 

age was regarded as catholic. Now all who know any thing 

of Ecclesiastical History, are aware how widely removed 

from Arianism was the doctrine of the Greek Church con- 

cerning the Son of God, in the time of Photius; with respect 
however to what Photius further states in the same place, 

that Pierius’s teaching respecting the Holy Ghost was not re- 
ligious?, inasmuch as he affirmed that the Holy Ghost is infe- ? minus pie 
rior to the Father and the Son, it is very easily defended from bep 
the suspicion of heresy. For the Holy Ghost is less? oe 
the Father and the Son in the same respect, in which the Son 
Himself is acknowledged by all Catholics to be less* than * minor. 
the Father; I mean in respect of origin’. The Son has His * originis 
origin from the Father alone; whilst the Holy Ghost derives POPE 


His origin from the Father and the Son, as the Western 


Church defined; or from the Father through the Son’, uiae 
the Orientals loved to express themselves. This I am quite 
persuaded is all that Pierius meant. But it is clear from this 
how falsely, and, as his way is, how impudently Sandius wrote 
that‘; * Pierius (as Photius attests) taught that the Son 
and the Father are two essences and natures," the words 
essences and natures, that is, being taken in the sense in [438] 
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340 Pamphilus. The genuineness of his Apology for Origen 


which they are distinguished from person. Photius does not 
attest this, but the direct contrary, namely that Pierius’s 
bélief respecting the Father and the Son was religious ; and 
that, in the place where he said, that the Father and the 
Son are two substances, it is manifest from the context of 
the passage, that he used the word ovcva (substance) in- 
stead of tzdctaces (person); and that he, consequently, 
meant no more than that the Father and the Son are 
two persons; and that this is catholic, all Catholics will, 
I suppose, readily allow. But from the master let us come 
to his scholar. 

9. St. Pamphilus?, a disciple of Pierius, and presbyter of 
the Church of Caesarea in Palestine, a celebrated man, who 
was crowned" with martyrdom in the persecution under 
Maximinus, a little before his death’, being in prison along 
with Eusebius, wrote an Apology for Origen, consisting of five 
parts, to which, after the death of Pamphilus, Eusebius him- 
self added a sixth. The first of these five books of Pamphilus, 
is still extant in a Latin translation by Ruffinus, among the 
works of Jerome, published by Marianus Victorinus'. It 
can be easily proved, in opposition to Jerome, who advances 
various and inconsistent arguments on this point, that this 
book does not wrongly bear the martyr’s name. At all events 
the statement is palpably false which Jerome makes, (in 
book i. of his Apology against Ruffinus, chapter 4*,) that 
* Ruffinus was the only person who had published" that 
Apology * under the martyr's name ;” since the Greek copies 
also, (as is attested by Photius, cod. 118, and by the ancient 
Greek author of an Apology for Origen, mentioned in Pho- 
tius, cod. 117,) attributed it to Pamphilus. It is in a crafty 
way also that Jerome repeatedly contends that the Apology 
is the work of Eusebius; for it is, indeed, Eusebius's, but 
not Éusebius's alone; inasmuch as it was composed by the 
joint labours of both, of Pamphilus as well as of Eusebius. 
This fact is expressly asserted by Eusebius himself, who 
best knew the circumstances, in his Ecclesiastical History, 


€ He flourished about the year 294. volume of the Benedictine edition of 
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‘vi. 33, he says!; “ But what is necessary to be known con- 


cerning him (Origen), you may gather from the Apology on 
his behalf, composed by me and Pamphilus, the holy martyr 
of our times; which we wrote on account of his censorious 
accusers, labouring together with care and diligence." Pho- 
tius, cod. 118, explains this passage of Eusebius thus"; «I 
read the work of Pamphilus the martyr and Eusebius in de- 
fence of Origen; the book consists of six parts!, of which five 
were the work of Pamphilus, when he was in prison, Eusebius 
being with him there, and the sixth was finished by Euse- 
bius, after the martyr was removed from this life by the 
sword, and departed? to God for whom he longed." It is, 
strange, however, that Jerome, in the passage quoted above, 
should endeavour to prove that this Apology was not written 
by Pamphilus, by this argument especially"; “that Euse- 
bius writes that Pamphilus published nothing of his own." 
For here, it seems, he sets Eusebius against Eusebius; inas- 
much as the same Eusebius, as we have seen, expressly testi- 
fies that Pamphilus employed his labours in that defence. 
But Jerome might, if he had wished, very easily have solved 
this difficulty ; for the Apology could not properly be called 
Pamphilus own work, since he wrought it out with the 
assistance of another, namely Eusebius. Of the fidelity of 
Ruffinus's version of Pamphilus's Apology, we have spoken 
already, [pages 272, 273.] Now it is abundantly clear from 
that Apology, that the opinion of Pamphilus was orthodox 
concerning the divinity of Christ. For while in that work 
the holy man endeavours to prove that Origen was catho- 
lic, from the circumstance’ that in his writings he taught, 
“that the Holy Ghost is unchangeable, equally as the Father 
and the Son; that the Trinity is equal, and that the Holy 


1 8ca St üvaykoia Tay wep) avTOv 
Siayvavat jv, tavra Kal ex Ths brép 
abro) Temovnueyns Tuv Te Kal TO Kal? 
Has tep@ pdprupe Maupirae amodoylas 
mdpeotw àvaAétac0av hv Toy piratioy 
évexa  cvmovisavres GAAHAOIS, 0i 
cnovdns memounueda.—[ Euseb. H. E. 
vi. 33.] 

m àve'yvác0n Mauptrov Tod udprvpos 
Kal EvoeBiov $mép "Qpvyévovs Tóuoi 06 
7b BiBAloy && Gv of u&v mévre TlauoíAo 
vb GOeopcrfpiov oikoUrri, cvwrapóvros 


kal EvoeBlov, ekemoviOnoay’ ó 86 ExTos, 
éwel ó pdprvs tlper TOU Shy amaxOels 
üvéAvoe mpds dv ender Ocüv, EvoeBiw 
Aourórv Graptigerat. [ Phot. cod. 118. } 

n fcum...] Eusebius scribat Pam- 
philum nihil proprii operis edidisse.— 
[S. Hieron. ubi supra, p. 541. ] 

? [Quod eadem sit inconvertibilitas 
Spiritus Sancti, que et Patris et Fili 
(c. 4. p. 26); .... Quod zqualis sit 
sibi Trinitas, et quod Spiritus Sanctus 
non sit creatura (p. 27); .... Quod sicut 


BOOK II. 
CHAP. XIII. 
§ 2, 3. 


PAM?HI- 
LUS, 


l , 
TOJAOL. 


/ 
2 aveAuCE. 


[440] 


ON THE 
CONSUB- 
STANTIA- 
LITY OF 
THE SON, 


LucIAN, 


1 exempla- 


ria Scrip- 
turarum 
Lucianza. 
2 libellos. 


[441] 


949 Lucian; the Arians boasted of him as 


Ghost is not a creature; that as the Father knows the be- 
ginnings and the limits of all things which exist, so does the 


‘Son, and so does the Holy Ghost know them; that the Son 


is éwoovctos, (consubstantial,) that is, of one substance with 
the Father;" while, I say, he endeavours to shew that Origen 
was orthodox on these heads, he most plainly declares that 
he himself held the same propositions to be true and catholic. 
Besides, it 1s no contemptible argument for the orthodoxy of 
Pamphilus on this point, that he was taught his theology by 
St. Pierius; and that Pierius held entirely orthodox opinions 
concerning the Father and the Son, Photius himself, as we 
have seen, allows. It follows that the shameless sophist, 
Sandius?, has most unjustly classed this blessed martyr 
among those who favoured and supported the heresy which 
was afterwards called Arian. 

4. With St. Pamphilus must be joined St. Lucian’. He 
was a presbyter of the Church of Antioch and a very eloquent 
man, who laboured so much in the study of the Scriptures, 


that even in the age of Jerome, as he himself testifies’, certain 


copies of the Scriptures were called Lucianean’. He wrote 
some short treatises? concerning the faith, and brief epistles 
to some persons, which are all lost. He suffered at Nico- 
media in maintaining the cause of Christ, during the perse- 
cution of Maximinus’, and was buried at Helenopolis in 
Bithynia. This blessed man, also, Petavius has branded 
with the mark of heterodoxy, in the article concerning the 
divinity of the Son‘; and he is [herein] followed by San- 
dius", who boasts much of Lucian as a patron of the Arians. 
Nay, even Huet himself, misled, I suppose, by Petavius, enu- 
merates this martyr amongst those who devised false and 
absurd notions respecting the Trinity*. Let us, however, 
examine the arguments, on which this censure of theirs 
is grounded. First, they say, that the Arians used to call 
themselves Lucianists, because, that is, of their agreeing in 


Pater novit initia omnium quz sunt, * Hieron. Catal. Script. Eccles., c. 
et fines, sic et Filius, sic et Spiritus 88. [vol. ii. p. 903.1 
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belief with Lucian the martyr. I grant it; but what man of soox n. 


. . . . ° CHAP. XIII. 
sense will give credit to this most mendacious class of men? ¢3 b 


They boasted just in the same way of Origen and Dionysius Lucian. _ 
of Alexandria as being of one mind with them!. But how * éu0w- 
utterly vain and shameless this boasting of theirs was, I have vi 
given, if I mistake not, abundant proof in the preceding 
chapters. As regards the martyr Lucian, however, what 
Sozomen, Hist. Eccl. iii. 5", relates respecting the council 

which was convened at Antioch, by the mandate of the em- 

peror Constantius, for the Dedication [of the Golden church,| 161 
is worthy of being noted. The bishops of this synod (of 
whom the largest part were either simply Arians, or at any 

rate only too favourable to Arius) first published a Confession 

of faith, which was widely different from the Nicene faith. 

But since in this formulary they were thought to have 
treated in too meagre a way of the divinity of the Son, they 
published another more full, seizing the following circum- 
stance as an occasion for it. Having somewhat prolonged 

their stay at Antioch, they discovered a Confession of faith 

which had been drawn up by the martyr Lucian; this, in- [442] 
asmuch as the word ópooóícios was not found in it, and 


“some of its phrases seemed to favour their heresy, they: 


greedily embraced, and published it as the explication of 
their own belief; for the purpose, no doubt, of persuading 
the ignorant that they held the belief of the famous martyr 
Lucian. For thus Sozomen writes in the passage cited’ ; 
* And they said that they had discovered this Creed, all 
written in the hand of Lucian himself, who suffered martyr- 
dom at Nicomedia." 

5. This formulary is given by Athanasius, Socrates ^, and 
others, and for the sake of the reader who may not have these 
authors by him, I shall not hesitate to transcribe here such 
portions of it as relate to the Trinity. The Creed of Lucian, 
then, so much talked of by the Arians, makes this profession 


, respecting the most Holy Trinity: “In agreement with the 
| teaching’ of the Gospels and the Apostles we believe in one ?rapadéce. 
. God the Father Almighty, the Creator? and Maker [and ? 9muow- 
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Providential Ruler] of all things, [from whom are all things]; 
and in one Lord Jesus Christ, His Son, the only-begotten, 
God; through whom were all things (made); who was be- 
gotten of' the Father before (all) the worlds, God of? God, 
Whole of Whole, Sole of Sole, Perfect of Perfect, King of 
King, Lord from? Lord; the living Word, Wisdom, Life 4, 
true Light, Way of Truth ?, Resurrection, Shepherd, Door, 
both unalterable and unchangeable, the unvarying* Image of 
the Godhead, both of the substance and power, and counsel 
and glory of the Father; the first-born of every creature; 
Him, who was in the beginning with God, God the Word, ac- 
cording to that which is said in the Gospel, *And the Word 
was God; through whom all things were made, and in 
whom all things consist; Him who in the last days came 
down from above, and was born of a virgin, according to the 
Scriptures; ....... And in the Holy Ghost, who is given 
to them that believe for consolation and sanctification, and 
(for) perfection’: even as our Lord Jesus Christ gave com- 
mandment to His disciples, saying, Go ye and make disciples 
of all nations, baptizing them into the name of the Father, 
and of the Son, and of the Holy Ghost; that is, of the Father, 
being truly Father, the Son, being truly Son, and the Holy 
Ghost, being truly Holy Ghost ; the names not being used 
as mere [names5,] and without [corresponding] realities ?, 
but expressing accurately the proper Person'? (hypostasis), 


and glory, and order of Each of Those that are named; so 


that They are in Person! (hypostasis) Three, but in agree- 
ment One." 
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6. That this was really the Creed of Lucian, and was not 
palmed upon him by the Arians, is proved by many con- 
siderations. In the first place, those bishops would have 
acted very imprudently, and even shamelessly, if they had 
published any Confession of faith at Antioch in the name 
of Lucian, which was not really his; [in a place] where the 
memory of the holy martyr was justly sacred, and his writ- 
ings were preserved with the most religious care; so that any 
fraud might have been detected with the greatest ease by 
any one. Secondly, suppose it had been possible for them 
to practise deceit on one single occasion! in safety, still the 
imposture could not have been long concealed. Yet the 
Arians put forward this Creed, and that with the greatest 
confidence, as the undoubted production of Lucian the mar- 
tyr, many years afterwards, when, in the reign of Valen- 
tinian and Valens, a synod was to be assembled? in the city 
of Tarsus in Cilicia, as Sozomen states in his Ecclesiastical 
History vi. 12. For then, he says, in the same passage, 
* about thirty-four bishops of Asia, having assembled in Caria 
of Asia, commended the zeal [shewn] for the concord of 
the Churches; but declined the word ópoovotos; and strenu- 
ously maintained that the faith which had been put forth at 
Antioch and Seleucia, ought to hold, both as being that of 
the martyr Lucian, and as having been approved by their pre- 
decessors amid dangers and many labours." Moreover, if the 
Arians had themselves patched together this Creed, they would 
certainly have made it more closely conformed to their own 
opinions ; at least they would not have inserted such things 
as would be quite a death-blow to their own heresy; and 
that some things of this kind are found in it, we shall pre- 
sently shew. Lastly, this Confession of faith is chiefly di- 
rected against the Sabellian heresy, as is most manifest from 
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346 The Creed being genuine shews Lucian’s orthodoxy. 


what it contains towards the end’. For after giving a full 
explanation of the faith respecting the most holy Trinity, the 
Creed at last concludes with this, as a sort of epilogue, ex- 
plaining the sum and scope of all that had been stated be- 
fore; * Of the Father, that is, being truly Father, and of the 
Son, being truly Son, and of the Holy Ghost, being truly 
Holy Ghost; the names not being used as mere [names,] and 
without [corresponding] realities, but expressing accurately 
the proper person, glory, and order of Each; so that They are 
in Person Three, but in agreement One." Now what had these 
assertions to do with the Arian controversy, which was the 
subject of discussion at the council of Antioch? In the days 
of Lucian, however, the doctrine of Sabellius was especially 
prevalent ; and Lucian himself is said to have been a most 
energetic opponent of it. To this I will subjoin, by way of 
addition!, an observation of Philostorgius, Hist. Eccl. n. 15, 
where, speaking of the disciples of Lucian the martyr, who 
had not maintained their master's doctrine unimpaired, he 
writes that’ * Asterius had perverted his views”, testifying 
[as he does] in his words and writings that the Son is the 
unvarying Image of the substance of the Father.” Asterius, 
however, borrowed this statement in so many words from the 
Creed of Lucian, as will be evident on comparing them. 

7. Now, if this Creed be really Lucian’s, he must have 
been altogether catholice in the article of the divinity of the 


/ Son. For this Confession, except that the word ópoobo:os 


is wanting in it, does in all other points quite agree with the 
Nicene Creed, as Sozomen rightly observed in thé passage 
cited above. It follows that, if we look to the thing itself, 
putting aside all controversy about words, the Arians might 
with as good reason have called themselves the maintainers 
of the Nicene Creed, as Lucianists. Nay, I may almost 
venture to affirm, that the absolute divinity of the Son is 
up to a certain point more effectually and significantly ex- 
pressed in the Creed of Lucian, than in the Nicene Creed 
itself. For the words, * God of God, Whole of Whole, Per- 


* An observation which hasalso been — $póvgua, àrapdAXakrov cikóva THs TOU 
made by Hilary, as the reader will see — Ilarpós oboías elvai rov vibv, ev mois 
in $ 7. abToU Adyos Kal ypduuact Siapaptupd- 

^ kal Tbv 'AcTépiov mapatpéyar Tb — uevov. [Philost. H. E. ii. 15.] 
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fect of Perfect,” which occur in the Confession of Lucian, 
do more expressly enunciate the perfect Divinity of the Son, 


and the equality of His nature with the Father’s, than those 


of the Nicene Creed, “God of God, Light of Light, very 
God of very God.” Such statements, however, in the Creed 
of Lucian, as have the appearance of favouring the Arians 
in some degree, Hilary, in his book on the Synods against 
the Arians, admirably demonstrates to be quite catholic. 
These are his words*; “The assembled synod of holy men 
therefore,” (for so catholic did this Creed appear to Hilary, 
that he believed it had issued forth from catholic men 
assembled at Antioch,)—“ wishing to put an end to that 
impiety, which would elude the real existence! of the Fa- 
ther, and of the Son, and of the Holy Ghost, by represent- 
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LUCIAN. 


1 veritatem. 


ing these as so many names’,—that so a threefold denomi- ? nominum 


nation without a subsistent reality corresponding to each 
name?, might uphold [their doctrine of] oneness*f under an 
unreality* of names, and the Father being alone and single, 
the same and by Himself, might have the name of Holy 


numero. 


[447] 


? non sub- 
sistente 
causa no- 


minis. 


Spirit and of Son—on this account asserted that They are, ow 
three substances (substantias, [v7-ocoTáceis]), indicating DS é6isee 


substances the persons of those that exist substantively, not 
separating the substance of the Father and the Son by the 
difference of dissimilar essence. Moreover the statement 
that They are indeed in substance (per substantiam, |vmo- 


otdoe.|) three?, but in agreement one’, contains no ground © tria. 


for injurious accusation; because the Spirit, that is, the 
Comforter, being named along with Them, it was fitting 
to set forth the unity of agreement, rather than that of 
essence arising from likeness of substances. Besides, the 
whole preceding statement did not in any one point dis- 


tinguish the Father and the 


* Volens igitur congregata sanctorum 
synodus impietatem eam perimere, que 
veritatem Patris et Fili et Spiritus 
Saneti nominum numero eluderet, ut 
non subsistente causa uniuscujusque 
nominis, triplex nuncupatio obtineret 
sub falsitate nominum unionem, ct 
Pater solus atque unus idem atque ipse 
haberet (et Spiritus Sancti) nomen et 
Fili; idcirco tres substantias esse dix- 
erunt, subsistentium personas per sub- 


Son by difference of essence 


stantias edocentes, non substantiam 
Patris et Filii diversitate dissimilis 
essentize separantes. Quod autem dic- 
tum est, u£ sint quidem per substantiam 
iria, per consonantiam vero unum, non 
habet calumniam; quia connominato 
Spiritu, id est Paracleto, consonantia 
potius quam essentie per similitudi- 
nem substantie predicari convenit 
unitatem, Caeterum omnis superior 
sermo in nullo Patrem et Filium es- 


7 unum. 
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STANTIA- 


THE SON. 


! totum 
ex toto. 


ipse P dui-'the affections of human birth and conception; so that, being 


bus Pater 
est. 


4 ab innas- begotten4, 
fection of each is not different. 


cibilitate. 


ritate, 


948 The statement (Three Substances) of Lucian’s Creed, 


and nature. 


For where it is said, ‘God of God, Whole of 


Whole!, there is no doubt, that Whole God is begotten of 
uity or Whole God. For neither is there difference in the nature of 
[Him who is] God from God; and [He that is] Whole from 
Whole, is Himself in [all] those things in which the Father 
? in iis est Gs”. * One from One’ (unum ex uno, [póvov éx uovov]) excludes 


One from One, He is not from any other source, nor different, 
nor other", Who is * One from One, Perfect from Perfect; the 
? nativitas. condition of the begotten? differs not from that of the un- 


excepting the cause of origin, seeing that the per- 


‘King from King ;' power 


named together under one and the same name, admits not 


of dissimilarity of power. 


made equal by [the word] Lord; 


‘Lord of Lord; lordship also is 


nor does lordship [thus] 


confessed in each, without difference, admit of diversity. 
But that which is added after many other statements, *the 
unalterable and unchangeable (unvarying) Image of the God- 
head, both of the essence, and power, and glory,’ is absolute. 
For, being of God, God, of Whole Whole, of One One, of Per- 
fect Perfect, and of King King, and of Lord Lord, seeing 
that in all that glory and nature of the Godhead, in which 
[448] the Father abides, the Son also being born (begotten) does 
also subsist, He hath this likewise from the substance of the 


Father, that He be not capable of change. 


For that nature 


of which He was born, (begotten,) was not changed in Him 
in His being born, (begotten,) but being born (begotten) He 
5 exaucto- obtained an unchangeable nature, from an original? of un- 


sentiz ac nature diversitate discrevit. 
Ubi enim dicitur, Deum de Deo, totum 
ex tolo; non ambigitur totum Deum 
ex toto Deo natum. Nam et Dei de 
Deo natura non differt; et totus ex 
toto in iis est lpse, quibus pater est. 
Unus ex uno passiones humani partus 
et conceptionis excludit: ut dum unus 
ex uno est, non aliunde, nec diversus, 
aut alius sit, qui est unus ex uno, per- 
fectus a perfecto ; non differt praeter 
originis causam ab innascibilitate nati- 
vitas, cum perfectio utriusque non dif- 
ferat. Rex de Rege; non admittit uno 
atque eodem nomine potestas con- 
nuneupata dissimilitudinem potestatis. 
Dominum de Domino; dominatus quo- 
que zguatur in Domino; nec recipit 


differentiam confessa in utroque sine 
diversitate dominatio. Illud vero quod 
post multa alia subjectum est, incon- 
vertibilem et immutabilem, divinitatis et 
essentie et virtutis et glorie imaginem, 
absolutum est, Nam ex Deo Deus, ex 
toto totus, ex uno unus, et ex perfecto 
perfectus, et ex Rege Rex, et ex Domino 
Dominus, cumin ea omni divinitatis glo- 
ria atque natura, in qua Pater permanet, 
natus quoque subsistat et Filius, etiam 
hoc ex paterna substantia habet, ne de- 
mutabilis fiat. Non enim in eo nascente 
ea, de qua est natus, demutata natura 
est; sed indemutabilem essentiam na- 
tus obtinuit, ex indemutabilis auctori- 
tate nature. Nam quamvis imago est, 
tamen incommutabilis est imago; (non 


shewn by St. Hilary to express a catholic truth. 349 


changeable nature. For though He is an Image, still He is zoox m. 
an unchangeable Image; (the nature, that is to say, of the puc 
Father's essence, of which He was begotten, not being DR 
changed in Him by means of! dissimilitude) because in Him ! per. 
an image of the Father's essence must be produced. Again, 
when He is declared to be the first-born (primus editus) of 
the whole creation, and [at the same time] He Himself is 
said to have been ever in the beginning with God, God the 
Word; in that He is first put forth (primus editur), He is 
shewn to have been born (natus), and in that He ever has 
been, He is not separated in time from the Father. The 
division of the substances, therefore, (which aimed at nothing 
else, than, by the name of three ‘subsisting? | Persons],) to ex- * trium 
clude [their doctrine of] oneness under a threefold appella- a 
tion, cannot be thought to have been introduced with a view substan- 
to the separation of the substance, [as if] different in the ae 
Father and the Son; since what is set forth in the state- 
ment of the whole Creed distinguishes not the Father and 
the Son, the Unbegotten and the Only-begotten, either in 
time, or name, or essence, or dignity, or dominion.” And 
thus have we fully refuted the first argument, by which some 
persons have endeavoured to prove that the martyr Lucian 
favoured the Arian heresy, drawn from the Arians’ boast- 
ing about their agreement in opinion with Lucian. 

8. But learned men rely chiefly on the testimony of Alex- 
ander, bishop of Alexandria, who, in an epistle to his name- 
sake, Alexander of Constantinople, after mentioning Paul 


commutata in eo scilicet per dissimili- ^ dominatione discernat.—Pag. 228. i [$ 
tudinem paternz essentiz, ex qua est 32. p. 1170. ed. Ben. The punctuation 
genitus, natura,) quia in eo imago pa- — of the Benedictine edition has been in 
terna essentie nasceretur. Jam vero some cases substituted for that of the 
cum primus editus esse totius creature ^ earlier editions followed by Bp. Bull; 
docetur, et ipse ille semper fuisse im and unus ex uno, perfectus a perfecto, 
principio apud Deum Verbum Deus has been printed in italies as being, 
dieitur; dum primus editur, natus like the other portions, an extract from 
fuisse ostenditur, dum semper fuit, nec the Confession.] : 

tempore separatur a Patre. Non ergo f [ Unio was used!to express the 
videri potest divisio substantiarum, Sabellian doctrine of one Person in the 
(quae nihil aliud studuit, quam ut per Godhead. | 

trium subsistentium nomen triplicis € [This probably relates to the no- 
vocabuli excluderet unionem,) ad se- tion of the Holy Spirit as the Love of 
parationem diverse iu Filio et in Patre the Father and the Son: as in S. Aug. 
substantie introducta; cum totiusfidei de Trin. vi. 7. | | ; 
expositio Patrem et Filium, innascibi- ^ [Alius, used by St. Hilary in the 
lem et unigenitum, nec tempore, nec masculine for distinct in substance. ] 
nomine, nec essentia, nec dignitate, nec 
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mapoikías. 
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3 BaciAc(av. 


4 successive 
(ut lo- 
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350 Allegation of heresy against Lucian; not mentioned by 


of Samosata, adds this remark"; * Lucian having succeeded 
him," (that is, in his error,) “continued for the space of 
many years excluded from communion by three bishops." 
My reply is, that Alexander is either speaking of another 
Lucian in that place, (which is indeed probable even from 
this circumstance, that he does not call his Lucian a mar- 
tyr,) or that he was simply mistaken. For it is inconsistent 
with the trust-worthiness of all ecclesiastical history, that 
Lucian the martyr embraced the blasphemy of Paul of Sa- 
mosata, and that, on that account, he continued excommu- 
nicated! under three successive bishops, which Alexander 
testifies concerning his Lucian. Certainly Eusebius, who 
lived in the time of Lucian the martyr, tells a very dif- 
ferent tale of him, in his Ecclesiastical History, viu. 13. 
“Of the martyrs of Antioch," he says), “was Lucian, a 
presbyter of that diocese!, most excellent through his whole 
life; who had himself also, in the presence of the Emperor* 
at Nicomedia, proclaimed the heavenly empire? of Christ, 
first by word in an Apology, and afterwards also by deeds." 
How was it that Eusebius described him as a presbyter most 
excellent through his whole life, if, for many years, that is, 
under three bishops in succession', (as they express it,) he 
continued out of the communion of the Church, for main- 
taining the heresy of the Samosatene? Eusebius, Eccl. 
Hist. v. 28, mentions the excommunication of Theodotus 
the Currier by Victor, on account of the same heresy. He 
also mentions, in the same passage, Natalis a confessor, who 
was seduced by 'Theodotus, and therefore put out of the 
communion of the Church. Lastly, in book vii. ch. 27, 
and following chapters, he narrates at length the history 
of Paul of Samosata's lapsing into heresy, and of his being 
in consequence anathematized by the council of Antioch. 
Who then can suppose, that, if Lucian the martyr had, 

h dy 81aBetdj.evos Aovkiavós &roovvá- 
ywyos &ueiwe rpiQv emirkdmwy TOXvereis 


xpévovs.—Theodoret. H. E. i. 4. [p. 
15. 


three successive bishops celebrated the 
Eucharist apart from the rest of the 
Church." — B. ] 

i ry 8 em "Avrioxelas nuaprüpov Tbv 


i [ Valesius (on this place of Theo- 
doret) intimates that the translators 
have not understood the meaning of 
the word dmocuvdywyos: Alexander 
* t only says that Lucian caused a schism 
in the Church of Antioch, and under 


mávra Bíov &piotos mpeoB)repos Tis 
abTÓO. Tapoikías Aoviiavós. év TH Nuo- 
undela kal abrds, BasiXéws émwvmapóv- 
TOS, THY obpáviov ToU XpioTrod BaciAelav 
Aóye Tpórepov Ov ümoXoyías, elra Be 
kal epyois avaxnpdtas. [ H. E. viii. 13. ] 


Euseb., Jerome, or Sozomen, who all highly commend him. 351 


under three [successive] bishops, persevered in the heresy soox m. 

of the Samosatene, out of the communion of the Church, "e's 

Eusebius chose to be silent about so remarkable a cir- 

,.cumstance, occurring in his own times; nay more, that he 

.' would have been willing himself to commend Lucian as 

a presbyter most excellent through his whole life, and as 

one, who had much advanced the kingdom of Christ, both 

in word and in deed? Besides, as we have seen, Jerome 

in his catalogue wonderfully praises Lucian the martyr, not 

only for the sanctity of his life, but also for his learning and 

his acquaintance with the Holy Scriptures; and, when he 

makes mention of his books concerning the faith, he does 

not note any thing in them as different from the catholic 

faith. Moreover, in his preface to the books of Chronicles, 164 
he says that, in his own time, Lucian's version of the Scrip- 
|. tures was received and approved among Catholics from Con- 
| stantinople even to Antioch. Further, Sozomen, in his Eccl. 
Hist., 11. 5, declares that Lucian* “was both in all other re- 
|. Spects a man most approved, and most accurately acquainted 
|». with the Holy Scriptures.” It is, therefore, plain, that neither 
| Eusebius, nor Jerome, nor Sozomen, had ever heard any thing 
. of any heresy or schism of Lucian the martyr. Therefore, 
although I would not over obstinately deny that the same 
thing might have happened to Lucian the martyr in his con- 
tests with the Sabellians, which befel Dionysius of Alexandria: 
namely, to be accused by the Sabellians, before the bishops 
of the Church, of denying the true divinity of Christ, be- 
cause he endeavoured to prove, from the [properties] which 

belong to Christ as Man, that He is not the Father Himself; [451] 
yet I could not easily be induced to believe, that this most 
blessed man did in truth embrace the blasphemies of Paul 
the Samosatene, or Arius, and did in consequence dissever 
himself, (for this is what Alexander says of his Lucian,) 
under three successive bishops, from the communion of the 
Catholic Church. For against such a story all ecclesiastical 
history, as I have said, cries out, as well as that con- 
fession of faith, which the Arians themselves have attributed 
to Lucian. I will, however, in conclusion, add this er abun- 


LuciAw. 


k Qvdpds cá Te Ara sonic arov, kal Tas Íepàs ypapas eis &kpoy HKpiBw- 
kóros.—([ H. E. iii. 5. ] 


ON THE 
CONSUB- 
STANTIA- 
LITY OF 


THE SON, 


METHo- 
DIUS. 


[452] 


952 "we the faith of St. Methodius. 


danti, that, should we grant that Alexander did write this of 
Lucian the martyr, and that with truth, it can afford very 
little Lélp to the cause of the Arians. For it was the Samo- 
satene heresy, which Alexander declares that his Lucian em- 
braced, and this the Arians themselves condemn. But could 
they allege, that in this one particular Alexander was wrong, 
in having considered the doctrine of Paul of Samosata and of 
Lucian as identical, as well as that of Arius also; they will 
not even in this way gain any thing. For then, in return for 
the support of a single Lucian, they will have the Catholic 
Church of Lucian’s age opposed to their heresy; for the 
doctrine of that Lucian (whoever he was, and whatever 
were his opinions) was so opposed to the catholic, that he 
was unable, according to the testimony of Alexander, to re- 
tain his heresy and the communion of the Church together. 
And thus much for Lucian the martyr. 

9. I shall conclude this chapter with a brief examination 
of the doctrine and faith of St. Methodius. According to 
Jerome!, St. Methodius, bishop first of Olympus in Lycia, 
and afterwards of Tyre, and famous™ for some writings)in an 
elegant and elaborate style, against Porphyry and Origen, 
and for many other works, was crowned with martyrdom 
at Chalcis, a city of Greece, towards the end of the last 
persecution under Diocletian and Maximian. Of his many 
writings, the Symposium, [The Banquet of the Ten Vir- 
gins,| is I may say, the only work which has come 
down to us entire; if at least it be entire; for we shall pre- 
sently shew that this work also has been interpolated and 
altered by heretics. We find very many fragments and ex- 
tracts from him in Photius and other authors; from which, 
especially, we shall gather his opinion and belief touching 
the Son of God. In his book on the martyrs, as quoted by 
Theodoret?^, he calls Christ, * Lord, and Son of God, who 
thought it not robbery to be equal with God.” A statement 
which, in the judgment even of Petavius®, can only apply to 
the true God. Likewise in a book * Concerning the Creation,’ 


1 Catalog. Scriptor. Eccles, c. 94. vids tod Oco0, Tuv abrds éuaprÜpnaev, 


[vol. ii. p. 90.] ovx &pmayuby. Tyncápuevos Td elvai toa 
™ He flourished about the year 290. 0eG. ]— Dial. i. p. 37. 
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Methodius teaches the Consubstantiality of the Son. 358 


(wept Tav yevnTa@r,) in Photius, cod. 235, he gives this com-  soox ir. 
ment on the words of St. John, chap. iP: “ In the | eginning sar A oin 
was the Word," &c. *''For we must say that the Beginning, Mgrno- 
from which the most true Word! sprang, is the Father and E 
Maker of all things, in whom He was; and in the words, CELUM, 
* He was in power (év apy, in the beginning, x. v.),^ with God, 
he appears to signify the power or dominion? of the Word, ? rd étov- 
which He had with the Father even before the world was ied 
created ; calling His power àpx7, (beginning, E. v.)" In this sive domi- 
passage where he says that the Word sprang from God the did 
Father Himself, as from His root, that in Him He both is 
and was, and that with Him He possessed power?, autho- 3 5 éfov- 
rity, or dominion, before created beings came into existence, "'^77'€» 
He absolutely declares the consubstantiality of the Word, 
and exempts that Word from the class of things which were [453] 
created out of nothing and placed in a servile state. But it 
should also be observed, that Methodius, in this book, is 
professedly impugning the error attributed to Origen, in 

which he was said to have proved that created beings existed 

with ‘tod from eternity, by this argument, that otherwise, 
God would not have been Lord from eternity, seeing that in 

that case nothing would exist from eternity over which He 
could exercise lordship. In opposition to this conceit, Me- 

thodius excellently shews that power pertained to God the : 7» ezov- 
Father and the Son, even before any one created being came 7'*77'e*. 
into existence; forasmuch as from eternity, God the Father, 

with His Word, was in possession of Almighty power, by which, 

rhenever He willed, He was able to produce creatures, over 

" which to exercise dominion: and that meanwhile nothing 

was lacking to the very God; forasmuch as from eternity He 

was most perfectly blessed, and needed none of those things 

which were afterwards to be created, to consummate His hap- 

piness. Methodius likewise declares in his Symposium 4, that 

Christ “is, not, is made, (etvas, ov yeyovévar,)’ the Son of 

God; i. e. that He is the Son of God by nature, not through 165 

creation, or by right of adoption. Moreover he also says 
P rhy uiv yap apxhv, ad’ hs àveBAd- — 7 Ylarpl, kal mpd rod Tbv Kdopov eis 

arnoev 6 ópÜóraros Adyos, TOY maTépa ‘ever mapexOeiv, &oue. onuaívew, THY 

Kal month Tov Üxwev paréov, ev Q hv. —étovolav apxhy eimóv.—[ Phot. cod.235. ] 
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354 Passage of Methodius objected against by Petavius ; 


in the same place, that the Son of God neither had a begin- 
ning, nor will have an end of His existence, but “is ever the 
same, (elvas del Tov avtov,)” which certainly, at least in the 
judgment of Methodius, is a property of the true God alone; 
for in the work which has been cited On the Creation, 
in opposition to Origen, or rather the interpolator of Origen, 
who asserts the eternity of the world, he contends by several 
arguments, that whatsoever is without any beginning is un- 
created, (ayévntov,) and that nothing is eternal but God. 
The entire passage we shall quote in Book m. on the co- 
eternity of the Son, c. 4. $ 7. 

10. To these statements so express, Petavius* opposes 
one sentiment of Methodius, which Photius, cod. 235, quotes 
out of his work On the Creation !, expressed in the follow- 
ing words‘; * In what has been already said, we stated that 
there are two creative powers. One, out of what is not’, 
by His mere will without delay, simultaneously with the 
act of will, of Himself working? whatsoever He wishes to 
create; and this is the Father; the Other setting in order 
and varying what has already been called into being, in imita- 
tion of the former; this is the Son, the all-powerful and mighty 
Hand of the Father, by which, after He had produced matter 
out of what was not^, He sets it in order." In this passage, 
there are three statements which Petavius censures, as at 
variance with the rule of the catholic faith: first, that Me- 
thodius calls the Father and the Son two powers, (duvdmets ;) 
secondly, that he says that the former power, namely the 
Father, of Himself works and creates’, avroupyetv, whilst 
the Son works from the Father?, and in imitation of Him ; 
and lastly, that he attributes to the Father the creation of 
the world out of nothing, to the exclusion as it were of the 
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shewn to admit and require a catholic sense. 95D 


Son, to whom he allows only the adorning what are already  soox u. 
created. But all this easily admits, and even requires a iis d^ 
catholic sense; accordingly, even Photius did not find any Mrruo- 
thing to blame in that passage. As to the first point, the vi 
Father and the Son are with better right called two powers [458] 
by Methodius, than two natures or essences by other fathers, 
who yet are regarded as catholic and orthodox in this article: 
the truth is, these words, as we have shewn above, are taken 
altogether in a personal sense, as it is called. As to the second, 
that the Father alone works of Himself, ajrovpyetv, what 
Catholie would deny it? For itis the property of the Father 
to exist and to work of Himself; whereas the Son refers both 
His being and His working! (as they express it) [as if] received, ! et esse. 
to the Father as His Author. In this respect also the Son is MEAE 
said to do His works in imitation as it were of the Father. See 
John v. 19, and Maldonatus on the passage. The meaning 
of Methodius and other fathers, as also of Holy Scripture, 
is very wellexpressed by Gregory Nazianzen, Oration xxxvi.", 
in these words; * It is manifest that with respect to the same 
objects the Father imprints the forms [of them], and the 
Word finishes them, not as a servant, or without intelli- 
gence, but with knowledge and as a master, and (to speak 
more properly) as the Father?." You may read in the 2zarpixés. 
same passage more that is worthy of observation on this sub- 
ject. This statement of Nazianzen, however, Petavius him- 
self somewhere* expresses approbation of, and further re- 
marks thus on it; * Whence it is plain, that the Father's 
shewing to the Son, or teaching Him what He has to do, 
and as it were going before Him to shew Him the way, is 
nothing else than communicating to Him by generation, 
together with His nature and essence, the understanding of [456] - 
things to be made, and the forms and types of them.” Then 
with regard to the last point which is censured, namely, that 
Methodius attributes to the Father, to the exclusion as it 
were of the Son, the creation of things out of nothing, the 
answer is not difficult. The truth is, He no more excludes 
the Son from the act of creating things, than He does the 

u SijAov Ür. TOV av’ToY Tpayydrov kal SeomoriK@s, kal, olkeiórepov eimeiv, 
TOUS TÜTOUS evonualverat uev 6 Horjp, marpucQs.— Lom. i. p. 584. ed. Par. 


émireAet 06 5 Adyos, ob BovAwGs, ovr’ — 1630. [Orat. xxx. 11. p. 547.] 
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356 Methodius did not exclude the Son from the work of creating. 


Father from that of putting them in order when created; 
indeed in the last words of the passage quoted, he says in no 
obscure terms, that the Father both created matter and put 
it in order through the Son, or in the Son. Besides, how is 
it to be supposed that Methodius declared that the Father 
created all things out of nothing without the Son, in the very 
same passage in which he expressly calls the Son the almighty 
Hand of the Father? Did the Father create or make any 
thing without His own almighty Hand? What then? we 
must here, by all means, repeat what we adduced before* 
from Huet for the purpose of illustrating a similar passage 
from Origen? ‘The substance of it is this: Although the 
external works of the Holy Trinity are one and the same, still 
both in the sacred Scriptures and in the writings of the 
ancients, some are usually assigned to the Father, others to 
the Son, and others to the Holy Ghost. So in this passage 
Methodius attributes to the Father especially, as the fountain 
of Godhead, the creation of things, whilst to the Son he as- 
cribes the wise ordering, disposition and adornment of what 
were already created; inasmuch as He is usually called the 
Reason, the Counsel, and the Wisdom of the Father. In 
what sense indeed this is said, it is impossible for us fully to 
understand ; but it is utterly foolish and rash at once to re- 
ject those points in these mysteries which we puny mortals! 
cannot adequately explain. It is certain however that Me- 
thodius never dreamt of attributing to the Father the creation 
of the world, in such sense as to exclude the Son. For from 
this very work On the Creation, Photius in the same place 
cod. 2357, and that immediately after the words which Peta- 
vius carps at, quotes a passage of Methodius in which the 
creation of the world is expressly attributed to the Son. For 
even in the same passage Methodius thus comments on those 
words of Genesis, * In the beginning God created the heaven 
and the earth ;” “If by ‘the beginning’ any one should 
understand Wisdom Herself, he would not err. For She is 


” See c. 10. § 9. of this book, [p.  ékricé we apxhy óbàv abroU, eis &pya 
300, ] avTov, mpd Tod aiQvos é0ceueAÍocé pe. 

2 &pxy?r dt a’rhy thy cojíav Aéyev Fv yap àxóXov8ov kal mpewwdéorepor, 
Tis, ovx àv Gudpro. A€yeTar yap mapá — mávra & eis yéveow FAOOr, elvar TabTHS 
Tit Tav ek ToU Belov Xopod Aéyovca ^ veórepa, ém«l Kal 8v adTHs yeydvacw. 
wept avTíjs Tbv Tpómov Tovrov' Kópis —[Phot. cod, 235. ] 
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introduced by one of the band of inspired writers’ speaking moox m. 
of Herself after this manner, The Lord created? Me, the ^8 10, ju 
Beginning of His ways, for His works, He founded Me before MIU. 
the worlds?. For it was natural and more becoming, that pius. 
all things that were created^ should be younger than She, AE 
; since also it was through Her that they came into being." ? gerie. 
And it is clear that by Wisdom is here meant the Son ? p^ o? 
of God. d fis 
11. Sandius« also objects to Methodius some unseemly yéveow 
sentiments? concerning the Trinity, which his editor Possinus id Gin 
noted in the Symposium. But Photius supplies us with an modas. 
answer to this objection; for in cod. 237, he expressly 
cautions us respecting the work of Methodius, entitled the 
Symposium, that even in his time it had been to a very 
great degree altered and interpolated by heretics. These are 
Photius’s words^; “It is to be noted, that this Dialogue, which 
is entitled the Symposion, or Concerning Chastity, is very 
much corrupted ; for you will find it interpolated both with 
Arian imaginations®, and the fables? of other heterodox per- 5 8etoro- 
sons.” Here, the reader will also observe, as I have done, 7 ae 
that, whereas Photius thought it necessary to inform us about yfyara. 
the Symposium of Methodius only, that there were found in [458] 
it many Arian additions, as also absurdities of other heretics, 
he hereby pretty plainly intimates that nothing of the 
kind occurred in his other writings, as they were extant in 
his own day. For how could Photius have gathered, that 
the Symposium of Methodius was corrupted, on the ground 
of the vain opinions of Arius occurring in it throughout, 
unless it had been clear to him from Methodius’s other 
writings, (and they were numerous,) that his uniform teach- 
ing concerning the Son of God was entirely repugnant to 
the wild notions of the Arians? This surely is a striking 
argument for the orthodoxy of Methodius on this article. 
Meanwhile, in this very Symposium there remain even at 
this day vestiges not a few, of Methodius’s genuine teaching 
respecting the Son of God; some of which we have already 
pointed out from Photius, and could easily point out more, 
@ Enucl. Hist. Eccles. i. p. 128. yàp év abr mapaBeBAnuévas tal *Apei- 
> gnuciwréoy, as otros ó SidAvyos, Q  avikds Sotoxomlas, Kal érépev miwóv ka- 
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1 Adversus 
Gentes, 


958 Arnobius. 


if we had thought it worth our while. Enough however, 
concerning Methodius. 


CHAPTER XIV. 


THE OPINION AND FAITH OF ARNOBIUS THE AFRICAN, AND LACTANTIUS, 
RESPECTING THE TRUE DIVINITY OF THE SON, IS DECLARED ; THE SECOND 
BOOK, ON THE CONSUBSTANTIALITY, IS BROUGHT TO A CLOSE, WITH A 
BRIEF CONCLUSION. 


l. Turns are two other authors left, who lived shortly 
before the Nicene council, Arnobius and Lactantius, the 
master and the scholar. The former of these, Arnobius, had 
a very flourishing school of rhetoric at Sicca, in Africa, in 
the reign of the emperor Diocletian’, as is related by Jerome 
in his Catalogue of Eccles. Writers, chap. 90°; who also 
tells us in his Chronicon, on the twentieth year of Constan- 
tine, that this Arnobius, when engaged in instructing youths 
in declamation at Sicca, being as yet a heathen, was con- 
strained by dreams to become a believer, and yet could not 
obtain from the bishops, [admission to] that faith which he 
had always impugned; whereupon he composed with great 
pains some very clear works against his old religion, and at 
length having given these hostages, as it were, of his piety, 
was admitted into the covenant. These books were seven 
in number, entitled Against the Heathen!. After passing 
through various editions, they have at length been published 
in 4to., with very learned Variorum notes, in very elegant 
type, at Leyden, A.D. 1651. "This is the edition which we 
shall follow. In this work he frequently, and 1n most express 
terms, acknowledges the true divinity of the Son. In the 
first book, in treating of the miracles of Christ, he thus 
writes*; * But it was evident that Christ wrought all those 
things which He wrought by the power of His own Name, 


¢ He flourished about the year 303. * Atqui constitit Christum sine ullis 
Cave.—BowYER. adminiculis rerum, sine ullius ritus 
d [Vol. ii. p. 903.] observatione, vel lege, omnia illa que 


ee 


His testimony to the true Divinity of Christ. 359 


without any helps from [external] things, without the ob- soox m. 

servance of any rite, or rule, and, (what was the special pro- i-i 
perty, suitable to and worthy of the true God,) He bestowed Azxozivus. 
nothing injurious or hurtful, but what was helpful, salutary, 
and full of aiding blessings, in the bountifulness of munificent 
power.” Here he expressly declares Christ to be true God. 
There is a passage parallel to this, which follows some way 
after in the same book, in which, after saying that Christ 
* equally relieved the good and the bad," he adds these 
words; * For this is the property of the true God and of 
regal power, to deny His bounty to none." In the same 
book, upon a heathen’s enquiring, “If Christ were God, 
why did He appear in the form of man, and why was 
He put to death after the manner of man?" he answers 
thusg; “ Could that power which is invisible and has no 
corporeal substance, present and lend Itself to the world, be 
present in the assemblies of men, otherwise than by assum- 
ing some covering of more solid matter, such as might meet 
the glance ofthe eye, and on which the gaze of the dullest con- 
templation might be able to fix? For what mortal is there 
that could have been able to see Him, or to discern Him, if 
He had willed to present Himself on earth such as is His 
original’ nature, and such as He has willed to be in His ! primi- 
own quality or Deity?? He therefore took on Him the f^ 

form of man, and enclosed His power under the likeness of 

our race, in order that He might be both seen and beheld.” 

In the same place after a few intervening words these fol- 

low; “ But He was put to death after the manner of man; 


not He Himself; for to perish by death? is not incident to 3 mortis 
occasus. 


[462] 


2 numine. 


inferre et commodare se mundo, con- 


fecit, nominis sui possibilitate fecisse; 
cilis interesse mortalium, quam ut 


et quod proprium, consentaneum, dig- 


num Deo fuerat vero, nihil nocens, aut 
noxium, sed opiferum, sed salutare, sed 
auxiliaribus plenum bonis, potestatis 
munifiez liberalitate donasse.—[ Pag. 


* Christus equaliter bonis malisque 
subvenit. ... Hoc est enim proprium 


Dei veri potentizque regalis, benigni- 
tatem suam negare nulli.— Pag. 29. 

$ [Sed] ... si Deus fuit Christus, 
cur forma est in hominis visus, et cur 
more est interemptus humano? An 
aliter potuit invisibilis illa vis, et ha- 
bens nullam substantiam corporalem, 


aliquod tegmen materiz solidioris as- 
sumeret, quod oculorum susciperet in- 
jectum, et ubi se figere inertissimze 
posset contemplationis obtutus? quis 
est enim mortalium, qui quiret eum 
videre, quis cernere, si talem voluisset 
inferre se terris, qualis ei primigenia 
natura est, et qualem se ipse in sua 
esse voluit vel qualitate vel numine? 
Assumpsit igitur hominis formam, et 
sub nostri generis similitudine poten- 
tiam suam clausit, ut et videri posset 
et conspici.... Sed more est hominis 
interemptus; non ipse; neque enim 
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960 Arnobius in express terms declares that the Son 


what is divine!, nor can that go to pieces by being dissolved 
in destruction, which is one, and simple, and not made up of 
the combination of any parts. Who then was seen to hang 
upon the cross? who died? "The manhood which? He had 
put on, and bore about with Him." Here he calls the 
higher nature of Christ, * a thing divine, incorruptible, one 
and simple, made up of no combination of parts," [qualities] 
which cannot be attributed to any created nature. 

2. It is, however, unnecessary to lead the reader by these 
circuitous ways?. I will bring forward two passages, in 
which Arnobius professedly, and in terms as clear as if 
written with a sunbeam, declares the absolute divinity of the 
Son. In the first book, he replies to the objection of the 
heathen * You worship a man that was born," in these 
words^; * Even if that were true, still on account of the 
many and so liberal gifts which have come from Him unto‘ 


us, He ought to be called and entitled God. But seeing 


that He is really and certainly God, without ambiguity or 
doubt of any kind?, do you suppose tbat we shall disown 
that we pay Him the highest worship, and call Him the 
Guardian? of our body? What then, some one will say, 
raging, angry, and excited, ‘Is Christ that God?’ He is 
God, our reply will be, even God of the inner powers’; 
and, what yet more torments unbelievers with most bitter 
pangs, sent to us by the supreme King for a matter of the 
highest moment.” The other passage also occurring in the 
same book’, runs thus: * There was nothing magical, as you 
suppose, nothing human, illusive, or deceitful, nothing of 


cadere divinas in res potest mortis oc- 
casus, nec interitionis dissolutione di- 
labi id, quod est unum et simplex, nec 
ullarum partium congregatione com- 
pactum. Quis est ergo visus in pati- 
bulo pendere, quis mortuus est? homo, 
quem induerat, et secum ipse portabat. 
—Pag. 37, 38. 

h Natum hominem colitis? Etiamsi 
esset id verum, tamen pro multis et 
tam liberalibus donis, que ab eo pro- 
fecta in nobis sunt, Deus dici appella- 
rique deberet. Cum vero Deus sit re 
certa, et sine ullius rei dubitationis (leg. 
redubitationis, Bull.) ambiguo, inficia- 
turos arbitramini nos esse, quam maxi- 
me illum a nobis coli, et presidem 
nostri corporis nuncupari?  Ergone, 


inquiet aliquis furens, iratus et per- 
citus, Deus ille est Christus? Deus, 
respondebimus, et interiorum poten- 
tiarum Deus; et quod magis infidos 
acerbissimis doloribus torqueat, rei 
maximz causa a summo rege ad nos 
missus.—Pag. 24. [Herald conjectured 
redubitationis; Orelli, following Ursi- 
nus, would omit rei, there being no 
such word as redubitationis. ] 

' interiorum potentiarum, [i. e. over 
the highest angelic powers in the inner- 
most courts of heaven.] 

? Nihil, ut remini, magicum, nihil 
humanum, prestigiosum, aut subdo- 
lum, nihil fraudis delituit in Christo, 
derideatis licet ex more atque in lasci- 
viam dissolvamini cachinnorum. Deus 


is God, in the strict use of the Name. 361 


fraud concealed in Christ, although you deride, as your way is, soox m. 

and burst out into unrestrained laughter. He was the High! ucc 

God, God from the inmost root, God from the unknown A.xosivs. 

realms, and sent as God the Saviour from the Sovereign of ! sublimis. 

all; with regard to whom neither the sun itself, nor any of 

the stars, if they have perception, not the rulers, not the 

princes of this world, nor lastly the great gods, or those who, 

pretending to be gods, terrify the whole race of mortals, 

could know or imagine whence He came, or who He was.” 

In these passages, Arnobius expressly teaches, that the Son 

is called God, not simply by a figure of speech ?, (as angels, ? abusive. 

rulers, and very excellent men are sometimes called gods,) 

but in very reality and without ambiguity, that is, most 

truly and most properly; and this is a plain condemnation 

of the craftiness of the impious Arians, who did not refuse 

to call the Son God, but deceived good men by an ambigu- 

ous use of the name. Furthermore He designates Him the 

High God, God from the inmost root, God the Saviour, God 

the object of the very highest worship’, lastly, God incom- ? quam 

prehensible, whom no creature can comprehend*. What aT a 

could have been set forth concerning the Son of God more * capere. 

majestic than this? If however, it be a difficulty to any 

one, that Arnobius does still call the Father the supreme 

King and the Sovereign? of all; let him know and re- 5 Princi- 

member, (what I am obliged to repeat again and again,) that P°™ 

this is by all means to be referred to that pre-eminence ° * étox. 

which belongs? to the Father, in so far as He is the foun- ? competit. 

tain and head of Divinity, which both the sacred writers and 

the fathers, whether Nicene or Antenicene, wished to pre- 

sent whole and entire*, and concerning which we shall treat 5 sartam 
Sea. tectam con- 

more largely in its proper place*. fanc 

3. And yet Sandius classes this Arnobius among those voluere. 
Antenicene writers who preceded Arius in his heresy. For [464] 
in the Index? of his book he writes, * Arnobius was of Eoo 


the same opinion as Arius." And he there refers his reader ¢ho, 
to the 127th page of his book. Come then, let us see how 


ille sublimis fuit, Deus radice ab in- ^ denique dii magni, aut qui fingentes se 
tima, Deus ab incognitis regnis, et ab — deos genus omne mortalium territant, 
omnium Principe Deus Sospitator est unde aut qui fuerit, potuerunt noscere 
missus; quem neque sol ipse, neque vel suspicari.— Pag. 32. 

ulla, si sentiunt (sentiant, Bull), sidera, k [See book iv.] 

non rectores, non principes mundi, non 
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362 Sandius’s objections ; refuted. 


he there proves that Arnobius was of the same opinion as 
Arius?  * Arnobius," he says, “ taught that it was a matter 
of religion to worship a God unbegotten, that the true God 
must never have been begotten, that God alone is unbe- 
gotten ; that there is one Father of the universe, who is alone 
immortal, and unbegotten, and that nothing whatever ex- 
isted before Him; that hence it follows, that all those whom 
men have supposed to be gods, are either begotten of Him, 
or brought forth at His command: and that, if they have 
been brought forth and begotten, they are posterior m order 
and time; if they be posterior in order and time, they must 
have had an origin, and commencement of birth and life; 
that he is not true God, who has father or mother, grand- 
fathers, grandmothers, brothers, and was only lately formed in 
his mother’s womb, and finished and perfected in ten months, 
who was conceived and born of a woman’s womb, who arrived 
at that limit of life by the stages of years; for that the AI- 
mighty God is not begotten, but unbegotten*.” But in this 
passage, assuredly, Sandius shews himself to be either a most 
negligent reader of Arnobius’s writings, or at any rate an 
egregious sophist and prevaricator. For what person of 
sound mind, who ever attentively read through that master 
of African eloquence, can be ignorant, that all this was 
spoken by him against the superstition of the heathen, who 
used to pay divine honours to mere men, that were born and 
died just like themselves? How then does this make any 
thing against the true divinity of Christ, God [and] Man!? 
Nay, it confirms it. For when Arnobius taught, as San- 
dius allows, in the passages cited, that the true God must 
be unbegotten, that is, uncreated, and have no beginning 
by birth, that is, that He must be eternal; and yet he 
affirmed repeatedly and most plainly, (as we have seen,) that 
Christ is altogether true God; it follows clearly from this that 
Christ in His higher nature, in respect of which He is called | 
true God, is, according to the opinion of Arnobius, altogether 
uncreated and eternal. So from the fact that Arnobius 
taught that the true God is one, and yet at the same time 
taught that the Son equally with the Father is true God, we 
may conclude for certain, that he believed that the Son is 


* [Sandius refers generally to lib, 1, 2, and 8. Adv. Gentes.] 


Lactantius ; his opinions individually of little weight. 363 


one God with the Father, although different in person. As soox m. 

for what Sandius adds in the same passage, namely, that "P7 j^" 
Arnobius taught “that Christ came into the world to preserve Arnosius. 
the empire of the supreme King,” it is entirely catholic ; so 

far forth, that is, as it is referred, as it ought by all means to 

be referred, to the humiliation! of the Son, by which, having 'exinanitio 
taken upon Himself the form of a servant, He became obe- i 1/0. 
dient to God the Father. It certainly gives one both pain 

and shame to have so often to refute such senseless cavils. 

4. We wil now briefly treat of the doctrine of Lac- Lacrax- 
tantius!, the explaining of which will bring this second UNIO 
book, now more than long enough, to a close. That writer 
was almost unacquainted with the Christian system?, and? disci- 
better skilled in rhetoric than in theology. Hence Pope sr 
Damasus regarded him as belonging more to the school than 
to the Church’; and Jerome commended him rather for? scholasti- 
his elegant style, than for his accurate knowledge of gospel BAS 
doctrine. He certainly was never reckoned among the doc- paren eg 
tors of the Church; so that it may scarcely seem worth 
while to enquire what he either thought or wrote on this 
point. I request the reader, however, to observe and to 
admire the influence of catholic tradition. This very Lac- 
tantius, although in other parts of his writings, through his 
ignorance of the Holy Scriptures and of the doctrine of the 
Church, he has made some very absurd, and utterly ridiculous 
statements‘ ™, (if indeed it be Lactantius who has made those ‘ tradiderit. 
statements, ) respecting the manner of the generation of the 
Son, nevertheless was not ignorant of the chief point itself? ° ipsum 7d 
of this doctrine, and consequently taught in his works what eee 
is especially catholic, and diametrically opposed to the Arian 
heresy. For he clearly affirms that the Son of God is of one 
substance with the Father, and is one God, and contains and 
comprehends the whole of the Father. These are his very 
words. In book iv. 29, he proposes the heathen objection 
against the Christian doctrine concerning the Son of God in 
these terms"; * Perhaps some one may enquire how it is, 


[466] 


1 Laetantius flourished in the year duos tamen esse asseveremus, Deum 
803. Cave.—BowYvEn. Patrem et Deum Filium; quz asseve- 
m Vid. book iii, chap. 10. $ 20. ratio plerosque in maximum impegit 
n Fortasse querat aliquis, quomodo, — errorem. Quibus cum probabilia vi- 
cum Deum nos unum colere dicamus, deantur esse que dicimus, in hoc uno 
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364 Lactantius’s answer to difficulties raised by heathens, 


that when we say we worship one God, we yet assert that 
there are two, God the Father, and God the Son: an asser- 
tion which has driven very many into the greatest error ; 
who whilst they think what we say probable, still con- 
ceive that we are wrong on this one point, that we ac- 
knowledge a second, and that a mortal God.” To this objec- 
tion he answers as follows, word for word: * Of the mor- 
tality we have already spoken; let us now inform you re- 
specting the unity. When we speak of God the Father and 
God the Son, we do not speak of a different God, nor do we 
separate Each [from the Other]; because neither can the 
Father exist without the Son, nor can the Son be separated 
from the Father ; since neither can the Father be [so] called ' 
without the Son, nor can the Son be begotten without the 
Father. Since then both the Father implies? the Son, and 
the Son the Father, Both have one mind, one spirit, one sub- 
stance; but the One is, as it were, an overflowing fountain, 
the Other is like a stream issuing from it: the One is as the 
sun, the Other as a ray darted from the sun; who, because He 
is both faithful and dear to the supreme Father, is not sepa- 
rated from Him, as is neither a river from its fountain, nor a 
ray from the sun; inasmuch as both the water of the foun- 
tain is in the stream, and the light of the sun is in the ray." 
If Lactantius had agreed in opinion with Arius, his answer 
to this objection would certainly have been very different: 
I mean, very much to this effect ; “ You, philosophers, are 
much mistaken in supposing that we Christians, in setting 
forth God the Father and God the Son, are really introducing 
two Gods; seeing that we give the name of God to the 
Father and to the Son in entirely different senses; for the 
Father alone we call God truly and properly, the Son meta- 
phorically and improperly ; since the latter is in truth a mere 


labare nos arbitrantur, quod et alterum 
et mortalem Deum fateamur. De 
mortalitate jam diximus; nune de 
unitate doceamus. Cum dicimus Deum 
Patrem et Deum Filium, non diversum 
dicimus, nec utrumque secernimus ; 
quia nec Pater sine Filio esse potest, 
nec Filius a Patre secerni; siquidem 
nec Pater sine Filio nuncupari, nec 
Filius potest sine Patre generari. Cum 
igitur et Pater Filium faciat, et Filius 


Patrem, una utrique mens, unus Spi- 
ritus, UNA SUBSTANTIA est; sed ille 
quasi exuberans fons est, hic tanquam 
defluens ex eo rivus: ille tanquam sol, 
hic quasi radius a sole porrectus; qui 
quoniam summo Patri et fidelis et ca- 
rus est, non separatur, sicut nec rivus 
a fonte, nec radius a sole; quia et aqua 
fontis in rivo est, et solis lumen in 
radio.—[ Lactant. Divin. Instit. iv. 29. 
vol. i. p. 350, 351.] 


clearly implies that the catholic was the received doctrine. 365 


creature, alien from the essence of God and made out of soox 1. 


nothing, being admitted by adoption and grace only unto the 
honour and dignity of the divine name." Lactantius, how- 
ever, did not dream of any thing of this sort; the catholic 
doctrine respecting the Son of God was too well known for 
even him to publish such ravings as the tenets of Chris- 
tians. How then does he untie the knot? he confesses 
according to the belief of the Christians, that the Son equally 
with the Father is truly and properly called God; inasmuch 
as He has not only one mind, but one Spirit also, and one 
substance with the Father, (the very thing which the Nicene 
fathers meant, when they decreed that God the Father and 
God the Son were of one substance!,) though he strenuously 
contends that it is by no means true that two Gods are 
preached among the Christians. And this he explains in two 
/ways; first, God the Father and God the Son exist, not 
separately, as two men, but undivided the One from the 
Other, so that the Father is in the Son and the Son in 
the Father; exactly as the sun and the ray, or the foun- 
tain and the stream, are no way separated the one from 
_the other. Secondly, there is one fountain and principle 
of Godhead, namely, the Father, from whom the Son is 
derived, like the ray from the sun, or the stream from the 
fountain. What could have been said in a way more agree- 
able to catholic truth? that is to say, it was precisely in the 
same way that all the orthodox fathers, both the Antenicene 
and those who flourished after the Nicene council, explained 
the unity of the Father and the Son, as we shall shew here- 
after. Here, indeed, some persons find fault with this, 
‘that Lactantius compares God the Father to an overflowing 
fountain, as if, that is, the Son were only a rivulet issuing 
from that fountain, and a diminished portion of the Father’s 
substance. They, however, have always appeared to me to 
be most unfair, who would thus cut to the quick * °whatever 
similes the ancients employed to illustrate, as well as they 
might?, the ineffable mystery of the divine generation. That 
Lactantius certainly did not mean any thing of that kind is 
clear from his own express words, which follow in the same 


9 See what we have observed on Tertullian in the 7th chap. of this book, 
$ 5. [p. 199.] 
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chapter’: * Wherefore,” he says, “since the mind and will 
of Each is in the Other, or rather is one in Both, Both are 


justly called one God; because whatsoever is in the Father 
THE SON. | 


flows ! over to the Son, and whatsoever is in the Son, descends 
from the Father." If whatsoever is in the exuberant foun- 
tain of Godhead, which is called the Father, does all flow 
over to the Son, (which Lactantius expressly asserts,) then 
certainly the Son is not, properly speaking, a portion of the 
Godhead, but God of God, Whole of Whole, Perfect of Per- 
fect, as we have already heard the Creeds of Gregory Thau- 
maturgus and Lucian the martyr declare. Parallel to this 1s 
what Lactantius says respecting the Son of God, book ii. 94; 
namely, that God the Father “ employed" Him “as His 
counsellor and artificer, in devising, adorning, and perfecting 
the universe?; seeing that He is perfect in providence, in 
reason, and in power." Lactantius, therefore, did not dream 
of any thing diminished or imperfect in the Son of God. So 
far of Lactantius. 

5. And thus have we at length, by the clearest testi- 
monies adduced from each one of the Antenicene writers, of 
whom we had been able to discover either entire works, or 
even any fragments,—abundantly proved our second pro- 
position, which was this; * It was the settled and unanimous 
opinion of the catholic doctors, who flourished in the first 
three centuries, that the Son of God was of one substance? 
or consubstantial with God the Father, that is, that He was 
not of any created or mutable essence, but of altogether the 
same divine and unchangeable nature with His Father, and, 
therefore, Very God of Very God." If, however, any one 
wonder that our second book has grown to this length, I 
would wish him to reflect, that herein we have explained out 
of the writings of the ancients the chief point* of the doctrine 
respecting the divinity of the Son ; and that in the remaining 
books we shall only have to treat of the consequences of that 
doctrine, and of its collateral points?. On this the hinge of 


? Quapropter cum mens et voluntas — iv. 29. p. 352.] 
alterius in altero sit, vel potius una in ? Et consiliatore usus est et artifice 
utroque, merito unus Deus uterque in excogitandis, ornandis perficiendis- 
appellatur; quia quiequid est in Patre que rebus; quoniam is et providentia, 
ad Filium transfluit, et quicquid in et ratione, et potestate perfectus est.— 
Filio, a Patre descendit —([ubi supr.  [Ibid., ii. 9. p. 145.] 
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the controversy turns: on this therefore it was necessary for soox rm. 
us to bestow the greatest pains. Besides in this book most “" 4: 5!" 
of the writers of the first three centuries come to be spoken Goyer 
of for the first time, and it was important that the reader $!ox. 
should in some degree be made acquainted with their his- 

tory; and when this is done once, there will be no occasion 

in what follows to make any mention of their age, authority, 

or other matters connected with them. Many writings also 

of the ancients are here for the first time cited, about which it 

is matter of controversy among the learned whether they are 

really the works of the authors whose names they bear; much 

of our labour therefore in this book has been spent in critical 
discussions of this kind, which are of especial need for decid- 

ing the question of which we are treating. Now, however, 

that the genuine writings of each author have been once for 

all vindicated, and the spurious rejected, it will hereafter 

be hardly necessary, when we have occasion again to quote 

these writers or their works, to detain the reader by contro- 

versies of this nature. In a word, as I do not see how I [470] 
could have given full satisfaction to the studious reader, if T 

had used greater brevity in elucidating and establishing the 

subject of this second book, so I trust that in what relates to 

the following books, I shall say what may suffice at least 

for the impartial reader. To the remainder of our subject, 
therefore, let us now, with God's blessing, proceed. 
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